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Note on Conventions 


Inthis work, terms of Arabic derivation found in Websters Third New Inter- 
naional Dictionary generally follow the first spelling given and are treated 
asregular English words. Otherwise, Arabic or Persian words and proper 
nimes have been transliterated following, with few exceptions, the 
Romanization tables established by the American Library Association 
aid the Library of Congress (ALA-LC Romanization Tables: Transliteration 
Saemes for Non-Roman Scripts. Compiled and edited by Randall K. Barry. 
Washington, DC: Library of Congress, 1997). 

All works cited in the notes appear in short form. Full information 
fo each citation is available in the bibliography at the end of the book. 
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aid chapter numbers are separated by a period; page and line numbers 
are indicated with abbreviations, thus: Categories 3.4 (p. 113, Il. 9-11). 
Note also that unless otherwise specified, Avicenna is the author of such 
wrks, and they will be found listed under his name in the bibliography. 

In the Arabic text, the original pagination of the Cairo critical edition 
olthe Metaphysics is shown in brackets. 
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Translator’s Introduction 


The Metaphysics (Al-Iahiyyat)' is the climactic, concluding part of Avi- 
cenna’s voluminous The Healing (Al-Shifa). It builds on what preceded 
it but remains a self-contained work, its subject matter being unique. 
What, then, is its subject matter? Avicenna gives his answer in two comple- 
mentary, overlapping definitions of metaphysics. The first finds its fullest 
expression in the very first volume of The Healing, in the Isagoge 1.2; the sec- 
ond is given in the Metaphysics 1.1 and 2. Both definitions are Aristotelian. 
Both rest on the distinction drawn between metaphysics and the other 
two theoretical sciences, physics (natural philosophy) and mathematics. 

In the Jsagoge,* the distinction between these three sciences is based 
on the relation of their respective objects of knowledge to matter. The 
object of knowledge of physics and mathematics, Avicenna asserts, 5 
always “mixed” with matter. In the case of physics, the object of knowl- 
edge is always mixed with a specific kind of matter, depending on the 
particular branch of natural science. The scientist, for example, 15 con- 
cerned with the causes pertaining to a specific kind of matter, not with 
the concept of causality as such. With mathematics, the object of knowl- 
edge is also always mixed with matter, but not, however, with a specific 
kind of matter. Thus, for example, geometric objects in the world outside 
the mind must consist of some kind of material, but they are not confined 
to a specific kind. As objects of mathematical knowledge, they undergo a 
degree of abstraction whereby the mathematician will consider their prop- 
erties dissociated from any specific kind of material, but not, however, 
from any matter whatsoever. Mathematical objects have no autonomous 
extramental nonmaterial existence. 

Metaphysics, on the other hand, has as its object of knowledge that 
which is not mixed with matter. This object, Avicenna explains in the 
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Isagoge, may be necessarily immaterial. This is the case with God and 
mind. But there can be an object of metaphysical knowledge which is not 
necessarily immaterial, an object that can mix with matter. The meta- 
physician, however, is not concerned with this object in its association 
with matter. The metaphysician is concerned with it in itself, abstractly, 
dissociated from its external material existence. To take the example of 
causality again, unlike the natural philosopher who is concerned with the 
causes operative in a specific kind of matter, the metaphysician is con- 
cerned with causality as such and with causality as one of the concomi- 
tants of the existent considered as such. This brings us to the second 
complementary definition of metaphysics, the definition appropriately 
encountered in the Metaphysics: 

All three theoretical sciences have the existent as their subject matter. 
Physics, however, is concerned with the existent “by way of its being subject 
to motion and rest.” Mathematics has as its subject matter the existent 
inasmuch as it 1s quantified or relates to measure and quantity. (Arith- 
metic thus is the science of discreet quantity; geometry, of continuous 
quantity.) Metaphysics, on the other hand, has for its object the existent as 
such, the existent without qualification. Its subject matter 15 the existent, 
not inasmuch as it is either in motion or quantified, but simply inasmuch 
as it is an existent. The metaphysician undertakes to examine the various 
meanings of existence, the relation of the existent to the ten categories, 
the necessary concomitants of existents—namely, unity and plurality, 
particularity and universality—and the relation of existence to quiddity 
or essence.” 

Avicenna draws a distinction between the subject matter of meta- 
physics and the things that are “sought after” in it. Among the things 
“sought after” are the principles presupposed in physics and mathemat- 
ics; also the four causes in the terrestrial realm, the higher celestial 
causes, and the cause of all causes, God. None of these causes constitute 
the subject matter of metaphysics. Avicenna is quite emphatic in main- 
taining that the existence of God, the principle of all existents other 
than Him, is one of the things “sought after” in metaphysics. It is not its 
subject matter. 

Avicenna brings home this point by raising a possible objection to the 
concept of the existent as such as being the subject matter of meta- 
physics. According to this objection, if the existent, inasmuch as it exists, 
is made the object of metaphysical knowledge, the principle of all the 
other existents cannot be established in it. For science investigates only 
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the concomitants of its subjects, not its principles. Avicenna answers this 
objection by maintaining, first of all, that the inquiry into the principles 
of metaphysics (as distinct from the principles of physics and mathemat- 
ics) is also an investigation of the concomitants of the existent. This is 
because being a principle is not a defining characteristic of the existent 
as such. Moreover, he then adds, the principle that is being sought after 
is not the principle “of the whole of existence.” For then the principle 
would be the principle of itself. Rather, the principle that is being sought 
after is the principle only of existence that is caused. 

In making this point early in the Metaphysics (1.2), Avicenna gives us 
a first hint at the Neoplatonism that becomes the marked characteristic 
of the cosmology he develops in the last three books of this work (books 
8-10). God, for Avicenna, is not only the prime mover and the supreme 
teleological cause of the universe,* He is also the cause of the very existence 
of all things other than Himself. The world emanates eternally from God 
as a consequence of His self-knowledge, in a hierarchical chain of causes 
and effects. Avicenna develops an emanative theory that was greatly influ- 
enced by that of his predecessor, al-Farabi (d. 950), but which remains 
distinct from it. 

Al-Farabi formulated a dyadic emanative scheme. After the emana- 
tion of the first intellect from God, there proceeds a series of dyads: 
celestial intellects and celestial spheres. Avicenna transforms al-Farabi’s 
dyadic emanative scheme into a triadic one. Accordingly, after the ema- 
nation of the first intellect from God, the series that ensues is a series of 
celestial triads. Each triad consists of an intellect, a soul, and a sphere. 
Each member of each triad, whether intellect, soul, or body, constitutes 
the only member of its species. This point is vital for understanding what 
Avicenna means when he maintains that God and the celestial intellects 
(as distinct from the celestial souls) know particulars “in a universal 
way.” Since each of the celestial particulars is the only member of its 
Species, there is a sense in which God and the celestial intellects, by 
knowing a celestial species, know its sole particular instance. This 
knowledge, however, cannot be extended to the particulars in the world 
of generation and corruption. For in this world, the species, whether 
intellects, souls, or bodies, are not restricted to having only one member. 
God and the celestial intelligences know all the universal qualities of a 
terrestrial particular but not the particular itself. The case is different 
with the celestial souls. These are the movers of the celestial spheres and 
are the causes of particular events in the terrestrial realm. As causes of 
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these particulars, they also have knowledge of future terrestrial events. 
Such knowledge emanates from the celestial souls to the imaginative 
faculty of prophets. In this way prophets are given knowledge of future 
particular events. 

This emanative scheme, expanded to explain (among other things) 
prophetic predictions, represents a synthesis of Neoplatonic, Aristotelian, 
and Islamic ideas. The scheme, however, is grounded in Avicenna’s ontol- 
ogy, which in turn is developed within the framework of basic Aristotelian 
concepts. Regarding this connection, it should be remarked that Avicenna 
regards The Healing as a peripatetic work. In introducing it (Isagoge ٠.15 
he mentions his book The Eastern Philosophy (Al-Falsafa al-mashriqiyya), in 
which he tells us that he presents philosophy ‘ala ma hiya fi al-tab‘, liter- 
ally, “as it is ‘in nature,” a statement open to different interpretations. 
As we read it, Avicenna is referring to philosophy as it comes to one nat- 
urally. It has also been interpreted as referring to philosophy in itself.® 
Avicenna contrasts this work with The Healing, which, he states, is more 
extensive in exposition and more cooperative with the peripatetics. (He 
also indicates that The Healing contains intimations which if heeded would 
render the Eastern Philosophy dispensable.) 

The peripatetic nature of The Healing manifests itself in its approach, 
particularly in the first seven books. It is analytic and probing as it seeks 
to answer questions and resolve difficulties, and it is highly critical of non- 
Aristotelian views—metaphysical Platonism, Pythagorianism, atomism, 
and aspects of Islamic theological thought (Kalam). Avicenna’s Metaphysics 
is an endorsement of basic Aristotelian concepts—an endorsement, how- 
ever, that includes refinements and expansions leading to formulations, 
as in the discussion of universals, that are distinctly Avicennan. There is 
also synthesis. As already suggested, Aristotelian concepts are integrated 
in Avicenna’s emanative scheme of things to form a comprehensive 
metaphysical system. The conceptual building blocks, so to speak, of this 
system are largely Aristotelian and Neoplatonic. The final structure, 
however, is other than the sum of its parts, and the cosmic vision 1t por- 
trays has a character all its own. 

Turning to Avicenna’s ontology, underlying his worldview is the distinc- 
tion he draws between essence, or quiddity, and existence. From knowing 
what a thing is, one cannot infer that it exists. The quiddity of any caused 
existent, considered strictly in itself, excludes the idea of existence and its 
necessary concomitants—unity, plurality, universality, and particularity. 
“Horseness,” to use Avicenna’s well-known example in Metaphysics 5.1, 
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“is nothing at all except horseness.” “Horseness” by itself is not the uni- 
versal “horse.” It becomes the universal “horse” (for Avicenna, existing 
only in the mind) when the “accident” universality, the quality that ren- 
ders a concept in the mind predicable of many of a kind, is attached to it. 

The distinction between essence and existence underlies both Avi- 
cenna’s proof of God’s existence and his argument for the manner in 
which the world emanates from Him. Although quiddities, considered in 
terms of what they are, exclude the idea of existence, they do in fact 
exist, whether in the mind or externally.” The impossible does not exist. 
Hence, any existent must either be necessary or possible in itself. If it is 
necessary, it would have to be one, simple, and the cause of all other exis- 
tents. This is God. If it is possible, then its existence must be necessitated 
by something else. Thus, every existent other than God is possible in 
itself but necessary through another. In other words, every existent other 
than God is possible in the sense of being contingent. If its cause is also 
only possible in itself, it must in turn be necessitated by another cause, 
and if the latter is also only possible in itself, by yet another, and so on. 
These causes are essential causes. Unlike accidental causes that precede 
their effects in time, essential causes coexist with their effects. A chain 
of such essential causes, if infinite, would constitute an actual coexisting 
infinite, which for Avicenna is impossible. The chain must be finite, 
caused by a cause that in itself is necessary, namely God.® With God the 
distinction between essence and existence ceases. God has no quiddity 
other than His existence. 

It is in terms of this conception of existence as being either possible 
in itself but necessary through another or of being necessary in itself 
that Avicenna explains the triadic emanative process. God, the being nec- 
essary in Himself, is engaged in an eternal act of self-knowledge. This 
results in the emanation of the first intellect. The first intellect then con- 
templates (a) God as the existent necessary in Himself, (b) his own exis- 
tence as necessitated by God, and (c) his own existence as in itself only 
possible. These three contemplative acts produce, respectively, three 
existents: another intellect, a soul, and a sphere. This contemplative 
activity is repeated by the successive intellects, resulting in the celestial 
triads that terminate with the active intellect from which the terrestrial 
world emanates. 

Within this emanative scheme, we meet some of the basic ideas of 
Avicenna’s religious philosophy. We meet them in such discussions as those 
of the divine attributes (8.1, 6, and 7), of divine providence (9.6), and of 
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the Hereafter (9.7). We also meet them in the exposition of his political 
philosophy, to which book ten is devoted. Significantly, book ten begins 
with a chapter that sums up Avicenna’s emanative scheme. His concep- 
tion of the ideal “virtuous” city is developed within the framework of his 
emanative cosmology. At the basis of Avicenna’s political philosophy— 
which is rooted in al-Farabi’s political thought—is the concept of the 
philosopher-prophet, the recipient and conveyer of the revealed law. In 
the second chapter of book ten, Avicenna argues that the appearance in 
history of law-giving prophets (necessary for the very survival of human 
beings, to say nothing of establishing a virtuous political state) is a nec- 
essary consequence of God’s knowledge of “the order of the good.” In the 
three chapters that follow, he offers a philosophical interpretation of 
Islam, the religion and its institutions. He concludes his Metaphysics with 
the following statement: 


If one combines with justice speculative wisdom, he is a happy man. 
Whoever in addition to this wins the prophetic qualities becomes 
almost a human god. Worship of him, after worship of God, becomes 
almost allowed. He is indeed the world’s earthly master and God’s 
deputy in it. 


In Avicenna’s cosmology the prophet becomes the human link 
between the celestial and the terrestrial worlds. 


There are three complete translations of the Metaphysics into modern 
European languages: Max Horten’s German translation (1907), G. C. 
Anawati’s French translation (books 1—5, 1978 and books 6-10, 1985), 
and very recently an Italian translation by Olga Lizzini and Pasquale 
Porro (2002). A critical edition of the medieval Latin by S. Van Riet has 
also been published (books 1-4, 1977 and books 5-10, 1980), with a valu- 
able glossary of Latin, French, and Arabic terms (1980).° In his compre- 
hensive introduction to the French translation, Father Anawati discussed 
the German translation, the Tehran edition, and the Cairo edition on 
which the French translation and the present English translation are 
based, giving also a list of emendations. Father Anawati was a member 
of the team of scholars under the supervision of I. Madkour who were 
responsible for editing The Healing, and, with others, Anawati edited a 
number of its volumes, including the Metaphysics. A scholar of vast expe- 
rience with the writings of Avicenna and with the manuscripts of his 
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works, his considerable contributions to Avicennan studies culminated In 
his authoritative French translation of the Metaphysics. We have consulted 
with benefit Anawati’s translation, particularly where the Arabic text 
poses Interpretative problems. Happily, we found that there is substantial 
agreement between it and the translation we are presenting. But in a text 
that poses many difficulties, both in its wording and its thought, there 
are bound to be differences in interpretation. 

The Arabic text prepared for this translation is essentially that of the 
1960 Cairo edition. The paragraphing, however, has been changed, and 
the paragraphs of both the Arabic and the translation have been num- 
bered. There are some changes in punctuation, although in general we 
have stayed close to the original Cairo edition. Other changes include 
some different readings taken from the apparatus criticus and from the 
emendations of Father Anawati. These are placed in the Arabic text in 
square brackets, with a note indicating the original reading in the Cairo 
edition and the source of the change. 


Key to the Arabic Notes 


In what follows, the reading is first given as it appears in the Cairo edi- 
tion, beside it, the reading we have adopted for this edition. Our reading 
is sometimes given by itself, with no reference to the manuscripts. This 
means that the correction is made on our part, either for a printing or 
grammatical error, or otherwise dictated by the flow of Avicennan lan- 
guage and thought. Sometimes our reading comes with the term, قنواتى‎ 
which means that it has been chosen following the corrections of Father 
Anawati included in the table of corrections for the Cairo edition, which 
he produced in the introduction to his French translation. When our read- 
ing is enclosed in brackets in the text, it means that it does not appear in 
the body of the text of the Cairo edition. Sometimes our readings come 
associated with a letter or letters indicating a manuscript or manuscripts 
used in the Cairo edition and reported in its apparatus criticus. The symbols 
for the manuscripts used in the Cairo edition are as follows: 


b ‘Tehran printing 

The margin of the Tehran printing 
ب‎ Bakhit (al-Azhar) 331 

& The margin of Bakhit 

Dar al-Kutub al-Misriyya 144‏ عع 

Dar al-Kutub al-Misriyya 894‏ د 

Dar al-Kutub al-Misriyya 826‏ ص 


The British Museum 0‏ م 


All the manuscripts have been described in the introduction of the Isagoge 
of the Shifa” with the exception of manuscripts عع‎ and رص‎ which have 
been described in the introduction to the Cairo edition of the J/ahiyyat of 
the Shifa”. 
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قراءات طعة الماهرة 


فيما يلي تعطى Yl‏ القراءة كما وردت في طبعة القاهرة» ثم بإيزائها قرائتنا في نشرتنا هذه 
وتأني قرائتنا في بعض الأحيان مفرده. وهذا يعني أن التصتحيع » تصحيمٌ من bas‏ إمَا Wa‏ 
مطبعي أو نحوي. ly‏ تصحيح Jee‏ على سياق اللغة والفكر السينوي. وتاتي قرائتنا أحيان 
مقرونه بكلمة «قنواتي»» أي انها اختيرت اتباعا لتصحيح الأب قنوائي المدرج في تصحبحاته 
لطبعة القاهرة التي أوردها في مقّدمته لترجمنه الإفرنسية. و عندما GE‏ قرائتنا ضمن منعقفين» 
هذا يعني أنها ساقطة من Ge‏ طبعة القاهرة. وتأتي قرائتنا في كثير من الأحيان مقرونة بحرف أو 
أحرف ترمز الى مخطوط. أو مخطوطات استعملت في طبعة القاهرة وسجلت في جهاز طبعة 
القاهرة gael‏ ورموز المخطوطات A‏ قامت eb be‏ القاهرة هى كما يلى : 


١١١ المصرية‎ SAI دار‎ a طعة طهران‎ b 
۸٩٤ طهران د دار الكتب المصربة‎ iab طا هامش‎ 
AYA المصرية‎ ISI ب بحست (الازهر) ۳۳1 ص دار‎ 


ee CET 
vo الي كيد , المتحف ا ريطاي‎ 


ome,‏ المخطوطات قد وصعث pz AS‏ «المدخل» من الشماء e‏ ما عدا مخطوط بع 
ومخطوط ص» وقد leery‏ فى مقدمة «الالهات» فى طعة القاهرة. 
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In the name of God, the Merciful, the Compassionate 


Praise be to the Lord of the Worlds 
and His prayers on the chosen Prophet, Muhammad, 
and all his noble family. 


» 
THE THIRTEENTH TOPIC, ON METAPHYSICS, 
OF THE BOOK OF THE HEALING 


+ 


BOOK ONE 
Consisting of eight chapters 


Chapter [One] 


On beginning to seek the subject of first philosophy so that its 
individual quiddity' among the sciences becomes evident 


(1) Now that God, patron of mercy and success, has granted us suc- 
cess so that we have set forth [those] ideas of the logical, natural, and 
mathematical sciences that ought to be conveyed, it behooves us to com- 
mence making known the ideas of metaphysics. We [thus] begin, asking 
God’s help, by saying: 


بسم الله الرحمن الرحيه 


ory all aad‏ الو الاج وة oll fe‏ الا ج ce SM ally‏ اخ 
الفن الثااث عشر من كناب الشفاء فى الإلهمات . 


المقالة الأولى 


وهى bales‏ فصول 


[الفصلالاول] 
( )فصل 


فى ابتداء طلب موضوع الفلسفة الأولى لتتبين إنينه فى العلوم 


O)‏ [۴] وإذ قد وفقنا الله ولى الرحمة والتوفيق» فأوردنا ما وجب إبراده من 
معانى العلوم المنطقية والطبيعية والرياضية» فبالحرى أن نشرع فى تعريف المعانى ASL‏ 


وبتدئ مسسعينين بالله فنعول : 
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(2) The philosophical sciences, as has been pointed out elsewhere in 
[our] books, are divided into the theoretical and the practical. The 
difference between the two has [also] been indicated. It has been men- 
tioned that the theoretical are those wherein we seek the perfecting of 
the theoretical faculty of the soul through the attainment of the intellect 
in act—this by the attainment of conceptual and verifiable knowledge? 
through things that are [the things] they are, without [reference to their] 
being our [own] actions and states. Thus, the aim in these [things] is 
to attain an opinion“ and belief which is not an opinion and belief per- 
taining to the manner of an action, or to the manner of a principle of an 
action inasmuch as it is a principle of action. And [it has also been stated] 
that practical [philosophy] is that wherein one first seeks the perfection 
of the theoretical faculty by attaining conceptual and verifiable knowl- 
edge involving things that are [the things] they are in being our own 
actions—thereby attaining, secondly, the perfection of the practical! fac- 
ulty through morals. 

(3) It was stated that theoretical knowledge is confined to three 
divisions—namely, the natural, the mathematical, and the divine. 

(4) [It was also stated] that the subject matter of the natural is bod- 
les, with respect to their being in motion and at rest, and [that] its inves- 
tigation pertains to the occurrences that happen to them essentially in 
this respect. 

(5) [It was also stated] that the subject matter of mathematics is 
either that which is quantity essentially abstracted from matter, or that 
which has quantity—the thing investigated therein being states that 
occur to quantity inasmuch as it is quantity and where one includes in Its 
definition neither a species of matter nor a motive power. 

(6) [Finally, it was stated] that the divine science investigates the 
things that are separable from matter in subsistence and definition.’ 

(7) You have also heard that the divine science is the one in which 
the first causes of natural and mathematical existence and what relates 
to them are investigated; and [so also is] the Cause of Causes and Prin- 
ciple of Principles—namely, God, exalted be His greatness. 

(8) This much is what you would have come to know from the books 
that have previously come to you. But from this it would not have become 
evident to you what the subject matter of metaphysics really is (except 
for a remark in the Book of Demonstration,’ if you remember it). This is 


y‏ الإلهمات من الشماء 


(Y)‏ إن العلوم الفلسفية» كما ر و تتهسم 
إلى النظرية وإلى العملية. وقد أشير إلى الفرق ببنهما وذكر أن النظرية هى A‏ نطلب فبها 
استكمال gl‏ النظرية من النفس بحصول العمل بالفعل» وذلك ]4[ بحصول العلم التصوّرى 
والتصديقى بامور ليست هى هى بأنها أعمالنا وأحوالنا » قتكون الغاية فيها حصول رأى 
واعتقاد ليس رأيا واعتقادا ف ىكيفية عمل أوكيفية مبدأ عمل من حيث هو مبدأ عمل . وأن 
اا ا طا ارلا ا ا الطاب حمر el J‏ تمر Povey‏ 
UE aA‏ اصرق مدو ثانا ابت كال GEV, Abas sh‏ 

)1( وذكر أن النظرية تتحصر فى أقسام ثلالة هى : الطبيعية» والتعليمية» والإلهية. 

ly (€)‏ الطبيعية موضوعها الأجسام من جهة ما هى متحركة وساكة» وبحثها 
عن العوارض الى تعرض لها بالذات من هزه الجهة . 

(5) وأن التعليمية موضوعها إما ما هو كم مجرد عن المادة بالذات» وإما ما هو 
ذوكم. والممحوث عنه فبها أحوال تعرض للكم ہا هو كم. ولا يؤخذ فى حدودها نوع 
مادة» ولا فوة حركة . 

(7) وأن الإلهية تبحث عن الأمور المفارقة للمادة بالقوام والحد . 

BIN LLM فو الاين ت فد عن‎ Codd Wi gl Led معت‎ ody (V] 
الوجود الطبيعى والتعليمى وما يتعلق بهماء وعن مسبب الأسباب وميداً المبادئ وهو‎ 
] 5[ الإله تعالى جده.‎ 

(A)‏ فهذا هو قدر ما يكون قد وقنت عليه فيما سلف لك من ES‏ ولم بين 
لك من ذلك أن الموضوع للعلم الإلهى ما هو بِالحميّة إلا إشارة جرت فى كناب الرهان 
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because in the other sciences you would have something which 1s a subject; 
things that are searched after; and principles, [universally] admitted, from 
which demonstrations are constructed. But now you still have not truly 
ascertained what is the subject matter of this sclence—whether it is the 
essence of the First Cause, so that what one seeks here is knowledge of His 
attributes and acts, or whether the subject matter 1s some other notion. 

(9) Moreover, you used to hear that there is here [at hand] philosophy 
in the real [sense], and a first philosophy; and that it imparts validation to 
the principles of the rest of the sciences; and that it is, in reality, wisdom. 
You also used to hear, at one time, that wisdom is the best knowledge of the 
best object of knowledge; at another, that it is the most correct and per- 
fect knowledge; and, at yet another, that it is knowledge of the first causes 
of all [things]. [But] you did not know what this first philosophy is, and 
what this wisdom is, and whether these three definitions and attributes 
belong to one art or to different arts, each of which is termed “wisdom.” 

(10) We will now show you that this science we are after is first phi- 
losophy and that it is absolute wisdom, and [moreover] that the three 
attributes with which wisdom has been described are the attributes of one 
art, it being this art. It has also become known that for each science there 
is a Subject matter proper to It. Let us now investigate what the subject 
matter of this science 1s; and let us consider whether it is the existence® 
of God—exalted be His greatness—or not, except [that God’s existence 
is] one of the things searched after in this science. We will thus say: 

(11) It is not possible that [God’s existence] should be the subject 
matter. This is because the subject matter of every science is something 
whose existence is admitted in that science, the only thing investigated 
being its states. (This was known in other places.) The existence of God— 
exalted be His greatness—cannot be admitted as the subject matter of this 
science; rather, it is [something] sought in it. This is because, if this were 
not the case, then [God’s existence] would have to be either admitted in 
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من المنطق إن تذكرتها . وذلك أن فى سائر العلوم قد کان يكون لك شىء هو موضوع» 
وأشباء هى المطلوبة» وسادئ مسلمة منها تؤلف البراهين . My‏ فلست BF‏ حق 
التحقيق ما الموضوع لهذا العلم» وهل هو ذات العلة الأولى Fo‏ يكون المراد معرفة صفاته 
وأفعاله أو معنى آخر . 

)4( وأيضا قد كدت تسمع أن ههنا فلسفة بالحقيقة» وفلسفة أولى» وأنها تفيد 
تصحبح مبادئ fle‏ العلوم , نها هى الحكمة بالحقيقة. وقد كنت تسمع ثارة أن الحكمة 
هى أفضل علم بأفضل معلوم » وأخرى أن الحكمة هى المعرفة النى هى أصح معرفة Neti,‏ 
وأخرى أنها العلم بالأسباب الاولى للكل . وكت لا تعرف ما هذه الفلسفة الأولى» وما 
هذه ASH‏ وهل الحدود والصفات الثلاث لصناعة واحدة» أو لصناعات مختلفة كل 
واختزة AS aed pe‏ 

)1( ونحن نين لك الآن أن هذا العلم النى نحن بسبيله هو الفاسفة الأولى» وأنه 
الحكمة المطلقة» gly‏ الصفات الثلاث النى رُسم بها الحكمة هى صفات صناعة واحدةء 
وهى هذه الصناعة . وقد علم أن لكل علم موضوعا يخصّهء فلدبحث الآن عن الموضوع 
لهذا العلم» ما هو» ولننظر هل الموضوع لهذا العلم هو AS]‏ الله تعالى جده» أو ليس ذلك» 
بل هو شىء من مطالب هذا العلم» فنعول: 

)5 إنه لا يجوز أن يكون ذلك هو الموضوع» وذلك لأن موضوع كل علم هو أمر 
مُسلم الوجود فى ذلك العلم» Lily‏ يبحث عن أحواله. وقد ]3[ علم هذا فى مواضع 
الخرق. ووجود الإله تعالی جده لا يجوز أن يكون مسّلما فى هذا العلم كالموضوع» بل 
هو مطلوب فيه . وذلك لأنه إن لم يكن كذلك لم يخل إما أن يكون مسلما فى هذا العلم 
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this science but searched for in another, or else admitted in this science 
but not searched for in another. Both alternatives are false. For it cannot 
be sought in another science, since the other sciences are either moral, 
political, natural, mathematical, or logical. None of the philosophical sci- 
ences lies outside this division. There is [absolutely] nothing in them 
wherein the proof of God—exalted be His greatness—is investigated. 
[Indeed,] this is impossible. (You will know this with minimum reflection 
from principles repeated to you.) Nor can it be sought in sciences other 
than these, for then it would not be sought in any science at all. [God’s 
existence} would then have to be either self-evident or [else] something 
one despairs of proving through theoretical reflection. But it is neither 
self-evident nor something one despairs of demonstrating; for [in fact] 
there is a proof for it. Moreover, how can an existence which one despairs 
of demonstrating be legitimately admitted [as the subject matter of this 
science]? It thus remains that the investigation [of God’s existence belongs] 
only in this science. 

(12) The inquiry concerning [God] would, then, have two aspects— 
one [being] an inquiry concerning Him with respect to His existence® 
and the other [an inquiry] with respect to His attributes. If, then, the 
inquiry concerning His existence is in this science, it cannot be the subject 
matter of this science. For it is not for any science to establish its own 
subject matter. We will presently show you that the inquiry concerning His 
existence can only [reside] in this science, since it has become clear to 
you from the state of this science that it investigates [the things] that 
are basically separable from matter. You have glimpsed in the natural 
sciences that God is neither a body nor the power of a body, but that He 5 
one—free in every respect from matter and from admixture with motion. 
Hence, the inquiry concerning Him must belong to this science. What 
you have glimpsed regarding this in the natural sciences was foreign to the 
natural sciences—|[somcthing] used in them that does not belong to them. 
By this, however, it was intended to hasten for man the knowledge of the 
existence of the First Principle, so that the desire to acquire the other 
sciences would take hold of him, and [to hasten] his being drawn to the 
level [of mastering these sciences] so as to reach true knowledge of Him. 


APRA oy الإلهمات‎ 3 


ومطلوبا فى علم آخرء وإما أن يكون مساما فى هذا العلم وغير مطلوب فى علم آخر. 
وكلا الوجهين باطلان. وذلك YAN‏ يجوز أن يكون مطلوبا فى علم آخر» لان العلوم 
الأخرى إما خلقية أو سباسية» وإما chadb‏ وإما رياضية» وإما منطقية. ويس فى 
لعلوم الحكمية علم خارح عن هذه القسمة» ولیس ولا فى شىء منها يبحث عن إثبات 
الإله تعالى جده» ولا يجوز أن يكون ذلك. وأنت تعرف هذا gob‏ تامل لأصول كررت 
عليك. ولا يجوز Lal‏ أن يكون غير مطلوب فى علم آخر لأنه يكون حيس غير مطلوب 
فى علم KV‏ فیکون إما نا بنفسه» Lily‏ مأيوسا عن بیانه بالنظرء ولیس بنا بنفسه ولا 
مأبوسا عن بیانه» فإن عليه دليلا. ثم المایوس عن بيانه كيف بصع تسليم وجوده؟ فبقى 
أن البحث عنه إا هو فى هذا العلم . 

(؟1) ويكون البحث عنه على وجهين: أحدهما البحث عنه من جهة وجودى 
والآخر من جهة صفاته. وإذا كان اللحث عن وجوده فى هذا العلم» لم يجز أن يكون 
موضوع هذا العلم » فإنه لبس على علم من العلوم AE gee ge LG]‏ وسنبين لك عن قريب 
Lal‏ أن البحث عن وجوده لا يجوز أن يكون إلا فى هذا العلم» إذ قد تين لك من حال 
هذا العلم أنه بحث عن المغارقات للمادة أصلا. وقد لاح لك فى الطببعيات أن AY‏ غير 
جسم» ولا فوة جسم» [Y]‏ بل هو واحد برىء عن المادة» وعن مخالطة الحركة من كل 
جهة. فبجب أن يكون البحث عنه لهذا العلم . والذى لاح لك من ذلك فى الطبيعيات 
كان Lye‏ عن الطبيعيات» ومستعملا فبها » منه ما ليس منها e‏ إلا أنه أريد بذلك أن JPost‏ 
للإنسان وقوف على إنية المبدأ الأول فتتمكن منه الرغبة فى اقتباس العلوم» والانسياف إلى 
امقام الذى هناك لبتوصل إلى معرفته بالحقيقة . 
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(13) Since it is inescapable that there should be a subject matter for 
this science, and since it has become clear to you that that which was 
believed to be its subject matter was not its subject matter, let us consider: 
Is its subject matter the ultimate causes for all the existents—the four 
of them—not one being excluded from the discussion? For this is also 
[a view] which some people may believe. 

(14) But examining all the causes must also include their being con- 
sidered either [(a)] inasmuch as they are existents, [(b)] inasmuch as 
they are absolute causes, [(c)] inasmuch as they consist of each of the 
four [existents] in the manner that is peculiar to it (I mean, inasmuch as 
this is an agent, this a recipient [of action], and that some other thing), 
or [(d)] with respect to the aggregate composed thercof. 

(15) We thus say: Examination of them cannot be with respect to 
their being absolute causes, whereby the purpose of this science would 
be to examine matters occurring to the causes inasmuch as they are 
absolute causes. This is seen in a number of ways. Onc of these is that 
this science investigates notions that are not accidents proper to causes 
inasmuch as they are causes— [notions] such as the universal and the 
particular, potency and act,! possibility and necessity, and others. [Now,] 
it is obvious and clear that these matters in themselves are such that 
they necessarily call for investigation. Moreover, they are not among the 
accidents proper to natural and mathematical things. Nor do they fall 
within the [class of] accidents proper to the practical sciences. It thus 
remains that the investigation of these rests with the science that is left 
in the division [of the sciences]—namely, this science. 

(16) Again, knowledge of the absolute causes comes about after the 
science establishing the existence of causes for those things that have 
causes. For, as long as we have not established the existence of causes for 
those things that are effects (by establishing that the existence of [the 
latter] has a relation to what precedes them in existence), it does not 
become a rational necessity that there is an absolute cause and that 
there is here some cause. As for sensation, it leads only to concomitance. 
And it is not the case that, if two things are concomitants, it then follows 


0 الإلهمات من APRAN‏ 


(؟١)‏ ولا لم يكن بد من أن یکون لهذا العلم موضوع ونين لك أن الذى shat‏ أنه 
هو موضوعه ليس بموضوعه؛ فلننظر: هل موضوعه الأسباب القصوى الموجودات كلها 
أربعتها لا واحدا متها الذى لم يكن القول به؟ فإن هذا أيضا قد يظنه قوم . 

)١4(‏ لكن النظر فى الأسبا ب كلها Lal‏ لا يخلو إما أن بنظرفيها ا هى موجودات 
أو جا هى أسباب مطلقة» أو ما هى كل واحد من الأربعة على النحو الذى يخصه. أعنى 
أن يكون النظر فيها من جهة أن هذا فاعل» وذلك قابل» وذلك شىء آخر؛ أو من جهة 
ما هى الجملة الى شمع منها . 

)0( فتقول: لا يجوز أن يكون النظرفها ما هى أسباب مطلقة» حنى يكون 
الغرض من هذا العلم هو النظر فى الأمور الى تعرض للأسباب با هى أسباب مطلقة. 
ويظهر هذا من وجوه: أحدها » من جهة أن هذا العلم يبحث عن معان ليست هى من 
الأعراض الخاصة بالأسباب با هى أسباب» مل الكلى وا لجزئى » والقوة والفعل» والإمكان 
والوجوب وغير ذلك. [A]‏ ثم من gull‏ الواضع أن هذه الأمور فى أننسها بحيث يجب 
أن يبحث Ape‏ ثم ليست من الأعراض الخاصة بالأمور الطبيعية والأمور التعليمية. ولا 
هى أيضا واقعة فى الأعراض الخاصة بالعلوم العملية. فيبقى أن يكون البحث عنها للعلم 
SU‏ من الأقسام وهو هذا العلم . 

(17) وأيضا فإن العلم CLAVE‏ المطلقة حاصل بعد العلم OU]‏ الأسباب للأمور 
ذوات الأسباب. فإنا ما لم نثبت وجود الأسباب المسسّيات من الأمور بإثبات أن لوجودها 
تعلق ما Mpa‏ فى الوجود » لم يلزم عند Jill‏ وجود السبب all‏ وأنههنا سيا ما . 
وأما ا لجس فلا يؤدى إلا إلى الموافاة . وليس إذا توافى cSt‏ وجب أن يكون أحدهما 
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necessarily that one of them is the cause of the other." The persuaded 
belief that occurs to the soul due to the multiplicity [of things] conveyed 
by sensation and empirical test does not become assured, as you have 
known, except through the knowledge that the things that exist are, for 
the most part, either natural or voluntary. And this, in reality, depends 
on the affirmation of underlying reasons and the acknowledgment of the 
existence of reasons and causes. This is not a primary [self]-evident 
[knowledge] but is something commonly held;!? and you have known the 
difference between the two. Nor is it the case, when it is close to being 
self-evident to the mind that temporal things have some originating prin- 
ciple, that this must be self-evident. ([ This is] exemplified by many of 
the geometrical matters demonstrated in Euclid’s book.) Moreover, the 
demonstrative proof of the above does not belong to the other sciences. 
Hence, it must belong to this science. 

(17) How, then, can the existence of the subject matter of science, 
whose states are investigated within [the category] of the things sought 
after [in science], be sought therein? If this [impossible state of affairs] 
is the case, then it is also evident that the inquiry concerning [the causes] is 
not with respect to the existence proper to each—because this is |some- 
thing] sought after in this science—nor can it be with respect to their 
being some aggregate and a whole (I do not say “aggregational” and 
“universal”). For, examining the parts of the aggregate is prior to exam- 
ining the aggregate (although in one respect, you have learned, this is not 
the case with the particular instances of the universal). Hence, examin- 
ing the parts must be either in this scilence—whereby they would have the 
greater claim to be the subject matter—or else in another science. But 
no science except this one includes discussion of the ultimate causes. 
If, however, the examination of the causes pertains to them inasmuch as 
they exist and [pertains] to the things that relate to them in this respect, 
then the primary subject matter [of metaphysics] must be the existent 
inasmuch as it is an existent. 

(18) Thus, the falsity of this theoretical [argument]|—namely, that 
the subject matter of this science is the ultimate causes—becomes evl- 
dent. Rather, it should be known that [probing the ultimate causes] 1s its 
perfection and what it seeks after. 


q‏ الإلهمات من الشماء 


سببا للآخر . والإقناع الذى aa‏ النفس لكثرة ما يورده الحس والتجربة فغير متأكد » على ما 
الحقيقة مستند إلى إثبات العلل» والإقرار بوجود العلل والأسباب. وهذا ليس بينا US‏ 
بل هو [مشهور]»' وقد علمت الفرق بينهما . ولبس إذا كان قريبا عند العقل» من البين 
هد بنفسه أن للحادثات Lae‏ ما يجب أن يكون بنا بنفسه» مل كثير من الأمور الهددسية 
المبرهن عليها فى كناب أوقليدس. ثم البيان البرهانى لذلك ليس فى العلوم GAM‏ فإذن 
يجب أن يكون فى هذا العلم . 
(\v)‏ فكيف يمكن أن يكون الموضوع للعلم المبحوث عن أحواله فى المطالب 
مطلوب الوجود فيه؟ وإذا كان كذلك فبين أيضا أنه ليس البحث عنها من جهة [A]‏ 
٠‏ الوجود الذى يخ ص كل واحد منها » لأن ذلك مطلوب فى هذا العلم . ولا أبضا من جهة ما 
هى جملة ما وكل» لست أقول جملى وكلى . فإن النظر فى أجزاء LL‏ أقدم من النظر 
فى الجملة» gly‏ لم یکن كذلك فى ole‏ الكلى باعتبار قد dale‏ فیجب أن يكون 
النظر فى الأجزاء إما فى هذا العلم فتکون هی أولى بان تكون ie poy‏ أو يكون فى 
علم آخر. وليس علم آخر يتضمن الكلام فى الأسبأب القصوى غير هذا العلم. وأما إن 
٠١‏ كان النظر فى الأسباب من جهة ما هى موجودة وما يلحمّها من تلك الجهة فيجب إذن أن 
بكون ا موضوع الأول هو الموجود با هو موجود . 
AR nae (5A)‏ بطلان هذا النظر› وهو أن هذا العلم Ne‏ ا 
القصوی» بل يجب أن بعلم أن هذا كماله ومطلوبه. 1 ]٠١‏ 
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Chapter [Two] 


On attaining the subject matter of this science 


(1) Hence, we must inescapably indicate the subject matter of this 
science so that the purpose that lies in this science becomes evident for us. 
We thus say: 

(2) The subject matter of natural science [as we have seen] was 
body, [but] not by way of its being an existent, nor by way of its being 
substance, nor by way of its being composed of its two principles ([by 
which] I mean matter and form), but by way of its being subject to motion 
and rest. The sciences that fall under natural science are farther away 
from this; the same is the case with the moral sciences. 

(3) As for mathematical science, its subject was either measure 
abstracted in the mind from matter, or measure apprehended in the mind 
with matter, or number abstracted from: matter, or number in matter. 
This investigation, too, was not directed toward establishing that it is 
either measure abstracted [from matter] or measure in matter or number 
abstracted [from matter] or [number] in matter, but [it] was in the direc- 
tion of the states that occur to measure after being thus posited. With 
the sciences that fall under the mathematical, it is more proper for their 
investigation to be confined to the accidental occurrences that attach to 
posited things [that are] more specific than these [former]. 

(4) The subject matter of logic, as you have known, was the second- 
ary intelligible ideas that depend on the primary intelligible ideas? with 
respect to the manner by which one arrives through them from what 5 
known to what is unknown—not [however] with respect to their being 
intelligible[s], having [that] intellectual existence that either is not at 
all attached to matter or attached to noncorporeal matter. Besides these 
sciences, there are no other sciences. 


۷ الإلهمات من الشماء 


[المصل ol‏ [ 
Jelo)‏ 
فى حصيل موضوع هذا العلم 


)١(‏ فيجب أن ندل على الموضوع Gall‏ لهذا العلم لا محالة fo‏ يسين لنا الفرض 
الذى هو فى هذا العلم « فنمول : 

)1( إن العلم الطيعى قد كان موضوعه الجسم» ولم يكن من جهة ما هو موجود , 
ولا من جهة ما هوجوهر» ولا من جهة ما هو مؤلف من مبدئه » أعنى الهيولى والصورة» 
Ky‏ من جهة ما هو موضوع للحركة والسكون. والعلوم الى تحت العلم الطبيعى أبعد 
من ذلك . وكذلك الخلقيات. 

)1( وأما العلم الرياضى فمّد كان موضوعه إما مقدارا مجردا فى GAM‏ عن المادة 
bli Ul‏ مأخوذا فى الذهن مع مادة؛ وإما عددا مجردا عن المادة. وإما عددا فى 
مادة. ولم يكن Lal‏ ذلك البحث مسّجها إلى إثياث أنه مقدار مجرد أو فى مادة أو عدد 
مجرد أو فى مادة؛ بل كان فى جهة الأحوال الى تعرض له بعد وضعه كذلك . والعلوم 
I‏ غك الزياضيات ارك ر کن BU es‏ الفوارض ا [poh]‏ اوضاعا 
أخص من هذه الأوضاع. 

(؟) والعلم lal‏ كما علمت» فقد كان موضوعه المعانى المعقولة الثانية الى 
تستند إلى المعانى المعقولة الأولى من جهةكيفية ما يتوصل بها من معلوم ]١١[‏ إلى 
مكيول» امو go bye‏ ناز Bea gl deol tale ghey Y gill Jat oye gl py‏ 
مادة غير جسمانية . ولم يكن غير هذه العلوم علوم أخرى . 


بلحق . تلحق» قنواتي 
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(5) Moreover, investigating the state of substance inasmuch as it is 
an existence and a substance; of body inasmuch as it is a substance; of 
measure and number inasmuch as [these] two exist, and the manner of 
their existence; and [the state of] formal things that are either not in 
matter or are in matter which is not corporeal matter, and the manner 
of their existence and what mode of existence is proper to them— [all 
this] is one of the things to which one ought to devote [a special] inquiry. 
This [inquiry] can neither be part of the knowledge of sensible things 
nor [be] part of the knowledge of what exists in sensible things. The acts 
of estimating and of defining, however, strip [what exists in sensible 
things] from sensibles. It is, hence, part of the knowledge of that whose 
existence is separable. 

(6) As for substance, it is clear that its existence, inasmuch as it is 
only substance, is not connected with matter. Otherwise, there would be 
no substance that is not sensible. As for number, it would apply to [both] 
sensible and non-sensible things. Thus, inasmuch as it is number, it is 
not attached to sensible things. 

(7) In the case of measure, however, the utterance [denoting it] is an 
equivocal term. It includes [(1)] what is said to be “measure,” by which is 
meant the extension that gives subsistence to a natural body; and [(2)] what 
is said to be “measure,” by which is meant a continuous quantity predi- 
cated of the line, the surface, and the determinate body. You have known 
the difference between the two. Neither of them is separate from matter. 
However, measure in the first sense, although inseparable from matter, is 
also a principle for the existence of natural bodies. If, then, it is a principle 
of their existence, its subsistence cannot be connected with them in the 
sense that it derives subsistence from sensible things; rather, sensible 
things derive their subsistence from it. It is, hence, also essentially prior to 
sensible things. This is not the case with shape. For shape is an accident 
[that occurs] as a necessary concomitant of matter after its substantiation 
as an existing finite body and its carrying a finite surface. For limits are 
necessary for measure with respect to matter’s realizing its perfection 
through [measure]— [limits] becoming thereafter necessary concomitants 
of [measure]. If, then, this is the case, shape exists only in matter and is 
not a primary cause for the emergence of matter into actuality. 


A‏ الإلهمات من الشماء 


)0( ثم البحث عن حال الجوهر بما هو موجود وجوهرء وعن الجسم بما هو 
جوهرء وعن shall‏ والعدد با هما موجودان» وكيف وجودهما ء وعن الأمور الصورية 
الى ليست فى مادة أوهى فى مادة غير مادة الأجسام» وأنها كيف تكون وأى نحو من 
Sys‏ هع كلما ay‏ ان يفره Cie A‏ ولبس يجوز أن يكون من جملة العلم 
با لحسوسات» ولا من جملة العلم Le‏ وجوده فى المحسوسات» لکن التوهم والمحديد 
يجرده عن الحسوسات . فهو إذن من جملة العلم بما وجوده ماين . 

LI (1)‏ الجوهر فين أن وجوده بما هو جوهر فقط غير متعلق بالمادة Uy‏ كان 
حرم ایو وأما العدد فقد يقم على الحسوسات وغير الحسوسات» فهو با 
هو عدد غير ede‏ بالمحسوسات. 

Ly (v)‏ المقدار فلفظه اسم مشترك› فيه ما قد يقال له مقّدار » ويعنى به البعد الوم 
الجسم الطبيعى » ومنه ما يقال مقّدار» ويعنى به كمية متصلة تقال على الخط والسطم 
والمسم الحدود . وقد عرفت الفرق بينهما . ولس ولا واحد منهما مفارقا للمادة» ولكن 
المقدار بالمعنى الأول oly‏ كان لا ينارق المادة فإنه Lan!‏ ميدأ لوجود الأجسام الطببعية. 
فإذا كان lee‏ لوجودها لم يجز أن يكون [ ]١١‏ متعلق القوام بها بمعنى أنه يستفيد القوام 
بن ارات E‏ ق تي منه القوام . فهو إذن أيضا متقدم بالذات على 
الحسوسات. ولس الشكل كذلك» فإن الشكل عارض لازم للمادة بعد مجوهرها جسما 
Lal‏ موجودا وحملها سطحا متناهيا . فإن الحدود تحب للمقدار من جهة استكمال 
المادة به وتلزمه من بعد . فإذا كان كذلك لم يكن الشكل موجودا إلا فى المادة ولا علة 
أولية لخرويج المادة إلى الفعل . 
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(8) As for measure in the other sense, it is subject to theoretical 
inquiry with respect to its existence and to theoretical inquiry with respect 
to the accidental occurrences [it undergoes].* As regards the theoretical 
inquiry concerning its existence [that asks] what mode of existence [this] 
is and to what division of the existent it belongs, [this] is also not an inves- 
tigation of an idea that is connected with matter. 

(9) Regarding the subject of logic viewed in itself, it is clear that it is 
outside sensible things. 

(10) It is thus evident that all these [subjects] fall under the science 
that is engaged with [those things] whose subsistence is not connected 
with sensibles. It is impossible to posit for them a common subject matter 
other than the existent of which they would all constitute the states and 
accidental circumstances. For some of them are substances, some are 
quantities, and some are other categories. No ascertainable meaning can 
be common to all of them other than the true meaning of existence. 

(11) Similarly, one may also find matters that must be defined and 
ascertained in the soul, being common to [all] the sciences, where not any 
one of the sciences undertakes discussion thereof—for example, the one 
inasmuch as it 1s one, the numerous inasmuch as it is numerous, the 
agreeing, the different, the contrary, and others. Some [of the sciences] 
only use them; others will only take their definitions without discussing 
the mode of their existence. These are not accidental circumstances 
proper to anything pertaining to the subjects of these particular sciences; 
nor are they among the things whose [mode of] existence is anything 
other than the existence of attributes for entities; nor [again] are they 
among the attributes shared by all things so that each one of [these 
attributes] would be common to everything. Moreover, [the subject mat- 
ter of metaphysics] cannot be specifically confined to any one category, 
nor can it be the attributes of any one thing except the existent inasmuch 
as It is an existent. 

(12) It is thus clear to you from this totality [of what has been said] 
that the existent inasmuch as it is an existent 15 something common to 
all these things and that it must be made the subject matter of this art 
for the reasons we have stated. And, moreover, because it 1s above the 
need either for its quiddity to be learned or for itself to be established 
so as to require another science to undertake to clarify [such] a state of 
affairs therein ([this] because of the impossibility of establishing the 


1 الإلهمات من الشفاء 


(a)‏ وأما المقدار بالمعنى الآخر فإن فيه نظرا من جهة وجوده» ونظرا من جهة 
عوارضه. Lb‏ النظر فى أن وجوده أى أنحاء الوجود هوء ومن أى أقساء الموجود , 
فليس هو Lal oe‏ عن معنى متعلق بالمادة. 

ub (4)‏ موضوع المنطق من جهة ذاته فظاهر أنه خارج عن الحسوسات. 

(y)‏ فين أن هزه كلها ot‏ فى العلم الذى يتعاطى مالا يعاق قوامه با حسوسات» 
ولا يجوز أن یوضع لها موصوع مشترك تكون هی كلها حالاته وعوارضه إلا الموجود . فإن 
بعضها جواهر» وبعضها OLS‏ وبعضها ممّولات أخرى؛ ولیس یمک أن يعمهما معنى 
محقق إلا Meee‏ معنى الوجود . 

)19( وكذلك قد يوجد أيضا أمور يجب أن تتحدد وتتحقق فى النفس» وهی 
مشتركة فى العلوم » ولس ولا واحد من العلوم بتولى الكلام فيها مل الواحد [۱۳] ا هو 
واحد» والكثير بما هو كثير» والموافق والمخالف» والضد وغير ذلك» فبعضها يستعملها 
استعمالا bead‏ وبعضها Ly‏ يأخذ حدودها ء ولا يتكلم فى نحو وجودها . ولیست 
عوارض خاصة لشىء من موضوعات هذه العلوم الحزئية » وليست من الأمور الى يكون 
وحودها إلا وحود الصعات للذوات ولا اش ھی من الصعات pl‏ تكون لکل شیء › 
فیکون کل واحد منها مشتركا لكل شىء . ولا يجوز أن يختص أيضا Ayes‏ ولا یکن أن 
يكون من عوارض شىء إلا الموجود بما هو موجود . 

(5Y)‏ فظاهر لك من هذه الجملة أن الموجود با هو موجود أمر مشسّرك لجميع هذه» 
وأنه يجب أن يجعل الموضوع لهذه الصناعة لما قلنا . ولأنه غنى عن تعلم CAU‏ وعن 
إثباته» حنى يحتابج إلى أن JS‏ علم غير هذا العلم بإيضاح الحال فيه لاستحالة أن يكون 
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subject matter of a science and ascertaining its quiddity in the very science 
that has that subject), [it thus needs] only the admission of its existence? 
and quiddity. The primary subject matter of this science is, hence, the 
existent inasmuch as it is an existent; and the things sought after in 
[this science] are those that accompany [the existent,] inasmuch as it is 
an existent, unconditionally. 

(13) Some of these things belong to [the existent] as though they 
were species®°—as, for example, substance, quantity, and quality. For, in 
undergoing such a division, the existent does not require, [as is] required 
by substance, [a] prior division into many divisions, where it must [for 
example] be divided into human and not human. Some of these are akin 
to proper accidents,’ such as the one and the many, the potential and the 
actual, the universal and the particular, and the possible and the necessary. 
For, the existent, in accepting these accidents® and in being prepared for 
them, does not need to become specified as natural, mathematical, moral, 
or some other thing. 

(14) Someone, however, may say: If the existent is made the subject 
matter of this science, then the principles of the existents cannot be 
established in it, because, in every science, investigation is of the things 
that follow its subject, not of its principles. 

(15) The answer to this is that theoretical inquiry of the principles is 
also an investigation of the things that occur as accidents to this subject. 
[This is] because the existent’s being a principle is neither [something] 
that gives it its subsistence nor [something] impossible in it; but, with 
respect to the nature of the existent, [it] is something that occurs acci- 
dentally to it and is one of the accidents to it. For there is nothing more 
general than the existent [that would allow a principle] to attach to [some] 
other [thing] in a primary way. Neither does the existent need to become 
natural, mathematical, or some other thing in order to be subject to the 
occurrence of being a principle. Moreover, the principle is not a principle 
of the existent in its entirety. For, if it were a principle of the existent in 
its entirety, then it would be a principle of itself. On the contrary, the 
existent in its entirety has no principle, a principle being a principle only 
for the existent that is caused. The principle is thus a principle of part of 
the existent. Thus, this science does not investigate the principles of the 


OW ٠‏ من الشماء 


إثات الموضوع ونحقيق ماهيته فى العلم الذى هو موضوعه بل تسليم Ca]‏ وماهيته فقط » 
فالموضوع الأول log‏ العلم هو الموجود با هو موجود ؟ Adley‏ الى تلحمّه با هو 
موجود من غير شرط . 

)11( وبعض هذه أمور هی لهكالأنواع : كالجوهر GS, Sly‏ فإنه لیس zim‏ 
الموجود فى أن ينقسم إليها » إلى اتقسام قبلها » حاجة الجوهر إلى انقسامات» Se‏ يلزمه 
الاسام إلى الإنسان وغير الإنسان. وبعض هذه كالعوارض الخاصة, مثل الواحد والكثير, 
والقوة والفعل » والكلى والحزئى ؛ Sally‏ والواجب» فإنه لبس يحابج الموجود فى قبول هزه 
الأعراض والاستعداد لها إلى أن يتخصّص طبيعيا أو تعليميا أو خلقيا أو غير ذلك.[١١]‏ 

)4( ولقائل أن يقول» إنه إذا جعل الموجود هو الموضوع لهذا العلم لم يجز 
أن يكون إثبات مبادئ الموجودات فيه» لآن البحث فى كل علم هو عن لواحق 
موضوعه لا عن ماده . 

)19( فالجواب عن هذا أن النظر فى المبادئ Lal‏ هو بحث عن عوارض هذا 
الموضوع؛ لأن الموجود كونه مبدأ غير موم له ولا متنع فيه ؛ بل هو بالقياس إلى طببعة 
الموجود أمر عارض له» ومن العوارض الخاصة به. لأنه لبس شىء أعم من الموجود » 
فيلحق غيره لوقا أوليا . ولا أيضا يحتاج الموجود إلى أن يصير طبيعيا أو تعليميا أو شيا 
Ge yl‏ بغر ص اله أن يكوق bt a Lae‏ لبس ميدأ ago gall‏ کله ولو كان هيدا 
So gem gal‏ لكاو .هارا YAS a gem gh fo fated‏ مدا cad‏ إما Wd‏ عدا للموستوة 
امعلول. Ld‏ هو Lae‏ لعض الموجود . فلا يكون هذا العلم يبحث عن مبادئ الموجود 
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existent absolutely but investigates only the principles of some [of the 
things] in it, as in the case of the particular sciences. For, although these 
[latter] do not demonstrate the existence of their common principles 
(since they have principles common to everything toward which each 
moves),!° they [nonetheless] demonstrate from the things within them the 
existence of that which is a principle [for the science] posterior to them. 

(16) What adheres necessarily to this science [therefore] is that it is 
necessarily divided into parts. Some of these will investigate the ultimate 
causes, for these are the causes of every caused existent with respect to its 
existence. [ This science] will [also] investigate the First Cause, from which 
emanates every caused existent inasmuch as It 15 a caused existent, not only 
inasmuch as it is an existent in motion or [only inasmuch as it is] quantified. 
Some [of the parts of this science] will investigate the accidental occur- 
rences to the existent, and some [will investigate] the principles of the 
particular sciences. And because the principles of each science that is 
more particular are things searched after in the higher science—as, for 
example, the principles of medicine [found] in natural [science] and of 
surveying [found] in geometry—it will so occur in this science that the 
principles of the particular sciences that investigate the states of the par- 
ticular existents are clarified therein. 

(17) Thus, this science investigates the states of the existent—and the 
things that belong to it that are akin [to being] divisions and species— 
until it arrives at a specialization with which the subject of natural science 
begins, relinquishing to it this speciality; [and at a] specialization with 
which the subject matter of mathematics begins, relinquishing to it this 
speciality; and so on with the others. And [this science] investigates and 
determines the state of that which, prior to such specialization, is akin to 
a principle. Thus, [some of] the things sought after in this science are 
the causes of the existent inasmuch as it is a caused existent; some [of the 
things sought after] pertain to the accidental occurrences to the existent; 
and some [pertain] to the principles of the particular sciences. 

(18) This, then, is the science sought after in this art. It is first philos- 
ophy, because it is knowledge of the first thing in existence (namely, the 
First Cause) and the first thing in generality (namely, existence and unity). 
It is also wisdom, which is the best knowledge of the best thing known. 
For, it is the best knowledge (that is, [knowledge that yields] certainty) of 


\\ الإلهمات من الشماء 


مطلنا » بل Ul‏ يبحث عن مبادئ بعض ما فيه كسائر العلوم AH‏ فإنها وإنكانت لا 
تبرهن على وجود ole‏ المشتركة» إذ لها مبادىء بشترك فبها جميع ما بنحوه كل واحد 
متها » فإنها برهن على وجود ما هو ميدأ لما بعدها من الأمور النى فيها . 

)7( ويلزم هذا العلم أن ينقسم ضرورة إلى أجزاء . متها ما يبحث عن الأسباب 
القصوى» فإنها الأسباب لكل موجود معلول من جهة وجوده» ويبحث عن السبب الأول 
الذى يفيض عن هکل موجود معاول Le‏ هو موجود معلول لا ا هو موجود محرّك Lad‏ أو 
مكنم فقط . ومنها ما ببحث عن العوارض للموجود . ومنها ما يبحث عن مبادئ العلوم 
الجزئية . ولان مبادئ كل علم [V0]‏ أخص هى مسائل فى العلم الأعلى» مثل مبادئ 
الطب فى الطبيعى» والمساحى فى الهندسة» فعرض إذن فى هذا العلم أن ينضح فيه 
مبادئ العلوم الحزئية الى تبحث عن أحوال الحزئيات الموجودة . 

(W)‏ فهذا العلم يبحث عن أحوال الموجود » والأمور الى هى له كالاقسام 
والأنواع» حتى يبلغ إلى تخصيص يحدث معه موضوع العلم الطبيعى فيسلمه إليه؛ 
وتخصيص يحدث معه موضوع الرباضى فبسلمه إلبه» وكذلك فى غير ذلك. وما قبل 
ذلك التخصيص Ld‏ [فيبحث]' عنه [ ويقرر]' حاله. قتكون إذن مسائل هذا العلم 
فى أسباب الموجود المعلول Le‏ هو موجود معلول» وبعضها فى عوارض الموجود » وبعضها 
فى مبادئ العلوم الحزئية . 

CA)‏ فهذا هو العلم المطلوب فى هذه الصناعة وهو الفاسفة الأولى » لأنه العلم بأول 
الأمور فى الوجود » وهو العلة الأولى وأول الأمور فى العموم» وهو الوجود والوحدة. 
وهو Lal‏ الحكمة النى هى أفضل عام بأفضل معلوم؛ فإنها أفضل علم أى اليقينء بأفضل 


اه په کر ا Gad rn‏ 
دحت . حس ٠. yes‏ وشرر 
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the best thing known (that is, God, exalted be He, and the causes after 
Him). It is also knowledge of the ultimate causes of the whole [of caused 
things]. Moreover, it is knowledge of God and has the definition of divine 
science, which consists of a knowledge of the things that are separable 
from matter in definition and existence. For, as has become clear, the 
existent Inasmuch as it is an existent, and its principles and the acciden- 
tal occurrences [it undergoes] are all prior in existence to matter, and 
none of them is dependent for its existence on [matter’s] existence. 

(19) If, in this science, one investigates that which is not prior to 
matter, what is being investigated therein is only an idea, that idea not 
requiring matter for its existence. But the things investigated in [this 
science] are of four parts: [(1)] Some of these are basically devoid of mat- 
ter and that which attaches to matter. [(2)] Some are mixed with matter, 
but [this] is the admixture of the cause that gives subsistence and 1s prior; 
it is not matter that renders it subsistent. [(3)] Some may be found with 
or without matter—for example, causality and unity. What these share 
in common, insofar as they are [the things] they are [in themselves], 
consists in their not needing matter for their realization. This group also 
shares in not being materia] in existence in the sense that it does not 
derive its existence from matter. [(4)] Some are material things—as, for 
example, motion and rest. What is investigated in this science, however, 
is not their state in matter, but only the mode of existence that belongs 
to them. Thus, if this last division is taken with the others, they would all 
have in common the fact that the mode of investigation pertaining to 
them is in the direction of an idea whose existence does not subsist in 
matter. The case here is [the same] as it is in the mathematical sciences, 
wherein sometimes that which is determined by matter is posited, but 
where the mode of theoretical inquiry and investigation concerning it 
would be in the direction of an idea [that is] not determined by matter 
and where the relation with matter of what was investigated does not 
remove the investigation from being mathematical. 

(20) [From the above,] the purpose of this science has become mani- 
fest and apparent. 

(21) This science shares something in common with dialectical and 
sophistical [arguments] in one respect, differs from both [together] in 
[another] respect, and differs from each [separately] in [yet another] 
respect. As for its having something in common with the two, this 5 
because what is investigated in this science is [something] which no 


SLY \Y‏ من الشعاء 


المعلوم أى بالله تعالى وبالأسباب من بعده. وهو أيضا معرفة الآسباب القصوى للكل . وهو 
أبضا المعرفة بالله» وله حد العلم الإلهى الذى هو أنه علم بالأمور المفارقة للمادة فى الحد 
والوجود ‏ إذ الموجود با هو موجود ومبادئه وعوارضه لبس شىء Ngee‏ كما اتضح.ء إلا 
متقدم الوجود على المادة وغير متعلق الوجود بوجودها . 

. المادة» فإما يبحث فيه عن معنى‎ past, وإن بحث فى هذا العلم عما لا‎ OA) 
ذلك المعنى غير محتاج الوجود إلى المادة» بل الأمور المبحوث عنها فيه هى على أقسام‎ 
Ky الما دق‎ Whey وعضها‎ ol sal [VV] pokey gall عن‎ Zap ار ف‎ 
مخالطة السبب المقوم المنقدم ولسست المادة بمقومة له. وبعضها قد يوحد فى المادة وقد‎ 
توجد لا فى مادة مثل العلية والوحدة» فيكون الذی لها بالشركة با ھی هى أن لا تكون‎ 
وتشترك هذه الحملة أيضا فى أنها غير مادية الوجود أى‎ soll مفتقرة التحفّق إلى وجود‎ 
غير مستقادة الوجود من المادة. وبعضها أمور مادية» كالحركة والسكون» ولكن لبس‎ 
عنه فى هذا العلم حالها فى المادة» بل نحو الوجود الذى لها . فإذا أخذ هذا‎ boul 
اسم مع الأقسام الأخرى اشتركت فى أن نحو البحث عنها هو من جهة معنى غير قائم‎ 
أن العلوم الرياضية قد كان يوضع فبها ما هو متحدد بالمادة» لكن‎ LSG الوجود بالمادة.‎ 
نحو النظر والبحث عنه كان من جهة معنى غير متحدد بالمادة» وكان لا يخرجه تعلق ما‎ 
tetas Lek, Coll أن يكن‎ ye doll we حك‎ 

. فقد ظهر ولاح أن الغرض فى هذا العلم أى شىء هو‎ (Y) 

Aang وهذا العلم يشارك الحدل والسفسطة من وجه» ويخالفهما من‎ )۲١( 


ویخالف کل Layee ely‏ من any‏ أما مشاركتهما قلآن ما خث عنه فى هنذا العلم 
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exponent of a particular science discusses, whereas both the dialectician 
and the sophist discuss it. Regarding its differing from both, [this] is due 
to the fact that the [metaphysician] (the first philosopher inasmuch as he 
is the first philosopher) does not discuss the problems of the particular 
sciences, whereas [the former] two discuss them. As regards the special 
difference [of this science] from dialectic, [the difference lies] in power. 
For dialectical discussion yields opinion [and] not certainty, as you have 
learned in the art of logic. As for its difference from sophistry, [this] is in 
terms of desire." This is because [the metaphysician] desires the truth 
itself, whereas [the sophist] desires to be thought of as a wise man who 
utters truth, even though he is not a wise man. 


Chapter [Three] 


On the benefit of this science, the order’ 
[in which it is studied], and its name 


(1) Regarding the benefit of this science, you must have come to 
know from the sciences preceding this one the difference between the 
beneficial and the good and the difference between the harmful and 
evil—that the beneficial is the cause that in itself leads to the good and 
that benefit is the idea through which one arrives from evil at the good. 
Now that this is established, you would have known that all the sciences 
share in one benefit—namely, the attainment of the human soul’s per- 
fection in act, preparing it for happiness in the hereafter. However, when 
one looks in the introductions of [philosophical] books for [a statement 
about] the benefit of the sciences, [one discovers] that the intention is 
not directed to such a meaning but, rather, to the assistance [each science | 
renders the other, so that the benefit of any one science becomes an idea 
through which one arrives at the validation of another science. 

(2) If “benefit” is [used] in this [second] sense, then it can cither be 
spoken of in an absolute sense or be spoken of in a specific manner. As 
regards the absolute [sense], it consists in the beneficial being conducive 
to the validation of another science of whatever [level]. As regards the 
specific [sense], it consists in the beneficial being conducive to the [vali- 
dation] of a [science] higher than it. [This higher science] acts as the 
purpose for the [lower science], since [the latter] acts for its sake, the 
converse not being the case. 


۱۳ الإلهات من الشفاء 


لا يتكلم فيه صاحب ple‏ جزئى» Ky‏ فيه الحدلى ولسوفسطائى . وأما المخالقة فلآن 
الفيلسوف الأول من حيث هو فبلسوف أول لا ينكلم فى مسائل العلوم الحزئية وذانك 


بتكلمان. وأما مخالفته للجدل خاصة فبالفوة» لأن الكلام الحدلى يفيد الظن لا البقين كما 


علمت فى صناعة المنطق . Ly‏ مخالفة السوفسطائة فالإرادة» وذلك لأن هذا يريد الحق 
قسه» وذلك برید أن يظن به أنه حكيم قول الحق وان لم يكن حكيما . [۱۷] 


[الفصل الثااث ] 
(ج) فصل 


فى منفعة هذا العلم KS yag‏ واسمه 


Lily )١(‏ منفعة هذا العلم» فيجب أن تكون قد وقفت فى العلوم التى قبل هذا على 
أن الفرق بين الناقع وبين الخير ما هو » وأن الفرق بين الضار وبين الشر ما هو » وأن UN‏ هو 
السبب الموصل بذاته إلى FT‏ والمنفعة هى المعنى الذى يوصل به من الشر إلى AN‏ 
وإذ قد SE‏ هذا فقد علمت أن العلوم كلها BALE‏ منفعة واحدة وهى : تحصيل كمال 
القن E E Oly Sy eI E‏ 
عن منفعة العلوم لم يكن القصد متجها إلى هذا المعنى» بل إلى معونة بعضها فى بعض» 
So‏ تكون منفعة علم ما هی معنى يوصل منه إلى Gib‏ علم آخر غيره. 

: اد قز مها‎ eee tis an 
علم آخ ر کی ف كان» وأما ال‎ gat المطلق فهو أن یکون النافم موصلا إلى‎ us 
. موصلا إلى ما هو أجل منه» وه وكالغاية له إذ هو لأجله بغير انعكاس‎ eul aK 
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(3) Hence, if we take “benefit” in the absolute sense, then this [meta- 
physical] science does have a benefit. If [however] we take “benefit” in the 
special sense, then this science is above being of use to another science; 
rather, the rest of the sciences are of use to it. 

(4) On the other hand, if we divide absolute benefit into its divisions, 
it would consist of three parts: [(1)] a division wherein that which is con- 
ducive is conducive to a loftier idea than it; [(2)] a division wherein that 
which is conducive is conducive to an idea equal to it; and [(3)] a division 
wherein the conducive is conducive to an idea lower than it—[where, | 
in effect, it contributes to a perfection lower than itself. If a special name 
is sought for this [latter], the most appropriate would be “emanation,” 
“bestowal,” “providence,” “leadership,” or some similar thing which you will 
find once you examine inductively the suitable utterances in this category. 

(5) Benefit, in the specific [sense], is close to the rendering of service, 
whereas the benefit attained by the lower from the nobler does not resemble 
the rendering of service. [For] you know that the servant benefits the one 
served and that the one served also benefits the servant (I mean, when 
“benefit” is taken in the absolute [sense]), where the species and specific 
aspect of each benefit constitute a species that is other [than the rest]. 
Hence, the benefit of this sclence—the manner of which we have shown— 
is to bestow certainty on the principles of the particular sciences and to 
validate the quiddity of the things they share in common, even when [the 
latter] are not principles. This, then, is the benefit of the leader to the sub- 
ordinate and of the one served to the servant, since the relation of this 
science to the particular sciences is that of the thing which is the object of 
knowledge in this science to the things that are the object of knowledge 
in those sciences. For just as [the former] is a principle for the existence of 
these [latter sciences], knowledge of [the former] is a principle for vali- 
dating the knowledge of these [latter sciences]. 

(6) Concerning the order [in which] this science {is studied], it should 
be learned after the natural and mathematical sciences. As regards the 
natural [sciences], this is because many of the things admitted in this 
science are among the things made evident in the natural sciences— 
as [for example] generation and corruption, change, place, time, the 
connection of every moved thing by a mover, the termination of [all] 
moved things with a first mover, and other than these. As for the mathe- 
matical [sciences], this is because the ultimate aim in this [metaphysi- 
cal] science—namely, knowledge of God’s governance, knowledge of the 


oly \¢‏ من الشفاء 

(Y)‏ فاذا أخذنا المنفعة بالمعنى المطلقكان لهذا العلم منفعة . [VA]‏ وإذا basi‏ المتفعة 
بالمعنى المخصص كان هذا العلم أجل من أن ينفع فى علم غير بل سائر العلوم تنفع فيه . 

)٤(‏ لكا إذا قسمنا المنفعة المطلقة إلى أقسامها كانت ثلاثة أقسام: قسم يكون 
الوصل منه موصلا إلى معنى أجل منه ؛ وقسم یکون الموصل منه موصلا إلى معنی مساو 
له ؛ وقسم یکون الموصل منه موصلا إلى معنى دونه» وهو أن يفيد فى كمال دون ذاته. 
وهذا إذا طلب له اسم خاص كان الأولى به الإفاضة» والإفادة» والعناية» والرياسةء أو 
شما عبد هذا إذا انتتريك BUY!‏ اا ف هنذا الات ade ope‏ 

)0( بر انه heat Mall Ll, daodl 5p dad deal‏ من apt‏ 
فى الأخس فليس تشبه الخدمة. وأنت تعلم أن الخادم ينفع ا مخدوم» والمخدوم أيضا ينفع 
الخادم» أعنى المنفعة إذا أخذت مطلقة ويكون وع كل منفعة ووجهه الخاص نوعا آخر. 
فمنقعة هذا العلم الذى LE‏ وجهها هى إفادة اليقين بمبادئ العلوم الحزئية» والتحقق لماهية 
الأمور المشثرك فبها » وإن لم تكن مبادئ. فهذا إذن منفعة الرئيس للمرؤوس» والمخدوم 
للخادم» إذ نسبة هذا العلم إلى العلوم الحزئية نسبة الشى الذى هو المقصود معرفته فى 
هذا العلم إلى الأشياء المقصود معرفتها فى تلك العلوم. LSS‏ أن ذلك مبداً لوجود تلك» 
فكذلك العلم به ميدأ gin‏ العلم تلك . VA]‏ 

)9( وأما مرتبة هذا العلم فهى أن يتعلم بعد العلوم الطبيعية والرياضية . أما الطبيعية؛ 
فلأنكثيرا من الأمور المسلمة فى هذا ما تبين فى علم الطببعى مثل : الكون والفساد» 
والتغير» والمكان» والزمان وتعلق كل متحرك محرك» واتهاء المتحركات إلى محرك أول» 
وغير ذلك . وأما الرباضية» فلأن الغرض الأقصى فى هذا العلم وهو معرفة تدبير البارى 
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spiritual angels and their ranks, and knowledge of the order of the 
arrangement of the spheres—can only be arrived at through astronomy; 
and astronomy is only arrived at through the science of arithmetic and 
geometry. As for music and the particular divisions of mathematics and 
the moral and political [sciences], these constitute benefits that are not 
necessary for this science. 

(7) A questioner, however, may ask and say: “If the principles in the 
natural sciences and mathematics are only demonstrated in this science, 
and [if] the questions in [those] two sciences are demonstrated through 
the principles, and [if] the principles of those two sciences become prin- 
ciples for this [metaphysical] science, this would be a circular demon- 
stration, becoming, in the final analysis, a demonstration of a thing from 
itself.” What ought to be said in resolving this doubt is what has already 
been said in the Book of Demonstration.? From this, however, we will bring 
only a measure sufficient for this context. We say: 

(8) The principle of a science is not a principle merely because all 
the questions depend on it for their demonstrative proofs, actually or 
potentially; rather, the principle may be taken in the demonstrations of 
some of these questions. Moreover, it is possible that there are questions 
in the sciences whose demonstrations do not employ something posited® 
[from other sciences] at all but only use premises that have no demon- 
strations proving them. The principle of a science, however, is only a truly 
scientific principle if its adoption bestows the certainty acquired from the 
cause. If, however, it does not give the cause, [then it is] only said to be a 
principle of a science in a different manner; it is more fitting to speak of 
it as a principle in the way that sense is said to be a principle, where sense 
inasmuch as it is sense bestows only [knowledge of] existence. 

(9) The doubt is, hence, removed. For the natural principle can either 
be self-evident or [be] demonstrated in first philosophy through that which 
is not demonstrated by [the natural principle] thereafter. Through it, 
however, only other questions are demonstrated, so that what constitutes 
a premise in the higher science for yielding that principle is ignored in 
the principle’s [own] yielding [of a demonstrative conclusion]; but [the 
latter] would have another premise. It is also possible that the natural and 


olay \0‏ من الشفاء 


تعالى » ومعرفة الملائكة الروحانية وطبقاتها > ومعرفة النظام فى ترتيب DN‏ لبس يمن أن 
بتوصل إلا بعلم cg‏ وعلم الهيئة لا يتوصل إلبه إلا بعلم الحساب والهددسة. وأما الموسيقى 
وجرئيات الرياضيات والخلقيات والسياسة فهى gly‏ غير ضرورية فى هذا العلم . 

(۷) إلا أن لسائل أن يسال فيقول: إنه إذا كانت المبادئ فى عام الطبيعة والتعالم 
إا تبرهن فى هذا العلم وكانت مسائل العلمين تبرهن بالمبادئ» وكانت مسائل ذينك العلمين 
تصير مبادئ لهذا العلم» كان ذلك بيانا دوريا ويصير آخر الأمر بيانا للشىء من نفسهء 
Gilly‏ يجب أن يقال فى حل هذه الشبهة هو ما قد قيل وشرح فى كناب البرهان. Lily‏ 
نورد منه Slate‏ الكفاية فى هذا الموضم فتقول : 

(A)‏ إن المبداً للعلم ليس إا يكون ace‏ لأن جميع المسائل تستند فى براهيتها إليه 
شل نفع اونا Shes VAS‏ ا Tace ida‏ 
تكون فى العلوم مسائل براهينها لا تستعمل [وضعا]' ]۲١[ Ul HN‏ تستعمل 
المقدمات الى لا برهان عليها . على Ul‏ يكون Lae‏ العلم RLY Lise‏ إذا كان يقيد 
أخذه اليقين المكتسب من العلة» وأما إذا كان ليس يفيد العلةء EB‏ يقال له Lage‏ العلم على 
نحو آخر. وبالحرى أن يقال له مبداً على حسب ما يقال للحس مدأ » من جهة أن الحس 
د be‏ 

(A)‏ فقد ارتفع إذن الشك» فإن المبدأ الطبيعى يجوز أن يكون بنا بنفسه» ويجوز 
أن يكون ببانه فى الفلسفة الأولى با لبس يتين به [فيما ]" بعد » ولكن إا تشين به فيها 
مسائل أخرى حتى يكون ما هو مقّدمة فى العلم الأعلى لإنتاج ذلك المبدأ لا يتعرض له فى 
etl‏ من ذلك الممداً » بل له مقّدمة أخرى . وقد يجوز أن يكون العلم الطبيعى أو الرياضى 
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mathematical science would have yielded for us [only] a demonstration of 
the fact, even if it did not yield for us demonstration of the reasoned fact; 
and that this [metaphysical] science would then yield for us a demonstra- 
tion of the reasoned fact, particularly as regards the remote final causes. 

(10) It has thus become clear that that which is, in some manner, a 
principle of this [metaphysical] science, being [at the same time] one of the 
questions in the natural sciences, is [something] whose demonstration 
either [(a)] does not follow from principles that are demonstrated in [meta- 
physics] but from principles that are self-evident; or [(b)] follows from 
principles that are questions in this [metaphysical] science but which do 
not revert to become principles for these selfsame questions, but for other 
questions. Or [(c) it could be that] these [latter] principles are of things 
belonging to this [metaphysical] science for proving the existence of that 
whose “why-ness” is intended to be shown in this science. It is known that, 
if the matter is in this manner, the proof would not be at all circular so as 
to be a proof that reduces to assuming the [very] thing to be proved. 

(11) You ought to know that, within [this subject] itself, there is a way to 
show that the purpose in this science is to attain a principle without 
[requiring first] another science. For it will become clear to you anon, 
through an intimation, that we have a way for proving the First Principle, 
not through inference from sensible things, but through universal, rational 
premises ])2([ that necessitate [the conclusion] that there must be for 
existence a principle that is necessary in its existence; [(b)] that renders [it] 
impossible for [the latter] to be in [any] respect multiple or changing; and 
[(c)] that necessitate [the conclusion] that [this principle] is the principle 
of the whole [of the other existents] and that [this] whole is necessitated 
[by the principle] according to the order [possessed by] the whole. Due to our 
impotence, however, we are unable to adopt this demonstrative method— 
which is a method of arriving at the secondary [existents] from the [ primary] 
principles and from the cause to the effect—except in [the case of ] some 
aggregates of the orders of existence, [and even then] not in detail. 

(12) Thus, in its own right, this science should be prior to all the 
[other] sciences; but, from our point of view, it is posterior to all of them. 
We have thus spoken about the rank of this science within the aggregate 
of the sciences. 

(13) As for the name of this science, it is [metaphysics,| “that which 
is after nature.” By “nature” is not meant the power which 15 a principle 
of motion and rest, but the totality of the things that come about 
through corporeal matter— [including the latter] power and accidents. 


أفادنا برهان Oly «oi‏ لم يعدن فيه برهان «اللم» ثم يعيدنا هذا العلم فيه برهان «لم» 
Lee gash‏ و الال ideal ASU‏ 

00 فقد اتضح إنه إما أن يكون ما هو مبدأ بوجه ما لهذا العلم من المسائل النى فى 
العلوم الطببعية ليس ببانه من مبادئ تين فى هذا العلم» بل من مبادئ بينة بنفسها ؛ وإما 
أن يكون ببانه من مبادئ هی مسائل فى هذا العلم؛ لکن ليس تعود فتصیر مبادئ للك 
المسائل لعينها بل لمسائل أخرى؛ وإما أن تكون تلك المبادئ لأمور من هذا العلم لندل على 
وجود ما يراد أن [يبين]' فى هذا العلم له . ومعلوم أن هذا الأمر إذاكان على هذا الوجه 
لم یکن بیان دور I‏ حنی يكون blr‏ يرجم إلى أخذ الشىء فى بیان نفسه. [VN]‏ 

)19( ويجب أن تعلم أن فى نفس الأمر طريقا إلى أن يكون الغرض من هذا العلم 
تحصيل مدأ TY]‏ بعد علم آخر. فإنه سيئضح لك فيما بعد إشارة إلى أن لنا سبيلا إلى 
Lad OU‏ الأول لالدو طرق yy oe Se‏ کر ري IS lands‏ 
idis‏ توجب للوجود Lin‏ واجب الوجود وممنع أن يكون متغيرًا أو GIS‏ جهةء 
وتوجب أن يكون هو Mle‏ وأن يكون الكل يجب عنه على ترتيب الكل . لكنا لعجز 
أنفسنا لا تقوى على سلوك ذلك الطريق البرهانى الذى هو سلوك عن المادىء إلى الثوانى ؛ 
وعن العلة إلى المعلول» إلا فى بعض جمل مراتب الموجودات منها دون التفصيل . 

OY)‏ فإذن من حق هذا العلم فى نفسه أن يكون مقّدما على العلوم كلها » إلا أنه من 
جهننا يتآخر عن العلوم كلها » فد تكلمنا على مرتبة هذا العلم من جملة العلوم . 

(؟١) ly‏ اسم هذا العلم فهو أنه : «ما بعد الطبعة» . ويعنى بالطبعة لا القوة الى هى 
يدا cj Kany Sm‏ إل alam‏ لقره اا ده هو alll‏ السا نة ولك PLE, Syl‏ 
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For it has been said that “nature” is said of the natural body that has the 
nature, the natural body being the sensed body [along] with what belongs 
to it by way of properties and accidents. The meaning of “[that which] is 
after nature” [involves] a posteriority relative to us. For, when we first 
observe existence and get to know its states, we observe this natural exis- 
tence. As for that which this science, if considered in itself, deserves to be 
named, [this] is to speak of it as the science of what is “prior to nature,” 
because the matters investigated in this science are, in [terms of] essence 
and generality, prior to nature. 

(14) Someone, however, may say: “The purely mathematical things 
examined in arithmetic and geometry are also ‘prior to nature’—partic- 
ularly number, for there is no dependency? at all for its existence on 
nature because it cannot be found in nature. It thus follows necessarily 
that the science of arithmetic and geometry should be ‘the science of 
what is prior to nature.” 

(15) What ought to be said in answering this doubting is [as follows]: 
As regards geometry, that aspect of it where theoretical investigation 
pertains only to lines, surfaces, and corporeal things, it is known that its 
subject is not separable in subsistence from nature. Hence, the accidents 
necessary to [this subject] have the greater claim to [this inseparability]. 
[In the case of] that [aspect of geometry] whose subject is absolute 
measure, absolute measure is taken in it inasmuch as it is disposed [for 
the reception] of any relation that happens to occur. This does not belong 
to measure inasmuch as it is a principle for the natural sciences and is 
a form, but [only] inasmuch as it is a measure and an accident. The 
difference between measure as the dimension of matter in an absolute 
[sense] and measure as quantity—and, [moreover, the fact] that the 
term “measure” is used equivocally for both—are [things] known from 
our exposition of the logical and natural sciences. If this is the case, then 
the subject of geometry is not in reality the known measure that gives 
subsistence to the natural body, but measure which is predicated of line, 
surface, and body. It is [this latter] which is disposed [to receive] the var- 
ious [geometrical] relations. 


oll \V‏ من الشماء 


فقد قبل إنه قد يقال al:‏ للجرم الطبيعى الذى له الطبيعة . والجرم الطبيعى هو الحرم 
الحسوس با له من الخواص والأعراض . ومعنى «ما بعد الطبيعة» بعدية بالقياس إلينا . 
coy copedl alts L Jl gb‏ هق del‏ 01 ده ارا ي 
وأما الذى يستحق أن يسمى به هذا العلم إذا اعثير بذاته» فهو أن J‏ له علم «ما قبل 
الطبيعة»» لأن الأمور المبحوث عنها فى هذا العلمء هى بالذات وبالعموم» قبل الطبيعة. 

pla a, (16)‏ أن يول gl‏ الاو ر Maas Lob‏ بطر فيا ف السات 
والهندسة ؛ هى أبضا «قبل الطبيعة» c‏ وخصوصا العدد فإنه لا تعلق لوجوده بالطبيعة KN‏ 
لأنه قد يوجد SY‏ الطبيعة » فيجب أن يكون علم الحساب والهندسة علم «ما قبل الطبيعة» . 

Com gill (10)‏ ان Se‏ د هذا ye SCE‏ انهه Ll‏ الإنوسة فا کا 
فيه منها Lil‏ هو فى الخطوط والسطوح والمجسمات» فمعلوم أن موضوعه غير مقارق 
للطبيعة فى القوام» فالأعراض اللازمة له أولى بذلك . وما كان موضوعه المقدار المطلق 
3853 فيه المقدار المطاق على أنه مستعد AN‏ نسبة اتفقت» وذلك ليس المقدار با هو 
مبدأ الطببعيات وصورة؛ بل با هو مقّدار وعرض. وقد عرف فى شرحنا المنطقيات 
والطبيعيات الفرق بين المقدار gall‏ هو [ بعد ]' الهيولى مطلمًا » و بين المقدار Gal‏ هوكم» 
aN,‏ اسم المقدار يم عليهما بالاشتراك . وإذا كان كذلك فليس موضوع الهددسة بالحقيقة 
هو المقدار المعلوم المقوم للجسم الطبيعى» بل المقدار المقول على الخط والسطح والحسم . 
وهذا هو المستعد للنسب [vy] Acted‏ 
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(16) As for number, the doubt concerning it is more persistent. At 
first sight, it would seem that the science of number is the science of 
“what is after nature,” unless one means something else by the science 
of “what is after nature”—namely, the science of that which is separable 
from nature in all respects. As such, this science would have been named 
after that which is noblest in it, just as this science is also termed “divine 
science” because knowledge of God—exalted be He—is [its ultimate] 
aim. Often things are named after their noblest meaning, their noblest 
part, and the part which is akin to the purpose. It would thus be as if this 
[metaphysical] science is the one whose perfection, noblest part, and pri- 
mary purpose was knowledge of what is separable from nature in every 
respect. Then, if the appellation [“metaphysics”] is set beside this mean- 
ing, the science of number would have nothing in common with this 
meaning. So much, then, for this. 

(17) But the verified explanation that the science of arithmetic is 
extraneous to the science of “what is after nature” is [as follows]: It will 
become manifest to you that the subject [of arithmetic] does not pertain 
to number in every respect. For number can be found in separable things 
and in natural things; and a posture, abstracted from all things to which 
[number] is an accident, can occur to it in the human estimative faculty°— 
[this] even though it is impossible for number to exist except as an accident 
of something in existence. Number whose existence is in things separate 
[from matter] cannot become subject to any relation of increase or decrease 
that may occur but will only remain as it is. Rather, it is only necessary to 
posit it in such a way that it becomes receptive to any increase that happens 
to be, and to any relation that happens to be when it exists in the matter 
of bodies (which is, potentially, all modes of numbered things) or when 
[number] is in the estimative faculty. In both these states, it is not separable 
from nature. 

(18) Hence, the science of arithmetic, inasmuch as it studies number, 
studies it only after [number] has acquired that aspect possessed by it 
when it exists in nature. And it seems that the first theoretical study of 
[number that the science of arithmetic undertakes] is when it is in the 


۱۸ الإلهمات من الشماء 


)97( وأما العدد فالشبهة فيه آكد » ويشبه فى ظاهر النظر أن يكون علم العدد هو 
علم «ما بعد الطبيعة» . إلا أن يكون ale‏ «ما بعد الطبيعة» U|‏ يعنى به شىء آخر» وهو 
علم «ما هو مباين» م نكل الوجوه للطبيعة؛ فيكون قد سى هذا العلم بأشرف ما فيه 
كما يُسمّى هذا العلم بالعلم الإلهى أبضا Y c‏ المعرفة بالله تعالى هى غاية هذا العلم . وكثيرا 
LAY Qu be‏ امو ct gall dye‏ و دوه AS ye gill e AW‏ 
فيكون كان هذا العلم هو العلم الذى ALS‏ وأشرف أجزائه» ومقصوده الأول» هو معرنة 
ما يفارق الطببعة من كل وجه. Key‏ إذا كانت التسمية موضوعة بإزاء هذا المعنى لا 
يكون لعلم العدد مشاركة له فى معنى هذا الاسم» فهذا هذا . 

(w)‏ ولكن البيان GHAI‏ لكون علم الحساب خارجا عن ple‏ «ما بعد الطبيعة» 
هو أنه سيظهر لك أن موضوعه ليس هو العدد م نكل وجه» فإن العدد قد يوجد فى 
الأمور المفارقة» وقد بوخد al‏ الطبعية» وقد يعرص له وصع فى الوهم مجردا عن 
كل شىء هو عارض له» وإ نكان لا یکن أن يكون العدد موجوداء إلا عارضا لشىء 
ون TEN gl 2 orgey oval 5 GO LS opel‏ امتنع أن يكون موضوعا aN‏ 
نسبة اتفمت من الزيادة [والنمصان] ٠»‏ بل kel‏ يسبت على ما هوعليه فقطء بل Lil‏ بحب 
أن يوضع بحيث يكون قابلا لأى زيادة اتفقت» ولأى نسبة اتفقت إذا كان فى هيولى 
الأجسام الى هى بالفوة كل نحو من المعدودات» أو كان فى الوهم؛ وفى الحالين جميعا 
هو غير [YE] Syl‏ للطببعة. 

)14( فإذن علم الحساب من حيث ينظر فى العدد Lil‏ بنظر فيه وقد حصل له 
الاعتار الذى Ll‏ يكون له عند كونه فى Bald‏ وبشبه أن يكون أول نظره فيه وهو فى 
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estimative faculty having the description [mentioned] above; for this is 
an estimation [of number] taken from natural states subject to combi- 
nation and separation, unification and division. 

(19) Arithmetic is thus neither a study of the essence of number nor a 
study of the accidents of number inasmuch as it 1s absolute number, but 
[it is a study] of its accidental occurrences with respect to its attaining a 
state receptive of what has been indicated [above]. It is either material, 
then, or [it] pertains to human estimation dependent on matter. 

(20) As for the theoretical study of the essence of number and what 
occurs to it inasmuch as it is neither connected with matter nor depen- 
dent on it, it belongs to this [metaphysical] science. 


Chapter [Four] 


On the totality of matters discussed in this science 


(1) Hence, we must, in this art, know the state of the relation of the 
thing and the existent to the categories—the state of privation, the state 
of necessity (that is, necessary existence and its conditions), and the 
state of possibility and its true nature (this being the same as theoretical 
investigation of potentiality and actuality). (We must also] examine the 
state of what is in essence and what is accidental; the true and the false; 
and the state of substance and [the number] of divisions it has. For, {in 
order] to be an existing substance, the existent does not need to become 
natural or mathematical; for there are substances that lie outside these 
two. We must, hence, know the state of substance which is akin to prime 
matter—how it is, whether it is separable or not separable, whether it is of 
uniform or diverse species, its relation to form. [We must then investigate | 


۱۹ الإلهيات من الشما 
الوهم» ويكون L]‏ هو فى الوهم بهذه الصفة؛ ؛ لأنه وهم له مأخوذ من أحوال طبيعية لها أن 
تدمع وتفترق وتتحد وتنهسم . 

)54( تياس ee Pee‏ 
هو عدد les‏ ' بل فى عوارضه من tem‏ هو يصير بحال تقل ما tN‏ شير cad)‏ وهو حيئذ 
مادى أو وهمى إنسانى يستند إلى المادة . 

(Y)‏ وأما النظر فى coal old‏ وفيما يعرض له من حيث لا بتعلق بالمادة ولا 


سند إليها « فهو لهذا العلم [YOT‏ 


[الفصل الرابع ] 
(د )فصل 


فى جملة ما يتكلم فيه فى هذا العلم 


ee)‏ هد الضفاعة أن تغرف حال ية الشىء والوحود إلى 
EDY gal‏ وحال العدم ؛ ؛ وحال الوجوب» gl‏ الوجود الضرورى وشرائطه؛ وحال SRY‏ 
ike,‏ وهو بعينه النظر فى Syl‏ والفعل؛ وأن ننظر فى حال الذى بالذات والذى 
بالعرض؛ وفى الحق والباطل ؛ وفى حال الجوهرء وكم أقسام هو » أنه لبس يحتّاج الموجود 
فى أن یکون جوهرا موجودا إلى أن يصير Leck‏ أو labs‏ فإن ههنا جواهر خارجة 
عنهما . فيجب أن نعرف حال الجوهر الذى هو كالهيولى» وأنه کف هوء وهل هو مقارق 
أو غير مقارق» ومسمق النوع أو مخلف» وما نسبته إلى الصورة, وأن الجوهر الصورى 
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formal substance and what it is, whether it is also separable or not sepa- 
rable, the state of [the substance’s] composite [of form and matter], the 
state of each of [the latter] composites with respect to definitions, the 
manner of correspondence between definitions and things defined. 

(2) Since, in terms of some kind [of opposition], the opposite of sub- 
stance is accident, we must get to know, in this [metaphysical] science, the 
nature of the accident—its [various] types and the mode of definitions 
by which accidents are defined—acquainting ourselves with each of the 
categories of accidents. In the case of [an accident that is] prone’ to be 
thought of as a substance when it is not a substance, we will demonstrate 
its accidental nature.? We must [also] know the ranks of all the sub- 
stances in relation to each other in existence according to their priority 
and posteriority. We must likewise know the states of the accidents [in 
this respect]. 

(3) In this place it is proper to acquaint ourselves with the state of the 
universal and the particular, the whole and the part; the manner of exis- 
tence of the universal natures; whether they have an existence in external 
particulars; the manner of their existence in the soul; and whether they 
have an existence separate from [both] external [particular] things* and 
the soul. Here we would acquaint ourselves with the state of genus and 
species and the like.” 

(4) Because, in being either a cause or an effect, the existent does not 
need to be natural, mathematical, or some [similar] thing, it would be fit- 
ting to follow [the above] discourse with [a discussion of] causes—their 
genera and states, and the manner of the state that ought to be between 
them and [their] effects—and to make known the difference between the 
efficient principle and others. We [must] discuss action and passion and 
make known the difference between form and teleological end, prove the 
existence of each, and show that at every level they lead to a first cause. 

(5) We must make clear the discussion of principle and beginning; 
then the discussion of the prior, the posterior, and origination; the kinds 
of these; their species; and the particular property of each of their species. 
[We must make clear] what among [these] is prior by nature and prior 


Ye‏ الإلهمات من الشماء 


كيف هوء وهل هو Lal‏ [مفارق]' أو لیس بمفارق» وما حال SB‏ وكيف حال كل 
واحد منهما عند الحدود» وكف مناسسة ما بين الحدود والمحدودات. 

)1( ولأن ple‏ الجوهر بنوع ما هو العرض» فينبغى أن تتعرف فى هذا العلم طبيعة 
ae‏ ادود الى OA‏ .بها cele‏ و تعر ف خال Wye‏ مر 
من الأعراض» وما أمكن فيه أن يظن أنه eee gene‏ فنيين عرضينّه ؛ 
ونعرف مراتب الجواهر كلها بعضها عند بعض فى الوجود بحسب pred‏ والتآخرء وعرف 
كذلك حال الأعراض . 

(Y)‏ ويليق بهذا الموضع أن نتعرف حال الكلى والجزئى؛ والكل والجزء ؛ 
وكيف وجود الطبائع الكلية» وهل لها وجود فى الأعيان الجزئية ؛ وكيف وجودها 
فى النفس» وهل لها وجود مقارق OLEN‏ والنفس . وهنالك تتعرف حال الجنس والنوع, 
وما یجری مجراهما . 

(؟) ولآن الموجود لا يحتابج فى oS‏ علة أو معلولا إلى أن يكون Lads Leb‏ 
أو غير ذلك» فبالحرى أن تع ذلك الكلام فى العلل» وأجناسها » وأحوالهاء وأنها كيف 
يشبغى أن تكون JH‏ بينها وبين المعلولات» وفى تعريف الفرقان بين DI‏ القاعلى وبين 
غيره» gly‏ شكلم فى الفعل والانفعال» وفى تعريف الفرقان بين الصورة والغابة» وإثبات كل 
واحد Lge‏ وأنهما فى كل طبقّة يذهب إلى علة أولى . 

)0( ونين الكلام فى المبدأ LOM,‏ ثم الكلام فى oil‏ والتأخر والحدوث» 
وأصناف ذلك» وأنواعه, وخصوصي ةكل نوع منه» وما يكون Ladle‏ فى الطبيعة ومتقدما 
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for the intellect, and [we must] ascertain the things that are prior for the 
intellect and [make clear] the mode of addressing those who deny them; 
and we will contradict whatever among these things includes a widely 
accepted opinion that is contrary to the truth. 

(6) These [things] and their like are the sequels of the existent inas- 
much as it exists. Because the one is coextensive with existence, it also 
becomes necessary for us to examine the one. Once we examine the one, 
it becomes necessary to examine the many and to know the opposition 
between the two. At this point, it becomes necessary to examine number, 
its relation to existing things, and the relation of the continuous quantity, 
which is in some respects the opposite of [number], to the existents. [We 
must then] enumerate all the false opinions concerning [number] and 
will make known that none of this is separable, [nor does it constitute] a 
principle for existing things. We must establish the accidental happen- 
ings that occur to numbers and the continuous quantities, such as figures 
and their like. [Now,] among the adjuncts of the one are the resembling, 
the equal, the corresponding, the homogeneous, the comparable, the 
similar, and the self-identical.© We must, hence, discuss each of these 
[things] and their opposites [and show] that [these opposites] relate to 
multiplicity— [opposites] such as the nonresembling, the unequal, the 
heterogeneous, the dissimilar, the “other” in general, difference and con- 
trariety and their types, and the truly contradictory and its nature. 

(7) After this, we will move on to the principles of existing things. 
We will prove the existence of the First Principle and [show] that He is 
one, Truth, and the utmost in majesty. We will make known in how many 
respects He is one and in how many respects He is truth; how He knows 
all things and has power over all things; the meaning of “He knows” and 
of “He is powerful”; that He is bountiful, that He is peace—that is, pure 
good—that He is loved for Himself, that He is true enjoyment, and that 
true beauty [resides] with Him. We will then strip away the opinions 
stated and thought of Him that are contrary to the truth. 

(8) We will then show His relation to the existents [that proceed] 
from Him, [indicating] the first of the things that exist through Him. 
[We will next explain] how the existents [proceeding] from Him are 
ordered in ranks, commencing with the angelic intellectual substances, 


"5١‏ الإلهمات من الشعاء 


عند العقل» وتحقيق الأشياء المتقدمة عند العقل» ووجه مخاطبة من KI‏ فما كان فيه 
من هده الاشياء رأى مشهور مخالف للحق نقضناه. 

)1( فهذه وما يجرى مجراها لواحق الوجود با هو وجود» ولان الواحد مساوق 
للوجود فبلزمنا أن ننظر Lad‏ فى الواحد » وإذا نظرنا فى الواحد وجب أن ننظر فى 
الكثير» ونعرف UI‏ بينهما . [VV]‏ وهناك يجب أن ننظر فى العددء وما تسبنه 
إلى الموجودات» وما نسبة الكم المتصل» الذى يقابله بوجه ماء إلى الموجودات» ونعد 
الآراة الناظلة كلها aly ad‏ أنه ud‏ شي امن للك مقارقا ولا سا cca gor gall‏ 
ot,‏ لارا رض yg Wks SEEM fe aL OLS, ol‏ 
توابع الواحد : الشبيه» والمساوى» والموافق» والمجانس» والمشأكل» والمماثل» والهوهو. 
فبجب أن شكلم فى كل واحد من هذه ومقابلاتها » وأنها مناسبة للكثرة مل الغير الشبيه» 
وغير المساوى» وغير المجانس» وغير المشاكل» والغير ALLY‏ والخلاف» والتقابل؛ 
وأصنافها » والتضاد بالحقبقة» وماهيته . 

(Y)‏ ثم بعد ذلك JES‏ إلى مبادىء الموجودات قدي Wad‏ الأول وأنه واحد حق 
فى غاية الحلالة» ونعرّف a‏ من كم doy‏ «واحد», ومن كم وحه «حق» »2 واه كفك 
بعل مکل شىء » وككف هو قادر عل ىكل شىء » وما معنى أنه بعلم وأنه يّدرء وأنه جواد » 
مساق ی pt‏ جتان قوف ا gay‏ ا (GE‏ و Sad‏ ا 
ما قبل by‏ فيه من الآراء المضادة الحق . 

(۸) ثم ني نكيف نسبته إلى الموجودات عنه» وما أول الأشياء الى توجد عنه. 
ثم كيف تترتب عنه الموجودات مبندئه من الجواهر AMM ASIN‏ ثم الجواهر الملكية 
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[followed by] the angelic substances [endowed with] soul, then the celes- 
tial spherical substances, then these elements [in the world of generation 
and corruption, ascending] then to the things formed by them, [and] 
then to man. [We will then explain] how all things revert to Him [in 
dependence] and the manner in which He is for them [both] an efficient 
principle and a perfecting principle. [We will discuss] what the state of the 
human soul would be when the relation between it and nature is severed, 
and what its rank in existence would be. In [the course of discussing all] 
this, we will indicate the high estate of prophecy, the obligation of obeying 
it, and [the fact] that it [proceeds] necessarily from God. [We will also 
indicate] the morals and actions which, together with wisdom, are needed 
by the human soul for [attaining] the felicity of the hereafter; and [we 
will describe] the different types of felicity. 

(9) When we reach this point, we shall have concluded this, our book, 
God being our help in this. 


Chapter [Five] 


On indicating the existent, the thing, and their first division, 
wherewith attention is directed to the objective [sought] 


(1) We say: The ideas’ of “the existent,” “the thing,” and “the nec- 
essary” are impressed in the soul in a primary way. This impression does 
not require better known things to bring it about. [This is similar]? to 
what obtains in the category of assent,” where there are primary principles, 
found to be true in themselves, causing [in turn] assent to the truths of 
other [propositions]. If the expression denoting them does not occur to the 
mind or is not understood, then it would be impossible to know whatever 
is known through them. [This is so] even though the informative act 
striving to bring them to mind or to explain what expressions indicate 
them is not engaged in an endeavor to impart knowledge not [already] 
present in the natural intelligence, but is merely drawing attention to 
explaining what the speaker intends and upholds. This may occur through 
things which, in themselves, are less evident than the things intended 
to be made known but which, for some cause or some expression, have 


become better known. 


YY‏ الإلهمات من الشماء 


النفسانية» ثم الجواهر الفلكية السماوية؛ ثم هذه العناصرء ثم المكوّنات عنها » ثم الإنسان . 
GSS‏ تعود اليه هذه الأشياء» وكيف هو Lae‏ [۲۸] لها فاعلى» وكف هو مبداً لها 
كمالى» وماذا تكون حال النفس الإنسانية إذا اتقطعت العلاقة بينها وبين الطببعة» hy‏ 
مرتبة تكون مرتبة وجودها . وندل فيما بين ذلك على جلالة قدر النبوة» ووجوب طاعتها ؛ 
وأنها واجبة من عند calll‏ وعلى الأخلاق والأعمال التى تاج إلها النفوس الإنسانية مم 
اللكية فق ان يكن ا الشفادة الاخروية Spey‏ اصناق label‏ 

)4( فإذا Lak‏ هذا AL‏ ختمنا WIS‏ هزاء ally‏ المستعان به على ذلك . [VN]‏ 


[القصلالخامس] 
(ھ) فصل 


)1( فقول إن ىرد وانش ىء والترورق alee‏ ترشع فی الس Lash‏ 
Ly‏ » س ذلك الارتسام مما elles‏ أن يُحلب بأشياء أعرف منها . SEB‏ أن فى باب 
التصديق مبادئ أوليةء يم التصديق بها لذائها ‏ ويكون التصديق بغيرها c‏ بسبيها » وإذا لم 
يخطر JUL‏ أو لم بفهم اللفظ الدال عليها » لم يمكى التوصل إلى معرفة ما يعرف بها » وإن 
لم یکی التعريف الذى يحاول إخطارها بالبال أو تفهيم ما يدل به عليها من BU‏ محاولا 
لإقادة علم ليس فى الغريزة؛ بل EE‏ على تفهيم ما يريده القائل ويذهب اليه ؛ وربما كان ذلك 
ایی ed‏ حال ibd YS caine all ye‏ ا :مارت ت 
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(2) Similarly, in conceptual matters, there are things which are prin- 
ciples for conception that are conceived in themselves. If one desires to 
indicate them, [such indication] would not, in reality, constitute making an 
unknown thing known but would merely consist in drawing attention to 
them or bringing them to mind through the use of a name or a sign which, 
in itself, may be less known than [the principles] but which, for some 
cause or circumstance, happens to be more obvious in its signification. 

(3) If, then, such a sign is used, the soul is awakened [to the fact] that 
such a meaning is being brought to mind, in [the sense] that it is the 
intended [meaning and] not another, without the sign in reality having 
given [any] knowledge of it. 

(4) If every conception were to require that [another] conception 
should precede it, then [such a] state of affairs would lead either to an 
infinite regress or to circularity. 

(5) The things that have the highest claim to be conceived in them- 
selves arc those common to all matters—as, for example, “the existent,” 
“the one thing,” and others. For this reason, none of these things can be 
shown by a proof totally devoid of circularity or by the exposition of bet- 
ter known things. Hence, whoever attempts to place in them something 
as a [defining] constituent falters—as, for example, one who says: “It is 
of the existent’s true nature to be either active or acted on.” This, while 
inescapably the case, belongs to the division of the existent, the cxistent 
being better known than the active and the passive. The masses conceive 
the reality of the existent without knowing at all that it must be either 
active or passive. For my part, up to this point, this has not been evident 
to me except through a syllogism—nothing else. How, then, would it be 
the state of one who strives to define the state of the evident thing in terms 
of some quality belonging to it which requires a proof to establish that it 
exists for [that thing]? 

(6) The case is similar with somebody’s statement: “The thing 5 
that about which it is valid [to give] an informative statement,”* for “is 
valid” is less known than “the thing”; and “informative statement” is 
[likewise] less known than “the thing.” How, then, can this be the defini- 
tion of the thing? Indeed, “is valid” and “information” are known only 
after one uses, in explaining what they are, [terms] indicating that each 
is either a “thing,” a “matter,” a “whatever,” or a “that which [is]”—all 
of these being like synonyms of the word “thing.” 


(؟) كذلك فى التصورات أشياء هى مبادئ للتصورء وهى متصورة لذواتها » وإذا 
ا ی و ا ا 
Toe‏ رجا كانت فى نفسها أخفى منهء لكنها لعلة ما وحال ما تكون أظهر دلالة . | 

BB )*(‏ استعملت تلك العلامة تهت النفس على إخطار ذلك المعنى بالبال» من 
حيث أنه هو المراد لا غيره» من غير أن تكون العلامة MALY‏ معلمة [YE]‏ إياه. 

)٤(‏ ولو کان كل تصور يحتابج إلى أن يسبقه تصور قبله لذهب الأمر فى ذلك إلى 
عير النهاية» أو لدَار. 

)0( وأولى الأشياء بأن تكون متصورة لأنقسها الأشياء العامة للأمور كلها ؛ 
كالموجود » والشىء الواحد وغيره. ولهذا ليس Ke‏ أن بین شىء منها بیان لادور فيه 
Arca)‏ بیان شىء أعرف متها . ولذلك من حاول أن ينوم فيها 8 وفع فى اضطراب» 
كمن يقول: إن من Adm‏ الموجود أن يكون فاعلا أو منفعلا؛ وهذا إن كان ولا بد فمن 
أقسام الموجود ؛ والموجود أعرف من القاعل والمنفعل. وجمهور الناس يتصوّرون حقيقة 
الموجود ولا يعرفون CII‏ أنه بحب أن يكون فاعلا أو منفعلاء وأنا إلى هذه الغاية لم ينضح 
a‏ ذلك إلا RGSS. EY ple‏ حال من بروم 3 يعرف حال الشىء الظاهر بصعة 
لهء ححناج إلى بیان حتى يبت وجودها له؟ 

(7) وكذلك قول من قال: إن الشىء هو الذى بصع عنه Lh‏ فإن «بصح» أخفى 
من «الشىء» و«الخر» a‏ من «الشیء»› KGS‏ هنا ie‏ للشىء ؟ kla‏ 
اا وی ا aa‏ د ا Ali os‏ 
«أمر « أو KENY n A «ay ail‏ وجميع ذلك كالمر ادفات لاسم الشىء . 
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(7) How, then, can the thing be truly defined in terms of what is 
known only through it? Yes, in this and similar things there may be some 
act of directing attention; but, in reality, if you say, “The thing is that 
about which it is valid [to give] an informative statement,” it is as if you 
have said, “The thing is the thing about which it is valid [to give] an 
informative statement,” because the meaning of “whatever,” “that which,” 
and “the thing” is one and the same. You would have then included “the 
thing” in the definition of “the thing.” Still, we do not deny that through 
this [statement] and its like, despite its vitiating starting point, there 
occurs in some manner a directing of attention to the thing. 

(8) [Moreover] we say: The meaning of “existence” and the meaning 
of “thing” are conceived in the soul and are two meanings,’ whereas “the 
existent,” “the established,” and “the realized” are synonyms. We do not 
doubt that their meaning has been realized in the soul of whoever is 
reading this book. 

(9) “The thing,” or its equivalent, may be used in all languages to 
indicate some other meaning. For, to everything there is a reality by 
virtue of which it is what it is. Thus, the triangle has a reality in that it is a 
triangle, and whiteness has reality in that it is whiteness. It is that which 
we should perhaps call “proper existence,” not intending by this the 
meaning given to affirmative existence; for the expression “existence” is 
also used to denote many meanings, one of which is the reality a thing 
happens to have. Thus, [the reality] a thing happens to have is, as it were, 
its proper existence. 

(10) ‘Io resume, we say: It 1s evident that each thing has a reality 
proper to it—namely, its quiddity. It is known that the reality proper to 
each thing is something other than the existence that corresponds to 
what 15 affirmed. 

(11) This is because, if you said, “The reality of such a thing exists 
either in concrete things,’ or in the soul, or absolutely, being common to 
both,” this would have a meaning [that was] realized and understood; 
[whereas,] if you were to say, “The reality of such a thing is the reality of 
such a thing,” or “The reality of such a thing is a reality,” this would be 
superfluous, useless talk. [Again,] if you were to say, “The reality of such 
a thing is a thing,” this, too, would not be a statement imparting knowl- 
edge of what is not known. Even less useful than this is for you to say, 


PAV Ben) Ta الإلهمات‎ Ve 


BS (۷)‏ يصح أن يعرف الشىء تعریفا Lat‏ بما لم يعرف إلا به؟ نعم» ربما كان 
فى ذلك وأمثاله تسه ما . وآما MALY‏ فإنك إذا قلت إن الشىء هو ما يصح الخبر case‏ 
تكو ن كاك قلت : إن الشىء هو الشىء الذى يصع الخبر عنه» لأن معنى «ما» و«الذى» 
و«الشىء» معنى واحدء فكون قد أخذت الشىء فى حد الشىء . ]8١[‏ على أا لا 
نکر أن يقع بهذا أوما يشبهه؛ مع فساد E Menace ge cet S‏ 

yey (4)‏ إن معنى الوجود ومعنى الشىء متصوران فى «etl‏ وهما معتيان . 
[ والموجود ]' والمثبت والمحصل أسماء مترادفة على معنى واحد » ولا نشك فى أن معناها 
قد حصل فى نفس من يقرأ هذا الكثاب . 

(A)‏ والشىء وما يوم مقامه قد يدل به على معنى آخر فى اللغات كلها » فإن لكل 
امو aes‏ لاو جا ماهو ee‏ الل اق eae ly‏ دسا مه BUS‏ 
هو Sill‏ رما سميناه الوجود الخاص» ولم نرد به معنى الوجود GUD‏ . فإن لظ الوجود 
يدل به أيضا على معانى كثيرة» منها الحقيقة الى عليها الشىء؛ فکانه ما عليه يكون 
الوجود الخاص للشىء . 

)٠١(‏ ونرجع فنقول: إنه من اليين أن لكل شىء ikim‏ خاصة هى ale‏ ومعلوم 
ار Sarde‏ فر a dell‏ غير ال جرد OLY Baly Gall‏ 

)99( وذلك لأنك إذا قلت : S aiia‏ موجودة إما فى الأعبان» أو فى الأنفس» 
أو مطلقا يعمها جميعا » كان لهذا معنى محصل مفهوم . ولو قلت : إن S ihi‏ حقيقة 
كذاء أو أن dae Idee‏ لكان حشوا من الكلام غير مفيد . ولو قلت: إن iiis‏ 
كذا شىءء لكان أيضًا قولا غير مفد ما يجهل؛ وأقل إفادة منه أن تقول: إن الحقيقّة 
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“Reality is a thing,” unless by “thing” you mean “the existent”; for then 
it is as though you have said, “The reality of such a thing is an existing 
reality.” If, however, you said, “The reality of A is something and the 
reality of B is another thing,” this would be sound, imparting knowledge; 
because [in saying this] you make the reservation within yourself that 
[the former] is something specific, differing from that other [latter] thing. 
This would be as if you said, “[This is] the reality of A, and the reality of 
B is another reality.” If it were not for both this reservation [you make 
within yourself] and this conjunction, [the statement] would not impart 
knowledge. This, then, is the meaning intended by “the thing.” The neces- 
sary concomitance of the meaning of existence never separates from it at 
all; rather, the meaning of existence is permanently concomitant with it 
because the thing exists either in the concrete or in the estimative [faculty] 
and the intellect. If [this] were not the case, it would not be a thing. 

(12) Concerning what is said—[namely,] “The thing is that about 
which information is given”—J[this] is true. But when, in addition to 
this, it is said, “The thing may be absolutely nonexistent,” this is a matter 
that must be looked into. If by the nonexistent is meant the nonexistent 
in external reality, this would be possible; for it is possible for a thing 
that does not exist in external things to exist in the mind. But if [some- 
thing] other than this is meant, this would be false and there would be 
no information about it at all. It would not be known except only as 
[something] conceived in the soul. [To the notion] that [the nonexistent] 
would be conceived in the soul as a concept that refers to some external 
thing, [we say] “Certainly not!” 

(13) Regarding the informative statement, [the above analysis is cor- 
rect] because information is always about something realized in the mind. 
No affirmative information about the absolutely nonexistent is [ever] 
given. If, moreover, information about it is given in the negative, then an 
existence in some respect is given it in the mind. [This is] because our 
saying “it” entails a reference, and reference to the nonexistent that has 
no concept in any respect at all in the mind is impossible. For how can 
anything affirmative be said about the nonexistent when the meaning of 
our statement, “The nonexistent is such,” is that the description “such” 
is realized for the nonexistent, there being no difference between the 
realized and the existent? It would be as though we have said, “This 
description exists for the nonexistent.” Indeed, we say: 


YO‏ الإلهمات من الشماء 


شىء » إلا أن يعنى بالشىء » الموجود ؛ كانك قلت: إن Mek WS Reem‏ موجودة. وأما 
إذا قلت : latte‏ شىء ماء وحقيقة Ó‏ شىء آخرء Leb‏ صح هذا وأفاد LY‏ تضمر 
ف شك ق آخر pase‏ سات [YY]‏ لذلك الشىء الآخرء كما لو قلت : 
إن حقيقة وحقيقة بَ حقيقة أخرى. ولولا هذا الإضمار وهذا الاقتران جميعا لم يفدء 
فالشىء يراد به هذا المعنى . ولا يفارق لزوم ن اجر ol‏ ال م ال 
بلزمه دائما » أنه يكون إما موجودا فى الأعبان» أو موجودا فى الوهم والعمّل» فإن لم 
يكن كذا لم يكن Lt‏ 

)¥\( وأن ما يقال : إن الشىء هو الذى يخبر عنه» حق؛ ثم الذى JG‏ مع هذا 
إن الشىء قد يكون معدوما على الإطلاق» أمر يجب أن ينظر فيه . فإن عنى بالمعدوم 
المعدوم فى الأعيان» جاز أن MS GK‏ فيجوز ان يكون الشىء GE‏ فى الذهن معدوما 
فى الأشياء الخارجة . وان عنى غير ذلك كان باطلاء ولم یکن عنه خبر KN‏ ولاكان 
Lisle‏ إلا على ail‏ هررق ال Lb. Laid‏ اليكو jis pal yee‏ 
ار 

gdb AIL! (017)‏ ا كو ge bol‏ شی تجن ی :رالد 
المطلق لا يخبر عنه بالإيجاب» وإذا Lal ladle pl‏ ققد ج له ورد ee‏ 
فى الدهن . لان قولنا: «هو»» يضمن إشارة» والإشارة إلى المعدوم - الزى لا صورة 
له بوجه من الوجوه فى الذهن - محال. فكيف يوجب على المعدوم شىء ١‏ ومعنى 
قولنا : إن المعدوم «كذا» » معناه أن وصف «كذا» حاصل للمعدوم» ولا فرق بين الماصل 


والموجود؟ فنكون US‏ فلنا : إن هذا الوصف [YY]‏ موجود للمعدوم. بل تقول : 
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(14) That which describes the nonexistent and is predicated of it 
either exists for the nonexistent and 15 realized for it or does not exist and 
is not realized for it. If it exists and is realized for the nonexistent, then it 
must, in itself, be either existent or nonexistent. If it is existent, then the 
nonexistent would have an existing description. But, if the description 
exists, then that which 15 described by it necessarily exists. The nonexistent 
would, then, be an existent—and this is impossible. If [however] the 
description is nonexistent, then how can that which in itself is nonexistent 
exist for something? For that which in itself does not exist cannot exist 
for the thing. Yes, the thing may exist in itself without existing for some 
other thing, [but this is a different matter]. 

(15) If, however, the description did not exist for the nonexistent, this 
would be [tantamount] to the denial of the description for the nonexistent; 
for, if it were not the denial of the description of the nonexistent, then, if 
we were to deny this description, we would obtain the opposite of this. 
Hence, there would be the existence of the description for it. And all this 
is false. 

(16) We say only that we have knowledge of the nonexistent, because 
when the meaning occurs only in the soul and no reference to [what is] 
external [to the soul] is made by it, then what is known would be only 
that very thing in the soul. The assent, occurring in terms of the two parts 
of what is conceived, consists in [affirming] that it is possible that, in the 
nature of the thing known, an intellectually apprehended relation to 
what is external should occur (there being no [such] relation, however, 
at the present time). Nothing other than this is known. 

(17) According to those who uphold the view [rejected above], there are 
matters in the assemblage of whatever is being informed about and known 
that, in [the state of ] nonexistence, have no “thingness.”? Whoever desires 
acquaintance with their doctrine should go to what they rave about in 
their statements—T[statements] that hardly deserve preoccupation. 

(18) These [people] have fallen into [the error] that they have because 
of their ignorance [of the fact] that giving information is about ideas that 
have an existence in the soul—even if these are nonexistent in external 
things—where the meaning of giving information about [these ideas] is 
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that they have some relation to external things. Thus, for example, 1f you 
sald, “The resurrection wıll be,” you would have understood “resurrection” 
and would have understood “will be.” You would have predicated “will be,” 
which is in the soul, of “resurrection,” which is in the soul, in [the sense] 
that it would be correct for this meaning, with respect to another meaning 
also intellectually apprehended (namely, one intellectually apprehended 
in a future time), to be characterized by a third meaning (namely, [the 
object] of intellectual apprehension: existence). This [ pattern of reason- 
ing] applies correspondingly to matters relating to the past." It is thus 
clear that that about which information is given must have some sort of 
existence in the soul. Information, in truth, is about what exists in the 
soul and [only] accidentally about what exists externally. 

(19) Hence, you have now understood the way in which “the thing” 
differs from what 15 understood by “the existent” and “the realized” and 
that, despite this difference, the two [that is, “the thing” and “the exis- 
tent”] are necessary concomitants. 

(20) Yet, it has reached me that some people say that what is realized 
is realized without being an existent, that the description of a thing can be 
something neither existing nor nonexisting” and that the [expressions] 
“that which” and “whichever” denote something other than that which 
[the expression] “the thing” denotes. Such people are not among the 
assemblage of the discerning; if challenged to distinguish between these 
expressions in terms of their meaning, they would be exposed. 

(21) We now say: Although the existent, as you have known, is not a 
genus and is not predicated equally of what is beneath it, yet it has a mean- 
ing agreed on with respect to priority and posteriority. The first thing to 
which it belongs is the quiddity, which is substance, and then to what 
comes after it. Since it [has] one meaning, in the manner to which we 
have alluded, accidental matters adhere to it that are proper to it, as 
we have shown earlier. For this reason, it is taken care of by one science 
in the same way that anything pertaining to health has one science. 

(22) It may also prove difficult for us to make known the state of the 
necessary, the possible, and the impossible through ascertained definition, 
[and we would have to make this known] only through a sign. All that 
has been said of the [things] that have reached you from the Ancients 
in defining this would almost entail circularity. This 1s because—as you 
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have come across in the [various] parts of the Logic—whenever they 
want to define the possible, they include in the definition either the nec- 
essary or the impossible, there being no other way save this. And when 
they want to define the necessary, they include in the definition either the 
possible or the impossible. [Similarly,] when they want to define the impos- 
sible, they include in its definition either the necessary or the possible. 
Thus, for example, if they define the possible, they would at one time say 
that it is that which is not necessary, or [at another] that it is the presently 
nonexistent whose existence at any supposed moment in the future is 
not impossible. [Again,] if they find that there is a need to define the nec- 
essary, they would say that it is either that which is not possible to sup- 
pose as nonexistent or that which is impossible to suppose [as anything] 
other than it is. Thus, at one time they include the possible in its defini- 
tion and at another the impossible. And as regards the possible, they 
would already have included in its definition either the necessary or the 
impossible. Then [again,] when they wish to define the impossible, they 
either include the necessary in its definition by saying, “The impossible 
is that whose nonexistence 15 necessary,” or [they include] the possible 
by saying, “It is that for which it is not possible to exist,” or some other 
expression equivalent to these two. 

(23) The case is similar with such statements as: “The impossible is 
that whose existence is not possible, or that whose nonexistence is neces- 
sary; the necessary 15 that whose nonexistence is not allowable and 5 
impossible, or that for which it is not possible not to be; the possible is that 
for which it is not impossible to be or not to be, or that for which it is not 
necessary to be or not to be.” All this, as you see, is clearly circular. A fuller 
exposure of this is something you have come across in the Analytics.'* 

(24) Nonetheless, of these three, the one with the highest claim to be 
first conceived is the necessary. This is because the necessary points to the 
assuredness of existence, existence being better known than nonexistence. 
| This is] because existence is known in itself, whereas nonexistence is, in 
some respect or another, known through existence. 

(25) From our explaining these matters, it will become clear to you 
that it is false for someone to say: “The nonexistent can be brought back 
into existence because it is the first thing about which information 1s 
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given in terms of existence. This is because, if the nonexistent were to be 
brought back into existence, then there would necessarily be a difference 
between it and that which is similar to it, if [that which is similar to] it 
were to exist in its place. If [only] similar, it would not be identical with 
it, because it is not the thing that had ceased to exist (this latter, ın its 
state of nonexistence, being other than [the former]).” 

(26) [But if one argues in this way,} the nonexistent becomes an 
existent in the manner to which we have alluded previously.'* Moreover, 
if the nonexistent were to be brought back into existence, then this 
would require that all of its special properties—in terms of which it is 
what it is—should be brought back into existence. But among these 
properties is the time [in which it existed]. But, if this time is brought 
back, then the thing would not have been brought back into existence, 
because that which would have been brought into existence is that which 
exists at another time. If [then] it is allowed that the nonexistent could 
return into existence with all the nonexisting properties previously exist- 
ing with it, time [being considered] either as having real existence that 
has ceased to be or (according to what is known of their doctrines) as one 
of the accidents having correspondence with an existent,'* then we would 
be allowing that time and temporal [states] could return into existence. 
But then there would not be [one period] of time and [then] another and, 
hence, no return [of the nonexistent to existence]. 

(27) The mind, however, rejects [all] this in a manner that renders 
exposition unnecessary; all that is said concerning this is deviation from 
the path of [peripatetic] teaching. 


Chapter [Six] 


On commencing a discourse on the Necessary Existent 
and the possible existent; that the Necessary Existent has 
no cause; that the possible existent is caused; that 
the Necessary Existent has no equivalent in existence 
and is not dependent [in existence] on another 


(1) We will now return to what we were [discussing] and say: There 
are specific properties that belong individually each to the Necessary Exis- 
tent and the possible existent. We thus say: The things that enter existence 
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bear a [possible] twofold division in the mind. Among them there will be 
that which, when considered in itself, its existence would be not necessary. 
It is [moreover] clear that its existence would also not be impossible, 
since otherwise it would not enter existence. This thing is within the 
bound of possibility. There will also be among them that which, when 
considered in itself, its existence would be necessary. 

(2) We thus say: That which in itself is a necessary existent has no 
cause, while that which in itself is a possible existent has a cause. What- 
ever is a necessary existent in itself is a necessary existent in all its 
aspects. The existence of the Necessary Existent cannot be equivalent to 
the existence of another where each would equal the other as regards nec- 
essary existence, becoming [thereby] necessary concomitants. The exis- 
tence of the Necessary Existent cannot at all be a composite, [deriving] 
from multiplicity. The true nature of the Necessary Existent can in no 
manner be shared by another. From our verifying [all] this, it follows 
necessarily that the Necessary Existent is not [dependent on] relation, is 
neither changing nor multiple, and has nothing associated with His exis- 
tence that is proper to Himself. 

(3) That the Necessary Existent has no cause is obvious. For if in His 
existence the Necessary Existent were to have a cause, His existence would 
be by [that cause]. But whatever exists by something [else], if considered 
in itself, apart from another, existence for it would not be necessary. And 
every(thing] for which existence is not [found to be] necessary—if [the 
thing is] considered in itself, apart from another—is not a necessary 
existent in itself. It is thus evident that if what is in itself a necessary exis- 
tent were to have a cause, it would not be in itself a necessary existent. Thus, 
it becomes clear that the Necessary Existent has no cause. From this it 1s 
[also] clear that it is impossible for a thing to be [both] a necessary existent 
in itself and a necessary existent though another. [This is] because, if its 
existence is rendered necessary through another, it cannot exist without 
the other. But [if anything] whatsoever cannot exist without another, its 
existence [as] necessary in itself is impossible. For if it were necessary in 
itself, then it would have to come into existence, there being no influence 
on its existence by way of necessity from that which is other and which 
affects the existence of something else. [But since such an influence has 
been supposed,] its existence would not be necessary in itself. 
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(4) Moreover, whatever is possible in existence when considered in 
itself, its existence and nonexistence are both due to a cause. [This is] 
because, if it comes into existence, then existence, as distinct from 
nonexistence, would have occurred to it. [Similarly,] if it ceases to exist, 
then nonexistence, as distinct from existence, would have occurred to it. 
Hence, in each of the two cases, what occurs to the thing must either occur 
through another or not. If [it occurs] through another, then [this] other 
is the cause. And if it did not exist through another, [then the nonexis- 
tence of the other is the cause of its nonexistence]. 

(5) Hence, it is clear that whatever exists after nonexistence has 
been specified with something possible other than itself. The case is the 
same with nonexistence. This is because the thing’s quiddity is either 
sufficient for this specification or not. If its quiddity is sufficient for either 
of the two states of affairs [existence or nonexistence] to obtain, then 
that thing would be in itself of a necessary quiddity, when [the thing] has 
been supposed not to be necessary [in itself]. And this is contradictory. 
If [on the other hand] the existence of its quiddity is not sufficient [for 
specifying the possible with existence]— [the latter] being, rather, some- 
thing whose existence is added to it—-then its existence would be neces- 
sarily due to some other thing. [This,] then, would be its cause. Hence, it 
has a cause. In sum, then, either of the two things [existence or nonexis- 
tence] would obtain necessarily for [the possible that was] due, not to 
itself, but to a cause. The existential idea would be realized through a 
cause (namely, an existential cause); and the nonexistential idea [would be 
realized] through a cause (namely, the absence of the [former] existential 
idea, as you have known). 

(6) We thus say: [The possible in itself] must become necessary 
through a cause and with respect to it. For, if it were not necessary, then 
with the existence of the cause and with respect to it, it would [still] be 
possible. It would then be possible for it to exist or not to exist, being speci- 
fied with neither of the two states. [Once again,] from the beginning this 
would be in need of the existence of a third thing through which either 
existence (as distinct from nonexistence) or nonexistence (as distinct 
from existence) would be assigned for [the possible] when the cause of its 
existence with [this state of affairs] would not have been specified.’ This 
would be another cause, and the discussion would extend to an infinite 
regress. And, if it regresses infinitely, the existence of the possible, with 
all this, would not have been specified by it. As such, its existence would 
not have been realized. This is impossible, not only because this leads to 
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an infinity of causes—for this is a dimension,” the impossibility of which 
is still open to doubt in this place—but because no dimension has been 
arrived at through which its existence is specified, when it has been sup- 
posed to be existing. Hence, it has been shown to be true that whatever 
is possible in its existence does not exist unless rendered necessary with 
respect to its cause. 

(7) We [further] say: It is impossible for the Necessary Existent to 
be equivalent to another necessary existent so that this would exist with 
that and that would exist with this, neither being the cause of the other 
[but] both, rather, being equal with respect to the matter of the necessity 
of existence. [This is] because, if the essence of the one is considered in 
itself, apart from the other, then it would have to be either [(a)] neces- 
sary in itself or [(b)] not necessary in itself. 

(8) If [(a)] necessary in itself, then either it would have also a neces- 
sity with respect to the other, whereby a thing would be both a necessary 
existent in itself and a necessary existent through another (which, as we 
have seen, is impossible); or it would have no necessity by reason of 
another and, hence, it would not be necessary for its existence to be con- 
sequent on the existence of the other, and it follows necessarily that its 
existence would have no relation with the other such that it exists only 
when this other exists. 

(9) But, if [(b)] it is not necessary in itself, then, considered in itself, 
it must be possible in existence and considered, with respect to the other, 
necessary In existence. From this it follows that either the other is of the 
same [state] or [it is] not. [If not, then it would not be equivalent in exis- 
tence.| If the other is of the same [state], then it follows that the neces- 
sity of existence of this [one] derives from that [other] when that [other] 
is either [(1)] within the bounds of possible existence or [(ii)] within the 
bounds of necessary existence. 

(10) If the necessary existence of this [one] derives from that [other ]— 
that [other] being within the bounds of necessary existence—and does not 
derive from itself or some prior third thing, as we have stated in a previous 
context, but [derives] from that from which it comes to be, then a condition 
of the necessary existence of this [one] becomes the necessary existence of 
what occurs thereafter [as a consequence of | its necessary existence, the 
posteriority [here] being in essence. As such, no necessary existence 1s 
realized at all for it. If [on the other hand] the necessary existence of this 
[one] derives from that [other]—[that other] being within the bounds of 
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possibility—then the necessary existence of this [one] derives from the 
essence of that [other] when [that other] is within the bounds of possibility. 
The essence of that [other] which is within the bounds of possibility would 
bestow necessary existence on this [one], having derived not possibility 
but necessity from this [one]. Thus, the cause of [that one] is the possible 
existence of this [one], whereas the possible existence of this [one] is not 
caused by that [other]. As such, the two cannot be equivalent—I mean, 
that whose causality is essential and that which is essentially caused. 

(11) Another [circumstance]? occurs [relating to the above argument]: 
namely, that, if the possible existence of that [one] is the cause of the 
necessary existence of this [one], then the existence of [the latter] is not 
connected with the necessary existence of [the former], but only with its 
possibility. It follows, then, that the existence of [the latter] is possible 
with the nonexistence of {the former], when both have been supposed 
to be equivalent—and this is contradictory. Hence, it is impossible for 
the two to be existentially equivalent in the circumstance of not being 
attached to an external cause. Rather, one must be the one that is essen- 
tially prior, or clse there must be some other external cause that either 
necessitates both by necessitating the relation between them or necessi- 
tates the relation between them by necessitating them. 

(12) The two related things [are such that] one is not necessitated by 
the other but is [necessary] with the other, that which necessitates them 
being the cause that brought them together (and also the two substances 
or two subjects described by the two [relatives]). The existence of the two 
subjects or substances alone is not sufficient to [make] the two [related], 
a third thing that combines the two [being required]. This is because the 
existence of each of the two and its true nature would either consist in their 
being with the other [or not]. [If they consist in being with the other,] 
then the existence of [each] in itself would not be necessary. It thus becomes 
possible and, hence, becomes caused. Its cause, as we have stated, would 
not be equivalent [to it] in existence. As such, its cause would therefore be 
something else, and hence [the existent] and its cause would not be the 
cause of the relation between the two, but [the cause would be] that other. 

(13) [If, on the other hand, the existence and true nature of each] 
does not consist in [being with the other], then the conjunction of the two 
would be an occurrence pertaining to the proper existence of each and 
consequent to it. Also, the existence proper to the one would not be due 
to its cquivalence inasmuch as it is equivalent, but due to a prior cause, if 
it is caused. Then its existence would be due either [(a)] to its companion, 
not inasmuch as the latter is its equivalent, but duc to the existence that 
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is proper to its companion (and, as such, they would not be equivalent, 
but, rather, [an instance of ] cause and effect, its companion being also a 
cause of the imagined relation between them, as in the case of father 
and son); or [(b)] they would be equivalent, belonging to the class of 
equivalents where one is not the cause of the other, the relation [of con- 
comitance] being necessary for their existence. As such, the primary 
cause of the relation would be something external that brings about the 
existence of both, as you have known, the relation being accidental. 
Hence, there would be no equivalence there, except in terms of a differ- 
ing or a necessary concomitant accident. But this is something other than 
that with which we are concerned. There would necessarily be a cause 
for that which is accidental; and the two things, as far as equivalence is 
concerned, would both be caused. 


Chapter [Seven] 


That the Necessary Existent is one 


(1) We further say: The Necessary Existent must be one entity. Other- 
wise, let [us suppose the Necessary Existent were] a multiplicity in which 
each [member] is a necessary existent. It would then follow that each, 
with respect to the meaning which is its true nature, either would not 
differ at all from [any] other [member] or would differ from it. If it does 
not differ from the other in the meaning that belongs to [itself] essentially, 
differing from [the other] only in not being it—and this 15 inescapably 
a difference—then it differs from it in [something] other than the meaning. 
This is because the meaning in both does not differ; [but] something has 
conjoined [with] it, in terms of which it becomes “this” or in “this” (or it 
was conjoined by the very fact of being “this” or in “this”), while this 
[thing] that conjoins [with] it did not conjoin [with] the other. Rather, it 
is through [what the former has] that [the other] becomes “that,” or 
[through] the very fact that “that” is “that.” This is some [kind] of specifica- 
tion that has attached to that meaning through which there is a difference 
between the two [necessary existents]. Hence, each of the two differs from 
the other through [this thing that conjoined the one, but not the other,] 
but would not differ from it in [that it has] the same meaning. It would 
thus differ from it in [something] other than this meaning. 
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(2) [Now,] the things that are other than the meaning but which attach 
to the meaning are the accidents and unessential sequels. These sequels 
either occur to the thing’s existence inasmuch as it is that existence ([in 
which case] it is necessary that everything in this existence [must] agree, 
when [in fact] these were supposed to be different—and this is contradic- 
tory), or [these sequels] occur to [the thing’s existence] from external 
causes, not from [the thing’s] quiddity itself. [As such,| it would then follow 
that, if it were not for that cause, [the sequels] would not have occurred; 
and, if it were not for that cause, [the existent] would not be different 
[from another]; and, if it were not for that cause, the essences either would 
or would not be one; and if it were not for that cause, “this” by itself would 
not be a necessary existent, [nor] “that” by itself a necessary existent— 
[that is,] not with respect to existence, but with respect to the accidents. 

(3) Thus, the necessity of existence of each, particular to cach and 
singled out [for each], would be derived from another. But it has been 
stated that whatever is a necessary existent through another is not a nec- 
essary existent in itself; rather, within its own domain! it is a possible 
existent. It would then [follow] that, although each one of this [supposed 
multiplicity] is in itself a necessary existent, it is [also], within its own 
domain, a possible existent—and this is impossible. 

(4) Let us now suppose that [each member of the supposed multi- 
plicity] differs from the [other] in some basic meaning, after agreeing 
with it in the meaning [of being a necessary existent]. It follows, then, 
that either that [basic] meaning would be a condition for the necessity of 
existence, or it would not. If it is a condition for the necessity of existence, 
it is obvious that everything that is a necessary existent must agree with 
respect to it. If it is not a condition for the necessity of existence, then 
the necessity of existence would have been established [as] a necessity of 
existence without it, [the latter] intruding on it, occurring accidentally 
to it, and [being] related to it after that [existence] has been completed 
as a necessary existence. But we have denied this as impossible, showing 
its falsity. Hence, [each member of the supposed multiplicity] cannot 
differ from [the other] in [the supposed basic] meaning. 

(5) Indeed, we must add further clarification of this, [taking it] from 
another aspect—namely, that division of the meaning of necessary exis- 
tence in [the supposed] multiplicity must conform to [only] one of two 
alternatives. It would have to be either by way of its division in terms of 
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differentiae or by way of its division in terms of accidents. [Now,] it is 
known that differentiae are not included in the definition of that which 
stands as genus, for they do not confer on the genus its true nature, con- 
ferring on it only actual subsistence. This is exemplified by “the rational,” 
for “the rational” does not confer on animal the meaning of “animality” 
but confers on it subsistence in actuality, as a specific existing entity. It 
must also be the case that the differentiae of necessary existence, if [such 
attribution] is correct, would have to be such that they do not confer on 
necessary existence its true nature but would confer on it actual existence. 
But this is impossible in two respects. 

(6) One of the two is that the true nature of necessary existence 5 
nothing but the very assuredness of existence, unlike the true nature of 
animality, which is something other than the assuredness of existence 
(existence being either a necessary concomitant of it or an intruder on it, 
as you have known). Hence, the conferring of existence upon unnecessary 
existence would necessarily be the conferring of a condition [constituent] 
of its true nature. But the permissibility of this [to obtain] between dif- 
ferentiae and genus has been denied as impossible. 

(7) The second respect is that it would follow that the reality of nec- 
essary existence is dependent on its being realized in actuality through 
that which necessitates it, [in which case] the sense in which a thing is 
a necessary existent would be that it is a necessary existent though 
another. But what we are discussing [here] is necessary existence in 
itself. Thus, the thing which is a necessary existent in itself would be a 
necessary existent through another; and we have refuted this. 

(8) It has thus become clear that the division of necessary existence 
into these matters would not be the division of the generic meaning into 
differentiae. Hence, it has become evident that the meaning that entails 
necessary existence cannot be a generic meaning, divisible by differentiae 
and accidents. It thus remains that it would be a meaning [in terms of] 
species. We thus say: It would not be possible for its kind of species to be 
predicated of many, because, if the individuals of the one species, as we 
have shown, do not differ in the essential meaning, they must then differ 
only in terms of accidents. But we have prohibited the possibility of this in 


oll YA‏ من الشماء 


انقسامه بالعوارض . ثم من المعلوم أن الفصول لا تدخل فى حد ما يقام pli‏ الجنس . فهى لا 
تفيد الجنس Uy Cede‏ تفيده القوام بالفعل » وذلك كالناطق » فإن الناطق لا يفيد الحيوان 
معنى الحيوانية» بل يفيده للقوام بالفعل ذانا موجودة خاصة. فيجب Lal‏ أن تكون فصول 
وجوب الوجود » إن صحت»› بحيث لا تفيد وجوب الوجود حميقة وجوب الوجود » بل 
يفده الوجود بالمعل . وهذا محال من وجهين : 

Mae el al lel (5)‏ وحوي چو ا ی Sb‏ اودرو ا كدي 
الحيوانية التى هى معنى غير تأكد الوجود ‏ والوجود لازم لها » أو داخل عليها » كما 
علمت . gob‏ إفادة الوجود لوجوب الوحود › هى إفادة شرط من iia‏ ضرورة» وقد 
منع جواز هذا ما بين الحنس والفصل . 

(Y)‏ والوجه الثانى» أنه يزم أن تكون thie‏ وجوب الوجود متعلفة فى أن تحصل 
الفعل بموجب A‏ فيكون المعنى الذى به يكون الشىء واجب الوجود يجب وحوده 
بغبره» وما LOS‏ فى وجوب الوجود بالذات» فيكون الشىء الواجب الوجود بذاته 
وحن الاخ ر eel‏ 

we (A)‏ ظهر أن penal‏ وجوب الوجود إلى تلك الأمورء SAY‏ انقسام المعنى 
الحنسى إلى الفصول. فين أن المعنى الذى يمْنَضى وجوب الوجود لا يجوز LEN]‏ أن 
یکون معنى جنسيا ینقسم بفصول أو أعراض. Gad‏ أن يكون معنى نوعيا . فنقول: ولا 
Ol yew‏ كن وف dye‏ عن leet YS‏ النوع الواحد ء كما ببناء إذا لم 
تختلف فى المعنى الذاتى» وجب أن GES LLG SS‏ بالعوارض» وقد منعنا إمكان هذا 
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necessary existence. It may be possible to show this by a kind of summary, 
where the purpose would turn out [to be] what we mean. We thus say: 

(9) If necessary existence is an attribute of the thing, existing for it, 
then [there are two alternatives. The first is that] it would be necessary, as 
regards this attribute—that 1s, necessary existence—that that very attri- 
bute should exist for this [thing] to which it 15 attributed. As such, any other 
[hypothetical attribute] of [the kind] cannot exist except as an attribute 
of that [one] thing. Hence, it would be impossible for [such an attribute] 
to exist for another and it must, hence, exist for [that thing] alone. [The 
second alternative is that] the existence [of the attribute] is possible but 
not necessary for it. As such, it would be possible for that thing not to be 
a necessary existent in itself when it is a necessary existent in itself— 
and this is a contradiction. Hence, necessary existence [belongs] to only 
one [existent]. 

(10) If [to this] someone were to say, “Its existence for this [thing] 
does not prevent its existence as an attribute for the other, and its being 
an attribute of the other does not falsify its being an attribute of [the 
former],” we say: 

(11) We are speaking of the assigning of necessary existence as an 
attribute [to the thing] inasmuch as it belongs to it and inasmuch as no 
attention is paid to the other. For this [necessary existence] is not an 
identical attribute of the other but is similar to it, [where] what is nec- 
essary in it 15 the very same thing which would be necessary in the other. 
‘To put it in another way, we say: 

(12) [In order for] each one of [the hypothesized necessary existents] 
to be a necessary existent and to be the specific thing that it is, it [must 
be] either one [and the same—in which case] whatever is a necessary 
existent is itself [that] thing and no other[—or not one and the same]. 
If its being a necessary existent is other than its being the very same 
thing [that] it is, then the conjunction of the Necessary Existent with 
[the fact] that it is the very thing that it is would have to be due either to 
itself, or to a necessitating ground, or to a cause other than itself. If due 
to itself and to the fact that it is a necessary existent, then whatever is a 
necessary existent would have to be this very thing. If due to a necessi- 
tating ground and cause other than it, then it would have a cause for 
being this very thing. Hence, there would be a cause for the specific prop- 
erty of its singular existence. It is, then, caused. 


مم الإلهمات من الشماء 


فى وجوب الوجود› وقد يمك أن سين هدا بنوع من الاختصارء ويكون الغرض راجعا 
إلى ما أردناه. فنقول: 

)4( إن وجوب الوجود إذا كان صفة للشىء وموجودا cal‏ فإما أن يكون Lely‏ فی 
هره الصفة» أى فى وجوب cages‏ أن تكون عين تلك الصفة موجودة لهذا الموصوف› 
فينع الواحد منها أن يوجد وجودا لا يكون صفة له giad‏ أن يوجد لغيره» فبجحب 
أن يوجد له وحده؛ وإما أن يكون وجودها له مكنا غير واجب . فيجوز أن يكون هذا 
الشىء عبر واجب الوجود بذاته وهو واجب الوجود بذاته؛ هذا خلف. فوجوب 
الوحود لايكون إلا لواحد فمط . 

O)‏ فإن قال قائل: إن وجوده لهذا » لا يمنع وجوده صفة للآخر فكونه صفة للآخر 
لا les‏ وجوب كونه صفة له . فتقول : 

)1١1(‏ كلامنا فى تعيين وجوب الوجود صفة له» من حيث هو له» من حيث لا 
يلقت فيه إلى SII‏ فذلك ليس صفة للآخر بعينه؛ بل مثلها » الواجب فيها ما يجب فى 
تلك بعينها . وبعبارة أخرى تقول : 

(؟1) إنكون الواحد منها واجب الوجود » وكونه هو بعینه» إما أن يكون واحداء 
فيكون كل ما هو واجب الوجود فهو هو بعينه ولبس غيره. وان کان ]٤۷[‏ كونه واجب 
الوجود» غير كونه هو بعينه» فممّارنة واجب الوجود PAY‏ بعينه: إما أن يكون مرا 
لذاته» أو لعلة وسبب موجب غيره. فإ نكان لذاته» ولأنه واجب الوجود » فیکون كل 
ما هو واجب الوجود هذا بعینه؛ وإن کان لعلة وسبب موجب غيره» فلكونه هذا بعينه 


سیت فلحصوصة وحوده المنفرد سس © فهو معلول. 
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(13) The Necessary Existent is therefore one in [its] entirety (not as 
species are [subsumed] under genus) and one in number (not as individ- 
uals [subsumed] under species). Rather, it is a meaning, the explication 
of whose term belongs only to it; and its existence is not shared by any 
other. We will clarify this further in another place. These are the specific 
properties with which the Necessary Existent is exclusively endowed. 

(14) As regards the possible existent, from this its specific property has 
become evident—namely, that it necessarily needs some other thing to 
render it existing in actuality. Whatever is a possible existent 1s always, con- 
sidered in itself, a possible existent; but it may happen that its existence 
becomes necessary through another. This may either occur to it always, or 
else its necessary existence through another may not be permanent— 
occurring, rather, at one time and not another. This [latter] must have 
matter that precedes its existence in time, as we will clarify. That whose 
existence is always necessitated by another 1s also not simple in its true 
nature. ] This is] because what belongs to it [when] considered in itself 
is other than what belongs to it from another. It attains its haecceity in 
existence from both together. For this reason, nothing other than the 
Necessary Existent, considered in Himself, is stripped of associating with 
what is in potentiality and [what is within the realm of] possibility. He is 
the single existent, [every] other [being] a composite [dual]. 


Chapter [Eight] 


On clarifying [the meaning] of “truth” and “veracity’; 
defense of the primary statements in true premises 


(1) As regards truth, one understands by it existence in external things 
absolutely, and one understands by it permanent existence, and one 
understands by it the state of the verbal statement or of the belief indi- 
cating the state of the external thing, if it corresponds with it, such that 
we would say, “This is a true statement” and “This is a true belief.” The 
Necessary Existent would thus be the permanently true in itself, while the 
possible existent would be true through another and false in itself. Hence, 
all things other than One Necessary Existent are, in themselves, false. As 


)٠(‏ فإذن واجب الوجود واحد بالكلية ليس كانواع تحت جنس » وواحد بالعدد 
لبس كاشخاص تحت نوع» بل معنى شرح اسمه له فعط »› ووجوده غير مشترك AD‏ 
وسنزيد هذا إيضاحا فى موضع آخر . فهذه الخواص الى یحص بها واجب الوجود . 

)4( وأما SG‏ الوجود » فقد تبين من ذلك خاصيته وهو أنه يحتاج ضرورة إلى 
شىء آخر يجعله بالفعل موجودا . وکل ما هو مکی الوجود فهو دائماء باعتبار ذاته» 
مک الوجود » لكنه ربما عرض أن يجب وجوده copie‏ وذلك إما أن يعرض له دائما » وإما 
أن يكون وجوب وجوده عن عيره ليس دائما » بل فى وقت دون وقت. فهذا يجب أن 
يكون له مادة padi‏ وجوده بالزمان» كما سنوضحه . والذى يجب وجوده بغيره دائما » فهو 
با افو al ool a day‏ عار وا قيطي cope cp ad call‏ وهو role‏ 
الهوية منهما جميعا فى الوجود » فلذلك لا شىء عير واجب الوجود تعرى عن ملابسة 
ما بالقوة والإمكان Led‏ نفسه» وهو الفرد » وغيره زوج تركيبى [EA].‏ 


[المصل الما من] 
(ح) فصل 


فى بيان abl‏ والصدق» والذب عن أول الأقاويل» فى المقدمات الحقة 


)( أما لمق gid‏ مه الوجود فى الأغيان Üla‏ يهم مد aye‏ الا 
وبفهم منه حال القول أو العدّد الذی يدل على حال الشیء فى الخاربج إذا كان مطابقا له 
فنقول: هذا قول حق» وهذا اعتقاد حق. فيكون الواجب الوجود هو الحق بذاته دائماء 
والممكن الوجود حق بغيره» باطل فى نفسه . فكل ما سوى الواجب الوجود الواحد باطل 
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for the truth by way of correspondence, it is similar to the veracious, except 
that, as I reckon, it is “veracious” when considered in terms of its relation 
to the fact and “true” when the relation of the fact to it is considered. 

(2) The statements most deserving of being [called] true are those 
whose truth is permanent; and, of these, the most deserving are those whose 
truth is primary, requiring no cause. And the most primary of all true state- 
ments, to which everything in analysis reduces (so that it is predicated 
either potentially or actually of all things demonstrated or made evident 
through it), is—as we have shown in the Book of Demonstration! — [as 
follows]: “There is no intermediary between affirmation and negation.” 
This property is not an occurrence to one [particular] thing but is one of 
the occurrences to the existent inasmuch as it exists, because of its perva- 
siveness in all existing [things]. When the sophist denies this [primary 
statement], he either denies it only with his tongue, obdurately, or [denies 
it] because of a doubt in matters where, for example, he fails to see the 
contradictory extremes due to his being overcome by an error (because of 
his not having attained knowledge of the [true] state of the contradictory 
and its conditions). Moreover, censoring the sophist and ever alerting the 
perplexed [against error] is incumbent at all times on the philosopher— 
[a task he undertakes] inescapably through some type of dialogue. There 
is no doubt that this dialogue would be a type of syllogism whose required 
[conclusion] is necessary (unless it would not in itself? be a syllogism 
whose required [conclusion] was necessary but would [instead] be a syllo- 
gism in terms of [simply] being a syllogism [in form]).° 

(3) This is because the syllogism whose required [conclusion] is nec- 
essary is of two aspects. [The first] is a syllogism that is [a syllogism] in 
itsel{—namely, the one whose premises are themselves true* and are 
better known to the rationally discerning than the conclusion, and whose 
composition [is such] that it yields a valid conclusion. [The second] is a 
syllogism similar to the [former] in terms of being a syllogism [in form]. 
[This is] where [(a)] the state of the premises is similar to the first— 
[but only] for the one being debated—-so that [the latter] would admit 
something even if [it is] not true, and, [(b)] if true, [the premises] would 
not be better known than the conclusion, which [the latter] would [also] 
admit. Thus, a syllogism is constructed against [the one being debated] 
either in an absolutely correct way or in a manner [that the latter] deems 
[to be correct]. In summary [then] a syllogism is that from which some- 
thing follows necessarily, once its premises are admitted. And [the above 
dialectical argument] would be a syllogism inasmuch as it is [as] thus 


۳۹ الإلهمات من الشماء 


ف ani‏ وان لتقيس قر ا ا ا ی ا 
نسبته إلى الأمرء وحق باعتبار نسبة الأمرإليه. 

نوق eg‏ أن كر late ane GL lem‏ « ا haci‏ 
أوليا ليس لعلة. وأول كل الأقاويل الصادقة الذى be‏ إليه كل شىء فى التحليل؛ حنى 
أنه يكون مقولا بالقوة أو بالفعل فى كل شىء بین أو يسین به كما بيناه فى AS‏ البرهان, 
هو أنه: لا واسطة بين الإيجاب والسلب . وهذه الخاصة ليست من عوارض شىء إلا 
من عوارض الموجود بما هو موجود c‏ لعمومه فى كل موجود . [EA]‏ والسوفسطائى إذا 
SI‏ هدا pad‏ یک ]له GS gl c Wiles LAL‏ قد عرض ped‏ و خا شد 
عليه عنده فبها bb‏ النقیض لغلط جرى عليه مثلاء لأنه لا یکون حصل له حال التناقض 
وشرائطه. ثم إن تبكيت السوفسطائى» any‏ المتحير آبداء Ul‏ هو فى کل حال على 
لاحو و لمال روس EE‏ ك ان تلن شاور 05 
من القياس الذى يلزم مقتضاهء إلا أنه لا يكون فی نفسه قباسا يازم مقتضاه» Dy‏ يكون 
lil, els‏ 

)17( وذلك لأن القياس الذى يلزم مقتضاه على وجهين: قياس فى نفسه» وهو الذى 
تكون مقدماته صادقة فى أنفسها » وأعرف عند Mill‏ من Roll‏ ويكون att‏ تاليا 
منتجا » وقياس كذلك بالقياس» وهو أن تكون حال المقدمات كذلك عند الحاور SF‏ 


بسلم الشىء وإن لم يكن صدقا » وإ نكان صدقا لم يكن أعرف من النتيجة الى يسلمها » 


فيؤاف عليه tty‏ صحيح مطلق أو عنده. وبالجملة فقد كان القياس ما إذا سلمت 
مقدماته لزم منه شىء » فيكون ذلك قياسا مو tem‏ هو AS‏ ولكنه لیس يلزم أن يكون 
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[described]. It does not follow, however, that every syllogism whose 
required conclusion is necessary has to be a syllogism. [This is] because 
its required conclusion must be accepted [only] if [its premises are] 
admitted.” If [these are] not admitted, it [could still] be a syllogism 
because there has been placed in it that which, if postulated and admitted, 
makes [the acceptance of its conclusion] necessary. But inasmuch as [the 
premises] have not yet been admitted, its conclusion is not necessary. As 
such, [the definition of] the syllogism is more general than its being a 
syllogism whose required [conclusion] is necessary. |Moreover,] its being 
a syllogism whose required [conclusion] is necessary is, as you have known, 
of two divisions. Thus, the syllogism whose required [conclusion] is nec- 
essary in accordance with the fact itself is the one whose premises are in 
themselves admitted® and are prior to the conclusion.’ As for the one 
[described] in terms of [simply] being a syllogism [in form], [this is the 
syllogism] where the person being addressed has admitted the premises 
and, hence, adherence to the conclusion becomes necessary for him. 

(4) One of the astonishing things is that the sophist whose purpose is 
to wrangle is forced into one of two states of affairs: either silence and the 
desisting [from all argument]; or, inescapably, the acknowledging of [the 
truth of certain] things and the confession that they yield [necessary] 
conclusions against him. 

(5) As regards the perplexed, his treatment [by us] consists In resolv- 
ing a difficulty. This is because the perplexed has inevitably fallen into 
the state of affairs he is in [due to a number of alternative reasons. It may 
be] due to what he sees of the disagreement among the many who excel, 
and to his witnessing that the opinion of each one of them is contrary to 
the opinion of the other, [each of ] whom [the perplexed] deems to be 
equal [to the other], not lesser than him. Thus, [the perplexed] cannot 
find [any] one of two [contrary] opinions necessarily more deserving of 
acceptance than the other. [His perplexity may also] be due to [the fact] 
that he has heard from the [above mentioned] famous [people], whose 
excellence is well attested, statements which his intellect, in its innate 
intelligence, does not accept. An example of this is the statement of one 
who said: “You cannot see a thing twice, nor even once,” and, “A thing has 
no existence in itself, [but] only through relation.” If [then] the one who 
utters such a statement is celebrated for wisdom, it is [hardly] unlikely for 
the seeker of knowledge to become perplexed by his statement. Alterna- 
tively, [the perplexity may also be] due to [the fact] that syllogisms are 
assembled for [the perplexed] whose conclusions are contrary, where he 
is unable to choose the one [as true] and to deem the other as spurious. 


32 الإلهات من الشماء 
كل قياس قياسا يلزم مقتضاهء GY‏ مقنضاه يازم إذا cle‏ فإذا لم يسلم كان قباسا لأنه قد 
أورد فيه ما إذا وضع وسلم لزم» ولكى لما لم يسلم بعد لم يازم مقتضاه» فيكون القياس 
LL‏ أعم من کونه قیاسا يلزم مقتضاه. ]07[ وكونه قباساً ih‏ مقتضاهء هو Lal‏ 
على قسمين» على ما علمت» فالقياس الذى يازم مقتضاه بحسب الأمر فى نفسهء هو 
الذى مقدماته مسلمة فى أنفسها » وأقدم من النتبجة. Ly‏ الذى هو بالقياس» فالذى قد 
سلم المخاطب cai eats‏ فتلزمه النسحة . 

(5) وف ا ت أن الع ن لاقن فرط انار يشر Labs ph sel J‏ 
إلى السكوت والإعراض» وإما إلى الاعتراف لا محالة بأشياء » والاعتراف بأنها تنم عليه . 

(5) وأما المتحير فعلاجه حل شبهةء وذلك GY‏ المتحير لا محالة Ul‏ وقع فيما 
وقع فيه إما لما يراه من تخالف الأفاضل الأكثرين» وبشاهده من کون رأى كل واحد منهم 
مقابلا لرأى الآخر الذى يجده قرنا له yal,‏ عنه فلا يجب عنده أن يكون أحد BA‏ 
أولى بالتصديق من الآخر؛ وإما لأنه سمع من المكورين المشهورين المشهود لهم بالفضيلة 
أقاويل لم يقبلها عمّله بالبديهة» كفول من قال: إن الشىء WKY‏ أن تراه مرتين» بل ولا 
مرة واحدة» وإن لا وجود لشىء فى نفسهء بل بالإضافة. فإذا كان قائل مثل هذا القول 
مشهورا بالحكمة لم يكن بعيدا أن بتحير الشادى لقوله . وإما لأنه قد اجتمع عنده قياسات 
متقابلة lal‏ لبس يقدر على أن يختار واحدا منها ويزيف الآخر. [01] 
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(6) The philosopher obviates what afflicts the likes of these [per- 
plexed individuals] in two ways: The first is to resolve the doubt into 
which [such an individual] has fallen. The second is to point out in a 
definitive manner that the existence of an intermediary between two 
contradictories is impossible. 

(7) As for resolving [the doubt] into which [the perplexed] had 
fallen, it includes making it known to him that people are people, not 
angels. To this [he should add] that it is not necessarily the case that they 
would be equal in being correct, [nor does] it necessarily follow that, if 
one is more correct [than another] in one thing, the other may not be 
more correct than [the former] in something else. [ The philosopher must 
also point out] that most of those who pretend to be philosophers learn 
logic but do not use it, resorting, in the final analysis, to innate bent, riding 
it as one who runs without pulling reins or restraining a bridle; also that, 
among the virtuous, there are those who make hints with symbols and 
utter expressions that are outwardly repulsive or false, having, in [utter- 
ing them], a hidden intention. This, indeed, is the pattern followed by 
most wise men—nay, by the prophets, who in no way commit error or 
[fall into it] inadvertently. This [then] would remove the [perplexed per- 
son’s] preoccupation of heart with respect to what he disapproves of in 
men of learning. 

(8) [The philosopher must] then apprise [the perplexed person fur- 
ther] and say: “When you speak, you must either intend by your utter- 
ance one specific thing or not intend [it].” If he says, “When I speak, I do 
not understand a thing,” then [such an individual] would he outside the 
lot of the seekers of guidance who are perplexed, contradicting [by his 
utterance] the very [statement he makes]. This type of discourse [can- 
not] be carried out with him. And if he says, “When I speak, I understand 
by [my] utterance all things,” then [again] he lies outside the pale of 
those seeking guidance. If [on the other hand] he says, “When I speak, 
I understand by my speech either one specific thing or a multiplicity of 
limited things,” then, in any case, he would have made, for the utterance, 
a signification to specific things where other things are not included in 
such a signification. [For,] if the multiplicity agrees in one meaning, then 
[the utterance} would have also signified one thing. If not, then the term 
[that is uttered] is cquivocal, and it is certainly possible to single out a 
name for each one of that aggregate [of equivocal meanings]. This, then, 
is admitted by those who represent the perplexed who seek guidance. 


PAV BOA) الإلييات من‎ <\ 


)1( فالفياسوف يتدارك ما عرض JEI‏ هؤلاء من وجهين : أحدهما حل ما وقم فيه 
من الشك؛ والثانى التتبيه الام على أنه لا يكن أن يكون بين النفيضين واسطة . 

(y)‏ أما حل ما وقع فيه فمن ذلك أن يعرّفه أن الناس ناس لا ملائكة . ومع ذلك 
pelt‏ يجب أن يكونوا مسكافنين فى الإصابة» ولا يجب إذا كان واحد ST‏ صوابا فى 
ge‏ ی Sua‏ صو بنش EN‏ 
المقاسفين بعلم المنطق ولبس يستعمله» بل يعود آخر الأمر فيه إلى القريحة فيركيها ركوب 
الراكض من غير كف عنان أو جذب خطام. وأن من الفضلاء من يرمز أيضا برموزء 
A‏ لاتير ميشه او خط Go,‏ لوط لو Sn‏ 
الأنبياء الذين لا يؤتون من جهة غلطا أو سهوا هذه وتبرتهم . فهذا يزيل شغل قلبه من جهة 
ما استتكر من العلماء . 

)۸( ثم يعرفه فيقول: إنك إذا تكلمت فلا يخلو إما اق goo ais raid‏ شاه 
من الأشياء بعينه» أولا تقصد › فإن قال إذا تكلمت لم أفهم شيئاء فقد خرح هذا من 
جملة المسترشدين المتحيرين » وناقض الحال فى نقسه» وليس الكلام معه هذا الضرب من 
الكلام. ]01[ وإن فال: إذا تكلمت فهمت باللفظ كل شىء Ab‏ خرح عن الاسترشاد . 
فان قال: إذا كيف مته ا بعبنه ) Sais‏ سجر فعلى كل حال 
فقد جعل للنظ دلالة على أشماء Yok‏ لا يدخل فى تلك الدلالة غيرها . فإ ن كانت تلك 
الكثرة gtd‏ فى معنى واحد فقد دل أيضا على معنى واحد» وإن لم يكن كذلك فالاسم 
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(9) [Now, to continue,] if a name signifies one thing—as, for example, 
“human”—then “not human” (I mean that which differs from human) is 
not signified in any manner by the [former] utterance |[“human”]. That 
which the term “human” signifies is not that which the term “not human” 
signifies. For if “human” were to signify “not human,” then it would fol- 
low necessarily that “human,” “stone,” “boat,” and “elephant” are one 
and the same thing. Indeed, it would signify “the white,” “the black,” 
“the heavy,” “the light,” and all [other] things outside the signification of 
“human.” The same would apply to what is understood by [all of] these 
expressions. From this it would necessarily follow that neither each thing 
nor each non-thing is identical with itself and [hence] that [all] discourse 
would have no meaning. 

(10) Moreover, it follows either that this would be a rule governing 
every expression and everything designated by the expression, or that 
[only] some things [would] have this characteristic [and] some [would be 
governed] by its contrary. If this obtains in all things, there would occur 
neither discourse nor speech—also, indeed, neither doubt nor argument. 
If [on the other hand] it ts only in [some] things that the affirmative and 
negative [statements] are distinguishable, and in some they are not dis- 
cernible, then, when they are distinguishable, it is necessarily the case 
that what is signified by “human” is other than what ts signified by “not 
human.” Where they are not distinguishable—as, for example, “white” 
and “not white”—then their signification would be one (in which case all 
that 15 “not white” is “white,” and all that is “white” is “not white”). If 
“human” were to have a distinct signification and were to be “white,” 
then it would also have to be [the] “not white” which is identical with 
“white”; and the same would apply to “not human.” Hence, once again it 
would happen that “human” and “not human” are not distinct. 

(11) This [analysis] and its like may remove the malady of the per- 
plexed seeking guidance in that he would know that affirmation and 
negation do not combine and are not both true together. Similarly, it 
becomes clear to him that both cannot simultaneously be removed and 
denied. For, if both together are false with respect to one thing, then that 
thing would, for example, be “not man” and also “not not man.” Hence, 
the thing which is “not man” and its negation (which is “not not man”) 


qv‏ الإلهمات من الشماء 


مشترك» ويمكن لا محالة أن بفرد لكل واحد من تلك الحملة اسما ؛ فهذا يسلمه من قام 
yout fend pli‏ التحيرق: 

)4( وإذاكان الاسم دليلا على شىء واحد كالإنسان مثلا فاللا إنسان» أعنى ما 
هو مباين للإنسان لا يدل عليه ذلك الاسم بوجه من الوجوه . فالذى يدل عليه اسم الإنسان 
لا یکون الذى يدل عليه اسم اللا إنسان» فإن كان SLAY!‏ يدل على اللا إنسان» فيكون لا 
محالة الإنسان» والحجرء والزورق» والفيل Cb‏ واحدا ؛ بل يدل على الأببض » والأسود » 
والثقيل» والخفيف» وجميع ما هو خارج مما دل عليه اسم الإنسان. وكذلك حال المفهوم 
من الألفاظ ode‏ فبلزم من هذا أن يكون كل شىء وأن يكون ولا شىء من LEM‏ نفسه» 
وأن SKY‏ للكلام مهوم . 

WY وحك مكل مدلول عليه‎ ad لا يخلو اما أن يكون هذا حك مكل‎ O) 
أويكون بعض هذه الأشياء بهذه الصفة؛ وبعضها بخلافها . ذإ نكان هذا فى كل شىء فقّد‎ 
عرض أن لاخطاب ولا كلام؛ بل لا شبهة ولاحجة أبضا . وإن كان فى بعض الأشياء قد‎ 
يكون لا محالة ما يدل عليه‎ pect نتميز الموجبة عن السالبة» وفى بعضها لا تتميز » فحيث‎ 
اض‎ Why OO jas روحت لآ‎ [OF] Lj Led] Wh ول عليه‎ be pe Glad 
يكون مدلولهما واحدا › فيكو نكل شىء هو لا أبيض فهو أبيض» وکل شىء هو أبيض فهو لا‎ 
أبيض» فالإنسان إذا كان له مفهوم متميز فإ ن كان أبيض فهو أيضا لا أبيض الذى هو والأبيض‎ 
. إنسان غير متميزين‎ Why إنسان كذلك ؛ فيعرض مرة أخرى أن يكون الإنسان‎ Wy » واحد‎ 

)19( فهذا وأمثاله قد بزيح علة المتحيّر السترشد فى أن يعرف أن الإبجاب 
والسلب لا يجتمعان» ولا يصدقان معا . وكذلك أيضا قد تبين له أنهما لا يرتفعان ولا 


١6م‎ 


0٠‏ يكزبان معاء فإنه إذا کذبا معا فی شىء » كان ذلك الشىء ليس بانسان مثلاء ولس ايضا 
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would have been combined. The falsity of this has been indicated. These 
things and their like are among the things that do not require our elabo- 
ration. By resolving the difficulty [arising] from [the existence] of contrary 
syllogisms [encountered by] the perplexed, we are able to guide him. 

(12) As for the obdurate, he must be subjected to the conflagration 
of fire, since “fire” and “not fire” are one. Pain must be inflicted on him 
through beating, since “pain” and “no pain” are one. And he must be 
denied food and drink, since eating and drinking and the abstention from 
both are one [and the same]. 

(13) This principle, which we have defended against those who deny 
it, is the first principle of demonstrative proofs. It is incumbent on the first 
philosopher to defend it. The principles of demonstrations are useful in 
demonstrations, while demonstrations are useful in knowing the essential 
accidents of [the latter’s] subjects. [On the other hand,] knowledge of 
the substance of the subjects—which previously was known only through 
definition—is one of the things the philosopher here must attain. Thus, 
it is for this one [metaphysical] science to discuss both matters. 

(14) One may, however, wax skeptical about this, indicating that, if 
there are in [these matters] things discussed by way of definition and 
conception, then this would be that [topic] discussed by the practitioner of 
a science that is particular,® while, if [these things are] discussed in terms 
of assent, then the discourse concerning them would be demonstrative. 

(15) [In response,] we say: These things which have been subjects in 
other [particular] scicnces become accidental occurrences in this [meta- 
physical] science, because they are states that occur to the existent and 
are a division of it. Thus, that which is not demonstrated in another sci- 
ence is demonstrated here. Moreover, if no attention is paid to another 
science, and [if] the subject of this [metaphysical] science itself is divided 
into substance and accidental happenings proper to it, then that sub- 
stance, whether the subject of some [particular] science or of absolute 
substance, would not be the subject of this science but a part of its subject. 
Thus, this in some manner would be something occurring to the nature of 
its subject, which is the existent, where it would belong to the nature of the 
existent to attach to that substance and no other thing, or to be identical 


iY‏ الإلهمات من الشماء 


بلا إنسان. ضشكون قد اجتمع الشىء الذى هو اللا إنسان وسالبه الذى هو لا لا إنسانء 
وقد نبه على بطلانه . فهذه الأشياء وما يشيهها نما لا يحتاج أن نطول فيه وبحل الشبه 
LE‏ من قياسات المتحير EK‏ أن نهديه . 

(؟١1) uly‏ لمنعنت فيتبغى أن يكلف شروع النار» إذ lal‏ واللانار واحد ؛ shy‏ 
يؤلم ضرا » إذ الوجع واللاوجع واحد ؛ وأن eg‏ الطعام والشراب» إذ الأكل والشرب 
وتركهما واحد . 

(Y)‏ فهذا المبدأ الى ذببنا ace‏ من يكذبه» هو أول مبادئ البراهين» وعلى 
الفياسوف الأول أن يذب عنه . وسادئ البراهين تفع فى البراهين . والبراهين تنفع فى معرفة 
[الأعراض]' الزائئة لموضوعاتها . لكى معرفة جوهر الموضوعات ]06[ الذى كان فما 
سلف يعرف بالحد فقط » فمما يازم الفيلسوف ههنا أن يحصله » فيكون لهذا العلم الواحد 
أن يكلم فى الأمرين جميعا . 

(14) لکن قد يتشكك على هذا أنه إن تكلم فيها » على سبيل التحديد 
والتصورء فهو ذلك الذى يتكلم فيه صاحب العلم الجزئى» وإن تكلم فبها فى التصديق 
صار الكلام فبها ley‏ 

)19( فقول : إن هذه النى كانت موضوعات فى علوم أخرى تصير عوارض فى 
هذا العلم» لأنها أحوال تعرض للموجود» وأقسام ca)‏ فيكون ما لا برهن عليه فى علم 
آخر» يبرهن عليه ههنا . وأيضا إذا لم يلمعت إلى علم آخر وقسم موضوع هذا العلم نفسه 
إلى جوهر وعوارض تكون خاصة A‏ فيكون ذلك الجوهر الذى هو موضوع لعلم ما 
أو الجوهر مطلقا » ليس موضوع هذا العلم» بل قسما من موضوعه» فيكون ذلك بنحو 
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with it. For the existent has a nature that is properly predicated of all 
things, whether it is that substance or something else. For it is not because 
[that thing] is an existent that it is a substance, some substance, or some 
subject—as you have previously understood. 

(16) In addition to all this, the investigation of the principles of con- 
ception and definition is not itself definition and conception; nor is the 
investigation of the principles of demonstration itself a demonstration, 
for the two distinct investigations become one [and the same]. 


PAV Ben) الإلهمات من‎ tt 


ما عارضا لطبيعة موضوعه» الذى هو الموجود » أن gle‏ ذلك الجوهر دون شىء آخر 
لطبيعة الموجود أن تقارنه أو يكون هو. فإن [للموجود ]' طبيعة يصح حملها على كل 
شىء » كان ذلك الجوهر أو غيره. فإنه ليس لأنه موجود هو جوهر» أو جوهر ماء 
وموضوع ماء على ما فهمت» قبل هذاء فيما سلف . 

)99( ومع هذا كله فليس البحث عن مبادئ التصور والحد حدا ولا تصوراء ولا 
احرف عن gla ll gale‏ ره اه جتن بصيو الان لاان Dei Cow‏ 
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BOOK TWO 
Consisting of four chapters 


Chapter [One] 


On making known substance and 
its divisions in a universal way 


(1) We say: Existence may belong to a thing in itself (as, for example, 
the existence of the human as human), and it may [belong to it] acci- 
dentally (as, for example, the existence of Zayd as white). The things 
that are by accident are limitless. Let us, therefore, now leave [this topic] 
and concern ourselves with the existent and with the existence [belong- 
ing to a thing] in itself. 

(2) The most prior of the division of [things that] in themselves are 
existents is substance. This is because the existent is of two divisions. 
One of them is the existent in another thing (that other thing being [one] 
that realizes subsistence and species in itself) in a manner dissimilar to 
the existence of a part of [that other], but whose separation from that 
[other] cannot take place. This is the existent in a subject. The second 
is the existent that does not inhere in any other thing in this manner.’ 
Hence, it would not be in a subject at all. This 1s substance. 
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ASUS المعالة‎ 


وفيها dary!‏ فصول 


[الفصل الأول] 
[ )فصل 


فى تعريف obi‏ وأقسامه بقول K‏ 


[OV] )١(‏ فتقول: إن الوجود للشىء قد بكون بالذات مثل وجود الإنسان 
اا aby‏ كن الوط fe‏ وو S515. E yyy «Gaul ay‏ 
alld gil‏ ود coger ghl‏ و لوحو AY GOI‏ 

)1( فأقدم أقسام الموجودات بالذات هو الجوهر» وذلك لأن الموجود على قسمين : 
أحدهما » الموجود فى شىء آخر» ذلك الشىء الآخر متحصل القوام والنوع فى نفسه» 
وجودا لاكوجود جزء منه» من غير أن تصح ممارقته لذلك ce all‏ وهو الموجود فى 
موضوع؛ والثانى» الموجود من غير أن يكون فى شىء من الأشياء بهذه الصفة» فلا يكون 
فى موضوع ألبنّة» وهو الجوهر . 


TE 


Qı 


10 


20 


25 


30 


46 Book Two, Chapter One 


(3) [Now,] if what was referred to in the first division exists in a sub- 
ject, then that subject also is not devoid of one of [the following] two 
descriptions: If the subject is a substance, then the subsistence of the 
accident would be in a substance. If it 15 not a substance, then it would 
also [still] be in a subject, [in which case] the investigation reverts to the 
[question] of starting point. It is impossible for [the sequence of subjects] 
to regress ad infinitum, as we will show with reference to such a meaning 
in particular. It necessarily follows that the end [of this sequence] would 
have to be that which is not in a subject. It would thus be in a substance. 
Hence, the substance that renders the accident subsistent exists and is 
not rendered subsistent by the accident. Substance would thus be the 
one that is prior in existence. 

(4) As regards [the question] of whether an accident [inheres] in an 
accident, this is [something] that is not to be disavowed.” For speed [exists] 
in motion, straightness In a line, and the flat shape in the surface. Also, 
accidents are attributed to unity and plurality which, as we shall show 
you, are all accidents. [But,] if the accident is in [another] accident, then 
the two exist together in a subject. The subject, in reality, is the thing that 
renders both [of them] subsistent while it [itself] is self-subsistent. 

(5) Moreover, many who claim to have knowledge have allowed that 
something can be both a substance and an accident with respect to two 
things. Thus, [one of these people] would say: “Heat is an accident in 
something other than the body of fire, but in fire [as such]? it is not an 
accident because it exists in it as a part. Moreover, it is not possible to 
remove [heat] from fire with the fire remaining [a fire]. Hence, its exis- 
tence in fire is not that of the existence of an accident inhering in it. And 
if its existence in [the fire] is not the existence of an accident, then [the 
existence of heat] in [the fire] is the existence of a substance.” 

(6) This is a grave error. We have discussed it fully in the first parts 
of Logic. For, even though it was not the [proper] place [for discussing it], 
it was there that they had committed [this] error. 

(7) We say: It was previously known that there is a difference between 
the receptacle and the subject; that by “subject” is meant that which 
becomes subsistent in itself and, in terms of being the species, becomes 
thereafter a cause for something to subsist in it ([but] not as a part of it); 


£a‏ الإلهمات من الشما 


VL gS aly (1)‏ شير إليه فى القسم الأول موجودا فى موضوع ٠‏ فذلك الموضوع لا 


Lal bey‏ من أحد هذين الوصفين؛ فإن كان الموضوع جوهرا فقوام العرض فى الجوهر, 
1 


ob‏ لم یکن جوهرا كان Lal‏ فى موضوع ورجع البحث LOM [OA]‏ واستحال 
ذهاب ذلك إلى غير نهاية» كما ee‏ فى مل هذا المعنى خاصة. فيكون لا محالة آخره 
فيما لبس فى موضوع» فيكون فى جوهرء فبكون الجوهر مقوم العرض موجوداء وغير 
pe‏ بالعرض» فيكون الجوهر هو المقدم فى الوجود . 

lly (4)‏ أنه هل OK‏ عرض فى عرضء فليس بمستنكر» op‏ السرعة فى الحركة, 
والاستقامة فى الخط » والشكل المسطح فى اللسبط › وأيضا فإن الأعراض تنسب إلى 
الوحدة والكثرة» وهذه» كما سنبين لك» كلها أعراض . والعرض ob‏ كان فى عرض فهما 
جمبعا معا فى موضوع» والموضوع ALL‏ هو الذى يقيمهما جميعا » وهو SB‏ بنفسه. 

)0( ثم قد جو زكثبر من يدعى المعرفة أن يكون شىء من الأشياء جوهرا وعرضا 
معا بالقباس إلى شيئين» فبقول : إن الحرارة عرض فى غير جسم النارء لكنها فى جملة 
الثار ليست بعرض لأنها موجودة فيه كجزء , وأيضا لبس يجوز رفعها عن النار» والنار 
تبقى » فإذن وجودها فى النار لبس وجود العرض فيها » فإذا لم يكن وجودها فيها وجود 
Yd Voge cyl‏ وجوه ار 

(a)‏ وهذا غلط كبير» وقد أشبعنا القول فيه فى أوائل لنطق» gly‏ لم يكن ذلك 
موضعه» فإنهم il‏ غلطوا فه هناك .]04[ 

(۷) فنقول: قد علم» Lad‏ سلف» أن بين امحل والموضوع Bop‏ وأن الموضوع يعنى 
به ما صار بنمسه Ae yy‏ قائما › ثم صار سببا لان يفوم به شىء فيه لبس کجزء ee‏ 
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and that the receptacle is anything in which something dwells [and 
which] becomes, by virtue of that [indwelling] thing, [the possessor] of a 
certain state. It is, hence, not unlikely for a thing to exist in a receptacle 
and for that receptacle not to have become in itself a perfectly subsistent 
species in act, but to have its subsistence realized through that which has 
indwelled in it alone, or with some other thing, or with other things com- 
bined, [thus] rendering that receptacle an existent in actuality or render- 
ing it a specific species. The thing which comes to indwell in this receptacle 
would necessarily not exist in a subject. This is because it would not be 
proper to say that it is in a thing except [in the sense that it] is in the 
aggregate or in the receptacle. In the aggregate, it would be as a part, 
whereas the subject is that in which a thing exists, [but] not as a part of it. 
In the receptacle, it would not be as a thing that occurs in another thing 
[that] is actually subsistent as a species and in which the indweller there- 
after resides. Rather, we have posited this receptacle as subsisting in act 
only through its being rendered subsistent by that which came to indwell 
in it. Moreover, we have rendered it [such that] it is only through [the 
indweller] that [its] being a species is achieved, or else that its being 
a species would come about through the combination of things whose 
aggregate would constitute that species. It is evident, then, that some 
[things] in the receptacle are not in a subject. 

(8) As for establishing this thing which exists in a receptacle but not 
in a subject, this is something incumbent on us to show shortly. Once we 
establish it, [it will be seen] that it is the thing to which, in this place, the 
name “form” is properly attributed, even though we equivocally speak of 
[some] other thing as “form.” [Now,] if that which exists in no subject 1s 
termed “substance,” then form is also substance. As for the receptacle 
that is not in another receptacle, it is necessarily not in a subject. [This is] 
because everything that exists in a subject exists in a receptacle; but the 
converse is not the case. Hence, the true receptacle is also a substance, 
and this composite [of form and matter] is also a substance. 

(9) You have known from the properties belonging to the Necessary 
Existent that the Necessary Existent can only be one and that that which 
has parts, or that which is equivalent to the existence [of that which has 
parts], cannot be a necessary existent. From this it becomes known that 


وان امحل كل شىء يحله شىء فيصير بذلك الشىء بحال ماء فلا بعد أن يكون شىء 
موجودا فى محل ويكون ذلك JA‏ لم يصر بنفسه نوعا قائما كاملا بالفعل» بل Lil‏ تحصل 
قوامه من ذلك الذى حله وحده» أو مع شىء آخرء أو أشياء أخرى اجشمعت» فصيرت 
ذلك الشىء موجوذا بالفعل» أو صيرته نوعا بعينه. وهذا الذى يحل هذا الحل يكون 
لا محالة موجوداً لا فى موضوع. وذلك لأنه لیس che,‏ أن بقال : إنه فى شیء » إلا فى 
الجملة» أو فى JA‏ وهو فى الجملة كجزء » وكان الموضوع ما يكون فبه الشىء » ولس 
کحزء منه» وهو فى JBL‏ ليس كشىء حصل فى شىء › ذلك الشىء قائم بالفعل نوعاء 
ثم يقيم الحال فيه ؛ بل هذا الحل جعلناه Ll‏ يتقوم بالفعل figs‏ ما cabo‏ وجعلناه Leh‏ ينم له 
ble ya‏ كانت نوعيته إا pat‏ أو تصير له نوعية باجتماع أشياء Ge‏ يكون ذلك 
انوع . شبين أن بعض ما فى الل ليس فى موضوع . 

(A)‏ وأما إثبات هذا الشىء الذى هو فى محل دون موضوع» فذلك علينا إلى 
لون ذا es)‏ فهو الشىء الذى يخصه فى مثل هذا الموضع باسم الصورة» وإ نكا 
قد نول لغيره Lal‏ صورة باشتراك الاسم . وإذا كان الموجود PIE]‏ موضوع هو 
المسمى جوهرا » فالصورة Lal‏ جوهر . اما لحل الذى لا يكون فى محل آخر فلا يكون 
فى موضوع لا محالةء لان کل موجود فى موضوع فهو موجود فى محل ولا ينعكس . 
فالخل Lad abl‏ جوهر»ء وهذا المجتمع أيضا ie‏ 

)4( وقد عرفت من الخواص الى لواجب الوجود أن واجب الوجود لا يكون إلا 


ar ver‏ ذأ TESI‏ أو المكافى لوحوده لابكون واحب الوحود فمن هدا يعرف 
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this compound and these parts are all, in themselves, possible in existence 
and that they necessarily have a cause that necessitates their existence. 

(10) Hence, we will first say: Each substance is either body or other 
than body. If [it is] other than body, then it is either part of a body or it is 
not part of a body but is something altogether separable from bodies. If it 
is part of a body, then either it is its form or it is its matter. If it is sepa- 
rable [and] not a part of a body, then either it has some administrative 
relation to bodies in terms of moving [them]—and this is called “soul”— 
or it is free from material things in all respects and is called “intellect.” We 
will engage in [a] discussion establishing each of these divisions. 


Chapter [Two] 


On ascertaining corporeal substance 
and what is composed from it 


(1) The first thing [this involves] is knowledge of body and ascertain- 
ing its nature. 

(2) As for showing that body is a single continuous substance not 
composed of indivisible parts, [this 1s something that] we have completed 
[discussing].' As regards ascertaining and defining it, it is customarily 
said that body is a long, wide, and deep substance; hence, one must look 
into the manner of this. But, by each of the expressions “length,” “width,” 
and “depth,” one understands a variety of things. Thus, sometimes 
“length” is said of a line in whatever manner it happens to be; some- 
times “length” is said of the greater in magnitude of the two lines that 
encompass a surface; sometimes “length” is said of the greatest of various 
extended, intersecting dimensions in whatever manner they happen to be, 
regardless of whether they are lines or not; sometimes “length” is said of 
the supposed distance between the head and its opposite—whether foot 


PAV BoA الإلهمات من‎ LA 


Lanes howe VAP Gly coger اک فى ع‎ 
. يوجب وجودها‎ 

)٠١(‏ فنقول أولا: إن کل جوهر فإما أن يكون جسما » وإما أن يكون غير جسم: 
فإ نكان غير جسم فإما أن يكون جزء جسم» وإما أن لا يكون جزء جسم» بل يكون 
مفارقا للا جسام بالجملة. فإ نكان جزء جسم UB‏ أن يكون صورته» وإما أن يكون 
مادته. oly‏ كان مفارقا ليس جزء جسم فإما أن تكون له علاقة تصرف ما فى الأجسام 
Lyell‏ وس Led‏ وک عن المواد م نكل جهة ويسمى KS‏ ونحن تكلم 
فى FOU‏ واحد من هزه الأقسام . [WV]‏ 


] الثانى‎ pal] 
helo) 


فى jit‏ الجوهر الجسمانی وما يتركب منه 


)5( وأول ذلك معرفة الحسم Gf‏ ماهيئه . 

)1( أما يبان أن الجسم جوهر واحد متصل ولبس ملفا من أجزاء eha Y‏ ققد 
فرغنا عنه . وأما tat‏ وتعريفه ققد جرت العادة بان يقال : إن الجسم جوهر طويل عريض 
عميق» فيجب أن ينظر فى aS‏ ذلك . لكى كل واحد من ألفاظ الطول والعرض والعمق 
بفهم منه أشياء مختلفة . فار يقال : طول للخ ط كي ف كان » وتارة يقال طول لأعظم الخطين 
glad‏ بالسطح مقداراء وتارة يمال طول لأعظم الأبعاد المختلفة الممّدة المنقاطعة كيف 


كانت خطا أو غير Lat‏ وتارة يقال طول للبعد المفروض بين الراس ومقابله من القدم أو 
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or tail—in animals. As regards “width,” this is said of the surface itself, 
and of the lesser in magnitude of two distances, and of the dimension 
connecting right and left. “Depth” is [also] said of a thing such as the 
dimension connecting two surfaces, being so termed when one takes it 
starting from the top, [whereas] if one starts from the bottom it is termed 
“height.” These, then, are the popular perspectives In this. 

(3) It is not necessary that in every body there should be an actual 
line. For, as long as a sphere is not moving, it does not have a line at all 
in actuality, nor is an axis assigned to it. It is not a condition that, for the 
sphere to be a body, it should be moving, whereby an axis or some other 
line would appear in it. For it is realized as a body through that which 
realizes corporeality, motion occurring to it thereafter either accidentally 
or as a necessary concomitant. Moreover, body inasmuch as it is body does 
not necessarily need to have a surface. This is only required in it inas- 
much as [body] is finite. But to be realized as a body, and for us to know 
it as a body, it is not required that it should be finite. Rather, finitude is an 
accidental occurrence that is a necessary concomitant of it. For this reason, 
when conceptualizing body, the conception [of finitude] as belonging to 
body is not required. Whoever conceives an infinite body does not con- 
ceive a body which is “not body”; and [moreover] absence of finitude is 
only conceived for that which is conceived as body. But [an individual] 
would have erred [in this] in the way someone [errs] who says that “body 
is an organ.” For in this he would have erred [in the realm] of assent [to 
the truth or falsehood of a proposition] but not in the conception of [each 
of | its two simple constituents—namely, the subject and the predicate. 

(4) [To continue,] then, if body, in its realization as body, must have 
surfaces, it may be a body that is enclosed by [only] one surface—T[this 
body] being the sphere. Moreover, it is not a condition for the body to be 
a body that it should have unequal dimensions. For the cube is also a body, 
and although it is enclosed by six edges, yet it does not [require] unequal 
dimensions in order to have “length,” “width,” and “depth” in one of the 
meanings [of this term]. Nor, moreover, is its being body dependent on 
its being placed under the heaven so that the different directions would 


الذنب من الحيوان. وأما العرض فيقال للسطح نفسهء ويقال لأنقص البعدين ممّدارا c‏ ويقال 
لبعد الواصل بين اليمين واليسار . والعمق أيضا قد يقال لمثل البعد الواصل بين السطحين : 
وقد يقال له مأخوذا ابتداء من فوق» حتى أن aa‏ من أسفل سمى سمكا . فهزه هی 
الوحوه المشهورة فى هذا . 

)11( ولیس يجب أن يكون فى كل جسم خط بالفعل» فإن الكرة ليس فبها خط 
بالفعل ألبنة ولا يتعين فيها امحور ما لم تتتحرك ؛ وليس من شرط الكرة فى أن [LW]‏ 
جسما أن تكون متحركة حنى يظهر فبها محور أو خط آخر. فإنها تتحقق جسما با 
يحقق الجسمية» ثم يعرض لها أو يازمها الحركة. وأيضا الجسم ليس يجب أن يكون فيه من 
حيث هو جسم سطح» UAD‏ يجب فيه من حيث يكون متناهيا » ولیس يحتاج فى AGE‏ 
جسما وفى معرفتنا إياه جسما إلى أن يكون متناهیا » بل للتناهى عارض لازم cal‏ ولذاك 
ow Y‏ تصوره للجسم حين ely ate‏ ومن E‏ عير مناه فلم ببصور 
جسما لا Lee‏ ولا يتصور عدم التناھی إلا للمتصور جسما . لک أخطا کمن قال: إن 
الجسم all‏ فقد أخطأ فى التصديق ولم يخطئ فى تصور بسبطيه وهما الموضوع والحمول. 

)4( ثم إنكان لابد للجسم فى AF‏ حسما أن تكون له سطوح» فقد يكون جسم 
محبط به سطح واحد وهو الكرة. ولیس أبضا من شرط الجسم فى أن يكون جسم 
أن تكون له أبعاد متفاضلة» La SLI gb‏ جسم مع as‏ محاط بحدود (Kaw‏ ومع 
ad pad us‏ نان Moles‏ سق كزع dole al‏ وعرض glall E‏ نولا Lad‏ 
بتَعل قكونه جسما بأن يكون موضوعا تحت السماء » حتى تعرض له الجهات لأجل جهات 
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obtain for it in accordance with the direction of the world or [so that], in 
another sense, it would have length, width, and depth ([this] even 
though [body] must be either a heaven or within a heaven). From this it 
is clear that, for a body to be body in actuality, it is not necessary that 
there should in actuality be three dimensions in body in the manner 
[normally] understood by these three dimensions. 

(5) If this, then, is the state of affairs, how can we compel ourselves 
to suppose three dimensions existing in actuality in the body [in order] for 
[the latter] to be a body? Rather, the meaning of the description? of a 
body is that the body is the substance for which it is possible for you to 
begin by postulating in it a dimension in whatever manner you desire. 
The thing you begin with would be the length. Then you could also postu- 
late another dimension intersecting the other perpendicularly at bases. 
This second dimension would be the width. You could then postulate a 
third dimension intersecting the other two at bases where the three meet 
at one place. You are not able, however, to postulate a perpendicular 
dimension other than these three. 

(6) It is due to the body’s having this description that one refers to 
body as being long, wide, and deep, just as it is said that body is that which 
is divisible in [terms] of all dimensions. It is not meant by this that it is 
divided in actuality, as something completed; rather, [it is understood] 
as being of a nature that this division is postulated of it. 

(7) This, then, is how body should be defined—namely, that it is the 
substance that has this form by virtue of which it is what it is and that the 
rest of the dimensions postulated between its limits, and also its limits, 
its shapes, and its position, are not matters that render it subsistent but 
are, rather, sequels to its substance. It may be the case that some bodies 
would have some or all of these [things] as necessary concomitants; or it 
may be that all of these [things], or only some of them, would not become 
necessary concomitants of some bodies. 

(8) If you were to take a piece of wax and give it a shape that imposes 
on it actual dimensions between these limits that are numbered, meas- 
ured, and limited, and if you were then to change that shape, none of those 
[former dimensions] would remain in actuality [as] individually one [and the 


O°‏ الإلهمات من الشماء 


العالم» ويكون له طول وعرض وعمق بمعنى آخرء وان کان لا بد من أن يكون إما سماء 
وإما فى سماء . [1۳] فبين من هذا أنه لبس يجب أن يكون فى الحسم ثلاثة أبعاد بالفعل 
MDE alah 5 a Je‏ > دكن چ 

)0( فإذاكان الأمر على هذاء فكيف LS‏ أن نضطر انفسنا إلى فرض أبعاد ثلاثة 
الفعل « موجودة فى الجسم » حى يكون جسما ؟ بل معنى هذا الرسم الجسم أن الجسم هو 
الجوهر الذى يمكنك أن تفرض فيه بعد كيف شت ابتداء » فيكون MUS‏ هو الطول, 
ثم IS‏ أن تفرض أيضا بعدا آخر مقاطعا UY‏ البعد على قوائم؛ فيكون ذلك البعد 
J‏ هو العرض» ويمكنك أن تفرض فيه بعدا DE‏ مقاطعا لهذين البعدين على قوائم PIG‏ 
yi‏ على موضع واحد » ولا يمكنك أن تفرض بعدا عمودياً بهذه الصفة غير هذه الثلاثة . 

(7) وكون الجسم بهذه الصفة هو الذى يشار لأجله إلى الجسم بأنه طويل عريض 
عميق» كما يقال : إن الجسم هو المنقسم فى جميع الأبعاد . وليس يعنى أنه منقسم بالفعل 
مفروغ عنه» بل على أنه من SLE‏ أن يفرض فيه هذا القسم . 

(V)‏ فهكذا يجب أن يعرّف الجسم» وهو أنه الجوهر الذى كذا صورته» وهو بها 
هو ما هوء ثم سائر الأبعاد المفروضة فيه بين نهاياته ونهاياته Lal‏ وأشكاله وأوضاعه أمور 
ليست مقومة له» بل هى تابعة لجوهره. وريا زم بعض الأجسام شىء منها أوكلها « ورجا 
لم بلزم بعض الأجسام شىء منها أو بعضها . [76] 

(۸) ولو أنك أخذت شمعة فشكلتها بشكل افترض لها أبعاد بالفعل بين تلك النهايات 
معدودة مقدرة محدودة؛ ثم إذا غيرت ذلك الشكل لم ببق شىء منها بالفعل واحدا 
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same], having that [previous] limit and measure. Rather, new dimensions, 
numerically different from those [previous ones], would have taken [their] 
place. These are the dimensions that belong to the category of quantity. 

(9) If it happens that a body—like the celestial sphere, for example— 
has one [set] of dimensions as a necessary concomitant, this does not belong 
to it inasmuch as it is body, but by virtue of another nature that preserves 
its secondary perfections. For corporeality, in reality, is the form of a con- 
tinuum that is receptive of the hypothesized three dimensions of which 
we spoke.* This meaning is other than measure and other than mathe- 
matical corporeality. For this body, inasmuch as it has this form, does not 
differ from another body in being larger or smaller and does not relate to 
it by being equal [to it], [or by being] measured by it, [or by] measuring it, 
[or by] sharing [something with it], or [by] being different [from it]. This 
[relation] would belong to it only inasmuch as it is something measured 
and inasmuch as part of it [is used to] measure it numerically. This con- 
sideration is other than the consideration of corporeality, which we have 
mentioned. These are matters that we have explained to you in a simpler 
way in another place,* which you [may] need for help. 

(10) It is for this reason that the one body is rarefied and condensed 
through heating and cooling so that, while its corporeality (which we have 
mentioned) does not vary and change, the measure of its corporeality 
becomes different. Hence, natural body is a substance having [such زه‎ 
description. 

(11) As for our saying “mathematical body,” either one intends by it 
the form of [the above] (inasmuch as it is limited and quantified [when] 
taken in the soul, not in [external] existence), or one intends by it some 
measure that has continuity [that is] also of this description (inasmuch 
as it has a continuum that is limited and measured, whether in a soul or 
in matter). It is as though mathematical body is [something] that in itself 
occurs to this body we have explained, the surface [of mathematical body] 
being its limit, and the line being the limit of its limit. We will be clarify- 
ing the discussion of [this mathematical body] hereafter and examining 
the manner in which continuity belongs to it, and [also] the manner in 
which it belongs to natural body. 


\ 0 الإلهمات من الشماء 


rage اهدده‎ LUC lee ol abel tue op القوره‎ wldey abl Wey بالشخص‎ 
. الأبعاد ھی الى من باب الكم‎ 

gal ge (4)‏ أن كان WIT Lene‏ ملا رمه اباد واحدة» فلس ذلك Lg A)‏ 
هو جسم» بل لطبيعة أخرى حافظة لكمالاته الثانية. فالجسمية بالحقيقة صورة الاتصال 
ye old UL tal‏ فض اناد Dany SSC‏ العتى ع رادار ela deeded yoy‏ 
فإن هذا الجسم من حيث له هذه الصورة لا يخالف جسما آخر بأنه أكر أو أصغرء ولا 
يناسبه بانه مساو أو معدود به Sleg‏ له أو مشارك أو مباين » Lily‏ ذلك له من حيث هو 
مقدر 00-0 ace‏ كله .وفنا الاغ ار oa)‏ اعارا ىة الى 0b SS‏ وغ 
أشياء قد شرحناها لك بوجه أبسط فى موضع اخر يحتاج أن تستعین به. 

)07( ولهذا ما يكون الجسم الواحد يتخلخل ويتكائف بالتسخين والتبريد» 
Calon‏ مقدار جسميته. وجسميته, الى ذكرناها لا GSS‏ ولا تتغير؛ فالجسم 
dial oh se carla‏ 

)19( وأما قولنا : الجسم التعليمى » فإما أنيقصد به صورةهذا من حيث هو محدد » 
نذا وين GMa T Sigal alls oe‏ ذو الال al‏ بيه 
الصفة من حيث له اتصال محدود معد ر كان فى [نفس]' [10] أو فى مادة. فالجسم 
اتعليمى كانه عارض فى ذاته لهذا الجسم الذى ببناه» والسطح Calg‏ والخط نهاية نهاينه. 
وسنوضح القول فيما بعد » وننظرفى أن الاتصا لكي ف يكون لها وكيف يكون الجسم الطبيعى . 
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(12) We first say: It is of the nature of bodies to be divided, but observa- 
tions are not sufficient for establishing this. For someone may say: “Nothing 
among observed bodies is a body that is purely one. Rather, [observed 
bodies} are composed of bodies. Unitary bodies are not perceived by the 
senses and cannot be divided in any manner whatsoever.” 

(13) [Now,] we have said [something] in refutation of this [view] 
through demonstrations pertaining to [natural science], particularly 
against the doctrine that is easiest to refute—namely, the doctrine of those 
who differentiate between {the indivisible bodies] in terms of shape. 
However, should someone say, “Their natures and their shapes are similar,” 
then his doctrine and his theoretical view must be refuted by what I say. 

(14) We thus say: If he makes the smallest of bodies indivisible both 
potentially and actually, so that it becomes altogether like a point, then that 
[indivisible] body becomes necessarily governed by the [same] rule that 
governs a point with respect to the impossibility of a sensible body’s being 
composed from it. If [however] this is not the case, but, rather, that in itself 
it is such that one part of it can be set apart from another part, and yet it 
does not submit to [any actual] division separating [those] two parts (whose 
supposition [as separated parts} in [such a division] 15 possible [only] as 
[an act] of the estimative faculty),° then we would say: 

(15) It is either the case that the state [obtaining] between the one 
part [of the atom] and the other [part]—[this state] differing from the 
state obtaining between one [atom]? and another in that [the atoms] do 
not coagulate and the parts do not separate—is [either] due to the nature 
of the thing and its substance or [due] to a cause extraneous to nature and 
substance. If it is [due to] a cause extraneous to nature and substance, 
then it would either have to be a cause in terms of which nature and sub- 
stance are in actuality rendered subsistent (as with [the relation] of form 
to substance and of receptacle to accident) or a cause through which 
[such] rendering of subsistence does not take place. 

(16) If it is a cause in which [such] substantiation does not take place, 
then it becomes possible, in terms of nature and substance, that [among 
the atoms] there would be coagulation after separation and separation 
after coagulation, in which case this corporeal nature, considered in itself, 
would be receptive of division but would not divide due to an external 
cause. And this much 15 sufficient for our purpose. 


0۲ الإلهمات من الشهاء 


(؟1) فتقول أولا: إن من طباع الأجسام أن تنقسم ولا يكفى فى أثبات ذلك 
المشاهدات؛ فإن لقائل أن يقول: إن الأجسام المشاهدة ليس شىء منها هو جسم واحد 
صرفا » بل هى مؤلفة من أجسام» وإن الأجسام الوحدانية غير محسوسة» وأنها لا يكن 
أن تتقسم بوجه من الوجوه . 

(V1)‏ .وقد تكلينا de‏ إبطال هنذا بالنناناك الطبيعية» Legacy‏ على اسهل 
المذاهب c bai‏ وهو مذهب من خالف ببنها بالأشكال. فإن قال قائل: إن طبائعها وإن 
أشكالها متشاكلة . Sod‏ يجب أن يبطل مذهبه ورأيه ما أقول. 

)4( فنقول: إن جعل أصغر الأجسام لا قسمة فيه لا بالقوة ولا بالفعل حتى كان 
كالنقطة جملة» فإن ذلك الحسم يكون لا محالة حكمه حكم النقطة فى امتناع تاليف الجسم 
ا خسوس ALS‏ وإن لم يكن DE‏ ل الى sj! Ke teow ald‏ > منه قسم عن 
قسم » لكنه ليس يطيع الفصل المغرق بين القسمين اللذين يمكى فرضهما فيه توهما » فنقول: 

)2( لا يخلو إما أن يكون حال ما بين القسم والقسم مخالفة لحال ما بين الجزء 
FEST‏ فى أن الحزءين لا يلتحمان a‏ المسمين لا يمترقان» أمرا ad‏ ]73[ الشىء 
وجوهره» أو بسبب من خارح عن الطبيعة والجوهر . فإ ن كان سبيا من خارح عن الطبيعة 
والخوهر Lb‏ أن يكون سببا يتقوم به الطبيعة والجوهر بالفع ل كالصورة للمادة واحل للعرض» 
Y Le‏ يفوم به. 

)99( فإن كان سسا pi Y‏ به فجائز من حيث الطببعة والجوهر أن يكون بينهما 
التنام عن افتراق وافتراق عن pL‏ فتكون هذه الطبيعة الحسمية باعشيار نفسها قابلة 
للانقسام pets Lely‏ بسبب من خارح. وهذا القدر يكفينا فيما نحن بسبيله . 
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(17) If this cause is one through which each of the [indivisible] parts 
[or atoms] is rendered subsistent either in a manner pertaining to its 
nature and quiddity or in a manner pertaining to its actual existence 
[and] not to its quiddity (in which case there would be variance [between 
one atom and another]}), then it would happen as a first [consequence] 
that these [atomic] bodies would differ in [their] substances. But those 
[whom we are refuting] do not uphold [this view]. Secondly, [it follows] 
that it is not the corporeal nature these [atoms] possess which [renders 
their divisibility] impossible; rather, this [divisibility] is impossible for 
them in terms of the form of [what differentiates them] as a species. 
This we do not disallow. For it is possible that something should attach to 
corporeality, rendering that body subsisting as a species receptive neither 
of division nor of contact with another [body]. And this is what we main- 
tain about the [celestial] sphere. What is needed here is [to establish] 
that the nature of corporeality insofar as it is the nature of corporeality 
does not prevent [the divisibility of bodies]. 

(18) We first say: We have verified for ourselves that corporeality inas- 
much as it 1s corporeality is not unreceptive of division, for it lies in all the 
natures of corporeality to receive division. From this it becomes clear that 
the dimensions and form of the body subsist in something. [ This is] because 
these dimensions are [either] the connections themselves or something 
that occurs to the connections (as we shall verify), and [because they] are 
not things to which connection occurs. For the expression “dimensions” 5 
a name for the contiguous magnitudes themselves, not for the things to 
which connection occurs. The thing which is the connection itself or which 
is connected in itself cannot remain its identical self [once] the connection 
ceases to be. For, if the connection of every dimension? is separated, that 
dimension ceases and two other dimensions come to be. The case is similar 
when connection takes place—I mean, connection in the sense that it is 
a differentia, not an accident. This we have explained in another place.” 
For then another dimension! would have occurred and each one that had 
been with its special characteristic would have ceased to be. Hence, in 
bodies there is something that is the subject for connection and separation 
and for what occurs to connection by way of limited measures. 

(19) Also, body inasmuch as it is body that has the form of corporeality 
is something in actuality; and inasmuch as it is disposed [for reception], 
then in whatever disposition you wish for it, it is in potentiality. [Now,] 
the thing inasmuch as it is a thing potentially is not some other thing 


(w)‏ وأما إنكان ذلك السبب يتم به كل واحد من الأجزاء إما تقوما داخلا فى 
طبیعته وماهیته» أو تقوما فى وجوده بالفعل غير داخل فى ماهيته مختلفا فبه» فيعرض 
أول ذلك أن هذه الأجسام مختلفة الجواهر. وهؤلاء لا يقولون به. وثانيا أن طبيعة الجسمية 
انى لها لا يكون مستحبلا عليها ذلك Lily‏ بستحيل ذلك عليها من حيث صورة تنوعها : 
ونحن لا منع ذلك » ويجوز أن يقارن الجسمية شىء يجعل ذلك الجسم قائما نوعا لايقبل 
القسمة ولا الاتصال بغيره؛ وهذا قولنا فى الفلك. والذى All cline‏ ههنا aK oly‏ 
طبيعة الحسمية لا نع ذلك با هى طبيعة الجسمية . 

)4( فتقول أولا: قد Lat‏ أن الجسمية من حيث هى جسمية ليست غير 
قابلة للانقسام» ففى كل طباع الجسمية أن تقبل الانقسام. فيظهر من هذا أن صورة 
الحسم والابعاد قائمة فى شىء . وذلك أن هذه الابعاد هى الاتصالات انفسها أو شىء 
بعرض للاتصال» على ما سنحقتها » وليست أشياء يعرض لها EW]‏ الاتصال. قان لفظ 
الأبعاد إسم لنفس الكميات المتصلة لا للأشياء الى عرض لها الاتصال. والشىء الذى 
هو انال كيه او a eae‏ هر وقد | DUNN [ls‏ 
فكل اتصال [ بعد ]' إذا اتفصل بطل ذلك البعد وحصل بعدان أخران. وكذلك إذا حصل 
اتصال» أعنى الاتصال pall‏ الذى هو فصل لا عرض» وقد ba‏ هذا فى موضع آخر. 
فقد حدث بعد آخر وبطل كل واحد ما كان بخاصينه. ففى الأجسام إذن شىء موضوع 
للاتصال Sealy‏ ولا بعرض للاتصال من المقادير الحدودة. 

Lily (8)‏ فإن الجسم من حيث هو جسم له صورة الجسمية» فهو شىء بالفعل ؛ 


وده عدف فو سكو ال Po il pe ener‏ من حيث هو 


' بظل. بطل» قنواتي ' بعد . بعدء قنواتي 
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inasmuch as it is in actuality. Potentiality [however] would not belong to 
the body inasmuch as it has actuality. Hence, the form of the body con- 
joins something belonging to it which is other than its being a form. 
Body, then, would be a substance composed of something from which it 
has potentiality and something from which it has actuality. That through 
which it has actuality is its form, and that from which it is potential is its 
matter—namely, hyle. 

(20) A questioner, however, may ask and say, “Hyle is also composite. 
This is because it is in itself hyle, and a substance in actuality, and [yet] 
is also disposed [to receive form].” 

(21) We say, “The substance of hyle and its being in actuality hyle is 
not some other thing, except that it is a substance disposed for [the 
reception] of [such and such] a thing. The substantiality it has does not 
render it anything in actuality but merely prepares it to become some- 
thing actual through form. The meaning of its substantiality is nothing 
but that it is “a something” that is not in a subject. The afhrmation here 
is that it is “a something.” As regards its not being in a subject, [this] is 
a negation. [The fact] that it is “a something” does not necessitate that 
it be a specific thing in actuality, because this 1s general, and a thing does 
not become a thing in actuality through a general state of affairs as long 
as it does not possess a differentia proper to it. Its differentia is that it 1s 
prepared [for the reception] of all things. Its form (which is thought of 
as belonging to it) consists in its being prepared, receptive. 

(22) Therefore, here there is no [first] true nature belonging to hyle 
through which it is rendered [something] in actuality, and [then] another 
true nature [that renders it something] in potentiality—unless a true 
nature comes to it from the outside through which it becomes [something] 
in actuality, remaining [something] in potentiality in itself and when 
considered in terms of [its] existence [as an] entity. This true nature 
would be the form. [But] the relation of hyle to these two meanings 5 
more akin to the relation of the simple to what is a genus and a differentia 
than it is to that which is a composite of what is matter and form. 

(23) From this it has become evident that the form of corporeality 
inasmuch as it is the form of corporeality is in need of matter. And, 
because the nature of the form of corporeality inasmuch as it 15 the form 
of corporeality does not vary in itself—for it is one simple nature—it 
cannot become varied in species through differentiae that enter into it 


اة قا هومن حي هو lk ell‏ قتكون القوة الجسم لا من حيث له الفعل . 
فصورة الحسم تقارن د شيئًا آخر غيرا له فى أنه صورة» فيكون الجسم جوهرا رکاش 
شىء عنه له الفوة» ومن شىء acc‏ له المعل colle.‏ له به المعل هو صورته » والذى AS‏ 
بالعوة هو مادته» وهو الهيولى . 

)1( ولسائل أن یسال ويقول: فالهيولى AS Lal‏ وذلك لأنها فى ننسها هيولى 
وجوهر بالفعل» وهى مستعدة أيضا . 

)19( فتقول: إن جوهر الهبولى وکونھا بالفعل هيولى ليس شيا آخر إلا أنه جوهر 
مستعد US‏ والجوهرية الى لها ليس Yt‏ بالفعل شيم من الأشياء » [1۸] بل edad‏ لأن 
تكون بالفعل شيم بالصورة . ولیس معنى جوهريتها إلا أنها أمر ليس فى موضوع. UY‏ 
ههنا هو أنه al‏ وأما أنه ليس فى موضوع فهو سلب» aly»‏ أمر» لبس pj‏ منه أن يكون 
Ct‏ معينا بالفعل لآنهذا عام» ولا بصير الشىء بالفعل شين VG‏ العام ما لم يكن له فصل 


)11( فاذن ليس ههنا ade‏ للهيولى تكون بها بالفعل» وحقيقة أخرى بالقوة؛ إلا 
أن a‏ عليه Rieke‏ من خارج» فيصير بذلك بالفعل وتكون» فى نفسها واعتبار وجود 
ذاتها » بالقوة. وهذه ALL‏ هى الصورة. ونسية الهيولى إلى هذين “aOR | rer‏ 
البسيط إلى ما هو جنس وفصل من نسبة المركب إلى ما هو هيولى وصورة . 

hows رال‎ gh بان من هذا أن ضور سمه وو خت‎ ve (YY) 
إلى مادة» ولان طبيعة الصورة المسمية فى نفسها من حيث هى صورة جسمية لا‎ 
فإنها يه لبس يجوز أن تتنوع بفصول تدخل علبها جا هى‎ ales 
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inasmuch as it is [the form of | corporeality. Should differentiae enter into 
it, these would be things added to it from the outside and would also con- 
sist of one of the forms that attach to matter. The [rule] governing [these 
forms in relation to hyle] would not be the [rule] governing real differentiae. 

(24) The demonstration of this is that, if corporeality differs from 
another corporeality, this would be either because this [one] is hot, that 
one cold, or [because] this has a celestial nature, that a terrestrial nature. 
This is unlike measure, which is not a realized thing in itself so long as it 
has not become varied in species by being a line, a surface, or a body. And 
[this is] like number, which is not a realized thing so long as it has not 
become varied in species [such] as [being] two, three, or four. Moreover, if 
[measure] becomes realized, its realization does not come about through 
the addition to it of some external thing where there would be, besides the 
generic nature—such as “measureness” and “being numeral”—a sub- 
sisting indicated nature to which another nature is added and through 
which [the generic nature] becomes varied in species. Rather, the nature 
of “twoness” itself is the [characteristic of] “being numeral” that is 
predicated of “twoness” and is proper to it; and longitude itself is the 
“measureness” that is predicated of it and 15 proper to it. 

(25) However, this is not the case here. But, if another form is added 
to corporeality, then that form, which is thought to be a differentia, and 
corporeality would not, through their combination, be corporeality. 
Rather, corporeality would be one of the two that is in itself achieved, 
realized. For, here, we mean by corporeality that which is akin to form, not 
akin to genus. You have known the difference between the two in the Book 
of Demonstration.’ Here you will have [further] clarification and explana- 
tion of this. 

(26) You have, however, ascertained through what has been made 
clear to you the difference between the two. In the case of what is akin to 
measure, it is possible for its species to differ through things that belong 
to them in themselves, whereas absolute measure does not have any of 
these things in itself. This is because no stable essence is realized for the 
absolute measure unless it is a line or a surface. Once it is realized as 
either line or surface, then it is possible for the line in itself to have a 
difference from the surface through a differentia that renders the nature 


of “measureness” realized as either line or surface. 


oly 00‏ من الشهاء 


جسمية. فإن دخلتها فصول تكون أمورا تضاف البها من خارح» وتكون Lal‏ إحدى 
الصور SY‏ للمادة» ولا يكون حكمها معها حكم J pail‏ الحقيقية . 

he ghey (16)‏ هو dae Calle‏ لاخر تكن للخل أن 
هذه حارة وثلك باردة» أو هذه لها طبيعة فلكية وتلك لها طبيعة أرضية. وليس [WA]‏ 
هذا کالمقدار الذى ليس هو فى نفسه Lb‏ محصلا ما لم ينتوع بان يكون خطا أو سطحا 
أو جسما» وكالعدد الذى لبس هو شيا محصلا ما لم ينوع اثنين أو ثلاثة أو أربعة. ثم 
إذا تحصل لا يكون gh det‏ بنضاف اليه شىء من خارج» وتكون الطبيعة الجدسية 
كالمقدارية أو العددية دونها طببعة قائمة مشار إليها تضاف إليها طبيعة أخرى pE‏ بها ؛ 
بل تكون طبيعة الاثنينية نفسها هى العددية التى تحمل على الائنينية وتختص بها » والطولية 
نفسها هى المقدارية التى حمل عليها وتختص بها . 

)10( وأما ههنا فلا يكو نكذلك » بل الحسمية إذا أضيف الها صورة أخرى لا تكون 
تلك الصورة التى نظن فصلا والحسمية باجتماعها جسمية» بل تكون الجسمية أحدهما 
متحصلة فى نفسها Ub Att‏ نعنى ههنا بالحسمبة الى كالصورة لا الى الجنس » وقد 
عرفت الفرق ببنهما فى كناب البرهان» وسباتيك ههنا إيضاح وببان لذلك . 

de (49)‏ نلق قل eat‏ نيا قن انارق Lad cages‏ كان gdh‏ يود أن 
كو kes ast gl‏ ,امور Y‏ 9 ذانيا ودار العو bal SGV‏ اماق ا 
وذلك gY‏ المقدار المطلق لا تتحصل له ذات متقررة إلا أن تكون خطا أو سطحاء Bp‏ 
at‏ خطا أو سطحاء جاز أن يكون للخط لذاته مخالفة للسطح Jan‏ هو محصل 
dented‏ ا مرا yl es‏ سلا [V+].‏ 
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(27) As for the corporeality which we are discussing [however] it is 
in itself a realized nature whose specific kind is not realized through 
something that joins it, so that, if we imagine’ that no [added] meaning 
joins corporeality but that it is [only] corporeality, [then it is not the case 
that] it would be impossible to have attained for ourselves [as objects of 
knowledge] anything but matter and connection alone. Likewise, if we 
affirm some other thing with the connection, this is not because the con- 
nection in itself is not realized for us except by adding and conjoining 
[this thing] to it. Rather, it is shown through other arguments that con- 
nection does not exist in act by itself. For a thing not to exist in act, how- 
ever, does not [mean] that its nature is not realized. For whiteness and 
blackness [are such that] each of them is of a realized nature as a specific 
idea in its most complete manner—which is [realization] in itself. [Yet,] 
it is impossible for [such a thing as whiteness or blackness] to exist In act 
except in matter. 

(28) Absolute measure, on the other hand, cannot be realized as a 
nature to which one points unless it is necessarily made a line or a surface 
in order that it would be possible for it to exist. [This is] not [to say] that 
measure can exist as measure and that as a consequence thereafter there 
would exist a line or a surface that constitutes a state of affairs that [could 
not] exist in actuality without [measure]. And even though [measure] 
realizes its essence, this is not similar to [corporeality]. Rather, corpore- 
ality is conceived to exist through the causes belonging to it ({causes] 
through which and by which it exists, being only corporeality, without 
[anything] additional), whereas measure is not conceived to exist through 
the causes belonging to it ([causes] through which and by which it exists, 
being only measure, without [anything] additional). For, this measure in 
itself requires differentiae so as to exist as a realized thing. These differ- 
entiae are essential to it [so] that, when realized, they do not require it 
to be [something] other than [that] measure. It is thus possible for one 
measure to differ from another measure in terms of something which it 
possesses essentially. 

(29) As regards the form of corporeality inasmuch as it is corporeality, 
it is one nature—simple, realized, with no variance in it. The pure form 
of corporeality does not differ from [another] pure form of corporeality 


PAV Bun) الإلهمات من‎ 05 


Ly (19)‏ الجسمية التى شكلم فبها فهى فى نفسها طبيعة محصلة» ليس eh‏ 
وعينها بشىء ينضم إلبهاء حلى لو توهمنا أنه لم ينضم إلى الجسمية معنى » بل كانت 
جسمية؛ لم یکن أن يكون متحصلا فى أنفسنا إلا مادة واتصال فقط . وكذا إذا CST‏ 
لاتا قن ol‏ قلس لآن fA iby UL V fants Vas Shall‏ 
بحجيع أخرى تبين أن الاتصال لا يوجد بالفعل وحده. فليس أن لا يوجد الشىء بالفعل 
موجودا هو أن لا تتحصل one‏ فإن البياض والسواد كل شىء منهما متحصل الطبيعة 
ga‏ متخصصا أتم تخصيصة الذى هو فى ذاته؛ ثم لايجوز أن يوجد jail‏ إلا فى bole‏ 

Ly (Ya)‏ المقدار مطلقا فيستحيل أن يتحصل طبيعة مشارا إليها إلا أن يجعل 
بالضرورة خطا أو سطحا حى بصير جائزا أن يوجد ؛ لا أن المقدار يجوز أنيوجد مقداراء 
ثم يسبعه أن يكون خطا أو سطحا على سبيل أن ذلك شىء لا يوجد الأمر دونه بالفعل. 
وان 6 نتفي نات وان نهنا ی کا ا ور ا وخرت لا سات 
التى لها أن توجد بها وفيها وهى جسمية فقط بلا زيادة» والمقدار لا يتصور أنه وجد 
بالأسباب التى له أن يوجد بها وفيها وهو مقدار فقط بلا زيادة. فذلك المقدار لذاته يحتاج 
إلى فصول حنى يوجد Lt‏ متحصلاء وتلك الفصول ذاتبات له لا تحوجه إلى أن [YN]‏ 
بصير لحصولها غير المقدار. جوز أن يكون مقدارا يخالف مقدارا فى أمر له بالذات. 

lly (YA)‏ صورة الجسمية من حيث هى جسمية فهى طبيعة واحدة بسيطة محصلة 
لا اختلاف yd‏ » ولا تخالف مجرد صورة جسمية لمجرد صورة جسمية بفصل داخل فى 
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through a differentia included in [the definition of] corporeality. What 
adheres to it consequentially is something extraneous to its nature. Hence, 
it is not possible that one corporeality should need matter and [another] 
corporeality should not need matter. The external things that attach to 
it consequentially do not in any way render it not in need of matter. 
[This is] because the need for matter belongs essentially to corporeality 
and to whatever possesses matter—and it belongs to corporeality inas- 
much as it is corporeality, not inasmuch as it is corporeality with a con- 
sequential [attachment]. 

(30) It thus has become clear that bodies are composed of matter 
and form. 


Chapter [Three] 


That corporeal matter is not devoid of form 


(1) We now say: This corporeal matter cannot exist devoid of form 
in actuality. One of the things that quickly clarifies this is [what] we have 
shown: namely, that every existence that has something in actuality exist- 
ing in it [that ıs] realized and subsistent and in which there is also a dis- 
position to receive another thing— [every] such existence is composed of 
matter and form, the last matter! not being composed of matter and form. 

(2) Also, if [corporeal matter] were to separate from corporeal form, 
then either it would have a position and a bound within the existence 
that it then would have, or it would not. If it were to have a position and 
a space and [hence] could be divided, then it would necessarily have 
measure, whereas it was postulated to have no measure. And if it were 
not possible for it to be divided, but it had a position, then it would nec- 
essarily be a point with which a line could terminate. [But,] as you have 
learned from several places, [the point] cannot exist [independently] as 
a single entity, separated spatially [in a confine all its own]. 

(3) If [on the other hand] this substance has neither position nor 
[spatial] reference—being, rather, akin to substances in intellectual 


OV‏ الإلهات من الشماء 


المسمية» وما يلحتها U‏ يلحمها على أنها شىء خاريجعن طببعتها . فلا يجوز إذن أن تكون 
جسمية محناجة إلى مادة» وجسمية غير محّاجة إلى مادة. واللواحق الخارجية لا تغنيها 
عن اة إل Jae GY cope gl ye amy doll‏ اناده نا" کن damon‏ رک $3 
مادة لأجل ذاته» وللجسمية من حيث هى جسمية لا من حيث هى جسمية مع لاحق . 


[VV] وصورة.‎ dole من‎ Ady بان أن الأجسام‎ ae (Y°) 


[المصل [H0‏ 
(ج) فصل 


ف أ الاذة العم انر paea‏ 


)١(‏ ونقول الآن إن هذه المادة المسمانية يستحيل إن توجد بالفعل متعرية عن 
الصورة. Tes Us‏ ذلك بسرعة آنا بينا أن كل وجود يوجد فيه شىء بالمعل محصل 
قائم» وأيضا استعداد لقبول شىء آخر» فذلك الوجود مركب من مادة وصورة» والمادة 
Reins ages‏ 

(Y)‏ وأيضا إنها إن فارقت الصورة الجسمية فلا يخلو إما أن يكون لها وضع وحيز 
فى الوجود الذى لها he‏ أو GY‏ فإ نكان لها وضع وحيز وكان یکن أن تنقّسم 
فهى لا محالة ذات مقدار وقد فرض لا مقدار Ap‏ وان لم Ke‏ أن تنقسمء ولها ‘ees‏ 
فهى لا محالة نقطة SKi‏ أن ينذهى إليها خط » ولا يجوز أن تكون مفردة الذات منحازة» 
على ما علمت فى مواضع . 

)1( وأما إن كان هذا الجوهر لا وضع له ولا اليه إشارة» بل هو كالجواهر stall‏ 
GL a Spc gh dads opel feat alla’ ow gl Ll Jong‏ 123 
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apprehension—then it would follow either [(a)] that the realized dimen- 
sion in its entirety would indwell in it all at once, or [(b)] that [this sub- 
stance] would itself move continuously toward the perfection of its 
measure. [But] if measure indwells in it all at once and [this] necessarily 
comes about with the [substance’s] acquiring of measure in a specific 
spatial confine, then measure would have encountered it as [something] 
having a specific confine—otherwise, no one confine would have been 
more appropriate for it than [any] other. [Measure] would have then 
encountered it where [the specific confine] became related to it. Hence, 
[measure] would have necessarily encountered it while being in the 
confine it is in. That substance, then, would have been in a confine 
(although, perhaps, a confine not experienced by the senses) when it was 
supposed to have had no confine at all—and this is a contradiction. Nor 
is it possible that its occupying a confine should have occurred to it all at 
once as a result of the reception of measure. [This is] because, if measure 
were to come to it when it was not within a confine, then that measure 
would have connected with it in no confine. It would, then, not come to 
it in one specific confine from among the various possible confines to 
which it may belong. [Measure] would, then, have no confine—and this 
is impossible. Or, alternatively, [measure] would exist in every confine 
that can possibly belong to it [and would] not [be] confined to some 
specific one—and this is also impossible. 

(4) This is seen more clearly [when, through exercising] our estimative 
faculty, we think of the matter of some clod of clay that is separated 
[from its form], the form of that clod occurring in it thereafter. [The 
form] cannot occur in it when [the clod] is not in a consigned place, nor 
is it possible for that clod to exist in every confine that is potentially a 
natural confine to that clay clod. For, being a clod does not render it an 
occupant of every confine of its species, nor does it render it more fit to 
be in one direction of its confine than another. It can exist only in one 
specific direction within the general totality of the confine. Nor can it 
come to be in a specific direction when there is no circumstance specify- 
ing [such a direction], for [here] there is nothing except the connection 
of a form with matter, and this has the common possibility [of occurring] 
in any of the natural directions of the parts of the earth. [Now,] you have 
known that such an occurrence in a direction of the confine takes place 
in the way it does only either [(1)] by dint of its occurring close to 
it through the compulsion of a compelling [agent] that specifies that 
proximity, directing it through uniform motion to that very confine, or 
[(2)] by its coming to be there initially. With [its initial existence] in this 


0۸ الإلهمات من الشفاء 


على الاتصال. gh‏ حل فيه المقدار دفعة وحصل لا محالة مع تقدره فى حيز مخصوص , 
فيكون قد صادفه المقدار مختصا بحيّز» Vy‏ لم يكن IVT]‏ حيز أولى به من حيز» قر 
صادفه المقدار حيث انضاف GSO cat]‏ لا محالة قد صادفه وهو فى الحيز الذى هو 
G53 ca‏ تاك ail Vi cece paghl‏ عاو ان GS Y‏ و ody‏ فرض غير 
ر Vy HS Ne II‏ يجوز ان GSS‏ التعنة قن fram‏ له Reba‏ من فول المدانء 
لان المقدار إن وافاه ولیس هو فى حيز كان المقّدار يقترن به BV‏ حيزء ولم يكن يوافيه فى 
la a —‏ 
او یکون فى كل حير مکی أن يكون له لا یخصص caen‏ وهذا ا 

sls lina, (¢)‏ ظلهونا ST‏ ف Laas‏ هيولى مدرة ما قد بحردت ثم حصل فيها 
صورة تلك المدرة» فلا يجوز أن het‏ فيها وليست فى حيز» ولا يجوز أن تكون تلك 
المدرة fet‏ فى كل p>‏ هو بالقوة p>‏ طبيعى للمدرة» فإن المدرية لا حعلها شاغلة لكل 
حيز لنوعها » Wat,‏ أولى بجهة من حيزها دون جهة» ولا يجوز أن توجد إلا فى جهة 
مخصوصة من جملةكلية الحيز» ولا يجوز أن تتحصل فى جهة ciao pasu‏ ولا مخصص 
يامو dled‏ )3 لب GLY‏ سور dole‏ .وذلك مش ترك الخال الحضيول فى 
ا جيه كان coldly‏ الطعية cule ody aN eyed‏ ان fe‏ هنذا Pad‏ 
جهة من الحبز Ud‏ يكون فيما يكون بسبب وقوعه بالقرب [منه]' pals‏ قاسر خصص 
ذلك القرب با تحاهه ]۷٤[‏ إلى ذلك المكان بعينه بالحركة المستقيمة أو حدوثه فى LOM‏ 
هناك . وبذاك yall‏ أو وقوعه فيه fis‏ ناقل لذلك تخصصء» وقد أشبع لك الكلام فى 
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proximity, or with its occurrence, [then] through being transported by 
a transporter, there is specification. But we have spoken fully about this. 
Hence, after abstraction [from form], the matter that belongs to the clod 
does not become specified [with a consigned place]. Moreover, the form 
of being a clod is not in any [specific] direction unless it has an appropriate 
relation to that direction. It is due to this relation—not, first of all, to its 
actually being matter, nor, secondly, to its actually acquiring form—that 
it became specified with [the direction]. And that relation is a position 
[of a kind]. 

(5) The case is similar if the reception of measure in its entirety [by 
the hypothesized formless matter] occurs not all at once but in a spread- 
out fashion—whcre whatever is such that it spreads out has directions, 
and where whatever has directions [also] has position. That substance 
would then have a position and a confine, whereas it was stated that it 
had neither position nor confine—and this is contradictory. 

(6) What has necessitated all [these absurd consequences] is our sup- 
position that [matter] separates from corporeal form. It is thus impossible 
that [matter] should exist in actuality unless it is rendered subsistent by 
corporeal form. For how can an entity that possesses a confine neither in 
potentiality nor in actuality [be such as to] receive measure? It has become 
evident, then, that matter never remains separated [from form]. 

(7) Again, either [matter’s] existence would have to be the existence 
of a recipient (in which case it would always be receptive of some thing [or 
another] that it is never deprived of receiving), or it would have a special 
existence” that is subsistent [to begin with], which it then follows that it 
receives. [In this latter case] it would, in its special subsisting existence, 
possess neither quantity nor a confine. Corporeal measure would then 
be [the thing] that occurred to it, rendering itself such that it potentially 
possessed parts—|this] after it became due for [corporeal measure] to 
render subsistent a substance that in itself is without a confine, quantity, 
or receptivity of division. 

(8) If its special existence? through which it subsists would basically 
not endure when [it became] multiple, then to that which subsists in being 
without a confine and which is divisible neither in estimation nor 1n sup- 
position, it would happen that that through which it is rendered subsistent 
ceases to be due to the occurrence to it of an accident, even though that 
unity [hypothesized for its special existence] is not due to that which ren- 
dered prime matter subsistent, but to something else. Then that which 
we have supposed as a special existence for it would not be a special exis- 
tence through which it is rendered subsistent. Matter, then, would have 


OW 28‏ من الشماء 


هذا . فالهيولى oN‏ للمدرة لا تختص بعد الجريد » ثم ليس صورة المدرية بجهة إلا أن.يكون 
لها مناسبة مع تلك المهة . للك المناسبة» لا لنفس كونها هيولى Yi‏ ولا لنفس اكتسابها 
بالصورة Lab‏ تحصصت بها ؛ وتلك المناسية وضع ما . 

IS (0)‏ إن كاق ا امار chads VALS‏ ا عن ا ساط dey‏ أن كز 
ale at‏ كوا Le By‏ له جهات فهو ذو وضع فيكون ذلك الجوهر 
ذا وضع وحيزء وفيل لا وضع له ولا حيزء وهذا خلف . 

)9( والذى أوجب هذا كله فرضنا أنه يقارف الصورة Raed!‏ فيممنع أن يوجد 
Ady pall Lye VY fall‏ روكت p> VO GS‏ ليا اف eal OY, aad‏ 
تقبل الكم؟ ذ نشي gl‏ الاذة لا تت Hyer‏ 

Lal, (Y)‏ فإنها لا تخلو إما أن يكون وجودها وجو قابل» فيكون دائما قابلا 
لشىء لا بعری عن قبوله لها » وإما أن يكون لها وجود خاص copie‏ ثم يلحق به أنه 


يقبل فيكون بوجودها الخاص etl‏ غير ذى كم وغير ذى حيز» [VO]‏ فيكون المقدار 


Glued‏ هو gall‏ [عرض]' له وصير ذاته بحيث له بالقوة أجزاء بعد ما آن لذّاته أن 
تقوم جوهرا فى نفسه غير ذى حيز ولا كمبة ولا قبول قسمة. 

(A)‏ إن كان وججودهالخاص الذى gah‏ لا ja‏ عند التكثر at‏ فيكون م 
هو منقوم بأنه لا حيز له» ولا ينقسم بالوهم» [ والفرض» ]" يعرض له أن يبطل عنه ما يتقوم 
به بالفعل لورود عارض abe‏ وان كانت تلك الوحدائية WY‏ تقوم به الهیولی؛ بل A‏ 


ee (KR ‘opts فرضناه 56 خاصا له لبس وحودا خاصا به‎ ee pa 
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a form that comes to it through which it becomes one in potency and act 
and another form coming to it through which it does not become one in 
potency and act. There would then be something in common between 
the two things—namely, the one recipient of the two states of affairs, 
[a recipient] of a nature [such] that at one time it would not have the 
potentiality to be divided and at another time [it would have] the poten- 
tiality to be divided. [By potentiality] I mean proximate potentiality that 
has no intermediary. 

(9) Let us now suppose [such] a substance and [suppose further] 
that it has become two in actuality, each numerically different from the 
other and each governed by the rule that it [can] separate from corporeal 
form. Then let each of the two separate from corporeal form so that each 
of the two would remain one substance potentially and actually. Let us 
[now] suppose [one of the two] in itself not to have been divided, except 
that corporeal form has been removed from it, so that it remains one 
substance potentially and actually. It would then follow that that which 
has remained a substance ([although] not a body) would in itself either 
be similar to that which is akin to being part of it and which likewise has 
remained separate [from corporeal] form or [would be] different from it. 
If [it is] different, then this would be due either to [the fact] that this [one] 
has continued to exist while the other ceased (or [to] the converse of 
this); or else [to the fact] that both have continued to exist but that one 
has been specified with a quality or form that exists only for it; or [else to 
the fact] that, after their agreement, the two differ in surpassing [each 
other] in terms of measure, quality, or some other thing. 

(10) If one of the two remains [in existence] and the other ceases to 
exist, the nature [of both] being one [and the same] and similar (where 
only the removal of corporeal form has rendered the one nonexistent), then 
[this removal of form] must [also] render that very other as nonexistent. 
And if one is particularized by some quality—the nature [of the two] being 
one [and the same, with] no other occurrence taking place except the sep- 
aration of the corporeal form and no new occurrence taking place with 
this state other than that which is a necessary concomitant of this state— 
then it follows necessarily that the state of the other must be similar. 

(11) If [to this] it is [then] said, “The first two, while two, are united 
and, hence, become one,” we say: It is impossible for two substances to 
unite. For, if they were to unite, each of the two [still] existing, then they 
would be two, not one. And if they were to unite, one being nonexistent and 
the other existent, then how would the nonexistent unite with the existent? 


qe‏ الإلهمات من الشماء 


للمادة صورة عارضة بها تكون واحدة بالقوة والفعل» وصورة أخرى عارضة بها تكون 
غير واحدة بالقوة والفعل . فيكون بين الأمرين شىء مشترك » هو القابل الأمرين » من شأنه 
أن يصبر مرة ولس فى قوته أن ينقّسم ومرة أخرى وفى قوته أن ينقسم» أعنى القوة القريبة 
الى لا واسطة لها . 

(A)‏ فلنفرض gil‏ هذا الجوهر وقد صار بالفعل انين وكل واحد منهما بالعدد غير 
الآخر» وحكمه أنه يفارق الصورة الجسمانية . فليغار ق كل واحد منهما الصورة الجسمانية , 
ببق ىكل واحد منهما جوهرا واحدا بالقوة والفعل . ولنفرضه بعينه لم ينسم إلا أنه أزيل 
عنه الصورة الجسمائية حتى يى جوهرا واحدا بالقوة والفعل» فلا يخلو إما أن يكون 
بعينه هذا الذى ge‏ جوهرا وهو غير جسم» هو بعينه مل Gall‏ هو كجزئه الذى بی 
کا و Gb [VI] fade gl c‏ اف Me WO‏ اما أن يكين GY‏ هنذا ےد 
عدم» أو بالعكسء أو يكون كلاهما قد بقبا - ولكن تختص بهذا كيفية أو صورة لا 
aes‏ ال لذت او يختلنا ا وت EY aw‏ فى القذان ار 4250 AMS yb gl‏ 

)+( فإن بى أحدهما وعدم الآخرء والطبيعة وإحدة» متشابهة» Uy‏ أعدم 
احدّهما رفع الصورة المسمانية» فيجب أن يعدم الآخر ذلك بعينه. وان اختص بهذا 
aS”‏ والطبيعة واحدة ولم تحدث حالة إلا مفارقة الصورة المسمانية » ولم يحدث مع هذه 
الحالة إلا ما يلزم هذه الحالة » فيجب أن يكون حال SN‏ كذلك . 

bel gh ho 5% (19)‏ وعم guil‏ تهون هعرز بونرا Syed‏ »وبعال 
أن يتّحد جوهران» لأنهما إن LAL‏ وکل واحد منهما موجود فهما اثنان لا واحد › وان 
اتحدا وأحدهما معدوم والآخر موجود فالمعدوم كف يتحد بالموجود؟ وإن عدما جميعا 
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If both, by their union, were to become nonexistent and a third thing 
should come into existence from the two, then they would not be united 
but would be two corruptible things, and between them and the third 
[thing] there would be common matter. But we are speaking about matter 
itself, not about something having matter. [On the other hand,] if they 
differ in that [the one] surpasses [the other] in measure or some other 
thing, then they would necessarily have to exist devoid of corporeal form 
while yet possessing the form of being a measure. But this 1s contradictory. 
As for the two not differing in any respect [if this were so] then the rule 
governing [the one] thing (if that which is other [than it] were not sepa- 
rated from it) would be the very same governing rule when it has dissoci- 
ated from [the] other—([this] when its rule governing another and the 
rule that governs it alone are one and the same in all respects—and this is 
contradictory. [By this I mean] that it is [contradictory] for a rule govern- 
ing part of the subject and for the rule governing all of it to be one and the 
same in all respects. I mean that a thing would not decrease when some- 
thing was not taken away from it as it would if something was taken away; 
and the self-same rule would govern it, both when something was not added 
to it and when something was added to It. 

(12) In brief, there is in the very nature of everything that at one 
time or another can become two a disposition toward divisibility which 
cannot separate from it. It may happen that it is prevented from [dividing] 
by an accidental occurrence other than the disposition of its essence. And 
this disposition is impossible except through the conjoining of measure to 
the essence. 

(13) It thus remains that matter is never stripped of corporeal form. 
And, because this substance has become a measure through some quan- 
tity that indwelled in it, it is not in itself measure. Hence, it is not neces- 
sary for its essence to be specified with the reception of one particular 
dimension rather than another and with one magnitude rather than 
another, even though the corporeal form is one. The relation of any 
quantity whose existence is possible to that which in itself is neither 
divisible nor quantified and which becomes divided and quantified only 
through another is one [and the same]. Otherwise, it would have a quan- 
tity in itself corresponding to that which equals [such hypothesized sub- 
stance], not to that which exceeds it. 

(14) From this it becomes evident that matter can contract through 
condensation and expand through rarefaction. This is something observed 
by the senses. Indeed, its specification with quantity must be necessarily 
due to a cause that decrees that quantity to be in existence. Either that 


5 الإلهيات من الشعاء 


بالانحاد وحدث شىء ثالث منهما فهما غير متحدين بل فاسدين » وبينهما وبين اثالث 
مادة مشتركة وكلامنا فى نفس المادة لا فى شىء ذى مادة. وأما إن WA‏ بالتفاوت 
فى المعدار أو غير ذلك ذ - فبجب أن يكونا وليس لهما صورة حسمانية ولهما صورة 
مقدارية» وهذا خلف . وأما أن لا يختلفا بوجه من الوجوه» فيكون Sam‏ حكم الشىء 
لو لم پنفصل عنه ما هو غيره؛ هو حكمه بعينه وقد انفصل عنه غيره» وحكمه مع غيره 
وحكمه [W]‏ وحده ومن كل جهة حكما واحداء هذا خلف. أعنى أن يكون حكم 
بعض الموضوع وحكم كله واحدا من كل جهة» أعنى أن یکون لو كان الشىء أن بنقص 

أن [لَمْ يؤخذ]' منه شىء كما إذا أخذ منه شىء » وحكمه ولم يضف اله شىء حكمه 
aby‏ ن gis ad‏ م 

)۲( وبالجملة كل شىء يجوز فى وقت من الأوقات أن يصير اثنين» ففى طباع 
ذاته اسنعداد للانقسام لا يجوز نيناوق وربما يمنع عنه بعارض غير استعداد الذات» 
وذلك الاستعداد محال إلا بمقارنة المقدار للذات. 

E gl 2d (11)‏ عن Anda pall‏ ,رولا هرا gle Lil abl‏ 
کنا T lais]‏ حله» فليس بكم بذانه » فليس يجب أن تختص ذاته بقبول قطر بعينه دون 
در وقدر دون قدرء وان كانت ت الصورة الحسمية واحدة. ونسبة ما هو غير متجزئ ولا 
مکمم فی cals‏ بل إعا نجرا أ Sey‏ بغيره إلى أى مقدار يجوز وجوده» نسبة واحدة» 
وإلافله مقدار فى ذاته يطابق ما يساويه دون ما يفضل عليه . 

(VE)‏ شين من هذا أنه يكن أن تصغر المادة بالتكاثف وتكر بالتخلخل» وهذا 
مسري aS cle‏ انو Wee Lill‏ مسب لني ار اا LVR]‏ 
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cause must be one of the forms and accidents that exist in matter, or [it 
must be] an external cause. If it is an external cause, then either [(a)] it must 
bestow that measured amount through the mediation of some other thing, 
or by reason of a special disposition (in which case the rule governing this 
and the first alternative [above] becomes one and the same, reducing [to 
the fact] that bodies have different measures due to their different cir- 
cumstances); or [(b)] the bestowal is not due to this [external cause] and 
its mediation (in which case bodies would be equally deserving of quantity 
and are [all] equal in size, which is false). 

(15) Also, in addition to this, it is not necessary that from that cause 
there should proceed one specific size rather than another size, except 
by reason of something. By this “something” I mean a condition that is 
added to matter, rendering it deserving of that specific quantity [that it 
has |—not by its actually being matter, neither by its being matter that has 
[a giver of forms] that informs it with quantity, but in that [the] matter 
will have something because of which it deserves to be informed by the 
[giver] of the form with that size and quantity. It is possible for [matter] 
to differ absolutely in species, and it is possible for it to differ in being 
stronger and weaker ([while] not [differing] absolutely in species), even 
though the difference in being the stronger or the weaker may be close to 
the difference in species. But in the difference between [one matter and 
another] in terms of absolute species, and in the difference between [one 
matter and another in terms of which is] the stronger [or] the weaker, 
there is a contrariety known to the perceptive examiners. For it is known 
that hyle in itself may be disposed [to receive] different measures. This 
is also a principle of natural philosophy. 

(16) Also, every body is necessarily specified with one spatial confine. 
It does not have this confine proper to it inasmuch as it is body; other- 
wise, each body would be thus [specified with the same spatial confine]. 
Hence, it is necessarily specified with a confine by reason of some form it 
has in itself. This is evident. For, either it is not receptive to varieties [of 
shapes] and to differences in detail so that it thus becomes [receptive of 
these] due to some form—not in that it is receptive of [them] inasmuch 
as it is body—or else it is [in itself] receptive of them, either easily or 
with difficulty. Whatever the case, [body] would possess one of the forms 
mentioned in the natural sciences. Hence, corporeal matter does not 


Y‏ الإلهيات من الشفاء 


ارو ol LL a‏ کک و و POSS AN AEM‏ 
المادة» أو سببا من خارج. فإنكان سببا من LEZ LE‏ أن يفيد ذلك المقدار المقدر بتوسط 
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أمر آخر أو بسبب استعداد خاص» فيكون حكم هذا وحكم القسم الأول واحدا برجع 


إلى أن الأجسام لاختلاف أحوالها تختلف مقاديرهاء وإما أن لاتكون الإفادة بسبب ذلك 


وبتوسطه؛ قتكون الأجسام ممساوية الاستّحمّاق SU‏ ومتساوية الأحجام» وهذا كاذب . 

8 ومع ذلك أيضا فليس يجب أن يصدر عن ذلك السبب حجم بعينه دون 
حجم إلا AY‏ وأعنى بذلك الأمر شرطا lay‏ إلى المادة به تستحق المعدار المعين» 
لا YS pe!‏ مادة ولا Lal‏ لكونه مادة لها مصور بالكمية» بل يكون للمادة شىء لأجله 
Ly pas gl jet‏ المصور بذلك الحجم و الكمية. ويجوز أن تختلف بالنوع Miles‏ 
وبجوز أن ASS‏ بالأشد والأضعف ليس بالنوع مطلفا » وإنكان الأشد والأضعف 
قد يقارب الاختلاف فى النوع» لكن بين GEM‏ بالنوع مطلمًا وبين GEN‏ بالاشد 
والأضعف مخالفة معلومة عند المعتبرين. فقد علم أن الهيولى قد LE‏ بعينها لمقادير 
Lal‏ جيرا ظا کد 

)99( وأيضا فإ نكل جسم يختص لا محالة بحيز من الأحياز» وليس له الحيز 
الخاص به با هو جسم» وإلالكان كل جسم كذلك» فهو إذن لا محالة مختص به لصورة 
ما فى ذاته » وهذا بين. فإنه إما أن يكون غير قابل للتشككلات والتفنصلات [۷۹] فيكون 
بصورة ما صار كذلك [لا أنه]' با هو جسم قابل cal‏ وإما أن يكون قابلا لها بسهولة 
أو بعسر. وكف ما GS‏ فهو على أحدى الصور المدكورة فى الطبيعبات . فإذن المادة 
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exist separate from form. Matter, hence, is rendered subsistent in act 
through form. Thus, when matter is abstracted [from form] in the esti- 
mative faculty, then what was done to it is [something] that does not 
hold in [external] existence. 


Chapter [Four] 


On placing form prior to matter in the rank of existence 


(1) It has thus [been shown] to be true that corporeal matter subsists 
in actuality only with the existence of form and, moreover, that corporeal 
form does not exist separated from matter. It follows, then, that between 
them either there must be the connection of relation—where the quiddity 
of each is only conceivable as predicated with respect to the other—l[or 
not]. But [the first alternative] is not the case. For we apprehend intel- 
lectually many of the corporeal forms, but we must [exert] strenuous 
effort in order to establish that they have matter. Similarly with this 
matter, we apprehend it intellectually as the substance disposed [for the 
reception of form]. But from this we know only through investigation 
and theoretical reflection that that for which it is disposed must have 
within it [that] from which something [comes to be] in actuality. Yes, 
inasmuch as [corporeal matter] is disposed, it is related to that for which 
it is disposed, the connection of relation obtaining between them. We are, 
however, speaking about comparing the essences of the two, apart from 
what happens to them or [what] necessarily adheres to them by way of 
relation. You have known the manner of this. 

(2) Furthermore, we are speaking about the state between matter 
and form inasmuch as [the latter] exists. Disposition, however, does not 
necessitate a connection with something that inevitably exists, although 
this is possible. Hence, either the connection between [form and matter] 
is the connection between cause and effect, or else the connection between 
the two is between two things equal in existence, neither of which is the 
cause or the effect of the other, but where, however, the one will not exist 


PAV WA) الإلهمات من‎ Y 
تنوم بالفعل بالصورة» فإذن المادة إذا‎ Le] الجسمية لا توجد مفارقة للصورة. فالمادة إذن‎ 


جردت فى التوهم› ققد فعل بها ما لا يشت معه فى الوجود [Av].‏ 


pay‏ الرابع] 
زد )فصل 


فى تدم الصورة على المادة فى مرتبة الوجود 


a (1)‏ صم أن المادة الجسمانية إا تقوم بالفعل عند وجود الصورة» وأيضا فإن 
الضؤرة الماقية لست اوجن مها زقة doll‏ فل يكلو إما ان تكن aye lagen‏ لشاف 
فلا Jes‏ ماهية كل واحد منهما إلا مقولة بالقياس إلى الآخر. ولس كذلكء فإنا Jos‏ 
كثيرا من الصور الحسمانية» ونحتابج إلى تكلف شديد حتى شت أن لها مادة» وكذلك 
هذه المادة» نعقلها الجوهرٌ المستعد » ولا نعلم من ذلك أن ما تستعد له يجب أن يكون فيه 
منه شىء بالفعل إلا ببحث ونظر. نعم » هى من حيث هى مستعدة مضافة إلى مستعد 
له وبينهما علاقة الإضافة» لكن كلامنا فى مقايسة ما بين ذاتيهما دون ما يعرض لهما من 
إضافة أو يلزمهما » وقد عرفت كف هذا . 

(؟) وأيضا LO GB‏ فى الحال بين المادة وبين الصورة من حيث هى موجودة. 
والاستعداد لا يوجب علاقة مع شىء هو موجود لا محالة» وإن كان يجوز [AV]‏ 
ذلك. فلا يخاو إما أن تكون العلاقة بينهما علاقة ما بين العلة والمعلول» وإما أن تكون 
العلاقة بسنهما علاقة امرين aCe‏ الوجود لبس أحدهما علة ولا معلولا للآخرء ولكن لا 
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unless the other exists." With any two things, of which neither is the 
cause or the effect of the other [but] which have [the above] connection 
between them, it is not possible for the removal of the one inasmuch as 
it is an essence to be the cause of the removal of the other. Rather, [the 
removal of the one] would be something that [comes about] with it— 
I mean a removal that has no alternative but to be with a removal, if at 
all, not a removal necessitating a removal. You have known the difference 
between the two aspects, having known that the thing whose removal is 
the cause of the removal of the other is its cause. This has previously 
become clear to you in detail in [several] places and will become [yet] 
clearer in the course of what we are explaining.” 

(3) But now you have learned here that there is a difference in say- 
ing about a thing, “Its removal is the cause of the removal of [another] 
thing” and saying, “It is inevitable that, with its removal, the removal of 
[another] thing takes place.” If, then, the removal of [either] one of the 
two things mentioned above is not the cause of the removal of the other, 
yet it is inescapable that with its removal, the removal of the other takes 
place, then it follows either [(a)] that the removal of one of the two 
removed [things] would necessitate the removal of a third thing other 
than [these] two;° or [(b)] that [the removal] of that very thing is neces- 
sitated by the removal of a third thing such that, had no removal of that 
third [thing] occurred, the removal of this one would be impossible; or 
[(c)] [that] nothing of the kind takes place. If nothing of the kind takes 
place—where “this” is only removed with [the removal] of “that,” and 
“that” only with [the removal] of “this,” without a third cause other than 
their two natures—then the nature of each one of the two is connected 
in existence in actuality with the other. This [connection] would, then, 
either belong to their two quiddities—in which case these [quiddities| 
would be related, when it has been clearly seen that they are not related— 
or [it would be found] in the existence of [each]. But it is evident that the 
like of [these] is not [in itself] a necessary existent (being in its quiddity 
a possible existent), but [that it] becomes a necessary existent through 
another. However, it cannot at all become a necessary existent through that 
other; this we have shown. In the final analysis, it and its companion 
would have to become necessary in existence through a third thing (if 
we ascend in terms of causes). That third thing, inasmuch as it would be 
the cause in actuality for the necessary existence of the two, [would be 
such] that the removal of [either] one of the two would not obtain except 
by removing [this third thing’s] being the cause in actuality. These two 


VG‏ الإلهمات من الشعاء 


بخ حرفا ا Vy‏ وعدتو اشن aS‏ علة للآخر ولا معلولا له ثم 
بنهما هذه العلاقة فلا يجوز أن يكون رفم أحدهما علة لرفم الآخر من حيث هو ذات» 
بل يكن امن مسيم اعت برك ا لا يخلو عن أن يكون مع رفع» لا رفعا موجب 
رفم» إن كان ولا بد . وقد عرفت الفرق بين الوجهن» فمّد عرفت أن الشىء Gal‏ رفعه 
علة لرفم شىء آخر فهو ab calle‏ بان هذا لك قبل فى مواضع على التفصيل وسيزداد 
بقعا ادن اليه شيعه 

ML, (1)‏ فقد علمتء ههناء أنه فرق بين أن يقال فى الشئ: إن رفعه علة 
لرفم شىء ؛ وبين أن يقّال: لا بد من أن یکون مع رفعه رفم شىء . فإن کان ليس رفم أحد 
هذين الشيئين المذكورين علة لرفع الآخره بل لا بد من أن يكون مع رفعه ارتفاع الاخرء فلا 
يلو إما أن يكون رفم المرفوع منهما يوجب رفم شىء ثالث غيرهما » أو يجب عن رفع 
شىء at‏ حتى أنه لولا رفم عرض لذلك الثالث لم یکن رفم هذاء أو لا یکون شىء 
من ذلك. فإن لم [يكن] ‏ بل كان لبس يرتفع هذا إلا مع ذلك» وذلك إلا مع هذا من غير 
سبب ثالث غير طبيعنهما » فطبيعة كل واحد منهما متعلمّة فى الوجود » بالفعل» بالآخر. 
LB [AY]‏ أن يكون ذلك Lg all‏ فتكون مضافة» وقد بان أنها ليست مضافة؛ Ub‏ 
أن يكون فى وجودهما . وبين أن مثل هذا لا یکون واجب الوجود فيكون فى Cae‏ 
SS‏ الوجود » AKI‏ يصير بغيره واجب الوجود . فلا يجوز ألبنّة أن يصير واجب الوجود 
ele eels‏ ھی ھی tie Nesp‏ وو حي مع فى احير 
الأمرء إذا ارتقينا إلى العلل بشىء ثالث» ويكون ذلك الشىء الثالث؛ من حيث هو علة 
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would then be removed only by the removal of a third thing.* But we 
[have] said that this is not the case, [that] this 15 contradictory. Hence, 
this [alternative (b)] is false,” and it remains that one of the two other 
alternatives is true. 

(4) If their removal is caused by the removal of a third thing so that 
both are its effects, let us then examine the manner in which the essence 
of each, when connected with the essence of the other, is related {to the 
other]. For it then follows either that [(d)] the existence of each is neces- 
sitated by the cause, through the mediation of its companion, whereby 
each would be the proximate cause for the necessary existence of its 
companion (which is impossible, for this has been shown to be impossi- 
ble in [various] past statements of ours), or that [(e)] one of them in 
itself would be closer to this third thing, becoming thus the intermediary 
cause, [with] the second [becoming] the effect. [In this way,] the true 
[alternative] division would be the one in which we stated that the con- 
nection between them 15 a connection through which one of them is a 
cause [and] the other an effect. 

(5) If [as in alternative (a)] the removal of one [of the two things] 
necessitates the removal of a third [thing], the removal of which neces- 
sitates [in turn] the removal of the second of the two, then one of the 
two becomes the cause of a cause. But the cause of a cause is [itself] a 
cause. Hence, in the final analysis the affair is settled by having one of 
the two [be] an effect, the other a cause. 

(6) Let us now consider which of the two ought to be the cause. As 
for matter, it cannot be the cause for the existence of form. For, first of all, 
matter is only matter because it has the potency to receive and to be dis- 
posed [to receive]. But [that which is] disposed [to receive], inasmuch as 
it is disposed, is not the cause for the existence of that for which it is dis- 
posed. If it were [such] a cause, then that [which it receives] must exist 
permanently for it without there being [any] disposition [for its reception]. 

(7) Secondly, it is impossible for a thing’s essence, when still in 
potentiality, to be the cause of something in actuality. Rather, its essence 
must have become actual, becoming thereafter a cause for something else, 
regardless of whether [its] priority [to the effect] is temporal or essential 
([by essential] I mean that it would not exist at all unless [it exists] as a 


بالفعل لوجوب وجودهما ء لا يصح رفع أحدهما إلا برقع 0 علة بالفعل. فیکون هذان 
ما يرتفعان by‏ سبب ثالث» وقد فلنا لبس كذلك» هذا خلف. فقد بطل هذا ء وبقى 
للق اجن gael‏ اح 

BS فإ ن کان رفعهما بسبب رفع شىء ثالث حتى يكونا هما معلولاه» ذلننظ‎ (E) 
يخاو إنا ان يكرد‎ VS. SN oS Byles GS الخو نهدا‎ Meo GSS أن‎ Ke 
كل واحد منهما بحب وجوده من العلة بوساطة صاحبه» فیکون کل واحد منهما هو العلة‎ 
jp che يان أن هذا ستل ا‎ AB محال‎ Lay cole رجرب وحور‎ Ayal 
(Basal J Abd تفر هو‎ EH هيدا‎ Bl فة‎ Lael و أن کن‎ kyl 
هو القسم الذى قلنا : إن العلاقة ببنهما علاقة يكون بها‎ GLI والثانى هو المعلول» ويكون‎ 
ا‎ oly tle leave! 

LB (o)‏ إن کان رفم أحدهما يوجب رفع ثالث يجب عن رفعه رفع الثانى منهما ؛ 
we‏ هنا زا دهم dle‏ لل Ade All Mey‏ بو الامو ترونو السرم he‏ ان يكن 
nse!‏ بولا و لاخر 

ab )7(‏ الآن أيهما ينبغى أن تكون العلة منهما . فآما المادة فلا يجوز أن تكون هى 
dal‏ خض اناوه om Le‏ :0512م GY‏ لها تقوة N‏ 
ea ey el,‏ جهو بدك نارهو كوس رحب ان 
يوجد ذلك دائما له من غير استعداد . 

لا Gl ford so ales Lt Uy‏ كرو da shy Jel gtd Lee 6 gtll cd‏ 
بالقوة؛ بل يجب أن تکون ذاته قد صارت بالفعل» ثم صار سببا لشىء آخرء سواء كان 
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cause of the second [thing] and unless the second [thing] was essentially 
rendered subsistent by it, [the fırst thing] being, for this reason, essentially 
prior) and regardless of whether that [first thing] which [constitutes] a 
cause [for the second] is connected with its essence or is separable from it. 
For it is possible, in the case of some causes of the existence of a thing, 
that there might exist, by [the cause], only a thing that is connected with 
its essence; and [it is also possible,] in the case of some causes for the 
existence of a thing, [that] only a thing that is separate from its essence 
would exist thereby. The mind does not shrink from allowing the possi- 
bility of this, and, moreover, investigation necessitates the existence of 
both alternatives. If matter, then, were to be the cause of form, it would 
necessarily have an essence that in actuality is prior to the form. We have 
denied this as impossible, not on the basis that its essence can necessarily 
exist only [when] conjoined with form, but on the basis that it is only 
through form that its essence can exist in actuality. There is a distinc- 
tion between these two. 

(8) Thirdly, if matter were the proximate cause of form, and [if] 
matter has no variance in itself, and [if] whatever was necessitated by 
that which has no variance has no variance at all in it, it would then nec- 
essarily follow that corporeal forms have no variance in them. If the vari- 
ance in [the corporeal forms] is due to varying things in the states of 
matter, then these things would have to be the first forms in matter, and 
the discussion reverts anew to what it was originally. If [on the other 
hand] the cause of these varied forms is matter and some other thing 
with matter that is not in matter—so that matter alone is not the proxi- 
mate cause, but matter [in conjunction] with something else—then, if 
that other thing and matter join together, some specific form in matter 
comes to be, and, if something other than that [former thing] combines 
with matter, a form other than that specific form comes to be. But then, 
in reality, matter would possess the receptivity of form. 

(9) As regards the particular property of each form, this would be 
due solely to these [external] causes. [Now,] each form is the individual 
[form that] it is solely by virtue of its particular property. Hence, the cause 
for the existence of each form in its particularity would be the external 


هذا التقدم بالزمان أو بالذات» أعنى ولو لم يكن ألبّة موجودا إلا وهو سبب للثانى» وإلا 
أن يقوم به الثانى بالذات » ولذلك یکون Wade‏ بالذات » وسواء كان ما هو سبب له یقارن 
ذاته أو يكون مفارقا ذاته» فإنه يجوز أن OK‏ بعض أسياب وجود الشىء نا يكون عنه 
وجود شىء يكون ble‏ لذائه» وبعض أسياب وجود الشىء Ul‏ يكون عنه وجود شىء 
Gb cal gL‏ ا jad Ge leds‏ ع لم oll‏ مرضي steel T‏ 
جمبعا » فإن كانت المادة سبيا للصورة فيحب أن تکون لھا ذات Jat‏ أقدم من By gall‏ 
bere oy‏ هذا بيدا he obey yd‏ أن YASS‏ مك ود لالت iL‏ 
الصورة» بل على أن ذاته يستحيل وجودها أن يكون بالفعل إلا بالصورة ؛ وبين الأمرين فرق . 

OGL, (a)‏ فإنه إذا كانت المادة هى العلة القربية للصورة» والمادة لااخمّلاف لها 
فى ذاتھا » وما یازم عن الشىء الذى لا اخثلاف فيه لا اخثلاف Id‏ فكان يجب أن 
كن OAL Vaal pall‏ نيا . GB‏ كن نوفيا لأسو op GES‏ الخوال Bala‏ 
9 تلك الأمور هى الصور الأولى فى المادة؛ ويعود الكلام بأصله جذعا . فإ ن كان علة 
or‏ هذه الصور ا لمختلفة المادة وشىء آخر مع المادة ليس فى المادة, حتى لا تكون المادة 
وحدها هى العلة Ayal‏ بل المادة وشىء آخرء فكون ذلك الشىء الآخر والمادة إذا 
اجتمعا جميعا حصل صورة ما معيّدة فى المادة. وإ نكان شىء غير ذلك الآخر واجتمع 
مع المادة حصلت صورة غير تلك الصور المعينة, فتكون المادة فى aaah‏ قول الصورة. 

Ly (4)‏ خاصية كل صورة فما تكون عن تلك العلل. üp‏ تكو نكل صورة هى 
ھی بخاصيتها » فتكون علة وجود کل صورة بخاصيتها هی الشىء الخاريج» ولا يكون 
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thing, matter having nothing to do with the making of this particularity. 
That form exists as it does only through this particular property. Hence, 
matter would have [contributed] nothing in the making of the particular 
existence of each form, except that [matter] is inevitably [needed] for 
form to exist therein. But this is the specific characteristic of the receptive 
cause. Thus, there remains receptivity alone [for matter]. It thus becomes 
false that matter, in any respect, is the cause of form. It would thus 
remain that form alone is that through which the existence of matter is 
necessitated. Let us, then, consider whether it 1s possible that form alone 
is that through which the existence of matter is necessitated. We say: 

(10) As for form whose matter is [never] separated from it, this is 
possible. But as regards the form that separates from matter, [with that] 
matter continuing to exist with another form, this is not possible. This is 
because, if [as in the latter case] this form were alone in itself a cause, 
matter would cease to exist after [the form] ceases to exist and the com- 
mencing form would have another matter that comes to exist through 
it. That matter would then be originated, and [this origination] would 
require another matter.® It is thus necessary that the cause of the exis- 
tence of matter is something conjoined with form, so that the existence 
of matter emanates only from that thing. But it is impossible for the 
emanation of that thing to be completed without any form at all. Rather, 
the state of affairs is completed through both together. 

(11) Thus, the connection of matter in its existence would be with 
that thing and a form in whatever manner it proceeds from [that thing] 
into [matter]. Hence, [matter] does not cease to exist with the annihila- 
tion of form, since form only separates from it to be [replaced by] 
another form which acts with the cause (from which the principle of the 
existence of matter derives), performing the same act as the first form. 
Inasmuch as this second [form] shares with the first in being a form, it 
[also] shares with it [the fact] that it assists [the cause] in rendering this 
matter subsistent,” but differs from it in that it renders matter in actu- 
ality a substance that is other than the substance enacted by the first. 


Ww‏ الإلهمات من الشماء 


للمادة فى تلك الخاصية صنع» ily‏ كانت تلك الصورة موجودة وجودها بتلك الخاصة» 
فيكون لا صنع للمادة فى خصوصية وجود كل صورة» ]09[ إلا أنها لا بد منها فى 
ان ANU ALL Lele clay «Ldap pall wes‏ ف Jy dll‏ تنظ ab‏ يطل أن 
تكون المادة علة للصورة بوجه من الوجوده. وقد بقى أن تكون الصورة وحدها هى BM‏ 
بها يجب وجود المادة. فلننظر هل يمكن أن تكون الصورة وحدها هى الى بها يجب 
وحود المادة. فنمول : 

)=( :ما Gols ENA‏ قرات حانة Lely gd‏ الضووة الت ارق 
المادة» وشيهى المادة موجودة بصورة أخرى» فلا بجوز ذلك فيها . وذلك لان هذه الصورةء 
لو الك KIN ley‏ علةء لكانت المادة تعدم بعد عدمها » وتكون للصورة المسنائفة 
مادة gl‏ توحد Nps‏ ولكانت تلك المادة Aala‏ ولكان يحتابج لها إلى مادة ae‏ 
تحب ذل أن کا وجو المادة شيئًا مع الصورة» حتى تكون المادة أا يفيض 
ورا عن ذلك ااه كك ل ان كل ace wed‏ بلا صو KI‏ يل إن 


یتم الأمر بهما جميعا . 


GSKB (99)‏ تاق المادة قن ويعودها tll ly‏ 2 ونضورة كف كانك WS rad‏ 
فيها » فلا تعدم بعدم الصورة» إذ الصورة لا تفارفها إلا لصورة أخرى تفعل مع العلة - A‏ 
CEL — Gall agony lane [ge‏ ا ارو ا Vi Gl Lab‏ الثاني يف رك الاوك 
فى أنه صورة» يشاركه فى أنه يعاونه على إقامة [AV]‏ هزه المادة» وبما adlu‏ يجعل المادة 
بالفعل جوهرا غير الجوهر الذى كان يفعله الأول . 
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(12) For many an existing thing is only completely [realized] through 
the existence of two things. Thus, light and illumination come about 
from an illuminating cause and from a quality that is not specifically the 
[only one] that renders the illuminated body receptive to having the ray 
penetrate it without being reflected. This quality sets up the ray possess- 
ing a specific quality other than the specific quality which some other 
color quality would set up. You ought not to debate [further] what we have 
uttered concerning the ray’s penetration and reflection, once you have 
perceived the objective. It is not unlikely that, after reflection, you may 
arrive at more suitable examples for this. Nor would it harm you if you 
did not find an example, for it is not necessary that for everything there 
should be an example. 

(13) Someone, however, may say: If the connection of matter is with 
that thing and with form, then their combination is akin to the cause [of 
the connection]. If, then, form ceases to exist, then this combination, 
which is the cause, ceases to exist, and it thus follows necessarily that the 
effect ceases to exist. 

(14) [In answering this,] we say: The connection of matter with that 
thing and with the form is not by way of the form [having to be] a form 
of a specified species, but inasmuch as it is [simply] form. This combina- 
tion does not cease at all. For that thing and the form inasmuch as it is 
[simply form] will always exist, so that, if that were not to exist, there 
would be no matter; and, if that form inasmuch as it is form did not 
exist, there would be no matter. If the first form were to cease to exist, 
[but] not because of the successive second [form], then that separate 
thing would be alone, and that thing which is form inasmuch as it is form 
would not exist. It would, then, be impossible for the existence of matter 
to emanate from that [separate] thing, since it is alone, without a partner 
and [without] that which fulfils the condition [for the emanation of mat- 
ter from it]. 

(15) Someone, however, may say: The combination of this—the cause 
and the form—is not numerically one but one in a general sense. But the 
one in a general sense is not a cause of what is numerically one and of what 
is like the nature of matter, for it 15 numerically one. 


۸ الإلهمات من الشفاء 


)55( تكرش yl‏ الوجودة ا سم بوجود شمئين» فإن الإضاءة والإنارة 


U‏ تحصل من سبب مضىء» ومن كيفية لا بعينها تحعل الجسم المستتير قابلا لآن ينف 


فيه الشعاع ولا ينعكس. ثم تكون تلك الكيفية تقيم الشعاع على خاصية غير الخاصيه 
الى تقيمه كيفية أخرى من الألوان. ويجب أن لا تناقش فيما لفظنا به من نفوذ الشعاع 
aul a,‏ ون شعن ولا pA GS ae ec‏ 
aly.‏ ولا يضرك أن لا 2 Lal‏ مثالاء فإنه لبس يجب أن یکون لكل شىء مثال . 

)91( ولقائل أن يمّول: إنه إن كان تعلق المادة بذلك الشىء وبصورة فيكون 
محموعهما كالعلة ca)‏ وإذا بطلت الصورة بطل هذا المجموع الذى هو العلة» فوجب 
الع امول 

)10( فنمول: إنه لبس تعلق المادة بذلك الشىء ويالصورة؛ من حيث الصورة صورة 
معينة بالنوع» بل من حيث هى صورة. وهذا المجموع لبس يبطل LN‏ فإنه يكون دائما 
موجودا ذلك الشىء » والصورة من حيث هى صورة» [۸۷] فيكون لو لم يكن ذلك 
الشىء لم تكن المادة؛ ولو لم تكن الصورة من حيث هى صورة لم تكن المادة. ولو بطلت 
E by pal‏ معدي as‏ اللا ع ولق corey E‏ ولا يكن 
الشىء الذى هو الصورة من حيث هو صورة. فكان يستحيل أن يفيض من ذلك الشىء 
وحود المادة» إذ هو وحده بلا شريك [و]' شريطة. 

)19( ولكن لقائل أن يقول: إن مجموع ذلك : العلة والصورة ليس واحدا بالعدد » 
بل واحد بمعنى عام» والواحد بالمعنى العام لا يكون علة للواحد بالعدد» hy‏ طببعة 
المادة ؛ فإنها واحدة بالعدد . 
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(16) We say: We do not disallow that the one in the general sense 
which preserves the unity of its generality, in terms of what 1s numerically 
one, should be the cause of that which is numerically one. And this is the 
case here. For, the one in species, preserved by the one in number, is the 
separable [thing]. That thing would, hence, necessitate [the existence of] 
matter. Its necessitation, however, is only complcted by one of the states 
of affairs that conjoin [with the separable thing], whatever [form] this 
might be. As for what this [separable] thing is, you will know it anon. 

(17) Forms, then, are cither forms from which matter never sepa- 
rates or forms from which matter separates but of whose likeness matter 
is never devoid. 

(18) [In the case of | forms that separate from matter to be succeeded 
[by other forms], that which places [the successive form] in [matter] 
perpetuates it by rendering that form the successor. In one respect, then, 
form becomes the intermediary between [this] retained matter and that 
which perpetuates it, and [in another respect it becomes] the intermedi- 
ary in substantiation. For its essence is first rendered subsistent, then 
another is rendered subsistent by it in an essentially prior manner— [the 
latter] being the cause that is proximate to the thing retained in existence. 
If the [first form] is rendered subsistent by the cause that perpetuates 
matter through [the form’s] mediation, then subsistence, deriving from 
the [celestial] first principles, belongs to [the form] first, then to matter. 
If form is not subsistent through that cause but [is subsistent] in itself{— 
matter becoming subsistent through it thereafter—then [form’s priority 
to matter] becomes more evident. 

(19) As for the forms from which matter does not separate, it is not 
permissible to make them caused by matter whereby matter in itself 
determines and necessitates them. For [matter] would then be necessi- 
tating the existence of that through which it is rendered complete, 
becoming a recipient inasmuch as it is rendered complete and something 
that brings about existence inasmuch as it necessitates it. It would then 
necessitate the existence of something through which it itself acquires 
form. But a thing inasmuch as it is receptive is other than [a thing] inas- 
much as it is necessitating. Matter would then possess two states of 
affairs. With one it becomes disposed [to receive], and with the other [it 
becomes] that from which something comes into existence. Of the two, 
that which is disposed [to receive] would be the substance of matter; that 
other [state] would have to be something additional to its being matter 
that conjoins it and necessitates in it an influence—as in the case of 


)99( فنقول: إنا لا نمنع أن يكون الواحد بالمعنى العام المستحفظ وحدة عمومه 
بواحد بالعدد علة الواحد بالعدد ؛ وههنا كذلك» فإن الواحد بالنوع - مستحفظ oly‏ 
بالعدد - هو المفارق. فيكون ذلك الشىء يوجب المادةء ولا يم أيجابها إلا بأحد أمور 
cat yb‏ ها be Lay ca‏ هتنا ا Aaland‏ فد 

(yy)‏ فالصور إما صور لا ثفارقها المادة» LL,‏ صور تفارقها المادة ولا تخلو 
المادة عن مها . 

(A)‏ فالصور الى تمارق المادة إلى dle‏ فإن معمها فها يسسميها سعفيب 
تلك الصورة؛ فتكون الصورة من وجه واسطة بين المادة المسشيقاة وبين مستبقيها [AA] o‏ 
والواسطة فى النقوبم» فإنه أولا قوم ذاته» ثم يقوم به غيره أولية بالذات» وهى العلة 
Ayal‏ من acd‏ البقاء . فإن كانت تقوم بالعلة الميقية للمادة بواسطتها » فالقوام لها 
من الأوائل أولاء ثم للمادة؛ وإن كانت قائمة لا بتلك العلة» بل بنفسها c‏ ثم تقام المادة بها c‏ 
فذلك أظهر فيها . 

)54( وأما الصور التى لا تفارقها المادة فلا يجوز أن تحعل معلولة للمادة حتى تكون 
المادة تقنضيها وتوجبها بنفسها » فتكون موجبة لوجود ما تستكمل به» فتكون من حيث 
تستكمل به قابلة» ومن حيث توجبه موجدة» فكون توجب وجود شىء فى ننسها 
تتصور به. لکن الشىء من حيث هو قابل» غيره من حيث هو موجب. فتکون المادة 
wld‏ مرو د خا تنوه VG,‏ وة ع اليوط Magee add GSS‏ غو 
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nature with respect to motion in matter. [This latter] would, then, have 
to be the first form; and the discussion reverts to what it was originally, 

(20) Form, therefore, is prior to matter; and it is not permissible to 
say that form in itself always exists in potentiality, becoming actual only 
through matter. For actuality is the essence® of form. 

(21) As for the nature of that which is potential, its receptacle is 
matter. Thus, it is matter that is properly said to exist in itself in poten- 
tiality and in actuality through form. And even though form does not 
separate from matter, it does not become subsistent through matter 
but through the cause that bestows matter upon it. For how can form 
become subsistent through matter when we have shown that {form] is 
its cause? Cause 15 not rendered subsistent by effect. [In the case of any] 
two things, neither one is rendered subsistent by the other in [the sense] 
that each bestows existence on the other. The impossibility of this has 
become evident. Moreover, the distinction between that by which a thing 
is rendered subsistent and that from which it does not separate has been 
made clear to you. 

(22) Form, then, exists only in hyle, [but] not in [the sense] that hyle 
is either the cause of its existence or of its existence in hyle. This is sim- 
ilar {to the way] in which cause exists only with effect, not in that the 
existence of the cause is [either] the effect or its being with the effect. 
Just as [with] the cause [which], when it is a cause in actuality it follows 
necessarily that the effect [exists by it] and that it should be with it, [so 
it is] similarly with form: if the form is an existing form, it follows as 5 
necessary consequence that it renders something subsistent, that some- 
thing being conjoined with it. It seems, then, that of the things that render 
a thing subsistent in actuality, bestowing existence on it, some bestow 
[this existence] while being separate and some bestow it while being con- 
nected with it, even though not a part of it (as in the case, for example, 
of substance [in relation] to accidents which it renders as its sequels or 
its necessary concomitants,? and as in the case of the temperaments [in 
the human body]). 

(23) By this it becomes evident that every form that exists in corporeal 
matter exists through some cause. As for [form] that temporally comes 
to be, this is obvious; and in the case of form that permanently adheres to 
matter, this is because corporeal matter has been specified with it by a 
cause. We will explain this more clearly in other places. 


OL Ve‏ من الشماء 


deal انر‎ ad Gm gsy ald dole GS he Lath Lol توذلك لخر‎ coal page 
. للحركة فى المادة» فيكون ذلك الشىء هو الصورة الأولى» ويعود الكلام جذعا‎ 

(t)‏ فإذن الصورة أقدم من الهيولى . ولا يجوز أن يقال إن الصورة بنفسها موجودة 
ee eae‏ اقفر ادا قم Ral gyal yey‏ 

Lly 0‏ طبيعة ما بالقوة فإن محلها المادة» gS‏ المادة هى التى يصلح فيها 
أن يقال لها إنها فى نفسها بالقوة تكون موجودة» وإنها بالفعل بالصورة» [AN]‏ والصورة 
وإن كانت لا تغارف الهبولى فليست تقوم بالهيولى» بل بالعلة المفيدة إياها الهيولى . وف 
تنموم الصورة بالهيولى وقد بنا إنها Syk‏ والعلة لا تقوم بالمعلول» ولا شيسان اثنان يسقوم 
أحدهما بالآخر بآ نكل واحد منهما يفيد الآخر وجوده. ققد بان استحالة هذا ء وتبين لك 
Opal‏ بين الذى يموم به الشىء وبين الذى لا يفارقه . 

الوه ل تيعد لانن ed topes Mle IY  Sodl‏ او نيا قن 
١ Seal‏ كنا ان العلة لا توجد إلا مع المعلول T‏ العلة هو المعلول أو كونه مع 
المعلول؛ كما أن العلة إذا كانت علة بالفعل لزم عنها المعلول وأن [يكون]' معها » كذلك 
الصورة إذا كانت صورة موجودة يلزم عنها أن موم شيا ؛ ذلك الشىء مقارن لذاتها . 
کان ما ph‏ شيا بالفعل» ويفيده الوجود c‏ منه ما يميده وهو مباین » ومنه مأ بده وهو 
ملاق وإن لم يكن جزء منه مثل ad‏ للأعراض A‏ يلحقها أو يلزمها » والمزاجات . 

pens (YY)‏ ا Carer nome‏ اننا اما الحادثة 
فذلك ظاهر فيهاء وأما الملازمة للمادة فلان الهيولى الجسمائية إا خصصت بها لعلة. 


وسسين هذا اظهر فى مواصع اخرى . 
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BOOK THREE 
Consisting of ten chapters 


Chapter [One] 


On indicating what ought to be investigated regarding the state 
of the nine categories and about their accidental [nature] 


(1) We say: We have clearly [indicated] the quiddity of substance and 
have shown that it is predicable of the separable, of body, of matter, and 
of form. As regards body, there is no need to establish [its existence as 
substance]. Regarding matter and form, we have already established [the 
existence of both]. As for the separable, we have established [its substan- 
tial existence] in the potential [manner] that is close to act, and we will 
be establishing it [further] hereafter. If, however, you remember what we 
said about the soul, the existence of a separable substance other than the 
body becomes true to you. It is, hence, [only] appropriate that we should 
now move on to ascertain and establish [the existence] of accidents. 

(2) We say: Regarding the ten categories, you have come to understand 
their quiddities in the introduction to the Logic.' Doubtlessly, the relative 
among them—insofar as it is a relative—is something that necessarily 
occurs [as an accident]? to a thing. The same [applies to] the relationships 
that fall within [the categories] of “where” and “when” in “position,” 
“action,” and “affection.” For these are states that occur [as accidents] to 
things in which they inhere as an existent in a subject—unless one were 
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SUN الممالة‎ 


وفيها عشر فصول 


[الفصل الأول ] 
jhe? (1)‏ 


فى الإشارة إلى ما ب بنبغى أن يبحث عنه من حال المقولات النسع وفى عرضيتها 


O)‏ ]4[ فتقول: قد by‏ ماهية الجوهرء وبينا أنها مقولة على المفارق» وعلى 
الجسم وعلى المادة» والصورة. Lb‏ الجسم GED‏ مستغنى عنه» Ly‏ المادة والصورة ققد 
Lat‏ وأما المفارق فقد تناه بالقوة القرببة من الفعل» ونحن parte‏ بعد . وعلى 
أنك إن تذكرت ما قلناه فى النفس» صم لك وجود جوهر مفارق غير جسم» SHLD‏ 
أن Jes‏ الآن إلى ga‏ الأعراض وإثاتها . 

i . العشرة فقد تفهمت ماهياتها فى افتتاح المنطق‎ OY all فتقول: أما‎ (Y) 
ضرورة.‎ glee ك ¿ المضاف من حملها - من حيث هو مضاف د‎ 
وفى «الوصع» وفى «الفعل» و»الانقعال»‎ KK «pb» ھی فى‎ l السب‎ MNS, 
: فإنها أحوال عارضة لأشياء هى فبها كالموجود فى الموضوع. اللهم إلا أن قول قائل‎ 
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to say, “[This] is not the case with action.’ For the existence of action is not 
in the agent, but in the patient.” Should [someone] say this and it 1s con- 
ceded him, this does no harm to what you are after—[namely] that action 
exists in a thing as an existent in a subject, even if it 1s not the agent. 

(3) Hence, there remain two of the categories—the categories of 
quantity and quality—where a difficulty may occur (namely, [the ques- 
tion of] whether or not they are accidents). 

(4) Regarding the category of quantity, many people judged it [fit] to 
render the line, the surface, and corporeal measure within [the category] 
of substance, and—not restricting [themselves] to this—to make these 
things the principles of substances. Some have adjudged this regarding 
discrete quantities—that is, numbers—and made them the principles 
of substances. 

(5) In the case of quality, others among the natural philosophers held 
the view that it is not at all predicated—[maintaining,] rather, that color 
is in itself a substance; taste, another substance; odor, [yet] another sub- 
stance; and that from these [qualities] the sensible substances are consti- 
tuted. Most of those who uphold the doctrine of latency? maintain this. 

(6) As for the doubts of those upholding the substantiality of quality, 
they are more appropriately discussed in natural science; and it seems 
that we have done this. 

(7) One of the upholders of [the doctrine of] the substantiality of 
quantity, who maintains that continuous [quantities] are substances and 
principles of substances, said: “These are the dimensions that render 
corporeal substance subsistent. And whatever renders something subsis- 
tent is prior, and that which is prior to substances has the greater claim to 
substantiality.” And he maintained that, of the three [dimensions], the 
point has the greatest claim to substantiality.° 

(8) Regarding those who uphold [the doctrine of the substantiality] of 
numbers, they have made these [numbers] the principles of substances, 
except that they have made them composed of unities, so that unities for 
them became principles for the principles. They then said: 


إن الفعل ليس كذلك» فإن وجود الفعل ليس [AC]‏ فى الفاعل» بل فى المفعول. فإن 
قال ذلك» وسلم له» فليس يضر فيما ترومه من أن الفعل موجود فى شىء وجوده فى 
الموضوع» وإن كان ليس فى الفاعل . 

)۳( فبقى من المقولات ما i‏ فيه إشكال» وأنه هل هو عرض أو ليس بعرص ) 
glee‏ : مقولة الكم» ومقولة الكيف . 

)4( إما TA Agee‏ فكثير من الناس رأى أن يجعل الخط والسطح والمقدار 
Glad |‏ من gly ah‏ لا يقتصر على ذلك» بل يجعل هذه الأشياء مبادئ الجواهر . 
وبعضهم رأى ذلك فى الكميات المتفصلة » أى الأعداد » وجعلها مبادئ الجواهر. 

)0( وأما الكيف فقد رأى آخرون من الطبيعيين أنها ليست محمولة RL‏ بل اللون 
جوهر بنفسه» والطعم جوهر آخرء والرائحة جوهر آخرء وأن من هذه قوام الجواهر 
السو وراك فا اک هون ال هذا 

LB (1)‏ شكوك أصحاب القول بجوهرية الكيف» فالأحرى بها أن تورد فى العلم 
الطيعى» وكآنا قد فعلنا ذلك . 

(۷) وأما أصحاب الول بجوهرية الكم» فمن ذهب إلى أن المتصلات هى جواهر 
وسادى للجواهر فمّد قال: إن هذه هى الابعاد المقومة للجوهر الجسمانى» وما هو مقوم 
للشىء فهو أقدم» وما أقدم من الجواهر فهو أولى بالجوهرية» وجعل التقطة أولى الثلاثة 
بالجوهرية . ]40[ 

(A)‏ وأما أصحاب العدد c‏ فإنهم جعلوا هذه مبادئ الجواهر» إلا أنهم جعلوها مؤلفة 
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(9) Unity is a nature in itself [and is] not connected with any one 
thing. This is because unity is in everything, being in [a particular] thing® 
as something other than the quiddity of that thing. For the unity in water 
is other than water; and in people, other than people. Moreover, unity 
insofar as it is unity does not need to be any one thing. Each thing becomes 
[the thing] that it is by being a specified one. Hence, unity becomes a 
principle for the line, the surface, and all things. For the surface does not 
become a surface except through the unity of its proper continuum. The 
case is also the same with the line and the point, [each of] which is a 
unity that has come to have position. Unity is, hence, the cause of all 
things. The first thing that comes about and originates from unity is 
number. Number is thus an intermediary cause between unity and every 
thing. Hence, the point is a positional unity; the line, a positional duality; 
the surface, a positional trinity; the body, a positional quadruplicity. These 
[philosophers] then proceeded to gradually render everything originat- 
ing from number. 

(10) First of all, then, we must show that measures and numbers are 
accidents and then proceed thereafter to engage in resolving the doubts 
of [the above philosophers]. Before this, we must make known the true 
nature of the [different] species of measure. And what is foremost [in 
importance] for us [to do] is to make known the nature of the one. For it 
is incumbent on us to make known the nature of the one in these places 
in terms of two things. One of them is that the one is very closely related 
to the existent, which is the subject of this [metaphysical] science. The 
second is that the one is, in some respect, the principle of quantity. As 
for its being a principle of number, this is easily seen by [any]one who 
reflects [on such a matter]. As regards [its being a principle for] the con- 
tinuous, this is because the continuous is a unity of sorts, [the one] being 
as though [it were] a formal cause of the continuous; [also] because 
measure is measure inasmuch as it is something measured. And being 
[what it is], inasmuch as it is quantified, consists in its being [something 
that is] enumerated; and its being [such as to be] enumerated consists 
in its being such as to have a [numerical count of ] one. 


vy‏ الإلهمات من الشماء 


gt (4)‏ رجي O baile pb dale‏ دولك لان sac gh‏ 
تكون فى كل شىء » وتكون الوحدة فى ذلك الشىء غير ماهية ذلك الشىء » فإن الوحدة 
فى الماء غير الماء » وفى الناس غير الناس»› ثم هى Le‏ هى وحدة مستغنية عن أن تكون 
شيا من الأشياء » وكل شىء Ub‏ يصير هو ما هو بأن يكون واحدا متعينا » BRB‏ 
الوحدة مبدأ الخط وللسطح ولكل شىء فإن السطم لا يكون سطحا إلا بوحدة اتصالها 
الخاص» وكذلك LH‏ والنقطة Lal‏ وحدة صار لها وضع . فالوحدة عل ة كل شىء . وأول 
ما يكون وبحدث عن الوحدة العدد . فالعدد علة متوسطة بين الوحدة وبين كل شىء› 
فالنقطة وحدة وضعية؛ والخط اثنوية وضعبة» والسطح AIK‏ وضعية» والجسم رباعية 
وضعية؛ ثم تدرجوا إلى أن جعلوا كل شىء حادثا عن العدد . 

)٠١(‏ فبجب علينا أولا أن نبين : أن المقادير والأعداد أعراض» ثم JES‏ بعد ذلك 
بحل الشكوك الى لهؤلاء . ول ذلك يحب أن نعف حقيقة أنواع الكمة» والأولى بنا 
أن Ss‏ طبيعة [الواحد ]ء' فإنه يحق علينا أن نعرف طببعة الواحد فى هذه المواضع 
ون ial babs‏ شديد المناسبة للموجود الذى هو موضوع هذا العلم؛ 
Gols‏ أن الواحد ميدأ ما بوجه ما للكمية. [17] أماكونه ميدأ للعدد » فأمر قريب من 
cl‏ وان Lass je‏ وسسه ا و jualigy E‏ 
yale tere al go Lyles‏ $4 سيق gh jal‏ لافيت يد د نيفيك 


يعد كونه بحيث أن له واحدا . [AV]‏ 


' الوحدة. الواحد » م 
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Chapter [Two] 


On discussing the one 


»l 


(1) We say: The one is spoken of “equivocally”" in [several] senses 
that agree in that they partake of no divisibility in actuality insofar as 
each one is what it is. But this meaning is found in them in terms of pri- 
ority and posteriority—this after [the meaning of] one by accident. 

(2) The one by accident consists in saying that something united 
with another thing is [that] other, and that both are one. This would be 
either [(a)] an accidental subject and predicate, as when we say, “Zayd 
and “Abdallah’s son are one,” and “Zayd and the physician are one”; [(b)] 
two predicates of a subject, as in our statement, “The physician and 
‘Abdallah’s son are one,” since it so happens that one thing is both a 
physician and the son of ‘Abdallah; or [(c)] two subjects [having] one 
accidental predicate, as our saying, “Snow and gypsum are one” (mean- 
ing [one] in whiteness), since it so happens that one accident has been 
predicated of both. 

(3) But the one which is by essence includes [the] one in [terms of] 
genus, [the] one in [terms of] species (namely, the one in differentia), 
the one in [terms of] correspondence, [the] one [in terms of] subject, 
and [the] one [in terms of] number. The one in number may be in [terms] 
of continuity, and it may be in [terms of] contiguity, and it may be [in 
either of these two terms] by reason of its species, and it may be by rea- 
son of itself. The one by genus may be [in terms of] the proximate genus 
or [in terms of] the remote genus. The one by species may likewise be 
[in terms of] a proximate species that does not divide into [lower] species, 
or it may be [in terms of] remote species so that it accords with one of 
the divisions of the first classification, although here there would be a 
difference in considering [them]. 


V4‏ الإلهمات من الشفاء 


[ المصل الاس ] 
(ب) فصل 


فى الکلام فى الواحد 


)١(‏ فتقول: إن الواحد يقال ALEN‏ على معان تلفق فى أنها لا فسمة فيها 
بالفعل من حيث کل واحد هو هو › لكى هذا ا معنى يوحد فيها sty pdt‏ وذلك بعد 
الواحد بالعرض. 

)1( وال لبجل ارظن هو ينال قن قت ينارق STS‏ ااه EM‏ انا 
واحد . وذلك إما موضوع ومحمول عرضی »› کفولنا : إن زيدا وابن عبد الله واحد» 
وان زيدا والطييب واحد ؛ وإما محمولان موضوعء كقولنا : الطبيب هو وابن عبد الله 
واحد» إذ عرض أن کان شىء واحد Lee‏ وابن عبد الله ؛ أو موضوعان فى محمول 
واحد عرضى » كفولنا : الثلج والحص واحد » أى فى البياض» إذ قد عرض أن حمل 
علبهما عرض واحد . 

(Y)‏ لكن الواحد الذى بالذات» منه واحد بالجنس c‏ ومنه واحد بالنوع وهو الواحد 
بالفصل» ومنه واحد بالمناسبة» ومنه واحد بالموضوع» ومنه واحد بالعدد [MA].‏ 
والواحد بالعدد قد يكون بالاتصال» وقد يكون crcl‏ وقد يكون لجل نوعه» وقد 
يكون لأجل ذاته. والواحد بالجنس قد يكون بالجنس القريب» وقد يكون با لجنس البعيد . 
والواحد بالنوع كذلك قد يكون بنوع قريب لا يتأ إلى أنواع» وقد يكون بنوع بعيد فیوافق 
أحد قسمى الاب الأول » وإ نكان هناك اخثلاف فى الاعتار . 
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(4) If it is once in species, it is inescapably one in differentia. It is 
known that [what is] one in genus 1s many in specics, and that the one in 
species may be numerically many, and that it is possible that it is not 
[numerically many] if the entire nature of the species is [included] in [only] 
one individual. For, in one respect it would be a species and in one respect 
not a species, since in one respect it is a universal and in another not a 
universal. Reflect on this in the place where we will discuss the universal, 
or remember places [where this matter] previously occurred to you.? 

(5) Regarding the one [in terms] of continuity, it is that which is one 
in act in one respect but also has multiplicity in [another] respect. 

(6) As for the true [one], it is that which has multiplicity only in 
potency. This is either in lines, being the [line] that has no angle; or in 
surfaces, being the plain surface; or in corporeal bodies, being the body 
encompassed by a surface that does not have a forking [to form] an angle. 

(7) Coming after [the true one] is that which has multiplicity in 
actuality, except that its extremes meet at a common limit—as, for 
example, the two lines that together surround an angle. And following 
this is that whose extremes are contiguous in a manner akin to what [in 
locomotion] is the continuous in the necessary and consecutive move- 
ment of one part to another, whereby its unity is as though it follows the 
unity of motion because there is fusing there, as in the case of members 
composed of members—those that have precedence being [the ones] 
whose fused connection is natural, not artificial. In general, unity in this 
is weaker and moves out of [the category] of continuous unity into that 
of combinative unity. Thus, continuous unity has the better claim on the 
meaning of unity than the combinative. This is because continuous unity 
has no multiplicity in act, whereas combinative unity has multiplicity in 
act. Thus, in [the latter] there is multiplicity? over which unity is super- 
imposed, [but] which does not remove multiplicity from it. 

(8) [In terms] of continuity, unity is considered either in connection 
with measure alone or with some other nature that would be something 
like water or air. [Also,] being one in subject happens to the one [in 


APRA) الإلهمات من‎ yo 


)€( وإذاكان واحدا بالنوع فهو لا محالة واحد بالفصل» ومعلوم أن الواحد بالجنس 
كثير بالنوع» وان الواحد بالنوع قد يجوز أن یکون كثيرا بالعدد » وقد يجوز أن لا يكون 
إذا كانت طبيعة النوع كلها فى شخص واحد » فيكون من جهة نوعا ومن جهة لا يكون 
cles‏ إذ هو من جهة كلى ومن جهة لبس بكلى . وتامل هذا فى [الموضع]' الذى تكلم 
فيه على الكلى » أو تذكر مواضع سلفت لك. 

)0( وأما الواحد بالاتصال فهو الذى يكون واحدا بالفعل من جهة» وفيه كثرة 
See‏ 

Gaal LI (1)‏ تيو الذئ: a5 oS‏ الك وبا فة yay dad‏ اما فى اط 
فالذى لا زاوية له» وفى السطوح أيضا : البسيط المسطح» وفى المجسمات: الجسم الذى 
بحيط به سطح ليس فيه انفراح على زاوية . 

(Y)‏ ويليه ما يكون فيه كثرة بالفعل إلا أن أطرافها gil‏ عند حد مشتّرك مثل جملة 
الخطين الحبطين بالزاوية» [MA]‏ ويليه أن تكون الأطراف متماسة نماسا يشبه المتصل فى 
تلازم حركة بعضها لبعض فتكون وحدتها YO‏ تابعة لوحدة الحركة لأن هناك التحاما » وذلك 
كالأعضاء المؤلفة من أعضاء ء وأولى ذلك ما كان التحامه طعا لا صناعبا . والوحدة 
بالجملة فى هذه أضعف» وتخرح عن الوحدة الاتصالية إلى الوحدة الاجتماعية . فالوحدة 
الاتصالية أولى من الاجتماعبة بمعنى الوحدة» وذلك أن الوحدة الاتصالية لأكثرة فيها بالفعلء 
والوحدة الاجشماعية فبها كثرة بالفعل . فهناك كثرة غشيتها وحدة لا تزيل عنها الكثرية . 

(A)‏ والوحدة بالاتصال إما معتيرة مع المقدار فقط وإما أن تكون مع طبيعة أخرى 
مثل أن تكون ماء أو هواء . ويعرض للواحد بالاتصال أن يكون واحدا فى الموضوع» 
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terms of] continuity. For the continuous subject is in reality a simple 
body, coherent in nature. This you have learned in the natural sciences. 
Thus, the subject of the unity of continuity would also be one in nature 
inasmuch as its nature does not divide into various forms. Indeed, we say: 
The numerically one is undoubtedly numerically indivisible inasmuch as it 
is one. Indeed, any other one is indivisible inasmuch as it 15 one. But this 
must be looked into with respect to the nature which [became subject] 
to the occurrence of unity. Thus, the numerically one would include that 
which, in its nature ([as subjected to the] occurrence of unity), is not to 
be multiple—as, for example, the one human. And it would include that 
in whose nature it is [to become multiple|—-as, for example, the one 
[body of ] water and the one line. For the one | body of ] water can become 
[many] waters, and the line [many] lines. 

(9) [In the case of ] that whose nature [does not admit of multiplic- 
ity], either it becomes multiple in a different respect, or it does not. An 
example of the first [alternative] is the numerically one among people. 
For, when divided, [the human] does not become multiple insofar as his 
nature—that is, insofar as he is a human—is concerned, but [the human] 
can become multiple in another respect: when divided into body and soul, 
he would have a body and a soul, neither of which [by itself] is a human. 
As for [the second alternative] that does not [become multiple], it is of 
two divisions. Either it [falls under a division] where another nature 
exists for it, even though it is not a divisible thing, or [it does] not. 

(10) If, with [its being something divisible], it has another nature, 
then either [(a)] that nature is position or that which corresponds to it, in 
which case it would be a point—and, since the point is divisible neither 
insofar as it is a point nor in [any] other respect, there would then be a 
nature other than the above mentioned unity—or [(b)] it would not be 
position or what corresponds to it, [in which case] it would be [some- 
thing] like intellect or soul. For the intellect has an existence other than 
what is understood by its being indivisible, and this existence is not a 
position and is divisible neither in its nature nor in any other respect. 

(11) As for that which does not possess another nature, it is like the 
very unity which is the principle of number—I mean, that which [is 
such that] if something else is added to it, the combination of the two 


becomes number. 


v3‏ الإلهمات من الشفاء 


فإن الموضوع المتصل Meat‏ جسم بسبط ممق ghal‏ وقد علمت هذا فى الطبيعيات . 
فيكون موضوع وحدة الاتصال واحدا أبضا فى الطبيعة من حيث أن طببعته لا تنقسم إلى 
صور مختّلفة؛ بل i Ja‏ إن الواحد بالعدد لا شك أنه غير منقسم بالعدد من حيث هو 
واحد» بل ولا غيره ثما هو واحد منقسم من حيث هو واحد i‏ لكنه يجب أن بنظر فيه من 
حيث الطبيعة الى عرض لها الوحدة» فيكون الواحد بالعدد منه ما لبس من طبيعته الى 
GLAM sh SG glaue gl Yee‏ الو polgh USNS Cade ye beaeey coed‏ 
والخط الواحد فإنه قد يصر الماء مباها والخط خطوطا . ]٠٠١[‏ 

)4( والذى لیس من Cab‏ ذلك فإما أن یکون قد SG‏ من وجه آخرء وإما أن 
بكرن ع الأول الوانعو الفاوة عن ite an 5 Velo shh‏ 
من حيث هو إنسان إذا قسم» لكنه قد SG‏ من جهة أخرى BL‏ قسم إلى نفس وبدنء 
فیکون له نفس وبدن ولیس واحد منهما بإنسان. وأما الذى لا يكون فهو على قسمين: إما 
أن يكون موجودا له - مع أنه شىء لبس بمنقسم - طببعة أخرى» by‏ أن لا يكون . 

2 فإ ن كان موجودا له مع ذلك طبيعة أخرى Up‏ أن تكون تلك الطبيعة هى 
الوضع وما يناسب الوضع» فتكون نقطة والنقطة لا منقسمة من حيث هى تقطة ولا من 
جهة أخرى» وهناك طبيعة غير الوحدة المذكورة؛ وإما أن لا يكون الوضع وما يناسبه ؛ 
فيكون مثل العقل والتفس؛ فإن العقل له وجود غير الذى ينهم من أنه لا ينقسم» وليس 
ذلك الوجود بوضع » ولیس ينمّسم فى Cah‏ ولا فى جهة أخرى . 

)99( وأما الذى لايكون هناك طبيعة أخرى فكنفس الوحدة الى هى ميدأ العدد » 
hel‏ إذا اضر إلا Lape‏ كنار حتوعينا Naas‏ 
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(12) Hence, among these types of unity there are those [where] what 
is understood by them is not divisible in the mind, to say nothing about 
material, spatial, or temporal divisibility. 

(13) Let us [now] enumerate [the components] of the part that also 
becomes multiple through unity with respect to the one nature and with 
respect to continuity. This includes that whose multiplicity is in the 
nature that, in itself, is disposed toward a multiplicity [emerging] from 
the one. This is measure. It [also] includes that whose multiplicity is in a 
nature which has [that] unity disposed toward multiplicity only through 
a cause other than itself. This is the simple body, such as water. For this 
water is numerically one in being water [but] has it in its potentiality to 
become numerically many waters—not, however, by reason of “water- 
ness,” but because of its connection with the cause: namely, measure. 
These numerically multiple waters would then be one in species and also 
one in subject, because it is of the nature of its subject to unite in actu- 
ality as one in number. 

(14) [But] this is not the case with individual people. For it is not by 
virtue of a number of subjects among them that they become united as 
the subject of one human. Yes, cach one of them is one in [terms of] its 
one subject, but what accrues of the multiplicity is not one in subject; nor 
is its state the state of each particle of water. For [the latter] is one in itself 
through its subject. The aggregate of [water particles] is said to be one 
in subject, since it is the function of [such particles] to unite as one sub- 
ject through conjoining, whereby its aggregate then becomes one water. 

(15) Each of these two divisions, however, is either [such that there] 
is realized in it all that is possible to belong to it or not. If [realized 
therein], then it is complete and one in terms of completeness. If not, then 
it is many; and it is the custom of people to make the many other than 
the one. And this unity in completeness is either by supposition, estima- 
tion, and situation (as with a complete dirham and a complete dinar) or 
in reality—this either by way of art, as, for example, the complete house 


vy‏ الإلهمات من الشماء 


(؟1) فمن هذه الأصناف من الوحدة ما لا ينسم مفهومه فى الذهن» فضلا عن 
Balai Goss aes‏ 

(Y)‏ ولنعد القسم الذى Lal SS‏ من حيث الطبيعة الواحدة بالوحدة ومن حيث 
الاتصال» فمن ذلك أن OK‏ تكثره فى الطبيعة التى هى لذاتها معدة لكثرة عن الوحدة 
lang‏ هو امار ا jeg‏ :ذلك ان یکن كارو فى Ib LL [VS] dade‏ الخو ار 
للتكثر بسبب غير نفسها » وذاك هو الجسم السبط ملل الماء . فإن هذا الماء واحد بالعدد 
ole yy‏ بولق وة يصع 32S Wale‏ اللاو Y‏ لحن SON Cael BLL fe ASW‏ 
هو المقدار. فتكون تلك المياه الكثيرة بالعدد واحدة padl‏ وواحدة أيضا بالموضوعء SY‏ 
من طبع موضوعها أن تتحد بالفعل واحدا بالعدد . 

)16( ولا كلك poles!‏ الاش GD‏ لسن ys‏ شاو ge beget ys FAS‏ أن 
wees‏ موضوع إنسان واحد . نعم كل واحد منها واحد بموضوعه الواحد » ولکن لبس 
المجتمع من الكثرة واحدا بالموضوع» ولس حاله حال كل قطعة من الماء ‏ فإنها واحدة 
فى نقسها بموضوعها . والجملة يقال إنها واحدة فى الموضوع» إذ من شأن موضوعاتها أن 
تخد SLATE Lael, be peo ye‏ کن جا ele Kem‏ رادا 

)2( لك ىكل واحد من هذين eel‏ إما أن یکون حاصلا فيه جميع ما K‏ أن 
يكون له أو لا يكون» فإن کان فهو تام وواحد بالنمام» وإن لم يكى فهو كثيرء ومن عادة 
الناس أن يجعلوا الكثير غير الواحد . وهذه الوحدة التمامية إما أن تكون بالفرض والوهم 
والوضع كدرهم تام ودينار تام» Lily‏ أن تكون بالحقيقة . وذلك إما بالصناعة كالبيت 
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(for the incomplete house is not said to be one house), or by nature, as 
with one individual human with complete [bodily] members. 

(16) Because the straight line is receptive of an increase in a straight- 
ness that does not exist for it, it is not one with respect to completeness, 
As for the circular [line], inasmuch as it is not receptive [of increase in 
circularity|—its surrounding the center [equidistantly] from all direc- 
tions occurring to it naturally—it is complete and one in [terms of | com- 
pleteness. It seems as though, among people, each individual is also one 
in this respect. Hence, some things have completeness as a necessary 
concomitant (as, for example, individual [humans] and the circular line), 
and some do not have completeness as a necessary concomitant (as with 
water and the straight line). 

(17) Regarding the one [in terms of] equality, this is by virtue of some 
“comparative similarity,”’ in that the state of the ship, for example, with 
respect to the captain and the state of the city with respect to the king 
are one. For these are two states that correspond to each other. The unity 
of the two is not by accident. Rather, the unity of whatever is united by 
the two is accidental—I mean that the unity of the ship and of the city 
through the two [states] is by accident. But the unity of the two states is 
not the unity that we have made a unity by accident. 

(18) We thus say once again that when? there is unity, it is either said 
of numerically many things or numerically one thing; and we have shown 
that we have encompassed the divisions of the numerically one. 

(19) Let us [now] turn to the other respective standpoint. We say: 
Regarding the things that are numerically many, they are only spoken of 
as one in another respect by reason of an agreement they have in meaning. 
Their agreement would be either in some relation, in some predicate 
other than the relation, or in some subject. The predicate would be either 
genus, species, differentia, or accident. It would be easy for you from this 
place to know that we have ascertained the divisions of the one. And from 
what you have learned you would know which has the higher claim to 
unity and the precedence for being deserving of it. You would thus know 
that the one in genus has a higher claim to unity than the one in compar- 
ative similarity, that the one in species has a higher claim than the one 


VA‏ الإلهمات من الشماء 


التام» فإن البيت الناقص لا يقال له ببت واحد . وإما بالطببعة كشخص إنسان واحد 
تام الأعضاء . [؟١٠]‏ 

(17) ولآن الخط المستقيم قد يقبل زيادة فى استقامة ليست موجودة له» فليس 
بواحد من جهة التمام. yal Lily‏ فإذ ليس يقبلها » بل حصات له بالطبع الإحاطة 
بالمركز من كل جهة» فهو نام وواحد بالتمام» ويشبه أن يكون أيضا كل شخص من الناس 
واحدا من هذه AL‏ فيكون بعض الأشياء يازمه التمام كالأشخاص والخط المستدير, 
وبعضها لا يازمه التمام كالماء والخط المسلقيم . 

(oY)‏ وأما الواحد بالمساواة فهو بمناسبة ماء مثل أن حال [السفينة]' عند الربان 
وحال المدينة عند الملك واحدة» فإن هاتين حالتان glare‏ وليس وحدتهما بالعرص» بل 
وحدة ما يتحد بهما بالعرض» أعنى وحدة السفينة والمدينة بهما هى وحدة بالعرض . وأما 
وحدة الحالتين فليست الوحدة الى جعلناها وحدة بالعرض . 

)انتوق مق ر UL al‏ کت ال رحدو إنا أن مال عن أشباء كر (sadly‏ 
أو تقال على شىء واحد بالعدد » وقد بينا Ul‏ حصرنا أقسام الواحد بالعدد . 

)18( فلمل إلى الحشة الأخرى» فتقول: وأما الأشباء الكثرة بالعدد LED‏ يقال 
لها من جهة أخرى واحدة DU‏ بينها فى معنى . فإما أن يكون اتفاقها فى نسبة أو فى 
موا كور Ley ch‏ ی موطتوع برخيو ,باحس يواد lly [VV] eps‏ 
فصل» Ley‏ عرض» فيكون سهلا عليك من هذا الموضع أن تعرف Ul‏ قد bii‏ أقسام 
از هرو ت رف فا فد عرفت يها اول july Brod‏ امبتحةان :لها :ترف ان 
الواحد بالجنس أولى بالوحدة من الواحد بالمناسبة» gly‏ الواحد بالنوع أولى من الواحد 
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in genus, that the numerically one has a higher claim than the one in 
species, that the simple that is in no respect divisible has a higher claim 
than the composite, and that the complete among divisible [things] has 
a higher claim than the incomplete. 

(20) The one may correspond with the existent in that the one, like 
the existent, is said of each one of the categories. But the meaning of the 
two differs, as you have known. They agree in that neither of them des- 
ignates the substance of any one thing. This you have known. 


Chapter [Three] 


On ascertaining the one and the many 
and showing that number is an accident 


(1) What is now difficult for us to ascertain is the quiddity of the one. 
This is because, if we say, “The one is not divisible,” we will have said, 
“The one is that which necessarily does not become multiple,” [in which 
case] we will have included multiplicity in the explanation of the one. 

(2) As for multiplicity, it is necessarily defined in terms of the one 
because the one is the principle of multiplicity, the existence and quiddity 
[of the latter] deriving from it. Moreover, whatever definition [we use] in 
defining multiplicity, we necessarily use in it the one. [We are speaking] 
of this [sort] when we say, “Multiplicity is the aggregate of ones”; for, we 
will have included unity in the definition of multiplicity. And, moreover, 
we will have done something else—namely, we will have included “the 
aggregate” in its definition where “the aggregate” seems to be multi- 
plicity itself. And, if we say [multiplicity consists] of “unities,” “units,” or 
“ones,” then, instead of the expression “aggregate,” we will have used 
[these] expressions when their meaning is understood and known only 
[in terms] of multiplicity. If, moreover, we say, “Multiplicity is that which 
is enumerated by [means of] the one,” then we will have also included 
unity in the definition of multiplicity, and we will have also included in 
its definition enumeration and measurement—this being also under- 


stood only through multiplicity. 


SLAY ۷۹‏ من الشماء 


Ged‏ والواحد بالعدد أولى من الواحد بالنوع» والبسبط الذى لا نسم بوجه أولى من 
المركب» lly‏ من الذى ينقسم أولى من الناقض . 

MAN والواحد قد يطابق الموجود فى أن الواحد يقال على كل واحد من‎ (Y) 
فى أنه لا يدل واحد‎ olig كالموجود » لکن مفهومهما - على ما علمت - مختلفء‎ 
دو‎ cube ay الأشاعو‎ ye بكرا‎ page he lige 


[الفصل الثالث ] 
Jalg)‏ 


فى gat‏ الواحد والكثير و إبانة أن العدد عرض 


)1( والذى يصعب dal laat bbe‏ الواحد . وذلك Gl‏ إذا قلنا : إن الواحد 
هو الذى لا ينقسم» فقد قلنا إن الواحد هو الذى لا يتكثر ضرورة» فإخذنا فى بان 
الواحد الكثرة. 

(؟) Ly‏ الكثرة فمن الضرورة أن تحد بالواحد » لأن الواحد Lae‏ الكثرة» ومنه 
وجودها وماهيتها ؛ ثم أى حد حددنا به الكثرة استعملنا فيه الواحد بالضرورة . فمن ذلك 
ما تقول: إن الكثرة هى المجتمع من وحداتء فمّد أخذنا الوحدة فى حد الكثرة, ثم عملنا 
شيا آخر وهو Ul‏ أخذنا المجتمع فى حدها c‏ والمجتمع يشبه أن يكون هو الكثرة نفسها . 
bly‏ قلنا من الوحدات أو الواحدات أو الآحاد aid‏ أوردنا بدل لفظ الجمع هذا اللفظء ولا 
بقهم معناه ولا يعرف إلا بالكثرة. وإذا قلنا : إن الكثرة هی الى تعد بالواحد ء فنکون قد 
أخذنا فى حد الكثرة الوحدة» ونكون Lad‏ قد أخذنا فى حدها العد والتقدير» وذلك إما 
ينهم بالكثرة أيضا . [ ٠٠١‏ ] 
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(3) How difficult it is, then, for us to say something that is reliable 
on this topic! 

(4) It seems, however, that multiplicity is better known to our act of 
imagining; unity, better known to our intellects. It seems that unity and 
multiplicity are among the things that we conceive a priori.’ However, we 
imagine multiplicity first, whereas we apprehend unity intellectually, with- 
out a [prior] intellectual principle for its conception; but, if [a principle] 
is needed at all, it would be imaginative. Our defining multiplicity in terms 
of unity would, then, be an intellectual definition. Here, unity is taken as 
conceived in itself and as one of the first principles of conception. [On 
the other hand,] our explaining? unity in terms of multiplicity would be a 
directing of attention* wherein the imaginative course is used to hint at 
an intelligible [which] we [already] have but which we do not conceive to 
be present in the mind.’ If they say, “Unity is the thing which has no 
multiplicity,” they indicate that what is intended by this expression is the 
thing which for us is an a priori intelligible that opposes this other or is 
not it. It thus draws attention to [what is already in the mind] by negating 
[multiplicity] from it. 

(5) One is astounded by those who define number and say, “Number 
is a multiplicity composed of units or of ones,” when multiplicity is the 
same as number—not as a genus of number—and the reality of multi- 
plicity consists in that it is composed of units. Hence, their statement, 
“Multiplicity is composed of units,” is like their saying, “Multiplicity 5 
multiplicity.” For multiplicity is nothing but a name for that which is com- 
posed of units. 

(6) If someone says, “Multiplicity can be composed of things other 
than unities, as in the case of people and beasts,” we say: 

(7) Just as these things are not unities but things constituting the 
subject of unities, in a similar way also they do not constitute multiplicity 
but only the subjects of multiplicity; and [moreover] just as these things 
are ones, not unities, similarly they are multiple, not multiplicity. 


)1( فما tde pusi‏ أن تقول فى هذا الات ذه به . 

)4( لكنه يشبه أن تكون الكثرة Lal‏ أعرف عند تخيلنا » والوحدة أعرف عند 
فا grog ty‏ اوعد قروا کاش وای عو اک 
تخيلها أولاء والوحدة نعقلها من غير مبدأ لتصورها عمّلى» بل أن کان ولا بد Qed‏ 
ثم يكون تعريفنا الكثرة بالوحدة تعريفا عقليا » وهنالك تؤخذ الوحدة متصورة بذاتها ومن 
أوائل التصور» ويكون تعريفنا الوحدة بالكثرة تنبيها يستعمل فيه المذهب ال الى لنومئ إلى 
J gene‏ عندنا لا تصوره حاضرا فى الذهن . فإذا قالوا : إن الوحدة هى الشئ الذى لبس 
في هكثرة دلوا على أن المراد بهذه اللفظة e iN‏ المعقول Gace‏ يديا الذى يقابل هذا الآخر أو 
ليس هو فينبه عليه بسلب هذا عنه. 

)0( و الع خب من wee‏ اليد dp tb‏ إن اعرد كثرة Rade‏ من 
Glas‏ اهن خاد اي all‏ ا 5 لكين لسري و 
الكثرة أنها مؤلفة من وحدات. فمّولهم: إن الكثرة مؤلفة من وحدات» 
كقولهم: إن الكثرةكثرة. فإن الكثرة ليست إلا اسما للمؤلف من الوحدات. 

(1) فإن قال قائل: إن الكثرة قد تؤلف من أشباء غير الوحدات مثل colt‏ 
والدواب . فنعول : 

(Y)‏ إنه كما ار الاشماء للست وحدات» اشا موضوعة للوحدات» 
sya lS E E pond A‏ 

واحدات لا وحدات» فكذلك هى كثيرة لا كثرة. ]٠١1[‏ 
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(8) Those who believe that they then escape from this [difficulty of 
circular definition] once they say, “Number is a discrete quantity that 
has order,” do not escape it. For the soul’s conception of quantity requires 
that [quantity] be known in [terms] of part, division, or equality. As for 
part and division, these can be conceived only through quantity. As for 
equality, quantity is better known to the unclouded intellect because 
equality is one of the accidents proper to quantity, [an accident] in whose 
definition quantity must be included. 

(9) [To this] it is said: Equality is unity in quantity and order, which 
are also included in the definition of number. It is one of [the things] 
that is understood only after number is understood. It must, hence, be 
known that all these are acts of drawing attention—similar to the atten- 
tion drawn by examples, names, and synonymous terms—and that some 
or all of these meanings are conceived in [terms of] their essence. They 
are indicated by these things only in order to draw attention to them and 
to differentiate them. 

(10) We now say: “Unity” is either said of accidents or said of sub- 
stances. If said of accidents, it would not be a substance; there is no 
doubt about this. If said of substances, it would not be said at all of them 
as either difference or genus, since it plays no part in realizing the quid- 
dity of any one of the substances but is only a necessary concomitant of 
substance, as you know. Hence, its being said of [substance] would not be 
that [said] of genus and difference, but [its being] said of it would be 
accidental. The one, then, would be a substance, and unity [would be] the 
meaning, which is the accident. For, the accident—which is one of the five 
{predicables], although an accident in this sense—is allowed to be a sub- 
stance. This is allowed when it is taken as a composite, as is the case with 
“white.” But the nature of its meaning in the simple sense is inescapably 
an accident in the other sense, since it exists in the substance but not as 
part of it and [since] its subsistence would not hold true separate from it. 


(A)‏ والذين يحسبون أنهم إذا قالوا : إن العدد كمية منفصلة ذات ثرتيب» فمّد 
تخلصوا من هذاء فما تخلصوا . فإن الكمية يحوي تصورها للنفس إلى أن تعرف Ah‏ 
والّسمة أو المساواة. أما الجزء والقسمة UB‏ يكن تصورها بالكمية» وأما المساواة فإن 
الككمية أعرف منها عند العمّل الصريح GY‏ المساواة من الأعراض الخاصة MEY‏ يجب 
أن توجد فى حدها الكمية. 

)4( تال إن E My AS doll wal LU‏ كن سن spall‏ 
أيضا c‏ هو ما لاينهم إلا بعد فهم العدد . فيجب أن يعلم أن هذه کها تنبيهات ملل التنبيهات 
بالأمثلة والأسماء المترادفة» gly‏ هذه المعانى متصورة كلها أو بعضها لذواتها » Uly‏ يدل 
عليها بهذه الأشياء لينبه عليها وقيز فقط . 

o)‏ فتقول الآن: إن الوحدة إما أن تقال على الأعراض» وإما أن تقال على 
الجواهر. فإذا CLs‏ على الأعراض فلا تكون جوهرا » ولاشك فى ذلك» وإذا قلت على 
الجواهر ذليست تقال عليها كفصل ولا جنس CI‏ إذ لا دخول لها فى تحقيق ماهية جوهر 
من الجواهرء بل هو أمر لازم للجوهرء كما قد علمت . فلا يكون إذن قولها عليها قول 
الجنس والفصل» بل قول «عرضى» . فيكون الواحد جوهرا » والوحدة هى المعنى الذى 
هو العرض» gb‏ العرض الذى هو أحد الخمسة - وإن كان كونه عرضا بذلك المعنى - 
قد يجوز عليه أن يكون جوهرا » وما يجوز ذلك إذا أخذ مركا كالأبيض . وأما طبيعة 
المعنى اللسبط منه ]٠١7[‏ فهى لا محالة عرض بالمعنى الآخرء إذ هو موجود فى الجوهر 
ولیس كجزء منه ولا بصح قوامه مفارقا له. 
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(11) Let us, then, examine the unity existing in each substance which 
is not a part of it which renders it subsistent. Would its subsistence, sep- 
arate from substance, hold as true? 

(12) We say: This is impossible. This is because if some unity were to 
stand stripped [from substance], then either it would have to be simply 
[a something] which is indivisible (there being no nature of which its 
indivisibility is predicated), or there would [have to] be another nature. 
The first division [of the disjunction] is impossible. For there must at least 
be an existence, that existence being indivisible. [But] if that existence is 
necessarily an idea other than unity and [something] that is indivisible, 
then that existence is either a substance or an accident. If it is an acci- 
dent, then unity is necessarily in an accident, then [subsequently] in a 
substance.’ If [that existence, on the other hand], is a substance, unity 
never separating from it, then it exists in it in the way [a thing] exists in 
a subject. If separate from it, then, if the unity separates from that sub- 
stance, it would have another substance to which it comes to belong, having 
toward it—if the existence [of the unity] is supposed—a connectedness 
with a substantiality. That substance would [then] be [such that,] if this 
unity did not come to belong to it, it would have no unity, [which] is 
impossible; or else it would have a unity that had been and a unity that 
follows, [in which case] it would have two unities, not one unity. As such, 
there would be two substances, not one substance, because that substance 
would consist of two ones—and this [too] is impossible. Moreover, if 
each unity existed in another substance, then one of the two substances 
would not be the one to which unity transferred. The discussion would 
revert back to the original question regarding that to which unity trans- 
fers and [which] also would become two substances. And, if every unity 
is in two substances together, then unity would be a duality, and this is a 
contradiction. It thus becomes evident that it is not in the nature of unity 
to separate from the substance in which it exists. 

(13) We begin and say: If unity is not simply that which is indivisible 
but is an existence that is indivisible, so that existence is included in unity 
(not being a subject of it), then, if we suppose that this unity separates 
from substance, then if it can exist in itself it would constitute a bare 


ia yas he حر‎ eed SIL pe الونحوؤة فى كر‎ ine gh الآن قن‎ fees (19) 
قوامها مفارقة للحوهر؟‎ ca هل‎ a 

(Y)‏ فتقول: إن هذا مستحيل» وذلك لأنها إن قامت وحدة مجردة لم يخل إما أن 
تكون محرد انلا قق وليس هناك طبيعة هى الحمول عليها أنها اوک 
هناك طبيعة أخرى . والقسم الأول محال » فإنه لا أقل من [أن] يكون هناك وجود » ذلك 
الوجود لا ينسم فإ نكان ذلك الوجود لا محالة معنى غير الوحدة وأنه لا يتقسم ) 
فإما أن يكون ذلك الوجود جوهرا أو يكون عرضا ؛ فإنكان عرضا فالوحدة فى عرض لا 
محالة ثم فى جوهر» وإن كان جوهرا - والوحدة لا تفارقة - فهى موجودة فيه وجود ما 
فى الموضوع؛ وإن كانت مفارقة» تكون الوحدة - إذا فارقت ذلك الجوهر - يكون لها 
جوهر آخر تصير إليه وثقارنه إذا فرض وجودها مقارنة لجوهرية» ويكون ذلك الجوهر - 
لو لم تصر all‏ هذه الوحدة - لم تكن له وحدة» وهذا محال؛ أو تکون له وحدةكانت 
ووحدة لحقت» فتكون له وحدتان لا وحدة» فيكون جوهران لا جوهر واحد» sy‏ 
ذلك الجوهر واحدان» وهذا محال. وأيضا فإ ن كانت كل وحدة فى جوهر Sl‏ فاحد 
الحوهرين لم ينتقل ad]‏ الوحدة ]٠١6[‏ وعاد الكلام ede‏ فيما esl‏ إليه الوحدة وصار 
Lal‏ جوهرين ؛ وإن كانت كل وحدة فى الجوهرين جميعا SCS‏ 9 الوحدة اثنوية» هذا 
gl gk oi ae‏ او مق هاما ان تارق ار اللا يدن 43 

OY)‏ ونبندی فقول : إنه إنكانت الوحدة ليست مجرد آنا لا تتقسمء بل كانت 
وجودا لا بنشسم حتى يكون الوجود داخلا فى الوحدة لا موضوعا لهاء فإذا فرضنا انه 
قد فارقت هذه الوحدة الجوهر إن كانت Ke‏ أن توجد بذاتها كانت وجودا لا ينقسم 
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existence that does not divide and would not be an existence that only does 
not divide.’ Rather, unity would be an indivisible substantial existence 
[only] if that existence does not subsist in a subject. As such, accidents 
would in no respect have unity. And, if accidents were to have unity, their 
unity would be other than the unity of substance, “unity” being said of 
them equivocally. There would, thus, also be those among numbers that 
are composed of the unity of accidents and those [that are] composed of 
the unity of substances. Let us, then, reflect to see whether or not the two 
share the meaning of indivisible existence. 

(14) If the two do not share [this meaning], then the unity in one of 
them would be a divisible existence, but not so in the other. This [how- 
ever] is not what we mean by the unity of accidents or of substances, [for 
this] would lead us to mean by unity—in the case of one of the two— 
something other than its being an indivisible existence. If [on the other 
hand] they share in that meaning, then that meaning is the indivisible 
existence, the very [thing] we mean by unity. This is the more general 
meaning than the one we have just previously mentioned. For it is neces- 
sary for [the former] to constitute a substantial existence in addition to its 
being an indivisible substance, since it is possible to suppose it separately. 
This meaning, if [unity is] a substance, by necessity does not occur to an 
accident. [From this, however,] it does not follow that we should say that, 
if [unity] were an accident, it would not occur to a substance. For the acci- 
dent does occur to the substance, the accident inhering therein; but the 
substance does not occur to the accident so as to be subsistent in it. 

(15) Hence, inclusive unity is more general than this meaning, and 
this is what we are discussing—and [discussing it] only inasmuch as it 1s 
an indivisible existent, without anything additional. And [this meaning] 
does not separate from its subjects; otherwise, it would become that other, 
more specific meaning. For it is impossible for unity to be an individual 
existence in [both] accidents and substances and, with [all] this, to be 
permitted to separate. For then [it would be the case] that [either] sub- 
stance occurs to an accident [as something that comes to inhere in it] or 
that the unity in substances and accidents differs. It is, hence, clear that 
the reality of unity is a meaning [pertaining] to accidents? and one of 


the necessary concomitants of things. 


AY‏ الإلهيات من الشماء 


مجردا ولم تكن وجودا لا ينسم daid‏ بل تكون الوحدة وجودا جوهربا لا نمسم إذا 
قام ذلك الوجود لا فى موضوع. فلا تكون للأعراض وحدة بوجه من الوجوه. وإن کان 
للأعرض وحدة تكون وحدتها غير وحدة الجوهر؛ وتكون الوحدة تقال عليها بالشتراك 
الاسم. فيكون Leal‏ من الأعداد ما تأليفه من وحدة الأعراض» ومن الأعداد ما تاليفة من 
وحدة الجواهر. فلننظر هل يشتركان فى معنى الوجود الذى لا ينسم أولا يشتركان . 

)16( قان لم يشئركا فتكون الوحدة فى gis‏ وجودا منقسما وفى الآخر لبس 
Lady lh”‏ ی وو gl ole‏ انلو افون طلقم عد ge‏ رقن اا 
شينًا غير أنه وجود غير منقسم. وإن اشتركا فى ذلك المعنى» فذلك المعنى هو الوجود 
الغير المنقسم الذى إياه نعنى بالوحدة؛ وذلك المعنى el‏ من المعنى الذى ذكرناه قبيل الآن» 
فإن ذلك کان يلزمه [SA]‏ مع كونه وجودا Y‏ ينقسم» أن يكون وجودا جوهرياء إذ قد 
كان يمكن فرضه مجرداء وذلك المعنى لا محالة إن کان جوهرا لم يعرض للعرض» ولیس 
ih‏ أن تقول إنه إن كان عرضا لم يعرض الجوهر» فإن الجوهر يعرض له العرض poly‏ به 
العرض» والعرض لا يعرض له الجوهر se‏ يكون قائما فيه . 

gab (2)‏ الوحدة الجامعة أعم من ذلك المعنى وكلامنا فيها » ومن حيث هى 
وجود لا ينقسم فقط بلا زيادة أخرى» وذلك لا يفارق موضوعاته Vy‏ صار ذلك المعنى 
الأخص . فإنه من الحال أن تكون الوحدة وجودا غير منقسم فى الأعراض والجواهر ويجوز 
مع ذلك أن تفارق» فيكون جوهرا عرض لعرض» أو أن تكون الوحدة مختلفة فى الجواهر 
والأعراض . فين ان Vere seen‏ معنى عرضى ومن حملة اللوازم للأشياء . 
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(16) It is not for someone to say: This unity does not separate in the 
way in which general ideas do not separate, subsisting without their dif- 
fcrentiae, as [with] humanity [that] does not separate from animality. The 
impossibility of this separation does not necessitate accidentalness. Rather, 
what necessitates accidentalness is the impossibility of a separation per- 
taining to the realized, existing, individuated meaning. 

(17) [To this] we say: This is not the case. For, the relation of what 
we supposed as more general to what we supposed as more specific is not 
the relation [that obtains] in what is divisible in terms of a substantiating 
differentia. For we have shown that unity is not included in the definition 
of a substance or an accident but is a relation belonging to a generic nec- 
essary concomitant. And if we have pointed to a simple individual instance 
of it, then it is distinct in essence from the specification associated with 
it—not, however, as with “being color” that is in whiteness. If, then, it is 
correct that it is inseparable, then it is correct that the predicate—which 
is a general meaning of a necessary concomitant, nominally derived from 
the name of a simple idea—is the meaning of unity. And this simple [idea] 
is an accident. If, then, unity is an accident, then number, which is com- 
posed of unity, is an accident. 


Chapter [Four] 


That measures’ are accidents 


(1) As for continuous quantities, they are the measures of continuous 
[things]. As regards body which is quantity, it is the measure of the contin- 
uous [thing] that is body in the sense of form, as you have known from sev- 
eral places.” As for body in the other sense, which is included in the category 
of substance, [it is something] of which we have concluded discussion.” 

(2) [Now,] it has become evident that this measure is in matter and 
that it increases and decreases while substance continues to exist. [Mea- 
sure] is, hence, necessarily an accident. But it is one of the accidents that 
attaches to matter and to something in matter—because this measure 
does not separate from matter except in the [mental] act of estimation 
and does not separate from the form that belongs to matter.’ [This is] 


oLa At‏ من الشماء 


OY‏ وليس BW‏ أن يقول: إن هذه الوحدة إا لا تفارق على سبيل ما لا 
تفارق المعانى العامة قائمة دون فصولها » كما لا تفارق الإنسانية الحيوانية. وامتناع 
هذه المفارقة لا يوجب العرضية» بل Ud‏ يوجب العرضية اماع مفارقة يكون المعنى 
ors‏ الرضوو لقحو 

)1( فتقول: ليس الأمركذلك» فإن نسبة ما فرضناه أعم إلى ما فرضناه أخص 
لبس نسبة المنقسم اليه بفصل مقَوّم. فقد بنا أن الوحدة غير داخلة فى حد جوهر أو 
eye‏ ال a‏ رن بسي soy‏ سبد كان :]مشر SAN‏ 
عن التخصيص الذى يقارنه» MAL MOY‏ البياض» فإذا صح أنه غير مفارق صح أن 
امول الذى هو معنى لازم عام ute‏ الاسم من اسم معنى بسبط هو معنى الوحدة» وذلك 
اللسبط عرض . وإذا كانت الوحدة عرضاء فالعدد المؤلف من الوحدة عرض.[١١١]‏ 


[الفصل [al‏ 
)3 )فصل 


سوام الكميات المتصلة فهى مقادير Ul cell‏ الجسم الى هو الكم فهو 
مقدار المتصل الذى هو الجسم بمعنى الصورة» على ما عرتّه فى عدة مواضع » وأما الجسم 
call‏ الآخر الداخل فى Ayer‏ الجوهر ai‏ فرغنا منه. 

(Y)‏ وهذا المقدار قد بان أنه فى مادة» وأنه يزيد وينقص والجوهر باق» فهو عرض 
لا محالة» ولككه من الأعراض الى تتعلق بالمادة و بشىء فى المادة» لان هذا المقدار لا 
بغارق المادة إلا بالتوهم» ولا ينارق الصورة النى للمادةء AY‏ مقدار الشىء المتصل الذى 
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because it is the measure of the continuous thing, receptive of such and 
such dimensions. This [measure] cannot be without this continuous thing 
in the same way that time exists only through the continuous—namely, 
[in] the distance [that is being traversed]. This measure consists of the 
continuous [thing] being such that it is surveyed with [such and such] a 
thing in some manner: once [terminally] or [where] the surveying would 
be interminable, if [the continuous thing] is estimated to be infinite 
through [sheer] estimation. This [measure] is different from a thing 
such that it is receptive to the postulation in it of the above mentioned 
dimensions. For one body does not differ from another in this. As for its 
being surveyed [with something] in a manner once or its being surveyed 
[with something] without at all dispensing [with further surveying],° this 
[is something in which] one body may differ from another. This [latter] 
meaning, then, is the quantity of the body, [the former,] its form. This 
quantity is not separable at all from that form in the “estimation,” but 
both it and the form are separable in the “estimation” from matter. 

(3) As for surface and line, it is proper that they have [both that] 
consideration which [renders them] a limit and [that] consideration which 
{renders them] a measure. Also, the surface has the aspect of being 
receptive to the postulation within itself of two dimensions having the 
description of the above-mentioned dimensions—I mean, only two dimen- 
sions, interacting at a right angle. Morcover, it is measured and surveyed, 
it can be greater and smaller, and [it is subject] to postulating dimensions 
within itself in accordance with the differences in [geometrical] figures. 
Let us, then, reflect on these states within [the surface] and say: 

(4) Regarding its receptivity to the postulating of two dimensions, 
this indeed belongs to it because it is the limit of the body receptive to the 
postulating of the three dimensions. For, a thing’s being a limit to what 
is receptive of [these] three [dimensions] is so [only] inasmuch as it Js a 
limit to such a thing, not in that it is a limit absolutely, demanding as a 
requirement of it that it be receptive of the postulation of two dimen- 
sions in it. In this respect, it is not a measure. Rather, in this respect, it 
is a relation; [but,] even if a relation, [one] that can only be measure.” 
You have known the difference between the relative in the absolute [sense] 
and the relative which is a category and which cannot, as we have shown, 
be either quantity or quality.’ As for its being measure, this is In the 
other respect whcreby it is possible for it to differ from other surfaces in 
measure and arca. It can in no way differ from them in the first sense.” 
In both respects, however, it is an accident. For, inasmuch as it Is a limit, 


يقل Solel‏ وهذا لا يمك أن يكون بلا هذا الشىء المتصل كما أن الزمان لا يكون إلا 
بالمتصل الذى هو المسافة وهذا المقدار هوكون المتصل بحيث يمسم بكذا [ES]‏ مرة 
أو لا ينتهى المسح إن توهم غير مناه توهما . وهذا مخالف لكون الشىء بحيث يفيل فرض 
الابعاد المدكورة , gb‏ ذلك لا يختلف فيه جسم وجسم . وأما أنه مسح WS‏ [وكذا]' 
بوه ان A Vall‏ مح كا I‏ فقد يختلف فيه جسم وجسم. ge [YN]‏ 
المعنى هو كمية الجسم وذلك صورته . وهذه الكمية لا تفارق تلك الصورة فى الوهم 
I‏ لكى هى والصورة تفارقان المادة فى الوهم . 

uly )*(‏ السطح والخط فبالحرى أن یکون Lela‏ أنه Lely aly‏ أنه مقدار ؛ 
Lally‏ للسطح اعتبار أنه يقبل فرض بعدين فيه على صفة الابعاد i SOM‏ أعنى gon‏ 
فقط ينقاطعان على زاوية قائمة؛ وأيضا أنه يقدر ويمسح» ويكون أعظم وأصغرء وأنه 
قر abel Val a‏ بحس الف ا E‏ 

(E)‏ أما قبوله لفرض Lib paw‏ ذلك له لأنه نهاية الجسم الذى هو قايل لفرض الأبعاد 
الثلاثة ؛ فإن كون الشىء نهاية لقابل الثلاثة من حبث هو نهاية لمثل ذلك لا أنه نهاية Wan‏ 
hai]‏ أن يكون قابلا لفرض بُُدين» ولبس هو بهذه الجهة ممّدارء بل هو بهذه الجهة 
eines) Weak Se:‏ وده غرفت لتقيس الضنات le‏ وين 
لفقا الذي هو Le he e598 VSN yall‏ ينك د gh‏ كفا al ily‏ 
مقدار فهو بالجهة الأخرى النى بها يمكن أن يخالف غيره من السطوح فى القدر والمساحة. 
ولا یکن أن يخالنها بالمعنى الأول بوجه؛ aS‏ من الجهنين جميعا عرض» فإنه من حيث 
هو نهاية عارض للمّتاهى» لأنه موجود فيه كجزء منه ولا وم دونه وقد قلنا إنه لیس 


'كذا. وكذاء بم» م US‏ وكذاء بع» م وم شاف شماه 
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it is an accident occurring to the finite because it exists in it as a part of it 
and does not subsist without it. And we have said that it is not a condition 
for the thing existing in another that it should coincide with its entity.’ 
(As to where we said this, it is in the Physics.'® Let it be examined there, 
should a perplexity occur in this respect.) 

(5) Moreover, [surface] is an accident inasmuch as it is measure. If 
surface were such that postulating two dimensions in it were something 
that belonged in it in itself, then, to that thing, the relation of “being a 
measure”"! in the surface would not be the relation of “being a measure” 
to corporeal form. Rather, the relation of that meaning to being measure 
in the surface would be that of differentia to genus, the other relation being 
that of accident to form. This you will know by examining the principles. 

(6) Know that the surface, by reason of its accidentalness, is that 
which comes into being in the body and ceases to exist through connec- 
tion, disconnection, difference in shapes, and intersections. A body’s sur- 
face may be a plane, then cease to exist Inasmuch as it is a plane, [giving 
way] to a circular [surface] that comes to be. From previous statements 
you have learned that the one surface is not, in truth, subject in existence 
to sphericity and “being a plane.” Hence, [although] the one body 15 sub- 
ject to the differing dimensions that occur successively to it in actuality, 
such is not the case with the surface, whose dimensions are negated if it 
is divested of its shape. This is only possible by cutting it; and through 
[such] cutting [comes about] the negation of the one form of the surface 
that is in act. This you have known from other statements. You have [also] 
learned that this is necessary in the case of hyle, whereby the hyle for 
continuity would be other than that for discontinuity. You have learned 
that, if surfaces are constructed and connected with each other in a man- 
ner that negates the common boundaries, the resulting existent would be 
numerically another surface. If changed back to its first composition, it 
would not be numerically that same surface but one similar to it. This 1s 
because that which has ceased to exist is not brought back into existence.’ 

(7) Since you have known the state of affairs concerning the surface, 
you wil] know it [in relation] to the line—make [the connection] by com- 
parison [of the onc] to [the other]. It has become clear to you that these 
are accidents that, in existence, do not separate from matter. Moreover, 


a‏ الإلهمات من الشفاء 


من شرط الموجود فى شىء أن يطابق ذاته» وأما أبن قلنا هذا ففى الطبيعيات» JEE‏ 
هناك إن عرضت من هذه الجهة شهة . [NAV]‏ 

(5) وأيضا من حيث هو مقدار هو عرض» ولو کا نكون السطح بحيث يفرض فيه 
بعدان أمرا له فى نفسه لم تكى نسبة المقّدارية فى السطح إلى ذلك الأمر نسبة المقدارية 
إلى الصورة الجسمية» بل تكون نسبة ذلك المعنى إلى المقدارية فى السطح نسبة فصل إلى 
جنس» والدسبة الأخرى نسبة عارض إلى صورة. وأنت تعلم هذا بتأمل الأصول . 

6 واعلم أن السطح لعرضيته ما يحدث ويبطل فى الجسم بالاتضال Sati,‏ 
واختلاف الأشكال والتقاطيع » وقد يكون سطم الجسم مسطحاء فببطل من حيث هو 
مسطح» فيحدث مسندير . وقد علمت فيما سلف من الأقاويل أن السطح الواحد بالحقيقة 
لايكون موضوعا للكرية والنسطيح فى الوجود » ولذلك لیس LS‏ أن الجسم الواحد يكون 
موضوعا GY‏ أبعاد بالفعل تترادف عليه » فكذلك السطح إذا ازيل عن شكله Fo‏ 
fle‏ أبعاده . فلا كى ذلك إلا بقطعه . وفى القطم إبطال صورة السطح الواحدة الى 
{fall‏ وق و cule‏ هدا قن اقول خی وعلمت أن هذا لا يلزم فى الهيولى S>‏ 00 
الهيولى للاتصال غيرها للاتفصال؛ وقد علمت أنه إذا Call‏ سطوح ووصل بعضها ببعض 
الفا مطل ادود الشركة كان لكان coud, el lade‏ لو اعد إلى انه SN‏ 
يكن ذلك السطح الأول بالعدد بل آخر مثله بالعدد » وذلك لأن المعدوم لا يعاد . [NYE]‏ 

(y)‏ وإذ قد عرفت صورة الخال فى السطح Jab‏ فرقم LA‏ ان عولد اننا 


عليه. فقد تين لك أن هذه أعراض لاتقارق المادة وجودا » وعرفت أيضا أنها لا تفارق 
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you have known that, in the estimative [mental act],!? they do not sepa- 
rate from the form, which is also material in its natural characteristics. 
It remains for you to know how one ought to understand our statement [s] 
that “the surface is separable from the body in the estimative [mental 
act|,” and that “the line is separable from the surface in the estimative 
[mental act].” 

(8) We say: This separation is understood in this place in two respects. 
One is to postulate, in our estimation, a surface but no body and a line 
but no surface. The other is to direct attention to the surface and, basi- 
cally, to pay no attention to the body as to whether it is with it or not. 
And you know that the distinction between the two things is clear. For 
there is a difference between considering a thing alonc, even though it is 
believed to be with another that is inseparable from it, and considering it 
alone with the condition that it is separable from what is with it, adjudged 
[in the following manner]: Just as you have confined attention to it alone, 
so that, in your estimative faculty, it stands alone, in addition to this it is 
[such] that a distinction can be drawn between it and the other thing— 
with the judgment that that thing is not with it. 

(9) Whoever believes that the surfacc, the line, and the point can be 
thought of in the estimative faculty as surface, line, and point with the 
supposition that there 15 no body with either surface, line, or point 
believes what is false. This is because the surface cannot be postulated in 
the estimative faculty singly, without [its] being a limit to something, 
unless it is thought of in the estimation in a special position—being 
thought of as having two directions that lead the one going to it in such 
a way as to reach two sides that are [the limits of] two other [things], as 
you have known. But, then, what has been thought of in the estimation 
to be a surface would not be a surface. 

(10) For the surface is the very limit, not that which possesses two 
limits. If, in the estimation, the surface is thought of [as] the very limit 
beyond one direction only, inasmuch as it is as such, or the very direction 
and limit (except that its disjoining is in another direction), then that 
which is its limit would be thought of, in the estimation, as being with it 
in some respect. The same state obtains with the line and the point. 

(11) What is said regarding the point—that through its motion it 
draws the line—is a matter that is said for the sake of the imagination and 
has no possibility [of actually] existing. This is not because one cannot 
hypothesize for the point a contiguity that transfers [from place to place], 


الصورة النى هى فى طباعها مادية توهما أيضا . فقد ga‏ أن تعلم كف يتبغى أن ينهم 
قولنا : إن السطح يفارق الجسم توهما c‏ وإن LH‏ يفارق السطح توهما . 

(A)‏ فتمول: إن هذه المعارقة تعهم فى هذا الموضع على وجهين: أحدهما أن نفرض 
فى الوهم سطح ولا جسم» وخط ولا سطج» والآخر أن يلتفت إلى السطح ولا يلتقت إلى 
الجسم أصلا أنه معه أو ليس معه . وأنت تعرف أن الفرق بين الأمرين ظاهرء فإنه فرق بين أن 


بنظر إلى الشىء وحده E‏ معهدا أنه مع غيره TRD‏ وبين ان بنظر اليه pie‏ 


bo yt‏ هذا Abe Le Sree chee ge ed‏ يانه کا AS CaN‏ وکو ج يكن فون وفك 
قائم وحده» فهو مع ذلك يفرق بينه وبين الشىء الآخر محكوما بأن ذلك الشىء لبس معه. 
)4( فمن ظن أن السطح والخط والنقطة قد يكن أن بوهم سطحا وخطا ونقطة 
مع فرض أن لا جسم مع السطح ولا مع الخط ولا مع النقطة ققد ظن باطلاء وذلك لأنه 
لا يكن أن يفرض السطح فى الوهم مفردا ليس نهاية لشىء إلا أن توم مع وضع PE‏ 
easy‏ له جهتان توصلان الصائر all‏ إيصالا Ab‏ جاننين غيرين» كما علمت. فيكون 
dom‏ ماتوهم سطحا غير سطح. [ ۱١١‏ ] 
gb )٠١(‏ السطح هو ننس الخد لا ذو الحدين» وإن توهم السطح نفس النهاية الى 
ا ی ولد — Saath Y gh le‏ له 
جا خی gh‏ هوم مرها ane‏ وخا ا LIS‏ د LI‏ وة 
sally (9)‏ يقال إن النقطة ترسم بحركلها الخط فإنه أمر يقال التخيل» ولا إمكان 
وحود لهء لا لأن النقطة لا يمك أن تفرض لها ثماسة A‏ فإنا قد بيغا أن ذلك SE‏ 
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for we have shown that this is possible for it in some respect. But, since 
contiguity is not permanent, and [since] after contact the thing does not 
remain except as it was before contact, then neither would there be a point 
that remains as the starting point of a line after contact, nor would there 
be an extension between it and parts of the thing contacted. [This is] 
because it became one point, as you have Jearned in the Physics, through 
contiguity—and no other thing. If the contiguity ceases through motion, 
how would it remain a point? Similarly, how would that for which [the 
point] is a starting point remain a drawing that remains stable? Rather, 
this is something that belongs only to estimative thought and imagining. 
Moreover, its movement takes place when there is necessarily an existing 
thing around [which] or in which motion occurs. This thing is receptive 
to having motion take place in it. It is, hence, a body, a surface, or a 
dimension in a surface—namely, a line. Thus, these things would exist 
prior to the point’s motion; and the point’s motion would not, hence, be 
a cause for [these] to exist. 

(12) As for the existence of corporeal measure, this is evident. Regard- 
ing the existence of the surface, this is due to the necessity of the finitude of 
the corporeal measure. As for the line’s existence, this is by reason of the 
possibility of the intersection of surfaces and the postulating of lines in 
them. As regards the angle, it has been thought of as a continuous quan- 
tity other than the surface and the body. We ought, hence, to examine the 
matter regarding it. We say: 

(13) It may so happen that measure, whether it 1s body or surface, 1s 
encompassed by limits terminating at one point. Then, inasmuch as it is 
between these limits, it would be something having an angle, without in 
[any] way considering the state of its limits. It would be as though it 1s a 
measure greater than a dimension terminating at a point. If you wish, 
you could cal] this the very measure, inasmuch as it is thus an angle. But, 
if you wish, you could call the quality which it possesses—inasmuch as it 
is as it is—an angle. The first would, thus, be like the square, the second 
like “squareness.” If you apply the name in the first sense, you would 
[speak of] an equilateral, acute, and obtuse angle in itself, because its 
essence is measure. If you apply [the name] in the second sense, you 
would say that [these properties] belong to it by reason of the measure 
in which it exists, as with “squareness.” [Now,] because it is possible to 
postulate three or two dimensions within that which is an angle in the 
first sense, it is the measure of a body or of a surface. 


AA‏ الإلهسات من الشفاء 


فيها بوحه» لكن المماسة لما كانت لا تشت وكان لا gee‏ الشىء بعد المماسة إلا كما كان 
اس ا كن هات م يندت مير خط هه الاس Vy‏ ب اتاد ب 
ون أحزاء الماسة > لان تلك النقطة إنا ضارت نقظة واحدة كنا cube‏ فى akadai‏ 
بالمماسة لا غير . فإذا بطلت المماسة بالحركة فكيف تبقى هى Sales‏ وكذاك كيف يبقى 
ما هی Le‏ له رسما SGU‏ بل إا ذلك فى الوهم والتخيل فقط . Lal,‏ فإن حركنها تكون 
لا محالة» وهناك شىء موجود تكون الحركة عليه أو cad‏ وذلك الشىء قابل لآن يتحرك 
فبه. فهو جسم أو سطح أو بعد فى سطح أو at‏ هو خط » فنكون هذه الأشياء موجودة 
قبل حركة النققطة» فلا تكون حركة النقطة علة لان توجد هى. ]١١١[‏ 

(؟1) فأما وجود المقدار الجسمانى فظاهرء وأما وجود السطم ذلوجوب AE‏ 
المقدار الجسمانى» وأما وجود الخط فبسبب جواز قطع السطوح وافتراض الحدود لها . وأما 
الزاوية فقد ظن بها أنها كمية متصلة غير السطح والحسم » pad‏ أن ينظر فى lay‏ فنقول: 

(1) إن المقدار جسما كان أو سطحا فقد يعرض له أن يكون محاطا بين FENG‏ 
عند thal‏ واحدة؛ فيكون من حيث هو بن هذه النهايات LE‏ ذا زاوية من غير أن بنظر 
إلى حال نهاياته من جهة. فکانه مقدار SST‏ من بعد يننهى عند نقطة؛ فإن شت سميت 
نفس هذا المقدار من حبث هو كذلك زاوية» وإن شنت سميت الكيفية الى له من حيث 
هو هكذا زاوبة؛ فيكون الأولكالمريع والثانىكالتريع . فإن أوقعت الاسم على المعنى الأول 
قلت : زاوية مساوية وناقصة وزائدة لنفسها e‏ لان جوهرها مقدار » وإن أوقعت على المعنى 
الثانى قلت : ذلك لها بسب المعدار ا ‘yl‏ ا الذى هو الزاوية 
بالمعنى الأول يكن أن يفرض فه إما أبعاد ثلاثة أو بعدان» فهو مقدار جسم أو سطح. 
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(14) It is [an erroneous] belief of the one who says: “A surface comes 
to be only if the line that enacts it in estimative thinking moves with both 
its [end] points so as to bring it about. It would thus, in reality, be moving 
the length sideways, so that a width occurred after the length. Thereby, 
length and width would come into being. However, the line bringing 
about the existence of [an] angle moves neither in length, as it is alone, 
nor in width so as to bring about the surface; but it moves with one of its 
[end] points, and thereby an angle comes to be.” [Such an individual] 
would thus have made the angle a fourth genus of measures. 

(15) The reason for [all] this is his ignorance of what we mean by our 
saying, “In order to become corporeal or have a surface, a thing has to 
have either three or two dimensions.” Since now you have known this, 
you know that that which [such a person] has said does not necessarily 
follow. The rational person ought not to listen to this. This is only but an 
indulgence on the part of that person in that which is none of his business. 
This unaware, perplexed person may go on to hold that the surface is in 
reality the square or the rectangle and nothing else. His words are not 
worth attending to. 

(16) You have thus known the existence of measures, that they are 
accidents and that they are not principles for bodies. For the error in this 
has occurred for the reasons you have known. 

(17) As for time, its accidentality and connection with motion have 
been previously ascertained for you. It remains for you to know that there 
is no measure beyond these measures. We [thus] say: 

(18) Continuous quantity is either something settled, occurring in 
existence in all its parts, or it is not. If it is not, but has renewed successive 
existence, then it is time. If it is settled and it is measure, then it is either 
[(a)] the most perfect measure, being the one in which it is possible to 
posit three dimensions, since it is impossible to posit more than these— 


)56( والذى يظنه من يقول: إنه إا يكون سطحا إذا تحرك الخط الفاعل إباه فى 
الوهم chi OK‏ حنى أحدثه» fe‏ كان قد بحرك الطول عرضا Hab‏ فحدث 
عرض بعد الطول فكان طول وعرض؛ بل لم يتحرك الخط Dott‏ للزاوية لا فى الطول وحده 
oS‏ ل اي ly qe dame‏ تحرك vol‏ رأسيه فحدثت الزاوية . 
ace SN es‏ را be‏ من [NAV]. polell‏ 

)12( والسبب فى هذا جهله ببعنى قولنا : إن للشىء ثلاثة أبعاد أو goes‏ حتى 
يكون مجسما أو مسطحا . فإذ قد عرفت ذلك عرفت أن هذا الذى قاله لا يلزم» ولا 
بنبغى أن يكون Bl‏ إليه إصغاء » Ly‏ هو شروع من ذلك الإنسان فيما لا يعنيه. وهذا 
الغافل الحيران قد يذهب ألى أن السطح LY‏ هو المريع أو المستطيل لا غير. وليس 


م١٠٠‏ كلامه ما بهم فضل شغل به. 


oi (19)‏ عرفت وجود الاقدار Wily‏ أعراض وأنها ليست سادئ للأجسام» إذ 
الغاط فى ذلك Ll‏ عرض لما عرفت . 

Sail Ay)‏ شين رافح طق ae‏ 6 زا نان فلن أن 
تعلم أنه لا مقدار خارجا عن هذه polil‏ » فنقول: 

ON‏ إن الكم المتصل لا يخلو إما أن يكون قارا حاصل الوجود بجميع بجميع أجزائه» 
أولا يكون؛ ob‏ لم يكن , بل كان متجدد الوجود شسا بعد شىء فهو الزمان. وان OF‏ 
قارا وهو المقدار» UB‏ أن يكون Al‏ المقادير وهو الذى Ke‏ فيه فرض أبعاد ثلاثة» إذ ليس 
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and this would be corporeal measure; or [(b)] one in which only two 
dimensions are posited; or [(c)] one having one dimension only, since 
every continuous thing has some dimension either in act or in potency. 
And inasmuch as there are no more than [these] three [dimensions] and 
no less than one, then measures are three and the continuous quantities 
that are connected in themselves are four.'* It is [sometimes] said of 
other things that they are continuous quantities; but they are not. 

(19) As for place, it is the surface. Regarding heaviness and light- 
ness, through their motions these necessitate measures In times and 
places. It is not for them in themselves to be divided by a division that 
enumerates them. And [it is not for them] to be compared in terms of 
equality and inequality by postulating a limit for them that corresponds 
to a homogeneous limit, whereby that which follows the limit would cor- 
respond, in terms of what is homogeneous to it, to that which comes 
after it; [consequently,] the second limit would be applied to it so that it 
would either equal it or differ from it, becoming unequal but greater. For 
this is what we mean by the equality and inequality that make measure 
known.! As for the division that occurs to lightness and heaviness, 
whereby one weight is half [another] weight, this [comes about] because 
[one weight] moves half the distance in [the same amount of] time or the 
same distance in twice the time, or else [because] the movement of the 
greater [in weight] downward through an instrument of motion necessi- 
tates conjointly the movement of the lesser [weight] upward, or some 
similar thing. 

(20) This is similar to the heat that is double [another] heat because 
it acts doubly or because it [occurs] in a hot body twice [the size of the 
other] that is similar in temperature. The same is the case with the small, 
the large, the many, and the few. For these are also accidents that attend 
qualities in the category of relation. You have attained to discourse 
[explaining] all this in another place. 

(21) In short, quantity, by definition, is that wherein it is possible to 
find something that is appropriately one [thing] that enumerates—this 
being [so] in itself, regardless of whether “the appropriateness” is exis- 


tential or suppositional. 


ف الإلهمات من الشماء 


يكن أن يفرض فبه فوق ذلك» وهذا هو المقدار المجسمء وإما أن يفرض فيه بُعُدان فقط» 
Ll,‏ 0 ذا بعد dol,‏ فقطء إذ كل منصل فله بعد ما ale‏ او اة JEL‏ 
أكثر من ثلاثة ولا أقل من واحد «المقادير ثلاثة OLS,‏ المنصلة لذاتها dal‏ وقد يقال 
لاشاء أخرأنها OLS‏ متصلة وليست كذلك. [NVA]‏ 

LÍ (8)‏ المكان فهو السطح» وأما الثقل والخفة فإنها توجب بحركاتها مقادير فى 
الأزمنة ASM,‏ وليس لها فى نفسها أن محا بجزء يعدها » وأن تقايل بالمساواة والمغاونة 
أن يفرض لها حد ينطبق على حد ما یجانسه» حتى ينطيق ما يليه منه على ما يليه ما 
يجانسه» فينطبق عليه الحد الآخر فيساوى أو يختاف فلا يساوى» بل يفاوت» فإنا نعنى 
alias‏ املق اويا el‏ وام St‏ وض EAE‏ 
WK gh‏ قل نعف gb JE‏ ذلك الدع لد ALM bg) ADL Cased hell‏ 
ضعف الزمان » أو ترك الاعظم إلى أسفل فى آلة حركة يازم معها أن يتحرك الأصغر J‏ 
ai‏ ر کو ا 

EN SNES ES 
للها فى ضعف الجسم الحار المتشابه فى الحرارة. وكذلك حال الصغير والكبير والكثير‎ 
Kica تلحق الكديات من باب الضاف» وأنت قد‎ lal فان هذ أعراض‎ i 
. فى جميع هذه فى موضع آخر‎ 

)19( فالكمية بالجملة حدها ھی أنها الى SS‏ أن يوجد فيها شىء منها يصح أن 
PWN eso Salis E E cigs EES‏ 
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Chapter [Five] 


On ascertaining the nature of number, defining 
its species, and showing its beginnings’ 


(1) 1] 15 important that we should ascertain here the nature of numbers, 
their properties, and how their state and existence ought to be conceived. 
For we have moved away from them, [turning] hurriedly to the continuous 
quantities, because our purpose necessitated this. 

(2) We say: Number has an existence in things and an existence in 
the soul. The statement of one who says that number exists only in the 
soul is not something reliable. But should he say that number stripped 
from numbered things that are in concrete existence has no existence 
cxcept in the soul, this would be true. For we have shown that the one is 
not stripped from concrete things, subsisting by itself, except in the mind. 
The same applies to that whose existence is structured on the existence of 
the one. On the other hand, it is undoubtedly the case that there should 
be numbers in existing things, since among existing things there are units 
[over and] above a unit. 

(3) Each single number is by itself a species; is one in itself, inasmuch 
as it is that species; and has, inasmuch as it is that species, [special] 
properties. [In the case of] the thing that has no reality, it is impossible for 
it to have the properties of precedence, of being composite, of complete- 
ness, of being [subject to] augmentation, of being [subject to] diminution, 
of being squared, of being cubed, of being irrational, and the rest of the 
forms that [number] has. 

(4) Hence, for each of the numbers there is a reality proper to it and 
a form in terms of which it is conceived in the soul. This reality is its 
unity, by virtue of which it is what it is. Number is not a plurality that 
does not combine [to form] one unity, so as to say, “It is [simply] as an 
aggregate of ones.” For, inasmuch as it is an aggregate, it is a unit bear- 
ing properties that do not belong to another. It is not strange for a thing 


[الفصل الخامس] 
)2 )فصل 


Aish las cass مأهية العدد » وتحديد‎ jit فى‎ 


)9( وبالحرى أن نحققههنا طبيعة الأعداد » وخاصياتها » وكيف يجب أنبتصور حالها 
8 ووجودغا WI‏ غه ا إل lee ALAN OLS‏ لان eae‏ كان Mace‏ 

)1( فتقول: إن العدد له وجود فى الأشياء » ووجود فى النفس. cede‏ قول من 
قال: إن العدد لا وجود له إلا فى النفس بشىء عند به» أما إن قال: إن العدد لا وجود 
له مجردا عن المعدودات الى فى الأعيان إلا فى الدفس» فهو حدق . فإنا قد ينا أن 
الواحد لا يتجرد عن الأعبان قائما بنفسه إلا فى الذهن ؛ فكذلك ما يترتب وجوده على 

gS [3] BAY pl lisa أن یکن كن الوعوذاف أعذاة‎ ll, .وخوة الإاحف‎ i 
الموحودات وحدات فوف واحدة.‎ 

(Y)‏ وكل واحد من الأعداد فإنه نوع بنفسه» وهو واحد فى نفسه من حيث هو 
ذلك النوع؛ وله من حيث هو ذلك النوع خواص. والشىء الذى لا Rae‏ له محال أن 
تكون له خاصية الأولية أو التركيبية أو التمامية أو الزايدية أو الناقصية أو المربعية أو 

DJ المكهبية أو الصمم وسائر الأشكال التى لها‎ ١ 

gab (6)‏ لكل واحد من الأعداد Ream‏ تخصه وصورة يتصور منها فى النفس» 

وثلك laine, Lead‏ بها هو ما هو . وليس العدد كثرة لا مجتمع فى وحدة حتى يقال : 


إنه مجموع أحاد . فإنه من حيث هو مجموع هو واحد يحتّمل خواص ليست لغيره٠‏ 
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to be one inasmuch as it has some form (for example, being ten and being 
three) and yet possess plurality. For, with respect to being ten, it is what 
it is by virtue of the properties belonging to ten. As for its plurality, it 
possesses only the properties belonging to plurality in opposition to unity. 
For this reason, then, ten, in being ten, does not divide into two tens, each 
of them possessing the properties of being ten. 

(5) It must not be said that ten is nothing but nine and one, or five 
and five, or one and one and one and so on until it terminates with ten. 
For your statement, “Ten is nine and one,” is a statement in which you 
predicated nine of the ten, conjoining the one with it. It would be as 
though you had said, “Ten is black and sweet,” where, by the descrip- 
tions, the one conjoined to the other must be true of the statement; thus, 
the ten would be nine and also one. If, by the conjunction, you did not 
intend a definition but [instead] intended [something parallel to the 
statement], “Man is an animal and is rational”—that is, “[Man is] an 
animal: that animal which is rational”—it would be as though you had 
said, “Ten is nine: that nine which is one,” and this also is impossible. If 
you mean that ten is nine with one, your intention being that ten is the 
nine that is [conjoined] with one—so that, if nine is by itself, it would 
not be ten, but, if it is with the one, that nine would be ten—then also 
you would have erred. For, [whether] nine is by itself or with whatever 
else that is with it, it would be nine and not at all ten. If you do not make 
“with” a description of the nine but of that which is described by it, 
where it would be as though you have said, “Ten is nine, and together 
with its being nine it is also one,” this would also be an error. Indeed, all 
this is metaphorical utterance, leading to sophistical error. Rather, ten 
is the sum of nine and one when taken together, from which [as a result] 
there comes to be something other than either. 


ات ا اا حو rey] Eaa‏ 
وله كر فم te‏ العشرية ما هو AN Al dy‏ للعشرة» وأما لكثرته فلييس له فيها ألا 
الخواص التى للكثرة المقابلة للوحدة» ولذلك فإن العشرة لا تنقسم فى العشرية إلى عشرتين 
لكل lye iaely‏ خواض العشرية: 

)2( ولبس يجب أن يقال: إن العشرة ليس هى إلا تسعة وواحد» أو خمسة 
ya ir eer‏ او عد وو و FeO ron Oger‏ 
تسعة وواحد » قول حملت فيه الّسعة على العشرة وعطفت عليه الواحد » MEGS‏ 
قلت : إن العشرة أسود وحلو» فيجب أن تصدق عليه الصفتان المعطوفة إحداهما على 
الأخرى» فتكون العشرة تسعة وأيضا واحدا . فإن لم ترد بالعطف تعريفا » بل عنيت ما 


SSS cheb go cdl لبون‎ alld glee al cles وعدي ف‎ S gl : Sle 


real olan reg or Ena‏ وو ee‏ .بول عت 
sh 7‏ العشرة تسعة مع واحد ؛ OG‏ مرادك أن العشرة هى NAL‏ تكون مع 
واحد» Ze‏ إن كانت التسعة وحدها لم تكن عشرة» فإذا كانت مع الواحد كانت تلك 
التسعة عشرةء فقد أخطأت أيضا . فإن النسعة إذا كانت وحدها أو مع أى شىء كان معها 
وانها Se‏ الا كن slate‏ فإن لم Jet‏ «مع» صفة Rani‏ بل الموصوف 
ها So‏ نكأنك قلت : إن العشرة تسعة» ومع كونها تسعة هى Lal‏ واحد» فذلك أيضا 
«as‏ بل هذا كله مجاز من اللفظ مغلط c‏ بل العشرة مجموع الّسعة والواحد إذا أخذا 

جميعا فصار منهما شىء غيرهما . 
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(6) The definition of each number—if you wish true ascertainment— 
is to say: “It is number [formed] from the combination of one and one and 
one,” mentioning all the ones. This is because it is defined by number 
either [(a)] without reference to its composition in terms of [the con- 
stituents] that composed it, but only through one of its properties (and 
this would be a description of that number, not its definition in terms of 
its substance); or [(b)] by reference to its composition in terms of [the 
constituents] that compose it, if reference is made to its being composed 
of two numbers rather than some other two—by making ten composed of 
five and five, for example, this would not have precedence over [its] being 
composed of six and four, and the attachment of its haecceity to one of 
the two has no precedence over [its attachment] to the other. [Now,] inas- 
much as [the number} is ten, it is one quiddity. But it is impossible for it 
to be one quiddity when that which refers to its quiddity, inasmuch as it is 
one, [consists] of different definitions. 

(7) If this is the case, then the definition [of such a number] is in terms 
of neither the one [pair of numbers] nor the other, but only {in terms] of 
what we have stated. And if this is the case, and [if such a number] has 
had [the characteristic] of being composed of five and five, of six and 
four, and of three and seven as a necessary concomitant of [the definition] 
consequent to it, then [these characteristics] would be descriptions of it. 
Your defining [the ten] in terms of five [and five], however, requires 
defining the five. All this would then reduce to ones, whereby what is 
understood by your statement that ten is [composed] of five and five 1s 
what is understood by your statement [that it is composed of ] three and 
seven, and two and eight—I mean, if you take note of these ones. But if 
you take note of the form of the five and the five, and the three and the 
seven, then the consideration of each would differ from the other. The 
one essence does not have realities that differ in what is understood by 
them; it is only that its necessary concomitants and accidents become 
multiple. For this reason, the foremost philosopher said: “You must not 
think that six is three and three; but it is six [all at] one time.” 

(8) To consider number in terms of its ones, however, is among the 
difficult things for [both] the imagination and verbal expression, so that 


one resorts to descriptions.” 


)3( وحد كل dol,‏ من الأعداد - إن أردث الحفيق - فو sa dL: Sle gl‏ 
من اجتماع e a aa;‏ ا Sod Sh r‏ 
العدد من غير أن یشار إلى تركيبه ما ركب منه» بل بخاصية من خواصه» فذاك يكون 
رسم ذلك العدد لا حده من جوهره» وإما أن یشار إلى تركيبه ما ركب منه. فإن أشير 
إلى SF‏ من عددين دون الآخر مثلا أن تجعل العشرة من تركيس خمسة وخمسة لم يكن 
ذلك أولى من SF‏ سنة مع أربعة» وليس تعلق هوثيه بأحدهما أولى من الآخر. وهو با 
هو عشرة ماهية واحدة؛ ومحال أن تكون ماهية واحدة» وما يدل على ماهية من حيث 
هى واحدة حدود محتلمة. [؟١١]‏ 

(Y)‏ فإذا كان كذلك فحده لس بهذا ولا بذاك» بل بما قلنا . ويكون - إذا كان ذلك 
se (tees E‏ اتناو Saad‏ الله (hcl‏ 
LY‏ لذلك وتابعا» GSS‏ هذه رسوما له. على أن ديرك بالخمسة يحوي إلى نيد 
الخمسة فينحل ذلك كله إلى dey LEW‏ يكون مفهوم قولك: إن العشرة من خمسة 
وخمسة» هو مفهرم قولك: من ثلاثة وسبعة» وثمانية واثنين» أعنى إذا كت تلحظ تلك 
edad 3} Lolo . shel‏ و الو ل BMY,‏ ا gel‏ غير 
Sl‏ ولس trol gl OL‏ تافل ميكقاقة SS Le fp ccobeggall‏ وا مها ae‏ 
ولهذا ما قال الفبلسوف المعدم : Sis ieee wah N cia) ee‏ 

(A)‏ ولكن اعشار العدد من حبث أحاده ما يصعب على التخيل وعلى العبارة 
فيصار إلى الرسوم . 
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(9) What is incumbent [on us to explain], and [one] of the things 
necessary to investigate regarding the state of number, 15 the state of “two- 
ness.” For someone has said that “twoness” does not belong to number— 
this because “twoness” is the first even [thing] and “oneness”? the first 
odd [thing]. And, just as “oneness,” which is the first odd [thing], is not 
a number, similarly “twoness,” which is the first even [thing], is not a 
number. He further said [that] this is so because number is a plurality 
composed of ones, the smallest [collection] of ones being three,* and 
because “twoness,” if it were a number, would either be composite or not. 
If it were composite, then that which is other than one? would enumer- 
ate it; and, if it were a first number, then it would not have a half. 

(10) Those who follow the truth do not occupy themselves in any 
manner whatsoever with the like of these things. For unity is not other 
than number because it is either odd or even, because in it there is no 
separation into units. Nor, when they say that [plurality] is composed of 
units, do they mean what the grammarians mean by the expression 
“plural”—that its minimum (even though there has been disagreement 
[on this]) is three. By this, rather, [those who follow the truth] mean that 
which is more [numerous] and in excess of one. This has been their cus- 
tom in this, giving no thought [to the notion] that there does not exist an 
even which is not a number, even though there is an odd which is not a 
number. Hence, they are not imposed upon to pursue the quest of an 
even which is not a number. Nor do they set as a condition regarding the 
first number that it should not have a half absolutely, but [rather] that it 
should not have a numerical half insofar as it is a first. By the first, they 
mean only that it is not composed of number. 

(11) What is meant by number is that which has discrete [compo- 
nents] and contains a one. “Twoness” is thus the first number, being the 
limit® in numerical] fewness. As regards numerical plurality, it does not 
end at [any] limit. The fewness of “twoness” is not spoken of [in terms] 
of itself, but only in relation to number. 

(12) If “twoness” is not greater than any [particular] thing, it does not 
necessarily follow that its fewness is not relative to another. For it does 
not necessarily follow that that which has a relation to something that 


SLAN ۹‏ من الشماء 


)4( ومن الواجب» وما يبحب أن بيحث عنه من حال العدد حال الاثنوة. فقر 
فال بعضهم : إن الاثنوة ليست من العدد » وذلك لأن الاثنوة هى الزوبج الأول» والوحدة هى 
الفرد الأول» وكا أن الوحدة الى هى الفرد الأول لبس cone [YY]‏ فكذاك 5 
الى هو الزوج الأول لبس بعدد . وقال: Ny‏ العدد كثرة مركية من الآحاد » والآحاد أقلها 
ثلاثة» ولان الاثنوة لا تخلو إن كانت عددا إما أن تكون AS‏ أو لا تكون» فإن كانت 
مركية [فيعدها ]' غير الواحد ؛ وإ نكانت عددا YG!‏ فلا يكون لها نصف . 

bly )٠١(‏ أصحاب Ah‏ يشتغلون Shel‏ هذه الأشياء بوجه من الوجوه» فإنه 
لم تكن الوحدة غير عدد لأجل Wl‏ فرد أو زوج» بل لأنها لا اتفصال فبها إلى وحدات. ولا 
إذا قالوا : مركة من وحداتء يعنون بها ما يعنيه التحويون من لفظ الجمع وأن أقله ثلاثة, 
بعد AD ONS‏ بل يعنون بذلك أكثر وأزيد من واحد . وقد جرت عادتهم بذلك» ولا 
ببالون أن لا بوجد زوج لبس بعدد » وإن وجد فرد ليس بعدد ؛ فما فرض عليهم أن يدأبوا 
فى طلب زوج لبس بعدد . وليسوا يشترطون فى العدد الأول أن يكون لا نصف له مطلمًاء 
بل لا نصف له عددا من حيث هو Lily Jal‏ يعنون بالأول أنه غير مركب من عدد . 

oad ow Lily (19)‏ ما aa‏ ا قصال و جد ad‏ واحن + cod Slo‏ وهو 
الغابة فى القلة فى العدد . وأما الكثرة فى العدد فلا gd‏ إلى حد » وقلة الاثنوة لست ما 
قال بذاتها » بل بالقياس إلى العدد [AYE].‏ 

(؟1) ولیس إذا لم تكن الاثنوة أكثر من شىء يجب من ذلك أن لا تكون قلتها 
بالقياس إلى غيرها » فليس يجب أن يكون ما يعرض له إضافة إلى شىء يلزم أن تكون 


` قنعدها . فیعدها e‏ قنوانى 


١6 


Qn 


10 


15 


20 


30 


95 Book Three, Chapter Five 


occurs to it must have another relation to something else that conjoins 
that [previous] relation. For, if some one thing becomes subject to the 
occurrence of two simultaneous relations—a relation of paucity and a 
relation of numerousness, where, just as it is few in relation to one thing, 
it is numerous in relation to another—it does not necessarily follow that, 
with every relation of fewness that occurs to something, there must 
[also] occur with it the relation of numerousness. [This does] not follow 
in the same way that it does not follow that, because someone is both 
owner and owned, there would not be someone who is only an owner, or, 
because something is both a genus and a species, it does not follow that 
there should not be something that is a genus alone. For, that which is 
few is not rendered few because it possesses something which is also 
numerous, but [simply] because the thing in relation to it is numerous. 

(13) “Twoness” is, then, the fewness which is smallest. As for [its] 
fewness, this is in relation to every number, because it 1s lesser than every 
number. As to its being the smallest, this is because it is not many with 
respect to number. If “twoness” is not compared to some other thing, it 
would not be few. 

(14) Plurality is understood in two senses. One is that, with respect 
to [the numerical] ones, a thing should have that which is more than one, 
this being not at all in relation to something else. The other is that the 
thing should have that which is in another thing and more. This [latter] 
is the [plural] in its relation to [another]. 

(15) The case is similar with largeness, length, and width. Plurality 
in the absolute sense stands opposite to unity in the manner in which a 
thing stands opposite to the principle that measures it. Plurality in the 
other [sense] stands opposite to fewness in the manner of a relation. But 
in no respect is there a contradiction between unity and plurality. For 
how can this be, when unity renders plurality subsistent? We must [now] 
ascertain this. 


40 الإلهيات من الشماء 


له إضافة أخرى إلى شىء آخر بقارن تلك الإضافة» فإنه ليس يجب إذا كان شىء من 
yoy La‏ له E‏ أضافة Lea SRL, als‏ مدعو Jb asl LSS‏ 
بالقياس إلى شىء فهو كثير بالقياس إلى شىء آخر- فيلزم من ذلك أن تكون كل قلة 
تبرض gl‏ ع ينكل LS SST as al‏ اله aed‏ ]ذا 5ن Side gh ed‏ و مدي 
أن لايكون شىء مالكا وحده» أو شىء هو جنس ونوع بلزم أن لا يكون شیء هو جنس 
وحده؛ قإنه ليس Ul‏ صار a‏ قلبلا لأجل أن له شيًا هو أيضا عندهكثير» بل لأجل 
الشىء الذى ذلك الشىء بالقياس إليه كثير. 

(r)‏ فالاثنوةهى القلة الأقلة ؛ LI‏ قلة فا لضا س إل ىكل عدد pats YY‏ ع نكل عدد ؛ 
Ll,‏ الأقلهفلاها لست بكثير عند عدد . وإذا لم تقس الاثوة إلى شىء آخر لا تكون قليلة. 

)16( والكثرة يقهم منها معنيان: أحدهما أن يكون الشىء فيه من الآحاد فوق 
واحد » وهذا ليس بالقياس إلى شىء آخر CN‏ والآخر أن يكون الشىء فيه ما فى شىء 
آخر وزيادة؛ وهذا هو الذى [VO]. wlth‏ 

)10( وكذلك العظم والطول والعرض . فالكثرة مطلقة تقابل الوحدة AL ee‏ الشىء مع 
gill dine‏ كلف Sly‏ و الأخرى aa pls‏ اة لاف ولا تاد ن الو رلک 


بوجه من الوجوه» وكنف» والوحدة تقوم الكثرة؟ ويجب أن نحق القول فى هذا . [7؟١]‏ 
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Chapter [Six] 


On the opposition of the one and the many 


(1) It behooves us [now] to reflect on how the opposition between the 
many and the one takes place. For, with us, opposition was of four kinds. 
This has been ascertained,' and we will be ascertaining hereafter that the 
form of opposition necessitates that its kinds are of this sort. Included in 
this is the opposition of contrariety. It is impossible for the opposition of 
unity and plurality to be of this sort. This is because unity renders plurality 
subsistent, whereas none of the contraries renders its contrary subsistent 
but, rather, annuls and denies it. 

(2) Someone, however, may say: “This 1s the case with unity and 
plurality. For it must not be said that the contrary annuls the contrary 
in any manner [whatsoever].” Indeed, if he should [continue and] say, 
“If the contrary annuls the contrary by inhering in its subject, then it 
pertains to unity to annul plurality by inhering in the subject belonging 
to plurality—[this] according to your permitting the [same] subject to be 
[such] that it is subjected to the occurrence of [both] unity and plurality 
within it,” then, in reply to this person, we would say: 

(3) Just as plurality is only realized through unity, similarly, plurality 
is annulled only through the annulment of its units. Plurality is not 
annulled at all in itself in a primary manner, but it would first occur that 
its units would be annulled, then its [own] annulment would occur to it 
[concurrently] with them as a result of the annulment of its units. Hence, 
if unity annuls plurality, it does not annul it through a primary intention. 
Rather, the units belonging to plurality are first annulled from their 
state of actuality so as to become potential. [From this] it necessarily fol- 
lows that there would be no plurality. Hence, unity first annuls unity, 
except that it does not annul unity in the way that warmth annuls cold- 
ness (for unity is not contrary to unity) but only in that there occurs 0 
these units a cause that annuls the coming to be of this unity.? This [takes 
place in a way] similar to the annulment of surfaces. 


[ المصل السادس] 
(و )فصل 


فى ple‏ الواحد والكثير 


O)‏ وبالحرى أن PE‏ كيف تحرى المقابلة بين الكثير والواحد ء ob‏ كان التقابل 
bane‏ على أصناف أربعة» وقد حدق ذلك . وستحقق بعد أيضا أن WEE pe‏ توجب 
أن تكون أصنافه على هذه الجملة» وكان من ذلك تقابل التضاد . ولس يكن أن يكون 
التقابل بين الوحدة والكثرة على هذه ALLL‏ وذلك أن الوحدة ممَوّمة للكثرة ولا شىء من 
الأضداد يقُوم ضدهء بل Allan‏ وينفيه . 

(؟) لكن لقائل أن يقول: إن الوحدة والكثرة هذا شانهما c‏ فإنه ليس يجب أن يقال : 
إن القند وطن wall‏ كك GS‏ إن الا لكان" قوط لفون ويد تن وره 
فالوحدة أيضا من شأنها أن تبطل الكثرة بأن تحل الموضوع الذى GS‏ على ما جوزت أن 
OK‏ الموضوع تعرض له الوحدة والكثرة . فتقول فى جواب هذا الإنسان : 

)1( إن الكثرةكما أنها fat Ul‏ بالوحدة فكذلك Us SU‏ تبطل ببطلان وحداتها , 
ولا تبطل الكثرة ألبة لذاتها بطلا أوليا » بل يعرض لوحداتها أولا أن تبطل» ثم يعرض لها أن 
galled lye les‏ ودرا لزاه تكن اوخوا sty adds STL clad‏ الأول طا 
بل Ul‏ تبطل أولا الوحدات التى للكثرة عن Wee‏ بالفعل إلى أن [VV]‏ تصير بالقوة» فيازم 
1 لا AS tos‏ فإذن الوحدة إما jes‏ أولا sam‏ عن با لست تعطل الوحدة كما 
تنطل الحرارة المرودة . فإن الوحدة لا تضاد الوحدة» بل على أن تلك الوحدات يعرض لها 
سبب flaw‏ بأن تحدث عنه هذه الوحدة وذلك [كبطلان]' سطوح. 
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(4) If it is because of this succession over the subject that unity must 
be contrary to plurality, then it is the more fitting that unity should be 
contrary to unity and that unity does not annul unity in the manner in 
which heat annuls coldness. [This is] because, if the [newly] occurring 
unity annuls the first unity, it annuls it through that which is not the self- 
same subject of the first unity. It should more properly be thought of as 
part of its subject. As for plurality, it is not annulled by this unity in a pri- 
mary way. Indeed, it is not sufficient that there should be, as a condition 
of the two contraries, one subject over which the two succeed each other. 
Rather, in addition to this succession, the natures should be mutually 
exclusive and remote from each other, where (due to the essential differ- 
ence between the two) it is not for one of them to be rendered subsistent 
by the other, [and where] their exclusion of one another 15 primary. 

(5) Morcover, someone may say, “The subject of the one and the many 
is not one. For it is a condition of the two contraries that to both [of them] 
there should belong a subject that is numerically one. But for [any one] 
specific unity and [any one] specific plurality there is no subject that is 
numerically one, but [only] a subject that is one in species. How could the 
subject of unity and plurality be one in number?” [But,] from what you 
have previously come across, knowledge of the true nature of this—what 
it entails, and what is for and against it—will not be hidden from you. 

(6) It has thus become manifest and clear that the opposition between 
the one and the many is not the opposition of contrariety. Let us, then, 
consider whcther the opposition between the two is the opposition of form 
and privation. 

(7) We say: This would first necessitate that privation in the two 
[alternatives above] is a privation of a thing that pertains? to [the] subject 
[of the thing], its species or its genus, as you have previously encountered 
on the subject of privation. It is up to you to contrive a way whereby you 
would render unity the privation of plurality in that [thing] which, in [the 
nature of ]* its species, would become multiple, and to contrive another 
means whereby you would render plurality the privation of unity in things 
whose nature it is to be unified. But the truth [of the matter] is that it 5 
not permissible for each of [any] two things to be both privation and pos- 
session in relation to each other. Rather, of the two, the one which كل‎ 
[by] possession is the one that is itself intellectually apprehended, that in 


A y‏ الإإهمات من الشماء 


)4( فإ نكان لأجل هذه المعاقبة التى على الموضوع يجب أن تكون الوحدة ضد 
الكثرة» WE‏ أن تكون الوحدة ضد الوحدة وعلى أن تكون الوحدة ليست fled‏ الوحدة 
are gt GY cog pl ay det lke)‏ الظارفة اذا sam gl cided‏ الأوى اظلتها عتا لتر 
بعينه موضوع الوحدة الأحرى » بل الأحرى أن يظن أنه جزء موضوعه . وأما الكثرة فليست 
تبطل عن هذه الوحدة بطلا أوليا > بل ليس يكفى فى شرط المتضادين أن يكون الموضوع 
واحدا gL‏ فيه» بل يجب أن تكون - مع هذا التعاقب - الطبائع Ales‏ مشاعدة, 
ببس من شآن أحدهما أن ينوم بالآخر للخلاف JIM‏ فبهما gly‏ يكون تنافيهما أوليا . 

Lely (0)‏ فلقائل أن يقول: إنه ليس موضوع الواحد والكثير واحداء ob‏ شرط 
المتضادين أن يكون GN‏ منهما بالعدد موضوع واحد » ولس لوحدة بعينها وكثرة بعينها 
موضوع واحد بالعدد ‏ بل [موضوع]' واحد بالنوع. وكيف يكون موضوع الوحدة والكثرة 
واحدا بالعدد؟ ثم لا يخفى عليك أن تعلم ما سلف لك Mike‏ هذا وما فيه وعليه وله. 

(7) فقد we‏ و بان أن التقابل الذى بين الواحد والكثير ليس YE‏ التضاد . فلنعظر 
هل التقابل بنهما تقايل الصورة والعدم؟ [SYA]‏ 

(Y)‏ فنقول: إنه يلزم أول ذلك أن يكون العدم منهما عدم شىء من شانه أن يكون 
الموضوع أو لنوعه أو caid‏ على ما قد مضى لك من أمر العدم . ولك أن تتمحل وجها 
تحعل به الوحدة عدم الكثرة فيما من شأنه بنوعه أن gly SG‏ تتمحل وجها آخر بعل به 
الكثرة عدم الوحدة فى أشياء فى Gab‏ أن تتوحد . لکن الحق لا يجوز أن يكون شیتان 
كل واحد منهما عدم وملكة بالقياس إلى الآخرء بل الملكة منهما هو المعقول بنفسه الثابت 


في موضوع. موضوع» قنواني 
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itself stands firm. Privation [on the other hand] consists in not being that 
thing that itself is intellectually apprehended, that in itself stands firm— 
[not being, that is,] among [the things] whose “role”® is to be’ [such that], 
as a consequence, [a thing]? is intellectually apprehended and defined 
only in terms of what it possesses. 

(8) As for the Ancients, a group [among them] rendered this opposi- 
tion [between the one and the many] as belonging to [that] of privation and 
possession, making [this latter] the primary contrariety. And, [subsumed] 
under possession and form, they placed, in rank, the good, the odd, the 
one, the limit, the right, light, the stationary, the square, knowledge, and 
the male. And, within the bound of privation, [they placed] the opposites 
of these, such as evil, the even, plurality, infinity, the left, darkness, the 
thing in motion, the bending, the straight, opinion, and the female. 

(9) We, however, find it difficult to identify possession with unity and 
plurality with privation.? To begin with, we are here defining unity as nei- 
ther being divisible nor having a part in actuality, while including divisi- 
bility and having parts in the definition of plurality. We have stated what 
pertains to this. Secondly, unity exists in plurality, rendering it subsistent. 
How, then, can the quiddity of possession exist 1n privation such that 
privation would be composed of possessions that combine? Likewise, if 
possession is itself plurality, how, then, would possession be composed 
of its privations? Hence, it is not permissible to render the opposition 
between the two as the opposition of privation and possession. 

(10) And, since this is not permissible, it is not permissible to say that 
the opposition between the two is the opposition of contradiction. For, 
that which pertains [to contradiction] in [the realm of] verbal utterances 
lies outside [any] correspondence with this [thing] being considered; and 
that which belongs to it in [the realm] of common things belongs to the 
genus of the opposition between privation and possession—nay, it is the 
[very] genus of this opposition. For, alongside the afhrmative statement 
stands existence, and alongside the negative statement stands privation. 
In this [situation there] would then come about, [in terms of] what is 
impossible, [exactly] what we have said.'° Let us, then, consider: Is the 
opposition between them the opposition of relation? 

(11) We say: It cannot be said that unity and plurality have in them- 
selves the opposition of the relative. This is because plurality [by definition] 
is not that whose quiddity is only intellectually apprehended with respect 
to unity, so that it would be plurality only because there is unity—eve? 


ا العدم فهو أن لا يكون ذلك الشىء الذى هو المعقول بنفسه الثابت بزاته مما 
من شانه أن يكون» فبكون UL‏ يعقل ويحد EY‏ 

(A)‏ وأما القدماء فقوم جعلوا هذا JEN‏ من العدم «Ly‏ وجعلوها هى المضادة 
الأولى» ورتبوا تحت الملكة والصورة» الخير والفرد والواحد والنهاية واليمين والنور 
والساكن والمستقيم والمربع والعلم والذكر ؛ وفى حيز العدم مقابلات هذه كالشر والزوح 
والكثرة واللانهاية والبسار والظلمة والمتحرك والمتحنى والمستطيل والظن والأنثى . 

(A)‏ وأما نحن ad‏ يصعب علينا أن نحعل الملكة هى الوحدة ونجعل الكثزة هى 
العدم. أما أولاء فإنا هوذا نحد الوحدة بعدم pL‏ أو عدم الجزء بالفعل» [AYA]‏ 
وتأخذ الانقسام وللتجزء فى حد الكثرة» وقد ESS‏ ما فى هذا . وأما ثانيا » فإن الوحدة 
موجودة فى الكثرة مقومة لها » وكيف تكون ماهية الملكة موجودة فى العدم حتى يكون 
العدم GE‏ من ملكات SoH‏ وكذلك إن كانت SU‏ ھی الكثرة كيف يكون تركيب 
الملكة من أعدامها؟ فليس يجوز أن Jat‏ المقابلة بينهما مقابلة العدم والملكة . 

Sly (1°)‏ لا بحو هذا فلس يعوو أن بتال: إن Wali‏ ها هى بل التناقض» 
لأن ماكان من ذلك فى الألفاظ فهو خارج عن موافقة هذا الاعتبار» وما كان منه فى الأمور 
العامة فهو من جنس تقابل العدم Ay‏ بل هو جنس هذا التقابل. فإن بإزاء الموجبة 
ا السالبة العدم؛ ويعرض فى ذلك من الخال ما يعرض فيما قلنا . فلدنظر أنه: 
هل التقابل ببنهما تقابل المضاف؟ 

)99( فتقول: لبس Se‏ أن يقال : إن بين الوحدة والكثرة فى ذاتيهما تقابل المضاف» 
Vals,‏ الكثرة ليس إنا Jas‏ ماهيتها بالقياس إلى الوحدة WSS so‏ هى كثرة لأجل 
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though it is plurality only by reason of unity. In the books of logic you have 
learned the difference between that which exists only through some- 
thing and that whose nature is predicated only with respect to another," 
Rather, plurality requires that it be understood that it derives from unity, 
because it is in itself an effect of unity. And the meaning that it is an effect 
[of unity] is other than the meaning that it is plural. Relation belongs 
to it only inasmuch as it is an effect. Being an effect is a necessary con- 
comitant of plurality, not plurality itself. Moreover, if [plurality] belongs 
to [the category of] relation, then it would be the case that, just as its 
quiddity would have to be predicated with respect to unity, the quiddity 
of unity inasmuch as it is unity would have to be predicated with respect 
to plurality, in accordance with the condition of the reciprocity of the two 
relations. [As such,] the two, inasmuch as this one is unity and the other 
is plurality, would be equivalent in existence. And this is not the case. 

(12) Since all this has become clear to you, it behooves you to affirm 
conclusively that there is no opposition between the two in themselves. 
Some opposition, however, attaches to the two: namely, that unity, inas- 
much as it is a [unit of ] measure, is opposed to plurality, inasmuch as it is 
something that is measured. For a thing to be unity and a [unit of ] meas- 
ure is not one [and the same] thing. On the contrary, there is a difference 
between the two. It happens to unity that it is a [unit] of measure, just as 
it happens to it to be a cause. Moreover, it happens to things, by reason 
of the unity found in them, to be [units of] measure. But the unit of each 
thing and its [unit of] measure are of the [same] genus. Thus, among 
lengths, the one unit [of measure] is a length; in widths, a width; in cor- 
poreal [entities], a corporeal; in times, a time; in motions, a motion; in 
weights, a weight; in utterances, an utterance; in letters, a letter. 

(13) Effort may be exerted to render the one in all things the smallest 
possible [thing] so that the discrepancy in it would be minimal. The “one” 
of some things is supposed as natural, as with [an individual] walnut or 
[an individual] watermelon. In some, the “one” in it is [conventionally] set 
down," such that whatever exceeds that one is taken [as] more than one 


Gly cig Th‏ كن اھ کسی اخ وف OS decade‏ الط ای 
ين ما لايكون إلا بشىء وبين ما لا تقال ماهیته إلا بالقياس إلى شىء . بل cS Uh‏ الكثرة 
إلى أن ينهم لها أنها من الوحدة» WY‏ معلولة للواحدة فى ذاتها » ومعنى أنه معلولة غير معنى 
نها كثيرة» والإضافة لها U‏ هى من حيث هى معلولة» والعلولية لازمة ]٠١١[‏ للكثرة 
لا نفس الكثرة. ثم لوكانت من المضاف لكان كما تقال ما We‏ بالقباس إلى الوحدة لكان 
يقال ماهية الوحدة من حيث هى وحدة بالقياس إلى الكثرة على شرط انعكاس Bball‏ 
LIK,‏ اق فى کی oe tom‏ وهر ويلك gS‏ ولس BIS AN‏ 

(؟1) فإذ قد بان لك جميع هذا ء فبالحرى أن تم أن لا تقابل بينهما فى ذاتيهما Fig‏ 
بلحقهما تقابل وهو : أن الوحدة من حيث هی مكيال تقابل الكثرة من حيث هی مكيل . 
ويس كون الشىء وحدة» وكونه MS‏ شيا واحدا بل بينهما فرق. والوحدة يعرض 
لها أن تكون مکالاء كما أنها بعرض لها ان تكون علة. ثم الأشياء يعرض لها - بسبب 
الوحدة الى توجد لها - أن تكون مكاييل» کن واحد كل شىء ومکاله هو من جنسه. 
فالواحد فى الأطوال طول» وفى العروص عرص » وفى المجسمات مجسم» وفى الأزمنة 
زمان» وفى الحركات Se‏ وفى الأوزان وزن» وفى BUY‏ لفظء وفى الحروف حرف . 

)11( وقد يجتهد أن يجعل الواحد فى كل شىء أصغر ما یکن ليكون التفاوت 
Blas‏ ما يكون» فبعض الأشياء يكون واحده مفترضا بالطبع مثل: جوزة ويطبخة» 
وبعضهما يفرض فيه واحد بالوضع . فما زاد على ذلك الواحد أخذ أكثر من الواحد » وما 
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and what is less than it is not taken [as] one; rather, the one would be 
that which is postulated in its completeness. This “one” is also made from 
what stands out most among the things that belong to that genus. Thus, 
the one in lengths would be a span; in widths, one span by one span; in 
solids, one span by one span by one span. Among motions, [the one} would 
be a quantified, known motion. No motion having this description is found 
common to all [motions] except in [those] motions that are naturally 
quantified—particularly those that do not vary but proceed uniformly 
so as to remain one in every measurement, [and] particularly those that 
represent the smallest measure of motion. 

(14) That which has the smallest measure of motion has the least time. 
This is the movement of the celestial sphere, which 15 very fast; whose 
extent is determined with precision, because the circular [movement] is 
neither increased nor diminished; the smallness of whose measure, which 
is known through the rapidity of the return, is not one of those things 
whose renewal is expected for a time [only], but in every night and day 
a rotation is completed—[a rotation] close to existence, renewal, and 
also to being divided in terms of the motion of the hours. Thus, the motion 
of one hour, for example, would be the measuring unit of motions; simi- 
larly, its time, the measuring unit of times. One may postulate in motions 
one motion according to distances, but this is not used and does not take 
the place of the first postulation.* 

(15) As for weights, we also suppose the weight of one dirham and 
one dinar; in music intervals, the flattening of a note by a quarter-tone or 
what is similar to it among small intervals; and in [verbal] sounds, the 
shortened long vowel, the geminated letter, or the short syllable. 

(16) It is not imperative that each one of these posited [measures] 
should necessarily take place, but they would take place by supposition. 
It is possible to suppose the “one” of each category as being lesser oF 
greater than what had been [initially] supposed. Yet, it is not necessary 
that, if there is among these things a “one” that is postulated [as a unit 
of measure], everything of that genus should be measured by it. For it Js 
possible that [the measurement of some] other [member of the genus] a 
is different from all that which had been initially measured. For here there 
would be a line different from a line, a surface different from a surface; 


ye‏ الإلهيات من الشماء 


نقص منه لم يؤخذ واحداء بل يكون الواحد هذا المفروض بتمامه» ويجعل هذا الواحد 
Lal‏ من أظهر الأشياء فى ذلك الجنس . S]‏ فالواحد مثلا فى الأطوال: شبر» وف 
العروض مثلا: شبر فى شبرء وفى الجسمات: شبر فى شبر فى شبرء وفى الحركات : 
چ eee‏ وا ود حركة بهذه الصفة عامة للجميع إلا الحركات المتقدرة 
بالطبيعة» وخصوصا الى لا تختلف» Ep‏ متققة Ge‏ تبقى واحدة فى كل yo‏ 
Legacy‏ الى هن اقل متدار K‏ 

)16( فالأقل مقدار حركة هو الأقل زمانا » وها هو الحركة ASL‏ السريعة جدا 
المضبوط قدرهاء GY‏ الدور لا يزاد عليه» ولا ينقص» المعلوم صغر مقدارها بسرعة 
العود ليس مما يننظر تحدده إلى حين» بل فى كل يوم وليلة نشم دورة قريبة إلى [الوجود ]' 
والتجديد وإلى التجرئة Lal‏ بحركات الساعات . KS‏ 9 حركة ساعة واحدة مثلا هى 
ly WIG LI JIS‏ مكال ody AGM‏ فرص د SOL‏ برك Broly‏ 
بحسب المسافات» إلا أن ذلك عير مسسعمل وعير وافع موقع الفرض الاول. 

LI, )15(‏ فى JEI‏ فنفرض JE La‏ درهم ودينار واحد أيضا . وفى أبعاد 
الموسيقى [أرخاء ]' النغمة الى هى ربع طنبنى أو ما يجرى مجراها من abel‏ الصغار» 
ومن الأصوات الحرف المصوت المقصور» أو الحرف SLM‏ « أو مقطم مقصور [YTV].‏ 

OY‏ ولیس يجب أن يكون کل واحد من هذه الأوضاءع واقعا بالضرورة» بل يمع 
بالفرض. ويمكن أن يفرض الواحد م نكل باب ما هو أنقص وأزيد ممافرض» ومع هذا 
فلس يجب إذا کان فى هذه الأشياء واحد منه مفروض أن يكال به جميع ما هو من ذلك 
الجنس ؛ فإنه يجوز أن يكون الآخر مساينا لكل ما كيل به أولا. فههنا خط مباين لخط» 


' الموجود . الوجود ء cp‏ قتواني إرخاء . rey!‏ فنواني 
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and a body different from a body. And if [one] line, surface, and body differ 
from [another] line, surface, and body, then [one] motion could differ from 
[another] motion. And, if this is the case, then [one] time and weight could 
also differ from [another] time and weight. For, as this [thing] differs 
from that, it is possible to have yet another thing that differs from it— 
all this you have learned in the mathematical art. 

(17) If this is the case, then the “ones” postulated for every genus of 
these [kinds mentioned above] are numerous, almost infinite. If, then, there 
is a “one” suitable for measuring something, then there would be things 
measured by it that are almost infinite. And, since the measuring unit is 
that in terms of which the thing measured is known, then knowledge and 
sensation have been reckoned as the measures of things; for these latter 
are known by them. Hence, a certain person said, “Man measures all 
things” because he has knowledge and sensation, and with [these] two he 
apprehends all things.” It is more fitting, however, that knowledge and 
sensation should be measured by what 1s known and sensed, and that [the 
latter] should be the basis [of knowledge] for him. But it would happen at 
times that measure is also measured by the thing measured. 

(18) This, then, is how the state should be conceived respecting the 
opposition of unity and plurality. 

(19) What may become problematic in the case of the greater and the 
smaller is the manner of the opposition of the two to each other, and the 
manner in which the two are opposed to equality. For the equal is opposed 
to each of them because the equal and the greater cannot but be different, 
and, similarly, the equal and the smaller. As for the greater and the 
smaller, if the two oppose each other, then this would be within [the 
category] of relation. As such, this [thing] would be greater with respect 
to what is smaller. The equal [in being equal] is not being related" to 
either of the two, but only to that which is equal to it. It has also been 
thought that, where there is a greater and a smaller, it 15 not necessary 
that there should be an existing equal between them. This you have 
learned in another place." 

(20) If, then, the matter rests at this, it is proper that the first opposi- 
tion of the equal should not be to the greater and the smaller, but to the 
nonequal, which is its privation in [whatever] thing that is of a nature that 


PAV BOA) من‎ oly ٠١١ 


وسطح مباين لسطح » وجسم مباين حسم . وإذا كان الخط والسطح ول إل Laer‏ 
hs E E MSG clad, Laden,‏ لقنا نا Lal JaMly‏ 
يباين الزمان والتقل أيضا « ويجوز أن يكون لهذا الذى يباين ذلك مباين غير ذلك» وقد 
علمت جميع هذا فى صناعة التعاليم . 

(WV)‏ وإذا كان كذلك فستكون إذن الوحدات النى تفرض لكل جنس من هزه 
كثيرة وتكاد أن لا تتناهى . وإذا کان هناك واحد يصلم لکیل شیء فستکون أشياء كاد 
أن لا تتناهى GY‏ تكال به. ولا كان الال يعرف به المكيل» عد العلم والحس PÍS‏ 
للأشياء » فإنها تعلم بهما . فقّال بعضهم: إن الإنسان يكيل كل شىء » لآن له العلم والحس» 
وبهما يدرك كل شىء . وبالحرى أن كون العلم والحس AL‏ بالمعلوم والمحسوس» Shy‏ 
OK‏ ذلك أصلاله» لكنه قد يع أن يكال المكيال أيضا بالمكيل . 

DY] . فهكذا يجب أن يتصور الخال فى مقابلة الوحدة والكثرة‎ O) 

a)‏ سر الأعظم والأصغر أنهما كيف ينقابلان وكيف يقابلان 
المساواة. فإن المساوى يقابل كل واحد منهما ؛ فإنه لا يجوز أن يكون المساوى والأعظم إلا 
متخالفين » وكذلك المساوى والأصغرء أما الأعظم والأصغر فإنهما إن NG‏ فمن المضاف» 
فكان هذا أعظم بالقياس إلى ما هو أصغرء فليس المساوى مضايقا لأحدهماء بل لما هو 
مساو له shang‏ لالس سين ف 36 أعظم وأصغر فر أن يكون بينهما مساو موجود . 
ob‏ هذا قد علمته فی موضع آخر. 

)17( فإذاكان الأمر على هذا ء فبالحرى أن يكون المساوى ليست مقابلته الأولى 
للأعظم والأصغرء بل لغير المساوى» وهو عدمه» نما شانه أن تكون فيه المساوأة. 
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it would have equality. Its privation is not in the point— |in] unity, color, 
mind, and things that have no measurement?°—but of things that have 
measurement and quantity. 

(21) The equal, then, is opposed only to its privation—namely, 
inequality. Inequality, however, is a necessary concomitant of these two— 
I mean, the greater and the smaller—as a genus. [By “as a genus,”] I do 
not mean that it is a genus [in itself]; rather, I mean that it is a necessary 
concomitant of each of the two [genera]. For one of the two is great, and 
greatness is an existential meaning to which this privation is a necessary 
concomitant; the other is small, smallness, from this standpoint, being 


the same. 


Chapter [Seven] 


That qualities are accidents 


(1) We will now discuss qualities. As for the sensible and corporeal 
qualities, no one doubts their existence." We have also discussed their 
existence in other places, refuting the wrangling of those who argue spe- 
ciously on this. Doubt concerning them, however, arises only [with the 
question of ] whether or not they are accidents. For there is the individual 
who perceives that these are substances that intermix with bodies and 
that spread in them. Accordingly, color is a substance in itself; heat, like- 
wise; and, for him, each of the other [qualities] is of this order. He is not 
convinced [by the fact] that these exist at one time and cease to exist at 
another while the designated thing [with which the qualities associate 
remains] subsisting, existing. 

(2) For, [such people] say: “[The former] do not cease to exist but 
proceed to separate little by little as, for example, with the water that 
wets a garment. For after a while there would be no water, whereas the 
garment would remain as it is. Through this [circumstance], however, the 
water does not become an accident. Rather, water is a substance given to 
separating from another substance it meets. It may separate in a man- 
ner such that the parts separating from it are not sensed, because they 


ey‏ الإلهمات من الشفاء 


ولبس عدمه فى النقطة والوحدة واللون والعمّل [وأشياء ]' لا تقدير لهاء بل فى أشياء 
لها تقدير AS,‏ 

)19( فالمساوى Li‏ يقابل عدمه وهو اللا مساواة» لكى اللا مساواة تلزم هذين أعنى 
الأعظم والأصغركالجنس ؛ لست أعنى أنه جنس» بل أعنى أنه لزم كل واحد متهماء 
فإن واحدا منهما هو عظيم» والعظيمية معنى وجودى يلزمه هذا العدم» والاخر صغير» 
والصغيرية من تلك الحيشية كذلك . [YE]‏ 


(ز) فصل 
فى أن الكيفيات أعراض 

CS (9)‏ الآن فى الكيفيات. أما SLES‏ الحسوسة والحسمانية فلا يع شك 
فى وجودهاء وقد تكلمنا La!‏ فى وجودها فى مواضع آخر› ونقضنا مشاغبات من 
مَارى فى ذلك. USS‏ يع الشك فى أمرهاء أنها هل هى أعراض أو ليست بأعراض. 
ob‏ من الناس من يرى أن تلك جواهر تخالط الاجسام وتسرى Med‏ فاللون بذاته جوهر» 
ail,‏ 5اللقهة وك اوانقق و ی وا ا lp‏ مدان هن 
الأشياء توجد تارة وتعدم تارة» والشىء المشار إليه قائم موجود . 

(؟) فإنهم يقولون: إنه ليس يعدم ذلك» بل يأخذ يقارق قليلا فليلاء مثل الماء الذى 
يبل به ثوب» فإنه بعد ساعة لا يوجد هناك ماء » ويكون الوب موجودا بحاله» ولا 


بصير الماء بذاك عرضا c‏ بل الماء جوهر له أن يغارق جوهرا آخر لاقاه. فربما فارق مفارقة 


' بأشياء . وأشياء » ب» بع» د» طء م 
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separated when they were smaller than what the senses [could] appre- 
hend as a separation that is distinct.” Others say that [the water] may 
become latent [in the other substance]. 

(3) It is important, then, that we should show that what they state js 
false. We say: If these [qualities] are substances, then they would have to 
be either substances that are bodies or substances that are not bodies. 
If these are noncorporeal substances, then they would be either such that 
bodies can be composed from them—and this is impossible, since no body 
can be composed from that which is not divided in bodily dimensions— 
or [such] that this is impossible, their existence being only through con- 
junction with bodies and spreading in them. This [second alternative 
holds,] firstly, because these substances would have position, and every 
substance which has position is divisible. This has been shown. Secondly, 
[it holds] because each of these substances would be given either to exist 
separately from the body it is in, or not. If it does not exist separately, its 
existence in bodies being on the basis that the latter are subjects for it— 
[this] since these [substances] are not in [the body] as parts of it, do not 
separate from it, and the body described by them completes its substan- 
tiality in itself—then they are nothing but accidents, having only the 
name of substantiality. If [on the other hand] these [substances] separate 
from their bodies, then either [(a)] this would be through a separation 
where they would transfer from one body to another without a separate 
subsistence being true for them, or [(b)] they would have the separation 
of a separated subsistence. 


[(a)] 


(4) If [(a), these hypothesized substances] are found not to exist in a 
body after having been in it, this would take place only through the transfer 
[of the substance]? to another [body]. From this it necessarily follows that, 
in the case of each body whose whiteness ceases to exist, its whiteness 
would have transferred to a contiguous body, or else it would have remained 
separated until it came to be in a distant body, being unattached toa body 
during the period of traversing the distance [from the one body to the 
other]—and this is not the case. As for latency, we have concluded discus- 
sion thereof, showing its impossibility. For it would follow necessarily from 
this [theory of latency] that every body that heats another transfers some 
of its own heat to it, whereby that which heats [another] becomes cold. 


a‏ الإلهمات من الشماء 


WN cae SLUM oA VL Gd aoe‏ اق ت وض E‏ قا يدر كف الس مدارقة 
مفترقة ؛ ويقول بعضهم: إنها قد تكمن . 

)1( ترق ol‏ ا ben Video‏ إن كان ذه phe‏ 
إما أن تكون جواهر هی جسام» أو تکون [V0]‏ جواهر ليست بأجسام. فإنكانت 
هذه جواهر غير جسمانية» فإما أن تكون بحيث يمكن أن تؤلف منها أجسام» وهذا 
محالء إذ ما [لا Thad‏ فى أبعاد جسمانية فليس بالمکن أن يؤلف منه جسم ؛ وإما 
أن لا Ke‏ إا يكون وجوده بالقارنة للأجسام والسريان فبها . فأول ذلك لأنه يكون لهذه 
الجواهر وضع» وكل جوهر ذى وضع فإنه منقسم» وقد بين ذلك . وثانياء أنه لا يخلو إما 
أن يكون كل واحد من هذه الجواهر من شأنه أن يوجد مفارقا للجسم الذى يكون فيه 
أو لا يكون؛ فإن لم یکن يوجد مفارقا » وکان وجوده فى الأجسام على أنها موضوعات 
له» إذ للست فه كالأجزاء , ولاهى مقارقته» والجسم الموصوف بها مستكمل الموهرية 
بنفسهء فليست إلا أعراضا » Lily‏ لها اسم الجوهرية فقط . وإن كانت تفارق أجسامها 
فإما أن تكون مفارقة JES‏ بها من جسم إلى جسم من غير أن يصح لها قوام مجرد » أو 
تکون لها معارقة قوام مجرد . 

)٤(‏ فإنكانت إذا لم توجد فى جسم وكانت Ub cad‏ يكون ذلك بان ینتقل إلى 
الآخر» فيجب من ذلك أن يكو ن کل جسم فسد بياضه فقد JEI‏ بياضه إلى جسم بماسه» 
أو بقَى مجردا إلى أن يحصل فى جسم a‏ وهو غير مقارن جسما فى مدة قطع المسافة » 
AN py‏ نلك SII Ly‏ مو غ بويك alloc‏ و cow‏ من داك ان يكين 


كل جسم يسخن جسما فإنه ينمل إلبه من حرارة نقسه» فيبرد هذا الذى يسخن [VEN].‏ 


| يلحأ ' Y‏ پتحرا 
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(5) Moreover, this kind of transfer does not negate the accidentalness 
[of the supposed substances]. For many people have allowed this trans- 
fer in accidents themselves—I mean, transfer within the parts of the 
subject and transfer from one subject to another subject. It would not be 
an accident only if its subsistence in no subject [can] in truth take place. 
As regards that which subsists in the subject, if considered [in terms of 
the question] of whether it would be true of it that it transfers to another 
subject without being separated from the two: this consideration would 
only be proper after [conceiving its] subsistence in a subject. But, then, this 
would not be correct at all. [This is] because the individual entity of that 
which exists in some subject must either be connected to that individual 
subject or not. If its individual entity is connected with that individual sub- 
ject, then it is known that it is impossible for its individual [existence] to 
remain [anywhere] except in that individual subject. If [on the other hand] 
that which rendered it existing in that subject is some cause (that cause 
not rendering it subsistent inasmuch as it is that individual), then it would 
be possible to remove from it that cause and the rest of the causes [that 
would render it existent in that subject], so that it would not require that 
subject for its subsistence. [Now,] the removal of that cause is not the 
cause of its need for another subject. [This is] because the cause of a 
thing’s not needing another subject is the absence of a cause for it to 
have [such] a need, when it in itself does not [have this] need. Hence, the 
removal of that cause is not identical with the existence of the other 
cause, unless the removal of that cause is impossible except through the 
existence of this cause—nothing more. 

(6) [In the latter case,] if this cause occurs, that cause is removed. 
Hence, the thing’s need for the first subject would have left it, and [it] 
would [now] need the second subject, for two reasons. As for the first, 
this is the ceasing to exist of the first cause. As for the second, [this] is the 
existence of the second cause. But the sum of these causes would be 
matters extraneous to its nature, not requiring them in realizing itself— 
[in] existing as that color, for example. Rather, it needs them only [in order] 
to be specifically related to a subject. If its being a color and its being this 
specific color dispenses with [its need] for a subject, then [its being 4 
color] would not require rendering it in need of a subject. For, to that which 
needs no subject in its existence, nothing will occur that would render it 
in need of a subject, except through a change in its identifiable self.“ If, 
[on the other hand, its being this specific color] does not dispense with its 


)0( ثم هذا النوع من الانتقال لا تبطل عرضيته, إذ كثير من الناس جوز فى 
الأعراض anil‏ هذا JEN‏ أعنى : SEN‏ فى أجزاء الموضوع» والاتتقال من موضوع 
إلى موضوع؛ ونا کان لا يكون عرضا لو صع قوامه لافى موضوع. أما القائم فى 
الموضوع إذا نظر فبه أنه هل يصح له أن ينتقل إلى موضوع آخر من غير أن يجرد عنهما ؛ 
فهذا الاعتار ليس يصح إلا بعد القوام فى الموضوع. ثم هذا لا يصح At‏ لأنه لا يخلو 
7 أن يكون الذى وجد فى موضوع ما تتعاق ذاته الشخصية بذلك الموضوع الشخصيٌّ, 
او لا تتعاق؛ فإ نكان تعلق ذاته الشخصية بذاك الموضوع الشخصى فمعلوم أنه لا يجوز 
أن fa‏ شخصه إلا فى ذلك الموضوع الشخصيّ, LL oS oly‏ أوجده فى ذلك الموضوع 
سيو فق Rieu Nike YA EN lal‏ 
أن يزال عنه ذلك السبب وسائر الأسباب se‏ لا بحتاج فى قوامه إلى ذلك الموضوع. 
وزوال ذلك السبب ليس يكون سبب احتباجه إلى موضوع آخر» لآن السبب فى أن لا 
thee‏ شىء إلى موضوع آخر» هو عدم السبب فى أن كان chee‏ وهو فى AID‏ لبس 
بحتاج. فزوال ذلك السبب ليس هو نفس وجود السبب الآخر إلا أن يكون مستحيلا 
زول ذلك العم إلا Uae ogee)‏ لس الاعر pb‏ 

BB (3)‏ عرض هذا السيب زال ذلك السبب» فيكون الشىء قد فارفته الحاجة 
إلى الموضوع الأول واحتاج إلى الموضوع الآخر لأمرين : أما الأول» فزوال [YY]‏ السبب 
الأول ؛ وأما الثانى» فوجود السبب الثانى . لكى جملة هذه الأسباب تكون أمورا خارجة 
عن طباعه؛ لبس يحتابج إلبها فى ae‏ ذاته موجودا ذلك اللون مثلاء بل إا يحتاج 
ليها فى أن تتخصص بموضوع. فكونه لوناء وكونه هذا اللون بعینه» إن كان يغنيه عن 
الموضوع» فليس يحوجه إلى أن يجعله محئاجا إلى الموضوع. فإن الغنى بوجوده عن 
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need [for a subject] but relates it to a subject, then that subject would be 
specifically assigned to It, because it requires something assigned to its 
specific self. For, what is specifically assigned does not demand any hap- 
hazard thing of those potentially infinite things that, in their domain, do 
not conflict with each other. 

(7) If it is [asked], “How does it require the one specific thing?” it is 
said [in answer]: “That which attaches to it first requires its existence to 
be properly [realized]° and, by this, becomes specifically assigned to it. 
Thus, this color inasmuch as it is this color either is in no need of a sub- 
ject or else is restricted to one subject.” 

(8) As for the change of specific existence, mention of it carries neces- 
sarily with it an error requiring correction—[one] from which we must 
extricate ourselves. For, by “the change in specific existence,” [it] is meant 
[by some] that “this” should cease to exist and that “that” should come 
into being without the inclusion of anything of the first in the other. If 
this is the case, then the first would have ceased to exist and the second 
would have become realized, but the first would not be the thing which 
changed into the second. Rather, what we mean by the change is that 
the thing described by the first becomes described by the second. This 
takes place in that there remains in the second something of the first. It 
would be composed of matter and something in it. For example, in the 
question we are discussing, if this is the quality of being a color, then 
there would be something “in being a color” that ceases to exist and 
something that remains. This which ceases to exist would be that in 
terms of which the thing becomes a color—indeed, it is “being a color” 
which is the material form or accident, and this is what our discussion 
[aims to show]. 


[b] 


(9) We go back and say: If [(b)] it is possible for [the supposed sub- 
stance] to separate from these substances and become self-subsistent in 
itself as whiteness or some other thing, then [two alternatives would follow]: 

(10) [The first is that] there would then be some reference to it, and 
it would be the white that has it in its nature to be apprehended—unless 
one is unable to apprehend it due to its excessive paucity—and it would 
be among the aggregate [of things] known to be white. If this is the case; 
it would follow necessarily that a vacuum would exist so that [whiteness] 
would be referred to in [the vacuum,] not in bodies. It follows that 


٠١6‏ الإلهمات من الشماء 


الموضوع لا يعرض له ما يحوجه إلى الموضوع إلا بانقلاب عينه . وإن كان لا يغنيه؛ بل 
يعلقه ببوضوع فيكون ذلك الموضوع متعينا له» لانه يقنضى أمرا متعينا بعينه . فإن المنعين لا 
alla‏ اى YU elt‏ ا adh‏ ليس مهاف لاحر حك 

)۷( فإن قيل: pa GS‏ الواحد المعين؟ Sd‏ : يقتضى الذى تعلق به صحة 
وجوده أوَلا قيعي له بذاك . فهذا اللون من حيث هو هذا اللون إما غنى عن الموضوعء 
pate bly‏ على موضوع واحد . 

(A)‏ وأما انلاب العين ob‏ تلزمنا من ذكره عهدة يجب أن نخريح منها . فإن انقلاب 
امین يعنى به أن يعدم هذا ويوجد ذلك من غير أن يدخل من الأول شىء فى الثانى» فإنه 
إن كان Ie‏ فكون الأول قد عدم والاخر قد حصل› aX,‏ الأول هو الذى انتقل إلى 
Led be ot‏ ي GOEL‏ ان اد ضرف الاو ل :ضار رص Al Day (SOL‏ 
من الأول شىء فى Gt‏ فسكون [WA]‏ مركا من مادة وشىء فيها . فإنكان هذا صفة 
اللونية مثلا فی مسالتنا فیکون فى اللونية شىء يبطل وشىء يبقى » فیکون هذا الذى بطل 
هو الذى صار به الشىء لوناء بل هو اللونبة وهو الصورة المادية أو العرض وكلامنا فيها . 

lols وبرجع فنعول: وأما إن کان يجوز له أن يفار هذه الجواهر ويقوم ملا‎ (S) 
أو شيًا آخر بذاته» فلا يخلو:‎ 

)٠١(‏ إما أن يكون a>‏ إليه إشارة ويكون البياض الذى من شأنه أن يدرك إلا أن 
يعجز عن إدرا كه للقلة الفاحشة» ويكون على الحملة الى تعرف البياض عليها . فإن كان 
كذلك phd‏ أن يكون خلاء موجودا > يكون فيه مشار إلبه وليس فى الأجسام» ps‏ 
أن يكون له وضع ما وتقدیرما» فيكون له فى ذاته مقدار يكون إلا القليل منه محسو 1 


ry 


10 


20 


30 


106 Book Three, Chapter Seven 


[whiteness] would have some position and some measure. It would thus 
have in itself measure, of which only very little is sensed. For we do not 
imagine whiteness as having neither position nor measure, to say nothing 
about [not] seeing it. And if it has measure, position, and some additional 
[thing]—namely, the appearance of whiteness—it would be a white body, 
not simply whiteness. For by “whiteness” we mean this appearance that 
is additional to measure and size. 

(11) [As the second alternative,] if it does not remain among the aggre- 
gate [of things] known to be white, changing from this form to become 
something else— [something] spiritual—then whiteness, for example, 
would have a subject to which whiteness as generally known would occur, 
and at another time [the subject] would undergo becoming [informed] 
with another form which 15 spiritual, in which case that which we knew 
first as whiteness would have been corrupted, its form ceasing to exist. As 
for the intellectually separable, we have indicated previously that such a 
thing cannot transfer once again to become something having position 
and intermixing with bodies. 

(12) If someone were to make whiteness something that possesses 
measure in itself, then [whiteness] would have two existences: an existence 
in that it is white and an existence in that it is a measure. If its numerical 
measure is other than the numerical measure in the body in which it is, 
then, if it [exists] in bodies and flows in them, [the consequence] would 
be that one dimension has entered another; and, if it were the very body 
set aside [by itself] then the matter reverts to having the thing which is 
white be a body that has its whiteness. Whiteness would then exist in 
that body but would not separate [from it]; and whiteness would not be 
the sum and the quality of that body, but something in that body—{this, 
since the definition of whiteness and its quiddity is not the quiddity of 
the long, the wide, and the deep. Indeed, according to this view, the 
nature of the long, the wide, and the deep would belong to heat also. 
Hence, whiteness would be conjoined to the thing, qualifying it. This is the 
meaning of our saying that the description is in the thing described— 


oll ye‏ من الشماء 


Lol, Lacs Y bie‏ لا وضع له ولا sla‏ فضلا عن أن نراه. وإذا كان له مقدار ووضع 
وزيادة هى ee‏ البياضيةكان جسما أبيض لا مجرد البياض» فإنا نعنى بالبياض هذه اة 
الزائدة على المقدار والحجم . 

O)‏ وإن کان لا يبقى على الجملة التى كان يعرف البياض عليها » بل قد اقل 
عن هذه الصورة وصار FT LE‏ روحانيا » فيكون الیاض ملا له موضوع يعرص له 
أن تكون فيه البياضية التى على النحو المعروف» ويعرض له أن يصير مرة أخرى بصورة 
أخرى روحانية فيكون أولا ما تعرفه Loly‏ قد فسد وزالت صورته. bly‏ المعارف dell‏ 
فقد أشرنا- فيما سلف - إلى أنه لا يجوز أن fa‏ ملل هذا الشىء مرة أخرى ذا وضع 
مخالطا للأجسام. [STA]‏ 

Jer gh Ul (01)‏ حامر Lb BLM‏ قن aud‏ ةا لفق اوه GSS‏ وا 
وجوه أنه بياص » ووجود أنه معدار . ob‏ کان معداره بالعدد غير معدار الجسم الدی هو 
فيه بالعدد » فإذا كان فى الأجسام وساریا فيها فیکون قد دخل بعد فى cae‏ وإن کان 
هو نفس الجسم منحازا فيكون الأمر قد عاد إلى أن الشىء الذى هو البياض جسم وله 
بباضيته . فتكون البياضية موجودة فى ذلك الجسم إلا أنها لا تفارق» ولا يكون البياض 
مجموع ذلك الجسم والكيفية؛ بل شىء فى ذلك الحسم؛ إذ حد البياض وماهينّه ليس 
ماهية الطويل العريض العميق» بل تكون ماهية الطويل العريض العميق للحرارة Lal‏ على 
هذا الرأى» فيكون Lyle Goll‏ لهذا الشىء Leb‏ له. وهذا معنى قولنا : الصفة فى 
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being, in addition to this, something that does not separate from It, and 
not [being] a part of that thing which is the long [and] wide. Whiteness 
and heat would thus be accidents, except that they would be necessary 
concomitants. 

(13) [What] remains is to discuss that it is also in [a quality’s] nature 
to separate. It has thus become clear that qualities that are sensed are 
accidents, and this is a principle of the natural sciences. As for disposi- 
tions, their case is [even] clearer. Regarding those that attach to the soul 
and [to beings] that have souls, in the natural sciences it became evident 
that these are accidents subsisting in bodies—this, when we discussed 
the states of the soul. 


Chapter [Eight] 


On knowledge, that it is an accident 


(1) As regards knowledge, it poses a seeming difficulty.’ This is because 
someone may say: “Knowledge is what is acquired of the forms of exis- 
tents, abstracted from their materials, these being the forms of substances 
and accidents. If the forms of accidents are accidents, how, then, would the 
forms of substances be accidents? For substance is in itself substance. Its 
quiddity as substance consists in that it does not exist at all in a subject. 
And its quiddity remains preserved [as it is] regardless of whether it 5 
related to the mind’s apprehension thereof or to external existence.” 

(2) We say: The quiddity of substance is substance in the sense that 
it is the existent in external things,” not in a subject. This description 
exists for the quiddity of intelligible substances, for it is a quiddity whose 
role is to exist in external things, not in a subject. That is, this quiddity 
is intellectually apprehended of a thing whose existence in external 
things is [conditional on its] not being in a subject. As for its existence in 
the mind with this description, this is not its definition inasmuch as it is 


¥( الإلهمات من الشماء 


الموصوف» OK,‏ مع ذلك لا تفارقه ced‏ جرا من ذلك الشىء الى هو Sasha‏ 
العريض » فيكون البياض والحرارة عرضا إلا أنه لازم . 

)01( فببقى الكلام فى أن من طييعته أن يفارق أيضا ؛ فقد تين أن MOUS‏ 
هى الحسوسة أعراض؛ وهذا Lin‏ الطيعات. وأما الاستعدادات lab‏ أوضح ؛ 1 
التى ges‏ بالنمس وذوات الانفس ab‏ ثبين فى الطبيعايات انها اعراض تقوم فى اجسام . 
وذلك حين تكلمنا فى أحوال [VE]. ual‏ 


[ المصل النامن ] 
(ح) فصل 


فى العلم وأنه عرض 


)9( وأما العلم فإن فيه شبهة» وذلك GY‏ لقائل أن يقول: إن العلم هو المكنسب 
من صور الموجودات مجردة عن موادها » وهى صور جواهر وأعراض . فإ ن كانت صور 
الأعراض أعراضا » فصور الجواه GS‏ تكون أعراضا؟ gb‏ الجوهر لذاته جوهر فماهيته 
جوهر لا تكون فى موضوع ألبنة وماهيته محفوظة سواء نسبت إلى إدراك العمل لها أو 
نسبت إلى الوجود الخارجى . 

(Y)‏ فتقول: إن ماهية الجوهر جوهر بمعنى أنه الموجود فى GLEN‏ لافى موضوع» 
وهذه الصفة موجودة لماهية الجواهر المعقولة» فإنها ماهية شانها أن تكون موجودة فى 
الأعيان لا فى موضوع» alsa‏ ملت لاهن Joe kanns‏ 
35 لافى موضوع . وان وجوده فى العمل بهذه الصمة فلس ذلك فى حده من حيثث 
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a substance. That is, it is not the definition of substance that it is not in a 
subject in the mind; rather, its definition is that, regardless of whether it 
is or is not in the mind, its existence in the concrete is not in a subject. 

(3) If it is said, “But the intellect is also one of the [independent] 
existents in external reality,’ the answer is that what is intended by 
external reality is that [thing] which, when substance is realized therein, 
there then ensues from [substance] its acts and determinations. The case 
is similar with motion. Its quiddity consists in its being some [kind] of 
perfection of what is in potency. In the mind, however, there is no motion 
of such description whereby there would be some [kind] of perfection in 
the mind of what is in potency in this respect, so as to have its quiddity 
become a mover of the mind. For, the meaning of its quiddity being of 
such a form is that it is a quiddity that constitutes, in the concrete, a per- 
fection of what is in potency. If apprehended by the mind, this quiddity 
would also be of this description. For, in the mind, it is a quiddity [of that] 
which, in the concrete, is some perfection of what is in potency. Its being 
in the concrete and its being in the mind do not differ, for, in both [modes] 
of being, it is subject to the same rule. For, in both [modes,] it is a quid- 
dity that, in the concrete, exists as a perfection of what is potential. 

(4) [Now,] had we said, “Motion is a quiddity that is the perfection of 
what is potential (in [the category of ] place, for example), for everything 
in which it is found,” and then it was found in the soul [but] not in this 
way, then its true nature [in the two places] would be different.“ [That 
there is no such difference] is illustrated when someone says, “The true 
nature of the magnetic stone is that it is a stone that attracts iron.” If it 
is found contiguous to the corporeality of the palm of a human and does 
not attract him and [then] is found contiguous to the corporeality of some 
iron and attracts it, it must not be said that it differs in terms of [its] true 
nature [when] in the palm and [when close to] iron. Rather, with respect 
to each of the two [locations], it has the same characteristic—namely, that 
it is a stone whose function is to attract iron. For, when in the palm, it 
also has this form and, when adjacent to iron, it is also of this description. 
The case is the same with the quiddities of things in the mind. Motion in 
the mind is also of this description. It is not the case that, if these [quid- 
dities] in the mind are in a subject, it becomes false that they are not the 
quiddity in the mind of what is not in a subject in the concrete. 


م١٠ ol gy‏ من الشفاء 


هو جوهرء أى لبس حد الجوهر أنه فى العمل لا فى موضوع» بل حده أنه سواء كان فى 
Jal‏ أو لم يكن ذإن وجوده فى OLI‏ ليس فى موضوع. 

)1( فإن قيل: فالعقل أيضا من الأعيان» قيل: يراد بالعين التى إذا حصل فبها 
ا وهر ضدرت abelil ace‏ واکان ISL,‏ کاک Yak‏ انها JUS‏ ما ag‏ 
ولبست فى العمل حركة بهذه الصفة حنى يكون فى العقل كمال [VEN]‏ بالقوة من 
جهة كذا حنى تصير ماهيتها محركة للعقل» لآن معنى oS‏ ماهيئها على هذه الصورة 
هو أنها ماهية تكون فى الأعيان كمالا لما بالقوة؛ وإذا عقلت فإن هذه الماهية تكون Lal‏ 
هذه الصفة» فإنها فى Jill‏ ماهية تكون فى الأعيان كمال ما بالقوة» ليس يختلف EE‏ 
فى الأعيان US‏ فى العقل. فإنه فى كليهما على حكم واحد فإنه فى كليهما ماهية 
gle oo ves‏ كنالآ لا نبالئرة: 

)4( فل وكا قلنا : إن الحركة ماهية تكون كمالا لما بالقوة فى الاين مثلا لكل شىء 
توجد فبهء ثم وجدت فى النفس لا كذلك» لكانت الحقيقة تختلف . وهذا كقول القائل : 
إن حجر المغناطيس kde‏ أنه حجر يجذب الحديد » فإذا وجد مقارنا الجسمية كل 
الإنسان ولم يجذبه» ووجد مقارنا لحسمية حديد ما فجذبه» فلم يحب أن يقال: إنه 
مختلف pay‏ الكف by‏ الحديد . بل هو فى كل واحد منهما بصفة واحدة وهو : 
أنه حجر من Old‏ أن يجذب الحديد » فإنه إذا كان فى الك أبضا كان بهذه الصورة» وإذا 
كان عند الحديد Lal‏ كان بلك الصفة . فكذلك حال ماهيات الأشياء فى العمل » والحركة 
فى Lal Jil‏ بهذه الصفة. ولیس إذا كانت فى Jill‏ فى موضوع بطل أن تکون فى العمل 
ليست ماهية ما فى الأعيان ليست فى موضوع. [YEN]‏ 
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(5) Ifit is said, “You have said that substance is that whose quiddity is 
basically not in a subject, but [now you] have rendered the quiddities of the 
objects of knowledge in a subject,” we say, “We had said that it is basically 
not in a subject in concrete existence.” If [then] it is said, “You have ren- 
dered the quiddity of substance to be at one time an accident and at one 
time a substance, when [in fact] you have disallowed this,” we say, “We 
have also disallowed that the quiddity of something is [such that] it would 
exist in external reality’ at one time [as] an accident and at one time [as] 
a substance, whereby it would in external reality be [at one time] needing 
some subject and [at another time] in [external] reality] not needing a 
subject at all. But we did not disallow that what is intellectually appre- 
hended of these quiddities would become an accident—[allowing,] that 
is, for [these quiddities] to exist in the soul [but] not as a part [of it}.” 

(6) Someone [however] may say, “[In that case,] the quiddity of the 
active intellect and the separate substances would also be of such a state 
whereby what is intellectually apprehended of them 15 an accident. But 
what is intellectually apprehended of them does not differ from [their 
quiddity] because they are in themselves intellectually apprehensible.” 
[ 10 this] we say, This is not the case. For, the meaning of our statement that 
they are in themselves intellectually apprehensible is that they intellectu- 
ally apprehend themselves, even if others do not apprehend them; and 
also that they are in themselves denuded from matter and its accretions, 
not requiring the mind to undertake an abstraction [of them]. If, however, 
we said that that which is intellectually apprehended of them is in every 
respect identical or similar to them, or that what is intellectually appre- 
hended of them requires only that their essence exist in [the human] soul, 
we would [have uttered] the impossible. For the essence [of such celestial 
entities] is separate, and it itself does not become a form for the soul of 
a human. If it were to become a form, then the form of all things would 
have been realized for that soul, and it would know all things in act. This, 
then, would become the case for only one soul, the other souls remaining 
without that thing which they intellectually apprehend, since some one 
soul would have taken sole possession of [the celestial essence].° 

(7) What is said [to the effect] that one numerical thing is a form to 
many materials—not in that it has influence over them, but in that it 1S 
itself impressed in this matter, and in another [matter], and in [yet] 
another—is impossible and is known [to be so] with minimal reflection. 


oL ۱۰۹‏ من الشماء 


)9( فإن قبل» قد فلتم: إن الجوهر هو ما Cale‏ لا تكون فى موضوع أصلاء وقد 
صيرتم ماهية المعلومات فى موضوع . Sd‏ قد قلنا : إنه لايكون فى موضوع فى الأعيان 
أصلا. فإن قيل : قد che‏ ماهية الجوهر Yl‏ تارة تكون عرضا وتارة جوهرا ء وقد منعتم 
هذاء فتقول: إنا منعنا أيضا أن تكون ماهية شىء توجد فى الأعيان مرة عرضا ومرة 
جوهرا حنى تكون فى الأعيان تناج إلى موضوع ما وفبها لا تناج إلى Kp poy‏ ولم 
منع أن يكون معقّول ull‏ الماهيات يصير عرضا » أى تكون موجودة فى النفس PSY‏ 

Diy Sledl Jel Raed s Sas gl bly (4)‏ غير لما 2 WS E‏ كن Ape‏ 
حتى يكون المعقول منها عرضا  SÁ‏ المعقول منها لا يخالنها لأنها لذاتها معقولة. فتقول: 
لبس الأمركذلك» فإن معنى قولنا : إنها لذاتها معقولة هو أنها تعقل ذاتها » وإن لم يعمّلها 
غيرها » وأنها أيضا مجردة عن المادة وعلائقها لذاتها لا بتجريد يحتاج أن يتولاه العقل . وأما 
إن قلنا : إن هذا المعقول منها يكون من کل وجه هی أو مثلها » أو قلنا : إنه ليس يحتاج فى 
وجود المعقول منها إلا أن توجد BIS‏ فى التفس» فقد أحلنا . فإن ذائها مغارقة» ولا تصير 
نقسها صورة لنفس gli]‏ ولوصارت لكانت تلك النفس قد حصات فبها صورة الكل 
Mca‏ + لقتال وو © نلك tae ly uted MIS ed‏ وتلق ا 
ليس لها الشى الذى تعقله, إذ قد اسسّد بها نفس ما [VEN].‏ 

dle cally 01‏ إن كينا تعدا بالود iy yee GS‏ الوه كلرروه FWY‏ 
فبها » بل بأن يكون هو بعينه منطبعا فى تلك المادة وفى أخرى وأخرى» فهو محال يعلم 
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We have indicated this state of affairs in our discourse on the soul’ and 
will sally forth afterwards to plunge into the clarification of this.® 

(8) Hence, [in the case of] these things,® it is only the ideas of their 
quiddities, not [these things] themselves,’ that are realized in the human 
minds. These [ideas] are governed by the same rules governing the rest of 
what is intellectually apprehended of substances, except in one thing— 
namely, in that these [latter] require interpretations so as to abstract from 
them an idea that 15 intellectually apprehended, whereas [the former] 
require nothing other than the existence of the idea as it is, the soul 
becoming imprinted by it. 

(9) This [thing] that we have said is only a refutation of the argument 
of the objector but does not entail a proof of what we uphold. We say: 
We will be showing hereafter that [those] among the intelligibles that 
belong to natural forms and mathematics cannot exist separately in them- 
selves but must exist in a mind or a soul.'! [With respect to] those among 
[the intelligibles] belonging to separable things, the mere existence of 
these separable things as different from us is not [what constitutes] our 
knowledge of them; rather, we must be influenced by them so that the 
effect of their influence would constitute our knowledge of them. Similarly, 
if there were separable forms and separable mathematical entities,” then 
our knowledge of them would be [the influence] that occurs to us from 
them; they themselves would not come to exist for us, transferred to us. 
We have shown the falsity of this in [several] places. Rather, what exists 
for us from them are the influences that inevitably imitate them. These 
[influences] constitute our knowledge. This [knowledge] takes place, hap- 
pening to us either in our bodies or in our souls. We have shown the 
impossibility of the realization of this in our bodies; it thus remains that 
[these influences] are realized in our souls. And, because these are influ- 
ences in the soul and are not the entities of these things, nor examples 
of these things subsisting in either corporeal or psychological materials 
(whereby that which has no subject would then be multiple without there 
being in any way a reason connected with [such multiplicity]), these 
[influences] are, hence, accidents in the soul. 


ye‏ \ الإلهمات من الشماء 


بأدنى تأمل . وقد أشرنا إلى الحال فى ذلك عند كلامنا فى al‏ وسنخرج من بعد إلى 
خوض فى إبانة ذلك . 

, تحصل فى العقول المشرية معانى ماهياتها لا ذواتها‎ Ld فإذن تلك الأشباء‎ (a) 
ويكون حكمها حكم سائر المعقولات من الجواهر إلا فى شىء واحد وهو أن تلك حابم‎ 
إلى تفسيرات حتى تجرد منها معنى يعمّل» وهذا لا یحتاج إلى شىء غير أن يوجد المعنى‎ 
. كنا هو فتنطع به النفس‎ 

(A)‏ فهذا الذى قلناه إا هو تقض حجة لحت ؛ ولبس فيه إثات ما [ تذهب]' إليه؛ 
تقول وهاه القت oye open OV‏ افا انه ye GO‏ اهر Label Radel‏ 
فليس يجوز أن يوم مفارقا بذاته» بل يجب أن يكون فى عقل أو نفس. وما كان من 
Ll‏ و pede‏ ورو cL Meals tb Lal UM‏ لبر gm‏ و he Ng‏ ي 
تآثر عنها فيكون ما SLL‏ عنها هو علمنا بها ؛ وكذاك إن كانت صورا مفارقة وتعليميات 
مفارقة مما يكون علمنا بها ما يحصل لنا منها c‏ ولا تكون أنفسها توجد لنا منتقلة إلينا ؛ 
فقد بينا [2؟1] بطلان هذا فى مواضع . بل الموجود منها لنا هى الأثار الحاكة لها لا 
lew‏ ونه «Lake‏ جوز ننه كين أن gl‏ و UY‏ 2 ی oo gl‏ قوسا ny ay‏ 
استحالة حصول ذلك فى أبداننا » gad‏ أنها تحصل فى نفوسنا . ولأنها آثار فى النفس» لا 
ذوات تلك الأشباء» ولا أمثال للك LEY‏ قائمة لا فى مواد بدنة أو AL‏ فبكون 
ما لا موضوع Sal‏ نوعه بلا سبب يعاق به بوجه؛ فهى أعراض فى التفس. [Meo]‏ 


N‏ هب . نذهب» قنواتى 
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Chapter [Nine] 


On qualities that are in quantities; proof of [their existence] 


(1) This chapter could properly belong to Physics." There remains 
[however] one genus of qualities [not discussed in the Physics] that requires 
proof of its existence and the drawing of attention to its being a quality. 
These are the qualities that are in quantities. 

(2) As for those [qualities] in number, such as evenness, oddness, and 
others [of the kind], the existence of some have been known and the exis- 
tence of the rest have been proved in the art of arithmetic. As for their being 
accidents, this is because they are dependent? on number and are proper- 
ties thereof: number belongs to quantity, and quantity is an accident. 

(3) As for [qualities] occurring as accidents to measures, their exis- 
tence is not evident. For, [in the case of] the circle, the curved line, the 
sphere, the cylinder, and the cone, the existence of none of them is evident, 
and the geometer cannot demonstrate their existence. | This is] because 
it is only after positing the existence of the circle that the rest of the things 
become evident for him. This is because the existence of the triangle 
obtains? if the [true] circle really exists°—the case being similar with the 
square and the rest of the figures. 

(4) Regarding the sphere, its existence in terms of the geometer’s 
method obtains only when he circulates one circle within another in the 
manner you have learned; [the existence of ] the cylinder, when you move 
a circle in such a way that its center necessarily follows a straight line 
whose [one] end is its center in its first position, adhering [to this center- 
ing] without deviation; [the existence of] the cone, when you turn a right 
triangle around one of its two perpendicular sides, maintaining the circle’s 
center with the end of that side [at the right angle] and circulating the 
other [opposite] side along the circle’s circumference. But, then, the circle 
is one of the things whose existence is denied by those who hold that bodies 
are composed of indivisible parts. Hence, the existence of the circle must 
be demonstrated. As for its accidental [nature], it becomes evident for 
us by reason of its dependence on measures, these being accidents. 

(5) We thus say: As for the doctrine of the person who constructs 
measures from indivisible parts, it would also be possible to prove the exis- 
tence of the circle against him from his [own] principles. With the existence 
of the circle, one would then repudiate the existence of the indivisible 
part [to which he subscribes]. 


oly \\\‏ من الشفاء 


[الفصل الاسم ] 
(ط) فصل 
فى الکیفیات التى فى FELON‏ 


)١(‏ هذا الفصل يليق بالطيعيات» وقد بھی جنس واحد من الكيفيات يحتاج إلى 
oU]‏ وجوده وإلى النتبيه على ATES‏ وهذه هی MOUS‏ فى AS‏ 

(؟) أما الى فى العدد كالزوجية والفردية وغير ذلك» فقد علم وجود بعضها 
coll,‏ نويفوة SLY‏ فى فداعة امنا ب Ll,‏ انها ع ر 
وخواص له» والعدد من الکم» والكم عرض . 

Lly (Y)‏ الى تعرض للمقادير فليس وجودها ببين» فإن الدائرة ably‏ المنحنى 
والكرة والأسطوانة والخروط» لبس شىء منها بيين الوجود » ولا يمكى للمهندس أن يبرهن 
على وجودها . [وذلك]' لآن سائر الأشياء إا تبين له بوضع وجود الدائرة» My‏ ذلك 
المثلث يصح وجوده إن صحت الدائرة» وكذلك المريع » وكذلك fle‏ الأشكال. ]٠١١[‏ 

CAG‏ الكرة» ib‏ يصح وجودها على طريقة المهندس إذا أدار دائرة فى دائرة على 
نحو ما علمت؛ والاسطوانة إذا حركت دائرة حركة يلزم فيها مركرها خطا Laas‏ طرفه 


أحد ضلعى القائمة حافظا بطرف ذلك hall‏ مركز الدائرء ودائرا بالضلع الثانى على محبط 
الدائرة. ثم الدائرة نما ینکر وحودها من يرى ath‏ الأحسام من أجزاء poy‏ يجب أن 
بين وجود الدائرة. وأما عرضيتها فتظهر لنا لتعلتها بالمقادير الى هى أعراض . 

)0( فنقول: ne le ul‏ دو yatall Sp‏ من ا لا sib hai‏ يكن أن 


بشت عليه Lal‏ وجود الدائرة من اصولهء ثم ينفض بوجود الدائرة جزءه الذى لا يتجزا . 


abd Le‏ وذلك» بم › م 
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(6) This is because, if one assumes a circle in accordance with what 
is perceived by the senses, it being, as [the atomists] state, not a circle in 
reality but [a figure] whose circumference is serrated; and, likewise, if 
one assumes a part in it as the center ([for,] if that part is not the center 
in reality, it could be for [the atomists] a center according to sensation): 
and, [furthermore, if] that which is assumed to be the center according 
to sensation is made [one] end of a straight line composed of indivisible 
parts (for this has true existence with the assumption of what 1s indivis- 
ible); and if the other end of the line 1s made to coincide with an [indi- 
visible] part at the circumference; and if, thereafter, [the line’s] position 
is changed so that the [indivisible] part adjacent to the one at the circum- 
ference which we considered and first made to coincide with the line’s end 
is [now] made to correspond with [this] straight line’s end, either contigu- 
ously or by parallelism, [directing the other end] toward the center—if 
[all these operations are performed] and the other end coincides with 
the center, then the objective [would be attained]. 

(7) If, [however, the length of the line toward the center] is either in 
excess or is deficient, it would be possible to [rectify]’ this by the [indivis- 
ible} parts such that there would be neither a part which is excessive [nor 
a part which is deficient]; for, if excessive, [the excess] would be removed, 
and, if deficient, it would be rendered complete [by addition]. [However, | 
if by removing [the excessive part] it were to become deficient, and if by 
augmenting [the deficient part] it were to become excessive, [the part] 
would necessarily be divisible when it has been assumed to be indivisible. 
If [the operation] is performed with each and every part® [of the circum- 
ference], the circle becomes complete. 

(8) Moreover, if on its surface there is serration also consisting of 
[indivisible] parts, and if [the indivisible parts] are situated in a notch, 
then [such] parts? [taken] from [any of the parts] on the surface’? would 
be inserted into the notch to seal the defect. If [these] [cannot] enter the 
notch, then the notch would be smaller than they in size. These, then, 
would be divisible, since that which would fill the notch would be smaller 
than they in size." That which is of such a nature is in itself divisible, 
even if one cannot separate it.” If, [on the other hand, the indivisible 
parts] are not in the notch, they would be removed from the face of the 
surface, there being no need for them. 


OLY \\Y‏ من الشفاء 


)1( وذلك لأنه إذا فرضت دائرة على النحو ا حسوس» وكانت على ما يقولون غير 
دائرة فى de!‏ لكان الحيط مضرسا ؛ وكذلك إذا فرض فبها جزء على أنه المركز» وان 
لم يكن ذلك الجزء مركزا بالحقيقة» فقد يكون عندهم Sy‏ فى الحس » ويجعل المفروض 
مركزا فى الحس طرف خط » مؤلف من أجزاء لا تتجزأء مستقيم» فإن ذلك صحيم 
he oe‏ حر op pe Sia gab oP‏ ال p Al ae‏ ايل 
وعد Gall jbl hk call gb acl,‏ من call Lb‏ اغ راوطا نكا ا ار 
فطويق به رأس الخط MN‏ مطابقة مماسة أو موازاة إلى جهة المركر» فإن طابق SM‏ 
فذلك الغرض [Sev].‏ 

aly (Y)‏ زاد أو تقص فيمكن أن يتم ذلك بالأجزا حنی لا يكون هناك جزء يزيد 
ad‏ إن زاد أزيل» وإن نقص تم . وإن نقص بإزالته وزاد بإلحاقه » فهو منقسم لا محالة وقد 
فرض غير منقسم. فإذا جعل كذلك بجزء جزء مت الدائرة. 

(A)‏ م إن كان فى سطحها تضريس أيضا من أجزاء » فإ ن كانت موضوعة فى 
TP‏ ادخلت تلك الأجزاء الفرج لیسد بها الخلل من السطم كلها » وإن كانت لا تدخل 
لفرج فالفريح أقل منها فى alll‏ فهى إذن منقسمة » إذ الذى She‏ الفرج أقل حجما منها ء 
وما هو NS‏ فهو فى نفسه منقسم وإن لم يمك فصله . وان لم نکن موضوعة فى TP‏ 
أزيلت من وجه السطح من غير حاجة إليها . 
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(9) Should someone say, “If correspondence is once made between 
the [indivisible] part at the center and [the one] at the circumfcrence, jt 
would be impossible to make [such] correspondence—either in terms of 
contiguity or parallelism—between the part at the center and the one 
adjacent [to the former part] at the circumference,” we would say to him: 

(10) “How would you perceive it if all these parts were annulled 
except [the two], the ones at the center and at the circumference? Would 
there be a straightness between them to which the line could be made to 
correspond?” If [the opponents] do not allow this, they depart from what 
is self-evident and entrap themselves in another problem—namely, that 
one can assume special places in which this straightness obtains in the 
vacuum to which they subscribe such that there would be straightness 
between two [indivisible] parts in a vacuum, [but] between two others 
there would not be. This is error on the part of one who undertakes it and 
allows it to be upheld. But no matter— [such a person] sells his reason very 
cheaply. For the natural intelligence also bears witness that between every 
two parts there necessarily occurs a proximity filled from filled space by 
the [smallest] filled space or by the shortest dimension of filled space. 

(11) If they say, “This is the case; but, as long as these indivisible parts 
exist, this proximity cannot obtain between the two and their two ends 
cannot parallel the two ends of the straight line,” this is also [of the same 
kind of reasoning]. For it would be as though, if these [indivisible] parts 
exist, the rule of proximity becomes different if they were not to exist. All 
this poses no problem to the natural intelligence in perceiving its falsity; 
nor does the estimative faculty—which is, as you have known, the arbiter" 
in |] judging] sensory things and things that relate to the m—have a repre- 
sentation of it.!® Howbeit, indivisible parts are, in reality, things from 
which neither a circle nor anything other than a circle is composed; this is 
[argued] only according to the canon of those upholding it. 

(12) If the circle truly [exists], then the geometrical figures truly 
[exist]. The indivisible part is [thereby] annulled. This is known from [the 
fact] that every line is divisible into two equal parts, that the diameter 
is not commensurate with the side of the triangle,” and the like. For, the 
line whose indivisible parts are odd is not divisible into equal parts, [but] 
every line [hypothesized as being] composed of indivisible parts would 
[have to] share in that [divisibility] common to every line.’ This 1s con- 
trary to what is demonstratcd after positing the circle. The same applies 


to things other than this. 


1۱۳ الإلهمات من الشفاء 


)4( فان قال قائل: إنه إذا طويق بين الجزء المركزى وبين الحبطى مرة» فليس K‏ 
التطبيق لا بمماسة ولا موازاة مع SS LI‏ » والذى يلى ذلك الجزء من ا حط . فإنا تقول له: 

)+0( أرأيت لو أعدمت هذه الأجزاء كلها وبقى الذى فى المركز والمحبط» آهل کان 
بينهما استقامة يكن أن يطبق عليه هذا الخط؟ قان لم يجوزوا ذلك فمّد خرجوا عن الين 
نفسه» وأوقعوا أنفسهم فى شغل آخر وهو أنه يكن أن تفرض مواضع مخصوصة فبها 
تتم هذه الاستقامة فى الخلاء cod Gal‏ > يكون بين جزئين فى الخلاء استقامة» وبين 
جزئين آخرين لا يكون . وهذا شطط من يتكلفه ويجوز القول بهء فلا ضيرء UD‏ بيع 
عله بشن بخس . فإن البدهة أيضا تشهد أن ين كل جزئن SE‏ محاذة لا Mow‏ اا 
من الملا أقصر الملا أو أقصر بعد [VA]‏ فى الملا . 

O)‏ وإن قالوا : إن ذلك يكون» ولك مادامت هذه الأجزاء موجودة فلا يكون 
Lys‏ هذه الحاذاة» ولا جوز أن يوازى طرفيها طرفا مستقيم » فهذا أيضا من ذلك . aÓ‏ 
OF‏ ثلك الأجزاء إن وجدت تغير حكم الحاذاة عن حكمه لوكانت معدومة» وجميع هذا 
ما لا يشكل على البديهة بطلانه ولا الوهم- الذى هو القانون فى الأمور الحسوسة وما 
gle‏ بها »كما علمت - يتصوره. على أن الأجزاء A‏ لا تنجزا BEY‏ منها بالحقيقة لا 
دائرة ولا غير دائرة» Lely‏ هذا على قانون [القائلين]' به . 

(؟1) lily‏ صحت دائرة» صحت الأشكال الهددسبة . فيطل الحزء ويعلم ذلك من 
أن كل خط ينقسم بقسمين مسا ويين وأن قطراً لا يشارك ضلما وما أشبه ذلك؛ فإن الخط 
yal‏ > الأحراء لاينقّسم بقسمین مساويين» وکل خط مؤلف من أجزاء لا نجرا يشارك كل 
خط ؛ وهذا خلاف ما يرهن عليه بعد وضع الدائرة» وكذلك أشياء أخرى غير هذا ٠‏ 


الان . العائلين 
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(13) As for proving the existence of the circle according to the prin- 
ciple of true doctrine, [this is something] we must discuss. Regarding 
straightness and the necessity of an opposition between the ends of a line 
such that, if the thing in motion adheres to [such a line], it would then not 
deviate from its course, whereas, if it separates from it, it would deviate 
and swerve; this is something that cannot be rejected. 

(14) We say: In the natural sciences, the existence of the circle has 


‚become evident in one respect. This is because it has become evident for 


us that [there is] a simple body. It has [further] become evident that 
every simple body has a natural figure, and it has become evident that its 
natural figure is one that does not vary at all in its parts. None of the 
noncircular figures is [of this nature]. Thus, the existence of the sphere is 
truly [established, and the area traversed] by the straight [line] cutting 
it [through the center]}!? constitutes the circle. Hence, the existence of 
the circle is truly established. 

(15) We can also further show the truth of this. We say: It 1s evident 
that, if a line or a surface has a certain position, it is not impossible to 
suppose another surface or line to have its position such that it would 
meet [the former] at one of its two ends and at an angle. It is [also] evi- 
dent that we can transfer this body or this line in whichever way we wish 
so that it would become contiguous to that other, or situated in its position 
as though it lay parallel along all of its extension, situated in its place or 
paralleling it. (And it is possible for one and the same body to be situ- 
ated in one position and then put into another position that intersects it. 
What is said of two bodies and of one body is the same.) If, then, there 1s 
only straightness, but no circularity, this?° would be utterly impossible. 
[This is] because, if the movement toward application [on the other line 
or body] is straight, either going lengthwise and returning to whatever 
point of return, or going in the direction of depth and returning in 
whichever way, or going in the direction of width in both directions oF 
in whatever way it is supposed, then—if the point one hypothesizes to 
be at the center of the surface or line maintains a straight line in its 
motion—|the body in motion] will never encounter [the other body] 
but will [only] intersect it in whatever manner. 


۱4 الإإهيات من الشفاء 


(r)‏ وأما إثبات الدائرة على أصل المذهب الحق فيجب أن تكلم فيه. وأما 
الاستقامة ووجوب محاذاة بين طرفى خط إذا لزمه المتحرك لم يكن حايدا » ob‏ [فارقه]' 
کان حايدا Vole‏ فذلك أمر لا مکی دفعه. [54A]‏ 

)14( ل قم oy‏ ف الط عات deny Ge‏ خود الا ولك ن أن 
جسما [بسسيطا ]ء' وتین أ نکل جسم بسيط فله شکل طبيعى » وتبین أن شكله الطييعى 
هو الذى لا يختلف CI‏ فى أجزائه» ولا شىء من الأشكال الغير المسنديرة كذلك. i‏ 
صح وجود الكرة وقطعها بالمستقيم هو الدائرة MB‏ صح وجود الدائرة . 

)٠١(‏ وأيضا LK‏ أن نصحح ذلك فنقول: من الین أنه إذا كان خط أو سطح على 
وضع ما » فليس من المستحيل أن يفرض لسطح آخر أو خط آخر أن يكون وضعه بحيث 
يلاقيه من أحد طرفبه على زاوية. ومن البين أنه Le‏ أن تتفل هذا الجسم أو هذا الخط 
A SG‏ انيمو هلتك ا الخو رف ون ang‏ "ايساد 
بجميع امتداده ملاقيا cal‏ أو موضوعا فى موضعه أو [مواز] Key."‏ لجسم واحد بعينه 
أن يوضع على وضع ثم يوضع على وضع آخر يقاطعه والكلام فى الحسمين والجمسم الواحد 
واحد . فإ نكانت اسنقامة ولم تكن استدارة لم Ke‏ هذا ألبنة» لأنه إذاكانت الحركة إلى 
SLL‏ على الاستقامة ذاهبة فى الطول ثم راجعة أى الرحوعات كانت» أو ذاهبة فى 
السمك راجعة كف كانت» أو ذاهسة عرضا من المهدين أ AS‏ فرضت» فإنه إذا كان 
يحفظ التقطة الى تفرض على واسطة السطح أو الخط فى حركها خطا مسستقيماء فإنه لا 
بلقى ألبته ذلك الحسم» بل يقاطع ه كيف كان . 


أ فارقة. فارقه» قنواتى ' بسبطا . بسيطا " موازيا . مواز» Sled‏ 
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(16) You can postulate cach of these divisions in actuality and con- 
sider it. In the final analysis [you will find] that its motion must conform 
to a description I will [now] mention. It is the case either that one of the 
two ends of the line, surface, or body [remains] adhering to its position, 
with the other [end] transferring—this by rotation—or [that] both ends 
transfer, having, however, the characterization of one being slower, the 
other faster. In either case, the two ends or the one that moves alone would 
be enacting the arc of a circle. If the existence of the arc of a circle js 
correctly established, then it would be rightly multiplied until the comple- 
tion [of the circle is achieved], this [being done] on the correct principles. 
If, however, someone were to uphold the doctrine of “the loosening [of 
the parts],”?? then the first method?’ would contradict him. 

(17) Moreover, let us also suppose a heavy body and make one of its 
ends heavier than the other. [Let us] make it stand on a flat surface, touch- 
ing it with its lighter end so as to stand on it by means of some device. 
[Now,] you know that its standing [in equilibrium], when its inclination 
to the [various] directions is adjusted, is one of the things that will con- 
tinue, and that, if it is made to incline in one direction and the support is 
removed so that it falls, either a circle or a curve will necessarily result. 

(18) As for the manner of this, [it is as follows]: Let us suppose a 
point at the end touching the surface, which also meets a point at the 
surface. In this case, it is either [(a)] that the point [at the lower end of 
the erect body] remains fixed in its place so that every point at the head 
of that body?4 would enact a circle; or [(b)] that, with the movement of 
this [upper] end downward, the other end moves upward, whereby each 
of the two ends would enact a circle whose center is the point rendered the 
limit between the ascending part and the descending part; or [(c)] that 
the point would move, pulled along the entire length of the surface, the 
other end performing an ellipse or a curved line. 

(19) Because inclination toward the center is only in terms of equi- 
distance [from it], it is impossible for the point to be pulled along the 
surface. [This is] because that movement [along the surface] would have 
to be either compulsory or natural. It is neither natural nor compulsory. 
[This is] because compulsion is only conceivable in terms of the parts 
that are heavier, and these do not push it in that direction [along the sul 
face]. Rather, if these [heavier parts] impel, continuity being preserved, 


PAV WAI الإلهمات من‎ ١.6 


)19( وانت يمكنك ان تفرض [ ٠١۰‏ ] كل واحد من هذه الاقسام بالفعل وتعسبره» بل 


يحب آخر get gl AN‏ حركته غلى صفة أذ كرها bl.‏ أن يكون أحد الظرفين فنها من Wh‏ 


أو السطح أو الجسم لازما موضعه» «fea SV,‏ وذلك على الدور؛ أوكلاهما jis‏ 
ولكن على صفة أن يكون أحدهما el‏ والآخر أسرع؛ فيكون الطرفان أو المتحرك وحده 
على كل حال Jaa‏ قوس دائرة. وإذا صح وجود قوس دائرة صح أن يضعف إلى التمام , 
وهذا على الأصول الصحيحة . وأما إن قال أحد ASE‏ فالطريقة الأولى تناقضه. 

La ونجعل أحد طرفيه أثقل من الآخرء ونجعله‎ AË جسما‎ eyed Lally (W) 
على سطح مسطح مماسا له بطرفه الأخف حتى ينوم قائما عليه بحيلة» وأنت تعلم أن‎ 
ميله إلى الجهات ما يستمر» وأنه إذا أمبل إلى جهة وزال الداعم حتى سقط‎ das قيامه إذا‎ 
Lopes gh Blo وتوو ا‎ 

GSU )18(‏ تكون» فلتفرض نقطة فى الرأس المماس للسطح» وهى أيضا تلقى 
نقطة من السطح» eed‏ لا يخلو إما أن تشت النقطة فى موضعها » فتكون كل نقطة 
od‏ فى رأس ذلك الجسم قد فعلت دائرة؛ وأما أن يكون - مع حركة هذا الطرف 
إلى أسفل - يتحرك الطرف الآخر إلى فوق» فيكون قد فع لكل واحد من الطرفين دائرة» 
ومركرها النقطة المتحددة بين الجزء الصاعد والحزء الهابط » وإما أن تتحرك النقطة منجرة 
على طول السطح» فيفعل الطرف الآخر ]505[ قطعا أو خطا متحنيا . 

)98( ولأن اليل إلى المركز إا هو على الحاذاةء فمحال أن تنجر النقطة على 
السطح. GN‏ تلك الحركة إما أن تكون بالقسر أو بالطبع» وليست بالطبع وليست بالقسر» 
لن ذلك pel‏ لا يتصور إلا عن الأحزاء الى هى أثقل» وثلك ليست تدفمها إلى تلك 


0 


١ 


O) 


10 


20 


30 


116 Book Three, Chapter Ten 


they would impel [the point contiguous with the surface in a direction] 
contrary to their motion, transferring it so that they themselves would 
be able to descend: it is as though the higher among them, since they 
are heavier, would seek a faster motion, while those in the intermediary 
[position would seek] a slower motion. There would thus be a continuity 
that would prevent an inclination [of the erect body] to become bent; 
the high part would then be forced to lift the lower part [from its position] 
in order that [the high part] would descend. The body would then be 
divided into two parts, one inclining upward by compulsion and a [second] 
part inclining downward by nature. Between them, there is a boundary 
which is the center for both movements and from which some straight line 
would come out. It would thus [through its movement] enact the circle. 

(20) It is, hence, evident that, if, as a necessary consequence of the 
descent of the body, a removal [of position] takes place, then this is [a 
change of position] upward. If no removal takes place, then the existence 
of the circle is more clearly verified.’ 

(21) If the existence of the circle is established, the existence of the 
curved [figure] is established. [This is] because, if the existence of the 
circle is established, the existence of triangles is established, and also the 
right-angled triangle. The possibility of the rotation of one of the sides of 
the right-angled triangle is established, whereby the existence of the cone 
is verified. If the cone is cut by an inclining plane, an ellipse becomes truly 
established, and hence the curved [figure] becomes rightly established. 


Chapter [Ten] 


On the relative 


(1) As for discoursing on the relative and showing how one ought to 
ascertain the quiddity and definition of the relative, and of relation,’ what 
we offered in the Logic is sufficient for those who have understood it.” 
Regarding [the supposition] that if relation has existence then it? would 
be an accident, this is undoubtedly the case, since this is something not 
apprehended intellectually by itself but always apprehended of one thing 
[in terms of] another thing. For there is never a relation which 15 not an 


accidental occurrence. 


۱17 الإلهات من الشفاء 


A‏ بل إن دفعتها على حفظ الاتصال دفعتها على DE‏ > ونقلتها ليمكن أن تنزل 
هى» كأن العالية منها إذ هى أل تطلب حركة أسرع» والمنوسطة أبطا . وهناك اتصال 
بنع ميلا من أن ينعطف فيضطر العالى إلى أن يشيل السافل حتى يتحدر» فیکون حیّذ 
الجسم منقسما إلى جزعين : جزء يميل إلى shall‏ قسرا» وجزء ييل إلى السفل طبعاء 
a al 0‏ كرد a‏ حرا بج he‏ داز 
(Ye)‏ و فبين أنه إن لزم عن انحدار الجسم زوال فهو الى فوق» وان لم بزل as‏ 
فوحود الدائرة أصح . 
)19( فإذا ثبت الدائرة ثبت المتحنى» لأنه إذا ثبت الدائرة ثبت المثلثات والقائم 
الزاوية أيضا » وثبت جواز دور أحد ضلعى المائمة على الزاوبة فصم مخروط › فإن فصل 
۱۰ مخروط بسطح محارف صح قطع « فصح منحن [VON].‏ 


[المصل العاشر] 
Jels)‏ 


فى المضاف 


)9( واما ly «ball 3 il‏ اه ical init oom GS‏ العاف 
١‏ والإضافة وحدهماء فالذى قدمناه د فى المنطق كاف لن فهمه . . Ll,‏ انه إذا فرص LOW‏ 
ayers‏ کن غرضا cad LEY yl uaa‏ إد كان مرا لأ Mean‏ بات Latha fw Ul‏ شي 

إلى شىء ؛ فإنه لا إضافة إلا وهى عارضة . 
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(2) Its first occurrence is to substance—as, for instance, father and 
son—or to quantity. Some [relatives] differ in their two terms, and some 
agree. Those that differ are like the half and the double; those that agree 
are like the equal and the equal, the proximate and the proximate, the 
corresponding and the corresponding, the touching and the touching. 

(3) With some [of those] that differ, the difference is definite and 
ascertainable—as, for example, the half and the double. With some, it is 
not ascertainable but is based on what is ascertainable—as, for example, 
the multitudinous, the whole, and the part. With some, it is not ascer- 
tainable in any manner—as in the case of the excessive and the deficient, 
the part and the aggregate. The same obtains when relative occurs in 
[another] relative—for example, the more excessive and the more defi- 
cient, for the more excessive is measured against something that is also 
excessive in comparison with a deficient. 

(4) Among the relative[s], some belong to quality. Of these, some 
agree [in their two terms] (as, for example, the similar), and some disagree 
(for example, the fast and the slow in motion, the heavy and the light in 
weights, and the sharp and the grave in sounds). Likewise, in all these 
[as in the case of the more excessive and morc deficient] one relation may 
occur in another. [Relatives also belong] to place (as, for instance, the 
higher and lower), to time (as, for example, the prior and posterior), and 
[to other matters] of these descriptions. 

(5) It is almost [always] the case [that] relatives are confined to the 
divisions of equality; to those pertaining to excess and deficiency; to action 
and affection, whose source is power; and to those [related] through 
imitation. As to those pertaining to excess, they belong either to quantity 
(as you know), or to power, as in the casc of the vanquisher, the conqueror, 
the repeller, and the like. Those pertaining to action and affection are 
like father and son, the cleaver and the cleaved, and similar things. Those 
pertaining to imitation are like knowledge and the [thing] known, sensa- 
tion and the [thing] sensed. For between these two there is imitation, for 
knowledge imitates the state? of the thing known, sensation the state of 
the thing sensed. But the measure and limit of this is unascertainable. 

(6) Relatives, however, may be encompassed in one way. The relatives 
may be two things that do not require some other thing from among the 
things that have residence in the rclative by virtue of which a relation 


\\V‏ الإلهمات من الشماء 


(؟) أول عروضها الجوهر : الأب والابن» أو للكم. فمنه ما هو PE‏ 
الطرفين» ومنه ما هو متفق. [فالمختلف]' مثل: الضعف والنصف ede‏ مثل : 
المساوى والمساوى والموازى والموازى والمطابق والمطابق والمماس والمماس . 

[*) ومن GE‏ ما اختلافه محدود ومحفق كالنصف والضعف» ومنه ما هو 

Bos ومنه ما ليس‎ c الأضعاف والكل والحزء‎ SIC غير محقق إلا أنه مبنى على محق ق‎ o 
بوجه مثل الزائد والناقص والبعض والحملة. وكذلك إذا وقع مضاف فى مضاف كالأزيد‎ 
[VOT]. ال قطن‎ pete Wall aly ا لف‎ oily ye Ud الاين‎ gb {eal 

)4( ومن المضاف ما هو فى الكف . فمنه منقق كالمشابهة» ومنه مخذلف كالسريع 

والبعلىء فى الحركة؛ والثقيل edly‏ فى الأوزان» والحاد الثقيل فى الأصوات» وكذلك 
0٠‏ قد تفع فيها كلها إضافة فى إضافة» وفى الإين YC‏ على JEN,‏ وفى All‏ كا لدم 
رد وعلى هذه الصعات . 

)0( وتكاد تكون المضافات منحصرة فى أقسام المعادلة» Uy‏ بازيادة والتقصان» 
Ils‏ بالفعل والانفعال ومصدرها من القوة» والنى باحاكاة. فاما A‏ بالزيادة فإما من الكم 
eg‏ تعلم » Lely‏ فى القوة مل الغالب والقاهر والمانع وغير ذلك. والتى بالفعل والانفعال 

٠‏ كالأب والابن والقاطع والمنقطم وما أشبه ذلك» SEL ly‏ فكالعلم والمعلوم والحس 
والحسوس؛ فإن بينهما محاكاة» فإن العلم يحاكى هيئّة المعلوم» والحس بحاكى هيئّة 
ابوس على وهر ل ضيف کر wie‏ 

)9( لكي المضافات قد تتحصر من ob ye‏ يكون المضافان yout‏ لا يحتاجان 
إلى شىء اخر من الأشباء الى لها استقرار فى المضاف حتى تعرض لأجله لهما إضافةء 


Ey eS‏ قنواتي 
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between the two would occur. An example of this is that which is to the 
right of [something], or to the left of [it]. For in that which is to the right 
of [something] there is neither a quality nor any other resident state of 
affairs through which it becomes related [as] being to the right of. [There 
is nothing that makes it so related] other than [its] very being to the right. 
[On the other hand,] it may be required that there should be in each of 
the two related things something by virtue of which it becomes related 
to the other, as in the case of the one who loves and the one who is loved. 
Thus, there exists in the lover an apprehending state, which is the prin- 
ciple of the relation, while in the beloved there is an apprehended state 
which renders him loved by the lover. Such a thing may exist in one of 
the two things but not [in] the other, as in the case of the knower and the 
[object] known. For there has occurred in the essence of the knower a 
quality—namely, knowledge—in terms of which he became related to the 
other. But no other thing has occurred in the essence of the object known: 
it became related only because something in the other had occurred— 
namely, knowledge.’ 

(7) What remains for us here concerning the relative is to know 
whether relation is an idea that is one in number and subject matter, 
existing between two things but having two aspects, as some—indeed, 
most—have thought, or whether there is for each of the two related 
things, in being related, a special property. We say: 

(8) Each of the two related things has in itself an idea with respect to 
the other,? which is not the idea the other has in itself with respect to [the 
first]. This is evident in things whose related [terms] differ,’° as in the 
case of the father. Its relation to fatherhood, which is a description of its 
existence, is in the father alone. But it belongs only to the father with 
respect to something else in the father. Its being with respect to the 
other does not make it exist in the other. For fatherhood is not in the son. 
Otherwise, it would be a description [of the latter] from which a name 
for him is derivable. Rather, fatherhood is in the father. The case is simi- 
lar with the state of the son with respect to the father. There is nothing 
here at all which is in both of them. Here, there is nothing but father- 
hood or sonship. As for a state posited for [both] fatherhood and sonship, 
this is something unknown to us and has no name. 

(9) If [such a state of affairs] consists in [the fact] that each of the 
two has a state [all its own] with respect to the other, this is similar to the 
case of the swan and snow, each of which is white. For it is not necessary 
that this [state in each] is one thing. Nor does [the state in each] of being 


۱۱۸ الإلهمات من الشفاء 


مثل المتيامن والمتباسر؛ فليس فى المتبامن كيفية أو أمر من الأمور مسلقر صار به مضافا 
بالثيامن إلا نمس التامن . وربما احشييم إلى أن يكون فی کل واحد من الأمرين شی ۶ حبى 
يصير به منقاسا إلى الآخرء مثل العاشق ]504[ وا معشوق. فإن فى العاشق هي 
إدرأكه هى مدا الإضافة؛ وفى المعشوق هيئة مدركة هى الى جعلته معشوقا لعاشمّه 
ky,‏ كان هذا الشىء فى إحدى المهتين دون الأخرى مل العالم والمعلوم . فإن العالم قد 
حصل فى ذاتهكيفية هى العلم» صار بها مضافا إلى الآخر. والمعلوم لم يحصل فى ذاته 
Ue ole ot‏ عار عفان حمر Nel‏ فر سرامم 

(y)‏ والذى بھی لنا ههنا من | مر المضاف أن تقرف هر BLZYI‏ معى راح بالعدد 
وبالموضوعء موجود بین شيئين وله اعتباران كما ظنه بعض الناس» بل أكثرهم؟ أو لكل 
واحد من المضافين خاصية فى إضافته؟ Syed‏ : 

)4( إن كل واحد من المضافين فإن له معنى فى نفسه بالقياس إلى الآخر» ليس هو 
المعنى الذى للآخر فى نفسه بالقياس إله. وهذا ين فى الأمور LEM‏ الإضافة كالآب. 
فإن إضافته الأبوة - وهى وصف وجوده - فى الأب وحده» Sy‏ نا هو للب LDL‏ 
إلى شىء آخر فى الأب» وليس كونه بالقياس إلى الآخر هو كونه فى الآخرء فإن الابوة 
ليست فى الابن وإلا لكانت وصفا له يشئق له منه الإسمء بل الأبوة فى الأب. وكذلك 
La‏ حال الاين بالقياس إلى الأب . فليس ههنا شىء واحد أله هو فى كليهما » فليس 
ههنا إلا أبوة أو بنوة. وأما حالة موضوعة للأبوة والبنوة ذ فلسنا نعرفها ولا لها اسم. [ ]١55‏ 

)4( فإ نكان ذلك کون کل واحد منهما بحال بالقياس إلى الآخرء فهذا ككون 
كل واحد من anil‏ واليح أبيض» فإنه لبس يحب أن يكون شيا واحداء ولیس OF‏ 
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with respect to the other render [the relation] one, for that which belongs 
to each with respect to the other belongs to that individual and not the 
other; [it is possessed,] however, with respect to the other. 

(10) If you have understood this from what we have given you by way 
of example, then know that the [identical] state of affairs [obtains] in the 
rest of the relatives that do not disagree [in their two terms]. It is, how- 
ever, in this place that most [of what is] problematic occurs. Thus [for 
example] since, in the case of the two brothers, one has a state relative to 
the other and the other has a state relative to the first, and since the two 
states are of the same species, [these two states] have been reckoned to be 
one individual. But this is not the case. For to the first belongs the brother- 
hood of the second—that is, he has the description of being the brother of 
the second. [Now], this description is his, but [only his] with respect to the 
second. This is not the [same] description of the second numerically, but 
only in species, just as the case would be if the second was white and the 
first was white. Indeed, the second is also a brother of this first because 
he has in himself a state predicable with reference to the first. 

(11) The case is similar with touchability in two touching things. For 
each of the two [things] touches its companion In that it has [the state] 
of touching it which exists only with respect to the other if the other is 
similar to it [in being in touch with it]. You must never at all think that 
an accident, one in number, exists in two receptacles so that you would 
need to apologize about this by making “accident” an equivocal term, as 
those weak in discernment have done. 

(12) But what is of much greater importance than this is for us to 
know whether relation in itself exists in concrete things” or whether it 
is something only conceived in the mind, being like many of the states 
that adhere to things when intellectually apprehended, after they are 
realized in the mind. For, when things are intellectually apprehended, 
there occur to them in the mind matters that did not belong to them 
externally. They thus become universal and particular, essential and 
accidental; they become genus and differentia; and they become predi- 
cate and subject, and things of this order.” 


oly ۱۱۹‏ من الشماء 


بالقياس إلى الآخر يجعله واحداء لآن ما لكل واحد بالقياس إلى الآخر فهو لذلك الواحد 
لا للآخر» لكنه بالقياس إلى الآخر. 

(ye)‏ فإذا فهمت هذا فيما مثلناه لك؛ فاعرف JH‏ فى ساتر المضافات الى لا 
اختلاف فبها . UL‏ يمع ST‏ الإشكال فى هذا الموضع» فإنه لما كان لأحد الأخوين حالة 
بالقياس إلى الآخرء وكان للآخر Lal‏ حالة بالقياس إلى الأول» وكانت الحالتان من نوع 
Lely Lect Le vol,‏ ولس لق gb‏ الأول gt age]‏ ی Gey‏ ا 
eee Sl alld «3th ol‏ اله و القناس إل judy «SU‏ ذلك زص اا ادد 
بل بالنوع» كما لو کان الثانى أبيض والأول أبيض» بل الثانى أيضا أنه أخو هذا الأول لأن له 
ae eb 3 ale]‏ قاين إن JN‏ 

Ah hy اة‎ pele Lager ely GE cee ll gb Rendall ISG (19) 
Loe د ان‎ abe SV 5ن‎ GL SV I Lith WSS Y OJ ule 
يحتاج أن ارم داك جاك العرض اسا‎ Ge بالعدد يكون فى محلين‎ reap 
ال‎ EAC 

dnes E be dye cle yy ETE 
الأعيان أو أمرإمًا يتصور فى العقل» ويكون ككثير من الأحوال الى تلزم الأشياء إذا‎ 
عقلت بعد أن تحصل فى العفّل ؛ فإن الأشياء إذا عقلت تحدث لها فى العمل أمور لم يكن‎ 
فتصي ركلية وجزئية وذاتية وعرضية وتكون جنس وفصل وتكون محمول‎ Te لها من‎ 
. وموصوع وأشياء من هذا القبيل‎ 


` حاله . حالة» قنوانى 
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(13) Some people have thus maintained that the reality of relations 
also occurs only in the soul when it apprehends things intellectually. 
Another group said, “On the contrary, relation is something found in 
concrete existence,” and argued, saying, “We know that this is, in exis- 
tence, the father of that, and that that, in existence, is the son of this, 
regardless of whether this [fact] is intellectually apprehended or not. We 
know that plants seek nourishment and that seeking is conjoined by some 
relation. Plants do not, in any manner, have intellects or apprehension. 
We know [moreover] that the sky is in itself above the earth and that the 
earth is below it, regardless of whether or not [this] is apprehended. 
Relation is nothing but the like of these things to which we have alluded. 
It belongs to things, even if it is not apprehended.” 

(14) The second party said: “If relations were to exist in things, then 
from this it would necessarily follow that relations become infinite. For 
there would then exist between father and son a relation. This relation 
would exist either [in common] for both, for only one of them, or for each 
[separately]. [Now,] inasmuch as fatherhood belongs to the father, occur- 
ring accidentally to him (the father being subject to its occurrence), it 
would be related, the case being similar with sonship. Thus, there would 
be here a connection between fatherhood and the father and between son- 
ship and the son outside the connection between father and son. It would 
then follow necessarily that for [each] relation there is another relation, 
and that this would proceed infinitely, and that among relations there 
would also be those that would constitute a connection between an existent 
and a nonexistent, inasmuch as [for example] we are posterior to the 
centuries that preceded and have knowledge of [the future] resurrection.” 

(15) What resolves this difficulty’* in both ways [of the argument] is to 
turn to the absolute definition of the relative. We say: The relative is that 
whose quiddity is predicated only with respect to another. Thus, anything 
among concrete things that happens to be such that its quiddity is predi- 
cated with respect to another belongs to the relative. But among concrete 
things there are many things that have this description. Hence, the rela- 
tive in concrete things exists. If the relative has another quiddity, then one 
must separate from [it] what [the relative] has by way of the intellectually 


۱۲۰ الإلهيات من الشفاء 


(Y)‏ فقوم ذهبوا إلى أن dese‏ الإضافات Lal Sod Ul‏ فى النفس إذا عقّلت 
الأشياء . وقوم قالوا : بل الإضافة شىء موجود فى الأعيان» واحتجوا وقالوا : نحن نعلم 
أن هذا فى الوجود أب ذلك» وأن ذلك فى الوجود ابن هذا ء Jie‏ أو لم يعقل» ونحن da‏ 
أن النبات يطلب الغذاء » وأن الطلب مع إضافة ما » وليس للنبات Jis‏ بوجه من الوجوه ولا 
إدراك ؛ gas‏ نعلم أن السماء فى نفسها فوق الأرضء والأرض MGA‏ أدركت أولم تدرك» 
وليست الإضافة إلا أمئالهذه الأشياء الى أو مانا اليها وهی [ تكون]' للأشياء وإن لم تدرك . 

)14( وقالت الفرقة الثانبة : إنه لو كانت الاضافة موجودة فى الأشياء لوجب من 
ذلك أن لا gs‏ الأضافاب ؛ فإنه كان يكون بين الأب والابن إضافة» وكانت تلك الاضافة 
و حف O‏ بوش Wl Ailey‏ 
My‏ معروض لها ء فهى مضافة» وكذلك البنوة. فههنا إذن علاقة للأبوة مع الأب والبنوة 
مع الابن خارجة عن العلاقة الى بين الأب والاين . فيجب أن تكون للإضافة إضافة أخرى 
gly‏ تذهب إلى غير النهاية» وأن تكون ]£904 أيضا من الإضافات ما هى علاقة بين 
موجود ومعدوم؛ كما نحن منْقّدمون بالقباس إلى القرون التى تخلفنا وعالمون بالقبامة. 

(15) والذى تتحل به الشبهة من الطريقين جمبعا أن نرجع إلى حد المضاف المطلق 
فتقول: إن المضاف هو الذى ماهيته إا تقال بالقياس إلى غيره» فكل شىء فى الأعيان 
کن خف Soli JIB Le] Lal‏ كدرو tl lab‏ »من E‏ فى SLEW‏ 
ا بهذه inal‏ فالمضاف فى الاعبان موحود . فإن كان للمضاف ماهة أخرى 


فينبغى أن يجرد ما له من المعنى المعقول بالقباس إلى غيره وغيره» Ul‏ هو معقول بالقياس 


' وتكون. OS‏ قنواتي 
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apprehended idea with respect to another. The “other” [in turn] is intel- 
lectually apprehended only with respect to another by reason of this 
idea.’® And this idea is not intellectually apprehended with respect to 
another for any cause other than itself but is, as you have learncd, in 
itself related. Hence, we do not have an essence and something else which 
is relation. Rather, there is only that which is related in itself, without 
another relation. In this way, relations become finite. 

(16) As for this idea (which is in itself related) being in this subject: 
inasmuch as it is in this subject, its quiddity is intellectually apprehended 
with respect to this subject. It has [however] another existence—as, for 
example, the existence of fatherhood. This existence 15 also related. But 
the [former] is not the [latter]. Let, then, this [latter] be an accidental 
occurrence arising from the [former] as a concomitant of the relative, 
each of the two being related in itself to that to which it 1s related, with- 
out another relation. Thus, being predicated is related in itself and being 
fatherhood becomes predicated in itself. For this very [state of] being 
related in itself does not require another relation through which it 
becomes related. Rather, it is in itself a quiddity that is intellectually 
apprehended with respect to the subject. That is, it is such that, if its 
quiddity is intellectually apprehended, it would be in need of something 
else to be brought to the mind, with respect to which it is apprehended. 

(17) Indeed, if this is [now] taken as a relation in concrete things, it 
would exist with another thing, [conjoined to it] in itself, not by some other 
conjunction that follows it, it itself being the very “with” or conjunction 
specified by the species of that relation. If intellectually apprehended, 
its apprehension requires the presentation [to the mind] of something 
else with it. [This is] just as [the case] with the quiddity of fatherhood 
inasmuch as it is fatherhood, for it itself!’ is related in itself, not by some 
other connecting relation, [although] it is for the mind to invent some- 
thing between [it and that to which it is related], as though this is a 
conjunction external to both of them. [This, however, is something] 
which conception itself is not compelled to do, but [it] is some other con- 
sideration of [those] considerations enacted by the mind which attach to 
[the quiddity after conception]. For the mind may connect things to things 
according to the diverse [possible] ways of considering [them], not out 
of necessity. In itself [fatherhood] is [simply] a relation, not [something 
related] by a relation, because it is in itself a quiddity, intellectually appre- 
hended with respect to another. 


oly ۲١‏ من الشماء 


إلى غيره بسبب هذا المعنى » وهذا المعنى ليس معقولا بالقياس إلى غيره بسبب شىء غير 
نفسه» بل هو مضاف لذاته على ما علمت. فليس هناك ذات وشىء هو الإضافة» بل 
هناك مضاف بذاته لا بإضافة أخرى fd‏ من هذا الطريق الإضافات . 

Ul, (19)‏ كن هنا gall‏ المضاف بذاته فى هذا الموضوع» فهو من حيث إنه 
فى هذا الموضوع ماهيته معمولة ball:‏ إلى هذا الموضوع» وله وجود آخر مثلا وهو : 
وجود الأبوة» وذلك الوجود La!‏ مضاف . $y‏ لبس ذلك هذا » فليكن هذا عارضا من 
المضاف لزم المضاف؛ وكل واحد منهما مضاف لذاته إلى ما هو مضاف إليه بلا إضافة 
لخر نا كو عير لاا Sas) Kip SN VPs‏ وو مف انه اد اد اذ 
نفس هذا الكون مضاف بذاته ليس clog‏ إلى إضافة he‏ ماف زا قو 
لذاته ماهية معقولة بالقياس إلى الموضوع» أى هو بحيث إذا عملت ماهيثهكانت محتاجة 
إلى أن يحضر فى الذهن شىء آخر يعقل هذا بالقياس إليه. 

(Y)‏ بل إذا أخذ هذا مضافا فى OLE‏ فهو موجود مع شىء آخخر لذاته لا عة 
أخرى cael‏ بل نفسه نفس المع أو iall‏ المخصصة بنوع نلك الإضافة . فإذا عقل» احتيح 
Ph‏ أن يعقّل مع إحضار شىء اک كنت ماهة الامو عن yl ges‏ ذذاتها 
مضافة بذاتها Y‏ بإضافة أخرى رابطة . وللعقل أن يخترع أمرا ببنها كانه معية خارجة منهما 
لا يضطر at}‏ نفس التصورء بل اعسّار آخر من OL LE‏ اللاحقة الى يفعلها العقل. 
gb‏ العمل قد يمرن أشباء بآشياء لأنواع من الاعتبارات لا الضرورة؛ Lb‏ فى نفسها فهى 
إضافة» لا YY Lob‏ ماهية لذاتها تعقل بالقياس إلى الغير. 
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(18) There are, here, many relations that adhere in themselves to 
some essences, not by virtue of some other occurring relation, but along 
the course followed in the adherence of this [type of ] relation to the rela- 
tion of fatherhood. This is like the adherence of relation to the state of 
knowledge; for it would not be adhering to it through another relation 
inherent in things themselves, but [it would] adhere to it in itself, even 
though the mind may at this juncture invent some other relation. 

(19) Now that you know this, you know that the relative in [external] 
existence exists in the sense that it has this definition. This definition 
necessitates only that the relative should be an accident which, when 
intellectually apprehended, would have the above mentioned description; 
it does not necessitate that it should be a self-subsisting thing, one [in 
number], connecting two things. 

(20) As for predicating [the quiddity of the relative] with respect to 
another, this occurs only in the mind. Hence, it pertains to intellectual 
relation, whereas existential relation is what we have shown—being, 
namely, that which is such that, if it is intellectually apprehended, its 
quiddity is apprehended with respect to [another]. As for its being in the 
mind, [this] consists in its being intellectually apprehended with respect 
to another. Thus, [relation] in existence has one governing rule and in 
the mind another rule—[this] inasmuch as it is [something] in the mind, 
not insofar as relation is concerned. It is possible to have invented rela- 
tions in the mind by reason of the special property the mind has with 
respect to them. 

(21) Thus, the relative in concrete things exists. Moreover, it has 
become evident that its existence does not necessitate that for [each] 
relation there should be another [relation] ad infinitum. And from this it 
does not necessarily follow that whatever is intellectually apprehended 
as a relation should have a [corresponding] relation in existence. 

(22) As for [the question of] the temporally prior and posterior— 
one being nonexistent and so forth—T[the answer is that] priority and 
posteriority are both relations between existence when it is intellectu- 
ally apprehended and the intelligible that does not derive from proper 
existence.'® Know this. 


ol gl \YY‏ من الشفاء 


Aaye وههنا إضافات كرة تلحق بعض الذوات لذاتها لا لإضافة أخرى‎ (VA) 
fo [YON] بل مل ما يجرى عليه الأمر من لحوق هذه الإضافة للإضافة الأبوية. وذلك‎ 
Wok لا تكون لاحمّة بإضافة أخرى فى نفس الأمور» بل‎ Yb لحوق الإضافة لهيئّة العلم‎ 
. كان العقل رما اخترع هناك إضافة أخرى‎ Gly « لذاتها‎ 

)14( وإذ قد عرفت هذا فقد عرفت أن المضاف فى الوجود موجود بمعنى أن 
له هذا الحد » وهذا الحد لا يوجب أن يكون المضاف فى الوجود إلا عرضا إذا عمّل كان 
بالصفة المدكورة» ولا يوجب أن يكون أمرا قائم الذات واحدا واصلا بين الشيئين . 

)1( وأما القول بالقياس UB‏ يحدث فى «Jill‏ فيكون ذلك هو بالإضافة العقّلية 
والإضافة الوجودية ما cols‏ وهو كونه بحيث إذا fir‏ كان معقول الماهية بالقياس؛ bly‏ 


۰ كونه فى العقل فان يكون ee‏ بالقياس إلى غيره» فله فى الوجود SE‏ وله فى العقل 


حكم» من حيث هو فى العقل لا من حيث الإضافة. وبحوز فى العقل إضافات مخترعة 
Lel‏ يفعلها العقل بسبب الخاصية ch‏ للعقل منها . 

)1( فالمضاف إذن موجود فى GLE‏ وبان أن وجوده لا يوجب أن يكون هناك 
إضافة إلى إضافة بغير نهاية . ولس يلزم من هذا أن يكون 15 bles fia‏ يكون له 
فى الوجود إضافة. 

peel المنقدم المتآخر فى الزمان» أحدهما معدوم وما أشبه ذلك» فإن‎ Ll, (YY) 
وبين المعقول الذى ليس ماخوذا عن الوجود‎ Ji والتاخر متضايقان بين الوجود إذا‎ 
] ١١ [ الخاص؛ فاعلمه.‎ 
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(23) For a thing in itself is only prior in terms of something existing 
with it. This type of priority and posteriority exists for both terms [of the 
relation] in the mind. For, when the form of what is prior and the form 
of what is posterior are presented to the mind, the soul apprehends this 
comparison as existing between existents within it, since this comparison 
obtains between two existents in the mind. Before this, however, a thing 


in itself cannot be prior; for how could it be prior to nothing existing? 


Hence, whatever among related things is of this order, their relation to 
each other is in the mind only, having no subsisting idea in existence 
with respect to this priority and posteriority. Indeed, this priority and 
posteriority is, in reality, one of the intellectual ideas, one of the rela- 
tionships imposed by the mind, and one of the aspects that occurs to 
things when the mind compares them and refers to them. 


oll ۳‏ من الشماء 


(YY)‏ فإن الشىء فى نفسه لبس pats‏ إلا بشىء موجود معه؛ وهذا النوع من 
pal‏ والمتآخر موجود للطرفين معا فى الذهن ؛ فإنه إذا أحضرت فى الذهن صورة المقّدم 
وضور التاخر jul las‏ هذه الا ةة Aly‏ ون موحوون فته LSS‏ هينه الما 
ين موجودين فى العقل . وأما قبل ذلك فلا يكون الشىء فى نفسه منقدما » فكيف pa,‏ 
على لا شىء موجود؟ فما كان من المضافات على هذه السيل Ub‏ تضايفها فى العمل 
وحده؛ وليس فى الوجود لها معنى قائم من حيث هذا pal‏ والتاخرء بل هذا التقدم 
والتآخر LL‏ معنى من ا معانى العقلية ومن المناسبات الى يفرضها العمل والاعتبارات 
النى Jat‏ للأشياء إذا قابس بينها العقل وأشار إليها . 
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BOOK FOUR 
Consisting of three chapters 


Chapter [One] 


On the prior and the posterior, and on origination’ 


(1) Since we have discussed the things that [relate to] existence and 
unity in a manner akin to species, it behooves us [now] to discuss the 
things that [relate] to these two in a manner akin to properties and acci- 
dents that are necessary concomitants.? We will begin first with the 
things belonging to existence, and of these [we will begin] with priority 
and posteriority. 

(2) We say: Although priority and posteriority are predicated in 
many ways, these, in an ambiguous manner,” almost unite in one thing— 
namely, [in the fact] that to the prior inasmuch as it is prior belongs 
something not possessed by the posterior, and that nothing belongs to 
the posterior unless it [also] exists for the prior. The common [meaning] 
prevalent with the masses is the prior in place and time, where being 
prior and “before” pertains to things that have order. Thus, [the prior ] 
in place is that which is closest to a determinate starting point. It would 
thus have [the characteristic] of coming after the starting point where its 
own successor does not, [the latter] succeeding the starting point after 


— 124- 


المقالة الرابعة 


وفها ثلاثة فصول 


[JA [الفصل‎ 
)فصل‎ ١( 


فى FU, pall‏ وفى الحدوث 


UE] )١(‏ تكلمنا على الأمور الى a‏ من الوجود والوحدة موقع الأنواع؛ 
obs‏ أن شكلم فى الأشياء التى تقع منهما موقع الخواص والعوارض اللازمة؛ ونبداً أولا 
Ab‏ تكون للوجود ومنها prt‏ والتآخر. 

(Y)‏ فنمول: إن المعدم والتآخر وان کان مقولا على وجوه كثيرة فإنها تكاد أن يس 
على سبيل التشكيك فى شىء , وهو أن يكون ceria‏ من حيث هو معدم » شىء ليبس 
etal‏ وبكون لا شىء المتآخر إلا وهو موجود للممعدم . والمشهور عند الجمهور هو 
itl‏ فى المكان والزمان. وكان التقدم والقبل فى أشياء لها ترتيب؛ فما هو فى المكان 
فهو الذى أقرب من ابتداء محدود » فيكون له أن يلى ذلك Mall‏ حيث ليس يلى ما هو 
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[the first] has already succeeded it. The same applies also to time in rela- 
tion to a present “now,” or some “now” supposed as the starting point, 
even though it would be a different starting point in the past and in the 
future, as you know. 

(3) The term “before” and [the term] “after” were then transferred 
to apply to whatever is closest to a determinate beginning. This priority in 
terms of rank could be in things by nature, in the way that body is prior to 
animal relative to substance and the positing of substance as a principle; 
but [this] would differ if the individual is made the principle. The same 
applies to the nearest ([that is,] to the first) mover—for example, the boy 
who is before the man.* It could also be in things not by nature, but either 
[(a)] in some art—as in musical tone, where, if you take high pitch as the 
starting point, the priority would be other than the one where low pitch is 
so taken—or [(b)] by chance or coincidence, in whichever way it occurs.” 

(4) [The term “prior”| was then transferred to other things: the 
excelling and the virtuous—also the foremost, even 1f not in virtue—werc 
made prior. The very meaning was then made akin to the determinate 
starting point. Hence, whatever one thing has of [this meaning] which 
the other docs not, the other possessing nothing which is not possessed 
by the first, [causes the former to be] made prior. For the preceding 
belongs to the category of possessing what the second does not have, 
where whatever belongs to the second belongs to the first and more so. It is 
in this way [of viewing things] that [the masses] made prior the one who 
is served and 15 the leader. For choice befalls the leader, not the person 
led. It only befalls the follower inasmuch as it has befallen the leader, so 
that [the former] moves at the leader’s choosing. 

(5) They then transferred this [term] to that which is considered in 
this way with respect to existence. They thus made the thing that has 
existence first prior to [a] second [thing], even if the second may not 
have existence and would only have it after it had belonged to [the first].° 
An example of this is the [number] one. For it is not a condition for the 
existence of the one that plurality should exist, whereas it is a condition 
for the existence of plurality that the one should exist. In this, it is not a 
[question] of whether or not the one bestows existence on plurality, but 
only that it is needed so that, through the composition thereof, an exis- 
tence would be bestowed on plurality.’ 


\YO‏ الإلهات من الشماء 


coos‏ والذى بعده يلى ذلك LAI‏ وقد وله هو. وى الزمان كذلك Lal‏ بالنسبة إلى لان 
الحاضر أو آن يفرض مدأ وإنكان Lee‏ مختلفا فى الماضى fatally‏ كما تعلم . 

(؟) ثم تقل اسم القبل والبعد من ذلك إلى كل ما هو أقرب من مبداً محدود . وقد 
يكون هذا es poll‏ فى امون بالطبع» كما 1 الجسم فيل الحيوان lal [Ve]‏ 
إلى الموهر ووضع الجوهر ae‏ ثم إن جعل Lal‏ الشخص اختلف» وكذلك الأقرب من 
LMA‏ كالصبى يكون قبل الرجل . وقد يكون فى أمور لا من الطبع» بل إما بصناعة 
كغم الموسيقى» فإنك إن أخذت من الحدة كان المتقدم غير الذى يكون إذا أخذت من 
الكل ؛ ely‏ بحت و فاق كت SE‏ 

)4( ثم نقل إلى أشياء أخرى فجعل الفائق والفاضل والسابق Lal‏ ولو فى غير 
الفضل ne‏ فجعل نفس المعنى كالميداً الحدود . فما كان له منه ما لس للاخرء وآما 
ld‏ دا تداق قن نا ليها Wa‏ اسن 
للثانى» وما gl‏ منه فهو للسابق وزيادة. ومن هذا القبيل ما جعلوا المخدوم والرئيس 
قبل؛ فإن LY‏ يمع للرئيس وليس للمرؤوسء Ely‏ يقع للمرؤوس حين وقع ES‏ 
فسحرك leh‏ الرئيس . 

(5) ثم نقلوا ذلك إلى ما يكون هذا LEY‏ له بالقباس إلى الوجود » فجعلوا الشىء 
الذى يكون له الوجود أولا وان لم یکن للثانى والثانى لا يكون له إلا وقد كان للأول [ وجود 
متقدم]' على الآخر ملل الواحد . فإنه ليس من شرط الوجود للواحد أن تكون الكثرة 
موجودة»› ومن شرط الوجود للكثرة أن يكون الواحد موجودا . وليس فى هذا أن الواحد 
ينيد الوجود للكثرة أولا يفيد » بل إنه يحتابج إليه حى يفاد للكثرة وجود بالتركيب منه. 


وحودا معدما. وحود pte‏ 
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(6) Then, after this, [the term] was transferred to the realization of 
existence in another way. For, if there are two things and the existence of 
one is not from the other (its existence being, rather, from itself® or 
from a third thing), but the existence of the second is from this first, sọ 
that it [derives] from the first the necessary existence which it has neither 
from nor in itself, having in itself only possibility—allowing [that is] that 
the first is such that, as long as it exists, it follows as a necessary conse- 
quence of its existence that it is the cause of the necessary existence of 
the second—then the first is prior in existence to the second. 

(7) For this [reason], the mind is not repelled at all by our saying, 
“When Zayd moved his hand, the key moved,” or, “Zayd moved his hand, 
then the key moved”; but it is repelled by our saying, “When the key 
moved, Zayd moved his hand,” even though [the mind rightly] says, 
“When the key moved, we knew that Zayd moved his hand.” The mind, 
with respect to the temporal coexistence of the two movements, assigns a 
priority to one and a posteriority to the other, since it is not the existence 
of the second movement that causes the existence of the first, but it is 
the first movement that is the cause of the existence of the second. 

(8) It is not improbable? that, as long as a thing exists, it follows nec- 
essarily that it is a cause of [another] thing. In reality, a thing cannot be 
such that it is rightly a cause of [another] thing unless [that other] thing 
coexists with it. If a condition of its being a cause is its very self," then, 
as long as its [very] self exists, it is a ground and cause for the second’s 
existence. But, if the condition of its being the cause is not its very self, 
then itself by itself is something from which it is possible for a thing to 
be generated and for it not to be [generated]—neither alternative having 
precedence over the other. 

(9) Similarly with that which is generated: it is likewise [something] 
that has the possibility of being and the possibility of not being. It is not 
inasmuch as its being is possible that it exists, nor is it by virtue of the fact 
that the other has the possibility of generating it that [the other] bestows 


yya‏ الإلهيات من الشفاء 


)0( ثم تقل بعد ذلك إلى حصول الوجود من جهة أخرى. فإنه إذا كان شيئان 
ولیس وجود أحدهما من الآخر بل وجوده له من نفسه أو من شىء ثالث» AV]‏ 
وخر الان فز هذا الأول ا ye ald‏ الأول وجري اجرد الى نس له pe ASTD‏ داه 
له من ذاته الإمكان على jut‏ من أن يكون ذلك الأول مهما وجد لزم وجوده أن يكون علة 
Oe‏ وجرنف SIA gb «gl‏ متها حوره GOW‏ 

: ولذاك لا يستتكر العمل ألبنة أن تقول : لما حرك زيد يده حرك المفتاح» أو تقول‎ (y) 
حرك زيد يده» وإن‎ EEE حرك زيد يده ثم تحرك المفتاح. ويستتكر أن‎ 
معا فى‎ oS hl علمنا أنه قد حرك زيد يده. فالعقل مع وجود‎ geall كان يقول: لما تحرك‎ 
لضن س ود‎ DAIS وکر لخر د انال‎ Lae tts ا‎ 
PhS لذ سيت وتطووها‎ Soren fe 

)۸( ولا يبعد أن يكون الشىء مهما وجد Gory‏ دون ان Legit Be GK‏ 
وبالحقيقة فإن الشىء لا يجوز أن يكون بحيث يصح أن يكون علة للشىء الا ويكون معه 
الشىء . فإ نكان من شر طكونه علة نفس ذاته» فما دام ذاته موجودا يكون علة وسبيا 
لوجود الثانى ؛ gl‏ لم يكن شرط کونه علة نفس ذاته» فذاته بذاته K‏ أن يكون عنه 
الشىء وبمك أن لا يكون» وليس أحد الطرفين أولى من الآخر . 

)4( وكذلك الممكون هو كذلك مکی أن يكون Ky‏ أن لا يكون. فلا من حيث 
هو مكن أن يكون هو بموجود » ولا من حيث ذلك تمكن أن IKK‏ معط للوجود . 
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existence. This is because a thing’s being generated by that which has 
the possibility of generating it is not due [to the fact] that [the former] 
has the possibility of generating it. For, its merely being capable [of gen- 
erating it} is not sufficient for a thing’s coming into being from it. If its 
mere capability to generate it [obtains], then the thing, even though not 
sufficient, would exist with it at one time and not exist at another, the 
relation [of the cause] to that which exists and that which does not exist 
being, in the two states, one relation. The state made distinct by the 
[thing’s] being ([as opposed} to its not being) does not include the dis- 
tinction" of something by reason of which the effect would exist, in con- 


junction with the possibility of its being generated by the cause, in a 


manner that renders [such a state] different from the state of the non- 
existence of the effect due to the cause, in conjunction with the possibility 
of its being generated by the cause. Hence, in being from the cause, the 
effect’s relation to its existence or nonexistence would be one and the 
same. But that whose relation is one and the same to a thing’s existence 
and nonexistence being due to it has no greater claim to be the cause than 
not to be the cause. Indeed, sound reason necessitates that there should 
exist a state that differentiates between [the thing’s] existence from it 
and its nonexistence [from it]. 

(10) If this state also necessitates this distinction, [and] if this state 
occurs to the cause and exists, then, together, the “entity” and what 
has joined it become the cause. Prior to this, the “entity” was the subject 
of causality and the thing that appropriately could become the cause. 
[Prior to this,] that existence would not have [constituted] the existence 
of the cause, but, rather, an existence which, when another existence is 
added to it, would [constitute] the cause [through] the combination of 
the two. The effect would then proceed from it necessarily, regardless of 
whether [the added existence] is a will, an appetite, an anger, some 
nature that has come into existence, some other thing, or some external 
thing awaited for the existence of the cause. If, then, it becomes such 
that it is appropriate for the effect to proceed from it and no causal con- 
dition is left unsatisfied, the effect must necessarily exist. 

(11) Hence, with the existence of the cause, the existence of every 
effect is necessary; and the existence of its cause necessitates the existence 
of the effect. The two exist together in time, eternity, or whatever but are 
not together with respect to the attainment of existence. This is because 
the existence of [the former] did not come about from the existence of the 
[latter]. Thus, to the former belongs an attainment of existence not derived 


ol Yl ۱۲۷‏ من الشقاء 


وذلك لان کون الشىء عن الممكى أن يكوّنه ليس لذات أنه مکی أن يکنه » [177] فنفس 
EOS‏ لیس کافیا فى أن يكون الشیء عنه . فإ نكان نفس كونه ممككا أن HK‏ وان 
لم يكن كافيا i‏ فقد يكون معه الشىء موجودا مرة» ومرة لا یکون؛ ونسبته إلى الذى يكون 
والذى لا يكون» فى الحالتين» نسبة واحدة. وليس فى الحالة الت تنیز فيها أن يكون 
من أن لا یکون مر أمر بسببه يوجد العلول مع إمكان كونه عن العلة ميا يخالف به 
حال لا وجود المعلول عن العلة ole‏ كونه عن ن العلة. فتكون نسية كونه عن العلة إلى 
وجود الشىء عنه ولا وجوده عنه واحدة» وما نسبنه إلى وجود الشىء عنه ونسبله إلى 
ل وخر دە ae‏ والعزة :كلس SS‏ غلة ول He SY op‏ بل العقل الصحيح يوجب 
أن يكون هناك حال pa‏ بها وجوده عنه عن لا وجوده . 
Ge (1‏ كانت نلك ادال يوا NEGA Me ae‏ حضنات 

All‏ ووخوفء: تكن SINT gl a Cabal ge YL yt Ley SIMI Le‏ انث 
موضوع العلية وكان الشىء الذى يصح أن يصير علة ولم يكن ذلك اود 
بل وجودا إذا انضاف إليه وجود آخر كان مجموعهما العلة. وكان ېنز یجب عنه 
eA‏ الي إزادة رشهن اوغا ارطع Ns pe gli ole‏ 
أمرا خارجا a‏ | لوجود العلة. فإنه إذا صار بحيث يصلم أن يصدر عنه المعلول من 
غير نقصان شرط Gb‏ وجب وجود المعلول. ]٠١۷[‏ 

oih (NN)‏ وجود كل معاول واجب مع وجود cate‏ ووجود ANE‏ واجب عنه 
ونو gap ob Uae Leng shall‏ را ADL bar Land Sy calls pb gl‏ 


إلى حصول الوجود . وذلك لان وحود ذلك لم يحصل من وجود We ane‏ له حصول 
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ffrom the latter’s attainment of existence, while to [the latter] belongs 
can attainment of existence deriving from the [former’s] attainment of 
cexistenc:. As such, the former is prior with respect to the attainment 
cof existence. 

(12) Someone, however, may say: “If each of the two things [is such 
tthat], if عمد‎ exists, the other exists, and if one is removed from exis- 
ttence, the other is removed, then one is not the cause, nor the other the 
eeffect, since neither has a better claim than the other to be the cause of 
eexistence.”& 

(13) We will reply to this; however, [we will do so] without looking 
into the implication of the meaning of this proposition.” For it is not the 
case that. when either of the two exists, the other exists, without distinc- 
ttion and difference. This is because “if” must mean either [(a)] that the 
eexistence of each, if realized, necessitates in existence itself that the 
other should exist; [(b)] that, if the existence of either is realized, it fol- 
llows necessarily from [this] in existence that the existence of the other 
rmust have occurred; [(c)] that, if the existence of either has occurred in 
tthe mind. then the existence of the other must occur in the mind; or [(d)] 
tthat, if the existence of either has occurred, then it follows as a rational 
mecessity that the other must have occurred, either in existence or in the 
mind. For the expression “if” in such contexts is equivocal, sophistical. 

(14) We say: The first [alternative] is false and not admitted. For it 
iis [only] one of them—namely, the cause—which [is such] that, if it 
coccurs, the occurrence of the other, after being possible, follows neces- 
sarily from it. Regarding the effect, its occurrence does not necessitate 
tthe occurrence of the cause; rather, the effect would occur only after the 
cause has occurred. 

(15) As for the second alternative, [first of all] this would not be true, as 
regards the cause. For, if the cause exists, it does not follow necessarily that 
tthe effect would have come into existence by itself, or without the cause. 


۱۲۸ الإلهمات من الشفاء 


وحود لس من حصول وحود هذاء ولهذا حصول وحود هو من حصول وجود ذلك, 
فذلك أقدم بالقياس إلى حصول الوجود . 

(؟1) ولقائل أن يقول: إنه إذا كان كل واحد منهما إذا وجد وجد الآخرء وإذا 
ارتفع ارتفع الوه BL Myler ely ale Leased jal‏ الس ened‏ و أن كيز 
علة فى الوجود دون الآخر. 

(Y)‏ ونحن A‏ عن ذلك دون أن ننظر فيما يتضمنه مفهوم هذه hill‏ وذلك 
A‏ ليس إذا وجد كل واحد منهما فقد وجد الآخر بلاتفصيل واختلاف . وذلك لأن معنى 
«إذا» لا يخلو إما أن يعنى به أن وجود کل واحد منهما إذا حصل يجب عنه فى الوجود 
نفسه أن يحصل الآخرء أو أن وجود كل واحد منهما إذا حصل يجب عنه فى الوجود 
أن يكون قد حصل وجود الآخرء أو أن وجود كل منهما إذا حصل فى العقل يجب عنه 
أن يحصل الآخر فى العقل» أو أن وجود كل واحد منهما إذا حصل يجب عنه فى Jill‏ 
أن يكون قد حصل الآخر فى الوجود أو حصل فى العمّل. فإن لفظة «إذا» فى مثل هذه 
المواضع مشتركة مغلطة. [V]‏ 

)56( فتقول: إن الأول كاذب غير مسلم» فإن أحدهما هو الذى إذا حصل يجب 
عنه حصول الآخر بعد إمكانه وهو العلة. وأما المعلول فليس حصوله يجب عنه حصول 
cabal‏ بل العلة تكون قد fe cher‏ حصل المعلول. 

uly (50)‏ القسم الثانى فلا يصدق فى جانب العلةء فإنه ليس إذا وجدت العلة 
epee eee‏ ا د ا Cre (mere‏ ن 
كان قد حصل فلم يجب فى الوجود من حصول العلة إذا وحدت العلة وكانت تلك قد 
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This is because, if it had occurred, it would not have been necessitated 
in existence by the occurrence of the cause if the cause had existed and 
that other [namely, the effect] had occurred without the need of [its] 
existence—unless by “occurred” is not meant what has [just] been 
[said], conjunction being sufficient. This [secondly] would not be true, 
as regards the effect, in two respects. [The first] is because the cause, 
though it itself has been realized, has not been [realized] as a necessary 
consequence of the occurrence of the effect. The second is that the exis- 
tence of the thing which has already occurred cannot be necessitated by 
the occurrence of something supposed to be occurring, unless one does 
not mean by “occur” what it [normally] signifies. 

(16) Regarding the last two alternatives, the first of them 15 correct. 
For it is possible to say, “If the cause exists in the mind, it is a rational 
necessity that the effect, of which the former is its essential cause, should 
exist in the mind”; also, “If the effect exists in the mind, the existence of 
the cause must likewise exist in the mind.” 

(17) As for the second [of these last alternatives], which is the fourth 
part, [this much] of what you say of it is true—namely, that, if the effect 
exists, the mind testifies that an existence has been realized for the cause 
that has necessarily been completed so that the effect has come to exist. 
The cause could well be in the mind after the effect—not only in time.” 
But the last part of these two that belong to the fourth alternative need 
not be necessarily true, for the reason you know. 

(18) The same applies with respect to removing [cause and effect]. For, 
if we remove the cause, we really remove the effect; but, when we remove 
the effect, we would not have removed the cause but would [simply] have 
known that the cause in itself has been first removed, so that the remov- 
ing of the effect has become possible. For, when we suppose that the effect 
is removed, we suppose that which is necessary to suppose to be poten- 
tially with it—namely, that its removal is possible. And, if removing 1t was 
possible, it was possible only through the removal of the cause first. 
Hence, to remove and affirm the cause is the cause for [respectively] the 
removal and the affirmation of the effect. The removal of the effect is a 
proof for the removal of the [cause], and its affirmation is proof for the 
affirmation of [the cause]. 

(19) To return to where we left, we say, in solving the seeming difh- 
culty: It is not conjunction which rendered one of the two [existents] nec- 
essarily the cause, sincc, with respect to conjunction, they are on a par, SO 
that neither has the better claim to be the cause than the other. Rather, 


١‏ الإلهمات من الشماء 


حصلت مستغنة الوحود› إلا الا عضن «يحصلت» ما مضىء Sy‏ تغنى المقارنة. 
ولا تصدق من Sle‏ المعلول من وجهين: وذلك GY‏ العلة وإنكانت حاصلة الذات فليس 
ذلك واجب من حصول المعلول . والوجه الثانى أن الشىء الذى قد حصل يستحيل أن 
يجب وجوده بحصول شىء يفرض حاصلا إلا أن لا يعنى بلفظ «حصل» منهومه. 

(17) وأما القسمان الآخران فالأول منهما صحيح » فإنه يجوز أن يقّال: إذا وجدت 
اف fall‏ وجنت عة لفقل ان Sobel rene‏ اذى تاق العلة IL che‏ فى ا 
وأيضا إذا وجد المعلول فى العمل وجب أن يحصل أبضا وجود العلة فى العقل . 

(W)‏ وأما الثانى منهما وهو القسم الرابع فيصدق منه قولك: إنه إذا وجد المعلول 
شهد العمل بأن العلة قد حصل لها وجود لا محالة مفروغ عنه Se‏ يحصل [VAN]‏ 
المعلول» وربما كانت فى العقل بعد المعلول لا فى الزمان فقط . ولا لزم أن يصدق القسم 
الآخر من هذين القسمين الداخلين فى الرابع لما قد عرفت. 

(A)‏ وكذلك فى جانب الرفع» فإنه إذا Lad,‏ العلة رفعنا المعلول بالحقيقة» وإذا 
رفعنا المعلول لم نرقم العلة» بل عرفنا أن العلة تکون قد ارتفعت فى ذاتها أولا حى أمكن 
رفع المعلول . فإنا لمأ فرضنا المعلول مرفوعا فقد فرضمنا ما لا بد من فرضه معه bh‏ وهو 
أنه كان IE‏ رفعه. وإذا كان مكنا رفعه Lad‏ أمكن بأن رفم العلة أولا؛ فرقع العلة aU‏ 
سبب رفع المعلول وإتباته» ورفع المعلول دليل رفع ذلك» وإشاته دلبل ALG]‏ 

)19( فترجع إلى حبث فارقناه» فنقول فى حل الشبهة: إنه ليست المعية هى 
الى Seas Ge‏ كرن لمن tae)‏ رللى pei geal‏ لذهنا 
فى المعية سواء» بل Wt Lil‏ لأن أحدهما فرضناه أنه لم يحب وجوده بالآخرء بل مع 
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they differ because we have supposed that the existence of the one is not 
rendered necessary through the other, but with the other; whereas, in the 
case of the second, just as we supposed its existence to be with the other, 
likewise, we supposed it to be through the other. It is in this way that this 
problem should be resolved. 

(20) What may remain problematic [in this connection] is the ques- 
tion of potentiality and actuality—which of them is prior and which 
more posterior. For, knowing the answer to this is one of the important 
matters relating to the knowledge of priority and posteriority; also, {this 
question is problematic] because potentiality and actuality are them- 
selves among the accidents and concomitants of existence, being things 
that must be known when knowing the states of absolute existence. 


Chapter [Two] 


On potency, act, power, and impotence, and on proving 
[the existence] of matter for every generated thing 


(1) The expression “potency,” and whatever is synonymous with it, was 
first put to [indicate] the “intention”! existing in the animal that enables 
him to let arduous acts in the category of movements proceed from him— 
[arduous acts] whose existence, in terms of their quantity and quality 
[proceeding] from people, is not frequent. The opposite of this is termed 
“weakness.” It is as though [“potency”] is an increase and an intensification 
of what is meant by “power”—namely, that the animal would be such that 
the act would proceed from him when he wills it and would not proceed 


' from him when he does not will it, the opposite of which is “impotence.” 


(2) It was then transferred from [such a meaning] and adopted to 
mean that for which and because of which a thing is not easily affected. 
[It was so adopted] because one undertaking arduous acts and movements 
would also be affected by them, where [their] effect on him and the pain 
he suffers from [that effect] would prevent him from completing his act. 
Thus, if he were affected in a tangible way, it would be said that he had 
become weak and had no potency. If [however] he were not [so] affected, 
it would be said that he had potency. Thus, “not to be affected” came tO 
indicate the meaning we initially termed “potency.” 


oll ۰‏ من الشفاء 


الآأخر» والثانى فرضناه أنه كما أن وجوده مع وجود الآخر فكذاك هو بالاخر. KE‏ 
يون ار و 

(Y)‏ وما بشكل ههنا أمر القوة والفعل » وأنه أبهما أقدم وأبهما أشد تآخرا » إن معرفة 
ذلك من المهمات فى أمر معرفة pail‏ والتآخرء ley‏ أن bell‏ والفعل نفسه من عوارض 
الوجود ولواحقه» والأشياء الى يجب أن تعلم حيث تعلم أحوال الموجود [NV+]. Gall‏ 


[المصل [0l‏ 
(ب)فصل 
فى القوة والفعل والقدرة والعجز وإثبات المادة لكل Ó‏ 


)١(‏ إن لفظة القوة وما poly‏ قد وضعت أول شىء للمعنى الموجود فى الحيوان» 
الذى SE‏ بها أن تصدر عنه أفعال شاقة من باب الحركات ليست بأكثرية الوجود عن 
ltl‏ فى کا YS‏ وس Lane‏ الب aN geal oy Bay tales YI‏ 
هو العدرة» وهو أن oS‏ الحيوان بحيث يصدر عنه الفعل إذا شاء ء ولا يصدر عنه إذا 
لم يشا » النى ضدها pull‏ 

(Y)‏ ثم نقات عنه فجعلت للمعنى الذى لا بنقعل له وبسببه الشىء بسهولة» وذلك 
لأنه كان يعرض لمن يزاول الأفعال والتحريكات الشافة أن ينفعل أبضا منهاء وكان اتفعاله 
والألم الذى يعرض له منه يصده عن pli)‏ فعله . فكان إن اتفعل اتفعالا محسوسا قيل له: 
صعف ولمست له oly Bg‏ لم ينفعل قبل : إن له قوة. فکان أن Y»‏ ينفعل» دللا على 
ال ااا BY,‏ 
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(3) Then they made it the name of this meaning, so that it became 
such that, if [the subject] was [only] slightly affected [by his act], [his 
disposition] was termed “potency,” even when [the individual] did not 
do a thing. Thereafter, they rendered the thing which was not affected at 
all more worthy of this name and thus termed its state, in being as such, 
“potency.” Then they rendered as “potency” power itself, it being the 
state possessed by the animal in terms of which he? [is able to act] or not 
to act, according to [his willing or not willing it],* and the removal of 
impediments, since he is the principle of action. 

(4) The philosophers then transferred the term “potency” and applied 
the expression “potency” to every state existing in a thing, [that state] 
being a principle of change [coming] from it [and being manifest] in 
another (inasmuch as that [thing receptive of change] is an other), cven 
when no volition is involved—so much so that they termed heat “potency” 
because it is the principle [coming] from some other, [acting] on another 
inasmuch as [the latter] is an other.” [They did this] to the extent that 
if the physician moves himself or treats himself—the principle of change 
[coming] from him, [acting] on him—this is not in him inasmuch as 
he is receptive of treatment and motion but inasmuch as he is another. 
Indeed, [they regarded the physician] as though he is two things—a 
thing having the potency to act and a thing having the potency to suffer 
action—the two things seemingly separated in two parts [of him]. Thus, 
for example, the mover would be in his soul, and that which is moved, in 
his body; wherefore, he would be the mover in [terms of ] his form and the 
thing in motion in [terms of] his matter. Thus, inasmuch as he ıs recep- 
tive of treatment, he is an “other” to himself inasmuch as he is engaged 
in medical treatment.® 

(5) Thereafter, when they found that that thing which has potency in 
the popular sense [of the term] (whether power or intensity of potency) 
does not have as a condition of this potency that it would in actuality be 
acting in terms of it—having, rather, the possibility to act and the possi- 
bility not to act (as far as “potency” is concerned)—they transferred the 
name “potency” to [mean] “possibility.” Then they named the thing whose 
existence is within the bound of possibility “an existent in potency.” And 
they named the possibility of a thing’s receptivity [to be acted upon], and 
to be affected, “potency to be acted upon.” They then termed the comple- 
tion of this potency an act, even though it is not action but the reception 
of action, such as being moved, acquiring configuration, and the like. For, 
since there is the principle termed “potency,” [then, where] the first, 


PAV DA} الإلهمات من‎ ۴1 


(*) ثم جعلوه اسم هذا المع ع ها و ت 
قوة» وإن لم يفعل شيا . ثم جعلوا الشىء الذى لا ينفعل ألبنة أولى بهذا [VN]‏ الاسمء 
فسموا حالته من حيث هو كذلك قوة. ثم صيروا القدرة نفسها - وهى الحال PN‏ 
الحيوان» وبها يكون له أن يفعل» gly‏ لا يفعل» بحسب LAM‏ وعدم AN‏ وزوال 
و Maat ice‏ 

(E)‏ أن الفلاسفة نقلوا اسم القوة» فاطلقوا لفظ القوة على كل حال تكون فى 
شىء هو مبدا تغیر يكون منه فى آخر من حيث ذلك آخرء oly‏ لم يكن هناك إرادة؛ 
حل سمو ie‏ ميد eee‏ ی eee‏ ا 
حرك نفسه أو le‏ نفسه وكان مبداً التغير منه فيه فليس ذلك فيه من حيث هو قابل 
لعلاج أو الحركة؛ بل من حيث هو آخر» بل کانه شيئان: شىء له قوة أن يفعل» وشىء 
له قوة أن ينفعل» ويشبه أن يكون الأمران منه مفترقين فى جزئين. فيكون مثلا الحرك فى 
a‏ لاو يرنه روي لخر له قور ننه lly‏ لقاع الوزن Sie‏ 
العلايج غير لذاته من حيث يعالح . 

)0( ثم بعد ذلك لما وجدوا الشىء الذى له قوة بالمعنى المشهور - قدرة كانت أو 
شدة قوة - ليس من شرط تلك القوة أن يكون بها فاعلا بالفعل» بل له من حيث Sel‏ 
إمكان ار gly «Jats‏ ان Y»‏ يفعل» نقلوا اسم القوة إلى الإمكان. فسموا الشىء 
الذى وجوده فى حد الإمكان موجودا بالقوة» وسموا إمكان قبول الشىء وانفعاله قوة 
اقعالية» ثم سموا مام هذه القوة فعلا وإن لم يكن فعلاء بل انفعالاء مثل تحرك أو تشكل 
أو غير ذلك. [vt] Wale‏ كان هناك Gull rat‏ يسمى CBD‏ وكان Joy‏ الأول فى 
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original meaning of what is named by this term [referred to] what is an 
act as it [actually] is in reality, they now term as “act” that [thing] whose 
relation to what they now term as “potency” is akin to the relation of 
and by act they meant the 


act to what was previously termed “potency” 
realization of existence—even though this thing is a suffering of action, 
or something which is neither action nor the suffering of action. This, 
then, is potency that is receptive of action. Perhaps they have said 
“potency” because of the excellence and intensity of this [receptivity]. 

(6) The geometers, when they found that some line is such [that it 
would serve] as the side of a square while some [other is such] that it is 
impossible for it to be the side of that square, rendered that square the 
potentiality of that [former] line as though it was something possible in it. 
[This line of reasoning was followed] particularly when some of them 
imagined that the square comes into being through the motion of the 
side over that which is similar to itself. 

(7) Now that you know [what] “potency” [is], you know what is 
potent. You now know [also] that the nonpotent is either the weak, the 
impotent, that which is easily affected, the necessary, or [in geometry, the 
case] where the linear measure would not [form] the side of a hypothe- 
sized measure pertaining to a surface. 

(8) What may cause a problem in this connection is the [question of | 
potency in the sense of power. For it is thought that it exists only for those 
who have the prerogative’ of acting and the prerogative of not acting. If 
[potency is attributed] to one who is given only to act, then they do not 
perceive that he has power. This, however, is not true. For [this is only 
true] if this thing that only acts, acts without wishing or willing, in which 
case he would have neither power nor potency in this sense. If, however, 
he acts through will and choice, except that he is perpetually willing and 
does not undergo change, then, [regardless of whether] his will consti- 
tutes an existence which is coincidental or [one] whose change is impos- 
sible in an essential manner,” he acts with power. 

(9) This is because the definition of power with which these people 
prefer to define it is present here. This is because [this definition] would 
be true for the [agent] to act when he wills and not to act if he does not 
will. Both these [statements] are conditional—that is, “If he wills, he 
acts,” and, “If he does not will, he does not act.” The two are included in 
the definition of power only inasmuch as the two are conditionals. It 1s 


۱۳۲ الإلهيات من الشفاء 


المسمى بهذا الاسم Ll‏ هو على ما هو بالحقيقة فعل» سموا هذا الذى فياسه إلى ما سموه 
الآن قوة» كفياس الفعل إلى المسمى Led‏ قوة باسم الفعل » ويعنون بالفعل حصول الوجود» 
وإن كان ذلك Pi‏ اتقعالاء أو شيا لس هو فعلا ولا انفعالا. فهذه هى القوة الاتقعالية, 
ley,‏ 1318 38 لوو هذه رشبا 

)3( والمهددسون للا وجدوا بعض الخطوط من شانه ان يكون ضام cer‏ وبعصها 
لبس ممكنا له أن يكون ضام ذلك المريع c‏ جعاوا ذلك المريع قوة ذلك الخط كانه أمر Ke‏ فيه . 
وخصوصا إذ E‏ بعضهم أن حدوث هذا المربع هو بحركة ذلك الضام على مثل نفسه . 

Sly (Y)‏ قد عرفت القوة» ab‏ عرفت القوى » وعرفت أن غير القوى إما الضعيف 
e Lely Slee Jeet Lely garbal Ll,‏ ايكون Labi abl Niall‏ 
دار سطحى مفروض . 

(A)‏ وقد يشكل من هذه الجملة أمر القوة الى بمعنى cipal‏ فإنها يظن أنها لا تكون 
موحودة إلا لما Ae‏ 5 ومن Ls‏ أن لا يتما : فان كان لما jan) tae‏ 
فقط فلا يرون أن له قدرة» وهذا ليس بصادق. فإنه إن كان هذا الشىء الذى يفعل Lead‏ 
بفعل من غير أن يشأ وبريد » ذذلك لبس له قدرة ولا قوة بهذا المعنى ؛ وإن كان Jae‏ بإرادة 
واختبار إلا أنه دائم EWE] aol Yi‏ ولا يتغير» وإرادته وجودا اتفاقيا أو يستحيل تغيرها 
E‏ ا 

)4( وذلك لان حد المدرة الى يؤئرون هؤلاء أن يحدوها به موجود ههنا ؛ وذلك 
لان هذا يصح عنه أنه يفعل إذا شاء gly‏ لا Jade‏ إذا لم يشأء وكلا هذين شرطيان» أى 
أنه إذا شاء فعل» وإذا لم يشأ لم يفعل. Lely‏ هما داخلان فى تحديد القدرة على ما هما 
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not a condition for the truth of a conditional that there should be in any 
way a repetition of [antecedent or consequent]'® or a categorical truth. 
For it does not necessarily follow that, if our statement, “If he does not 
will, he does not act,” is true, the statement, “But at some time he did 
not will,” is true. Nor does it follow from the falsity [of the statement], 
“He did not will at all,” that our statement, “If he did not will, he did not 
act,” is necessarily false. For this entails that, if he did not will, he would 
not have acted, just as, if he wills, he will act. [Now,] if it is true that, if he 
wills, he acts, it would be true that, if he acts, he has willed; that is, if 
he acts, he acts inasmuch as he has power. From this it would correctly 
follow that, if he did not will, he did not act, and, if he did not act, he did 
not will. But there is nothing in this to imply necessarily that at some 
time he did not will. This is clear to whomever knows logic. 

(10) [To turn to] those powers that are principles for motions and 
actions, some are associated with reason and imagination, while some 
are not associated with these. Those associated with reason and imagi- 
nation are of the same genus as reason and imagination. For it is almost 
the case that man and not-man are known by one power and that it 
belongs to one power to imagine"! pleasure and pain and, in general, to 
imagine a thing and its opposite. Likewise, these powers themselves are, 
in their individual instances, each a power over a thing and its opposite. In 
reality, however, it would not be a complete power—that is, a principle 
of change, complete and in actuality, of one thing in another (inasmuch 
as [the latter] is another)—unless the will conjoins it, impelled either by an 
estimative belief that follows an appetitive or irascible imaginative act 
or by a rational opinion following a cogitative idea or the conceiving of an 
intellectual form. Thus, if that will, still not being a will that [only] inclines, 
but a decisive will (namely, the one which constitutes the decision that 
necessitates the movement of the organs), conjoins [the power, then the 
latter] becomes necessarily the principle of necessitating action. For we 
have shown that, so long as a cause does not become a cause in terms of 
necessitation whereby a thing is necessitated by it, the effect would not 
come into existence through it. Before this state, the will would have 
been weak, decision not having taken place. By themselves, these powers 
associated with reason are [such] that, from the presence of their patient 
and its standing with respect to them in the relation—where, if [these 
powers] were to perform an act in [the patient, such an act] would have 
been enacted by them—it does not necessarily follow that these would 
have been [the means of such] action when these are still a power [that 


is not conjoined by a decisive wil]. 


۳۳ الإلهيات من الشقاء 


شرطان» ولس من حمدق الشرطى أن يكون هناك el‏ بوجه من الوجوه» أو صدق 
حملى» فإنه ليس إذا صدف قولنا : إذا لم يشأ لم يفعل» يلزم أن يصدق : که لم ty‏ وفنا 
ما ؛ وإذا كذب: أنه لم يشا KN‏ يوجب ذلك كذب قولنا : وإذا لم يشا لم يفعل . فإن 
هذا قتضی أنه لو کان لايشاء لما كان يفعل» كما أنه إذا يشاء فيفعل. وإذا صح أنه إذا 
شاء فعل» صح أنه إذا فعل فقد شاء أى إذا فعل فعل من حيث هو قادر. فيصح أنه إذا 
لم يشأ لم يفعل» وإذا لم بفعل لم يشأء ولیس فی هذا آنه يلزم أن لا يشا وقنا ما . وهذا 
بين لمن عرف المنطق ٠‏ 

)6( وهذه soll‏ الى هى مبادئ الحركات والأنعال» بعضها قوی تقارن النطق 
والتخيل» وبعضها قوى لا تقارن ذلك. والتى تقارن النطق والتخيل Le‏ النطق 
والتخيل ؛ فإنه يكاد أن بعلم igis‏ واحدة الإنسان Why‏ إنسان» ويكون 598 واحدة أن 
توهم pl‏ اللذة والألمء وأن تتوهم بالجملة الشىء وضده. [VE]‏ وكذلك هذه القوى 
أنفسها أوحادها OSS‏ قوة على الشىء وعلى ضده» VAL YS‏ تكون قوة تامة اى 
ا Ty ye‏ في آخر ا بالتمام وبالفعل» إلا إذا اقترن بها الإرادة منبعثة 
عن sles!‏ وهمى تاب JP‏ شهوانى أو غضبى» أو عن رأى عقلى تابع لفكرة عقلبة أو 
تصور صورة عمّلة. فتكون إذا اقثرن بها ثلك الإرادة ولم تكن إرادة ALE‏ بعد » بل إرادة 
جازمة» وهى الى هى الإجماع الموجب لتحريك الأعضاء » صارت لا محالة ميدأ Ja‏ 
a 8 Sl oye‏ راا فرعا ای جیا اا ج 
عنها المعلول» وقل هذه الخال UB‏ تكون الإرادة ضعيفة لم يع إجماع . فهذه القوى المقارنة 
النطق - بانفرادها - لا يجب من حضور منفعلها ووقوعه منها بالنسبة الى إذا فعلت 
نه فعلاء فعلت iy‏ أن يكون يفعل بها وهی بعد فوة . 
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(11) In general, from their meeting the passive power, it does not fo}. 
low necessarily that [these] powers would enact that [effect]. This ig 
because, if [the act proceeds} necessarily from them alone, then from 
this it would necessarily follow that the two contrary acts and those inter- 
mediary between them would proceed from them, and this is impossible. 
Rather, if they became [conjoined with the decisive will], as we have 
stated, they would then act by necessity. 

(12) As regards the powers that are not present in things possessing 
reason and imagination, when these meet the passive power, then action 
necessarily [takes place], since there is neither will nor choice that is 
being awaited. Should [something] awaited be there, this would be an 
awaited nature. If [such] an [awaited] nature is needed, then that nature 
would be either the principle [of the action]'* or part of the principle. 
The principle would, then, be the sum of what was before and what has 
occurred and would, then, be similar to the awaited will. The will, however, 
differs from this in that it knows. Moreover, the passive power that, upon 
encountering the agent, makes necessary the enactment in these things 
is the complete passive power. For the passive power can be complete or 
incomplete, because it can be either proximate or remote. For in the 
sperm there is the potency [for it] to become a man, and in the boy there 
is also the potency [for him] to become a man. But the potency in the 
sperm requires that it also be encountered by a motive power that pre- 
cedes [the power] that moves to manhood, because it requires the actu- 
alization of something other than man. Then, after this, the preparation Is 
set for it to bring into actuality a man. In reality, the true passive potency 
is this. As for the sperm, in reality it still does not have a passive power. 
For it is impossible for the sperm, while still a sperm, to be acted on so as 
to become a man. But, since it has the potency to become something 
through that which is not sperm and then, after this, transfer to another 
thing, then it is also in potency that thing. Indeed, prime matter is, In 
potency, all things. Some of the things realized in it impede it from other 
things, and the impeded things require the removal [of the impediment]. 
Some things in it [on the other hand] do not impede others but require 
some other concomitant so that the disposition becomes complete. This 


potency 15 a remote potency. 


)99( وبالجملة لا يازم من ملاقاتها للقوة المنفعلة أن تفعل ذلك» وذلك لاه لو كان 
يحب عنها وحدها أن jpeg aer‏ ذلك Le aaah‏ المعلان المتضادان 
والمنوسطات بمنهما ء وهذا محال؛ بل إذا صارت كما قلنا فإنها تفعل بالضرورة . 

(؟1) وأما القوى التى فى غير ذوات النطق والتخيل فإنها إذا لاقت الو المنفعلة 
وجب هناك الفعل» إذ ليس هناك إرادة واختبار تننظر؛ فإن اننظر هناك» فيكون طبع 
بدتظر. فإذا كان بحناج إلى طبع فذلك الطبع هو Ul‏ المبدأ للأمرء [VO]‏ وإما جزء من 
المبدأ . وا مدأ مجموع ما كان قبل وما حصل ويكون am‏ نظيرا للإرادة المنتظرة. لك 
الإرادة تفارق هذا من حيث تعلم ؛ والقوة الانفعالية أيضا الى يجب إذا لاقت الفاعل أن 
بحدث الانفعال فى هذه الأشماء هى الو الانفعالة AU‏ فإن القوة AMEN‏ قد تكون 
امة وقد تكون ناقصة» لأنها قد تكون قريبة وقد تكون بعيدة. OB‏ فى المنى قوة أن يصير 
رجلاء وفى الصبى أيضا قوة أن يصير رجلاء لکن A‏ فى المنى llk Agi‏ 
Lal‏ قوة محركة قبل الحرك إلى الرجلية» oige WY‏ تخرج إلى الفعل شيئًا ما غير 
الرجل» ثم بعد ذلك ينها أن تخر إلى الفعل رجلا. Maks‏ فإن القوة الانفعالية الحقيقية 
هى هذه. وأما المنى ALLS‏ ليست فيه بعد قوة انفعاليه» فإنه يستحيل أن يكون المنى 
وهو منى ينفعل رجلاء لکن لما كان فى قوته أن يصير شیا من قبل غير المنى ثم ينتقل 
بعد ذلك إلى شىء آخرء كان هو بالقوة Lal‏ ذلك الشىء » بل المادة الأولى هى بالقوة كل 
شىء . فبعض ما يحصل فيها Bow‏ عن بعض» فيحتاج المعوق عنه إلى زواله؛ وبعص 
ما فيه لا يعوق عن بعض آخر ولكنه يحناج إلى قرينة أخرى حتى يتم الاستعداد » وهذه 
الموة هى قوة بعبدة. 
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(13) As for the proximate potency, this is the one that does not 
require its being joined by an active power prior to the active power from 
which it receives action. For the tree is not a key in potency. [This is] 
because it requires that it 15 first met by an active power prior to the 
power enacting “keyness”—namely, the power of uprooting, of sawing, 
and of chiseling. Then, after this, it becomes prepared to encounter the 
power enacting keyness. 

(14) Some powers come to be through nature; some, through habit; 
some, through art; some, through coincidence. The difference between 
those that come to be through art and those that come to be by habit 
[lies in the fact] that that which is realized through art is the one in which 
one intends to use materials, tools, and movements. [As a result of this,’ 
the soul gains a positive disposition as though it were the form of that art. 
As for that which is [realized] through habit, it consists of acts which are 
not confined to [the use of the above] but proceed as a result of appetite, 
anger, or opinion; or else the intention is directed to some other objective. 
It may then be followed by an objective which is habit, though not intended, 
where the habit is not identical with the persistent [existence] of these 
acts in the soul. It may be that the habit would not have specific tools or 
materials. For it is not the same thing for a human to become accus- 
tomed to walking and to become accustomed to trading, in the manner 
of which we have spoken, for there is a great difference between the two. 
Still, if you look closely, you [will find] that the realization of habit and of 
art revert to [being] one in manner. [Regarding] the powers that are by 
nature, some are in nonanimal bodies, and some in animal bodies. 

(15) Some of the Ancients, Ghariqu!® among them, have said that 
potency exists with the act and does not precede it. Some of those who 
have come long after him have held this view.!® The one who says this 
seems to be saying that the person seated has not the power to stand up— 
that is, that it is constitutionally impossible for him to arise, unless he 
stands up. How, then, does he arise? [He also seems to say] that wood, in 
its constitution, does not have [the potentiality] to be chiseled into a door. 
How, then, is it chiseled? 


مم١ oll‏ من الشفاء 


bly OY)‏ القوة القربة فهى التى لاتحتاج إلى أن تقارنها قوة فاعلية قبل القوة الناعلية 
انى تنعل عنها . فإن الشجرة ليست بالقوة مفتاحا لأنها tH‏ أن [I]‏ تلقاها أولا 
قوة فاعلية قبل الموة الفاعلية Am Leal)‏ وهى الموة المالعة والناشرة Maly‏ ثم بعد ذلك 
Ly‏ لأن تتفعل من ملاقاة القوه الفاعلية للمفتاحية . 

)6( والقوى بعضها يحصل بالطباع وبعضها يحصل بالعادة وبعضها يحصل بالصناعة 
وكيا بح GUY‏ وا ق Gilly Mekal, bare Sally‏ ريده بالعاقة انالك 
يحصل بالصناعة هو الذى يقصد فيه استعمال مواد Vy‏ وحركات فتكذسب النفس 
بذلك ملك ةكانها صورة تلك الصناعة؛ وأما الذى بالعادة فهو ما يحصل من أفاعيل ليست 
مقصودة فيها ذلك فقط» بل Lil‏ تصدر عن شهوة أو غضب أو رأى أو يتوجه فيها القصد 
إلى غير هذه الغاية. ثم قد تتبعها غاية هى العادة» ولم تفصدء ولا تكون العادة نس 
ثبوت تلك الأفاعيل فى النفس؛ وربما لم يكن للعادة الات ومواد معينة» فإنه لا سواء أن 
aby‏ إنسان المشى وأن ate‏ التجارة من الجهة الى قلنا ؛ وببنهما تفاوت شديد . ومع ذلك 
فإنك إذا دقفت النظر عاد حصول العادة والصناعة إلى جهة واحدة. 5 الى SSS‏ 
الطع منها ما يكون فى الأجسام الغير الحبوانية ومنها ما يكون فى الأجسام الحبوانية. 

)0( وقد قال بعض الأوائل» Linley‏ منهم: إن القوة تكون مع الفعل ولا Anes‏ 
وقال بهذا أيضا قوم gee [WV] coe Gauldl oe‏ اك قافن lap‏ القول Jy‏ 
إن القاعد ليس يقوى على القيام» أى لا یکی فى جبلنه أن يقوم ما لم «ts‏ فكيف يقوم؟ 
وان ا لاقن انين تر ie‏ ت سد انه كن تف 
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(16) This person who speaks [thus] is undoubtedly incapable of look- 
ing and seeing several times in the one day and would in reality be blind. 
Indeed, everything that does not exist and does not have the potentiality 
to exist cannot exist. And the thing that is possible to be is [also] possible 
not to be—otherwise, it would be necessary [for it] to be. That which js 
possible to be must either be possible to be and not to be some other 
thing—and this is the subject for the form of [the other] thing to inhere 
therein—or to be as such when considered in itself (as, for example, 
whiteness), if it is possible for it in itself to be and not to be. This [latter] 
must either be something that, if it exists, would be self-subsistent— 
such that the possibility of its existence consists in [the fact] that it is 
possible for it to be simply self-subsistent—or [something] that, if it exists, 
it exists in another. 

(17) If the possible is [possible] in the sense that it can be something 
in [some] other, then the possibility of its existence is also in that other. 
It follows necessarily, then, that that other exists with the possibility of 
the existence [of the former], it being [the former’s] subject. If it is self- 
subsistent, not [subsisting] in another or from another in any respect, 
having no relation with any material by way of subsisting in it or needing 
it in anything, the possibility of its existence would, then, be prior to it, 
unattached to one matter rather than another and to one substance 
rather than another. Since that thing has no relation to anything, then 
the possibility of its existence would be a substance, because it is a thing 
that exists by itself. In brief, if the possibility of its existence does not 
come about, it would not be possible of existence, [but] impossible. But 
since it is realized, existing, and self-subsisting, as was supposed, then it 
exists as a substance. Since it is a substance, then it has a quiddity that 
includes nothing of relation; for substance is not related in its essence 
but is that to which the relative occurs. Hence, to this self-subsistent 
[thing] there would be an existence exceeding the possibility of its exis- 
tence to which it is related. But we are speaking about the very possibility 
of its existence and, based on [our discussion,] our judgment is that [this 
possible] is not in a subject. Now, however, it has also become in a subject. 


This is contradictory." 


۱۳۹ الإلهمات من الشفاء 


)99( وهذا القائل لا محالة غير قوی على أن يرى وعلى أن يبصر فى اليوم الواحد 
مرارا » فبكون pel‏ ب لکل ما ليس موجودا ولا قوة على أن يوجد فإنه مستحیل 
الوجود . والشیء الذى هو مکی أن يكون فهو مکی أن لا يكون وإلاکان واجبا أن يكون ؛ 
والممكن أن يكون لایخلو إما أن يكون I‏ أن يكون LS‏ آخرء وأن لا یکون» وهذا 
هو الموضوع للشىء الذى من شأنه أن تحله صورته» وإما أن يكو نكذلك eb‏ نفسهء 
كالبياض إذا كان ہکن أن يكون Key‏ أن لا يكون فى نفسه. فهذا لا يخلو إما أن يكون 
LY‏ إذا وجد كان قائما بنفسهء حنى يكون إمكان وجوده هو أنه یکن أن يكون قائما 
مجردا أو يكون إذا كان موجودا وجد فى غيره. 

SSB (19)‏ السك Sigh Ke al pas‏ شيا قن SEA GD cope‏ 
وجوده أيضا فى ذلك الغير. فيجب أن يكون ذلك الغير موجودا مع إمكان وجوده وهو 
موضوعه. وإن كان إذا کان LIB‏ بنفسه لا فی غيره ولا من غيره بوجه من الوجوه» ولا 
ااه من المواد علاقة ما يقوم فيها أو alee‏ أمر ما إليها SM GRO.‏ 
وو سابقا عله عير = بمادة دون مادة ولا جور دون جوهر. إذ ذلك الشىء 
اش لله شر موود ا EELE‏ 
لم یکن إمكان وجوده حاصلا كان غير SY‏ الوجود» Lt‏ وإذ هو حاصل موجود 
قائم بزاته - كما فرض = DAVA]‏ فهو موجود جوهراء Sly‏ هو جوهر فله ماهية لبس 
لها من المضا ف إذ كان الحوهر لس بمضاف الذات» بل يعرض له المضاف . فيكون لهذا القائم 
بذاته وجود ST‏ من إمكان وجوده الى هو به مضاف. وكلامنا فى نفس إمكان وجوده» 
ale,‏ حكمنا أنه ليس فى موضوع» My‏ فقد صار أيضا فى موضوع» هذا خلف. 
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(18) Hence, it is impossible for that which remains self-subsistent, 
being in no manner whatsoever in a subject or from a subject, to have 
existence after nonexistence. Rather, it must have some sort of relation 
with the subject in order to be. If, however, the thing that exists is self. 
subsistent but exists from some other thing, or with the existence of 
some other thing (in the first case, as with the body composed of form 
and matter; in the second, as with the rational soul existing with the for- 
mation of bodies), then the possibility of its existence would be related 
to that thing—not in [the sense] that that thing’s being in potency con- 
sists in the body’s being white [for example] in potency, nor in [the 
sense] that it has the potentiality of existing and of having within it the 
possibility of [the existence] of whiteness [for example] in the subject in 
which whiteness is imprinted, but [only in the sense] that it exists with it 
or with one of the states it has. 

(19) [With] the body that comes into existence—as, for example, a 
fire that comes into existence—the possibility of its existence consists 
in its coming into existence from matter and form. Thus, the possibility of 
its existence has a receptacle in some respect: namely, its matter. [That] 
thing of it that comes to existence first—namely, the form—comes to 
exist in matter, and the body comes to exist by reason of the combination 
of the two: from matter, in one respect, and from form, in another respect. 
As for the soul, it also does not come into existence except with the exis- 
tence of a bodily subject, at which point the possibility of its existence”? 
would be in that [body], subsisting in it because of that matter being 
specifically related to it. For the soul can only come into existence after 
nonexistence, this being the possibility of its existence when certain 
bodies come to exist having a manner of composition suitable to render 
them an instrument for [the soul]. Through this [bodily] composition, 5 
deserving creation from the primary [principle] is rendered distinct from 
its not deserving it from them. If, then, [the bodies] have the possibility of 
this composition, this is a possibility for the existence of the soul. 

(20) In the case of every body from which an act proceeds neither 
accidentally nor by its being compelled by another body, [such a body] 
acts from whatever power therc is in it. Regarding [its action] that [pro- 
ceeds] by will and choice, this is evident.” As for that which is not through 
will and choice, this is because that act proceeds either [(a)] from [the 
body’s] essence, [(b)] from something different from it that 1s corporeal, 
or [(c)] [from] something different from it that is incorporeal. If it pro- 
ceeds [(a)] from its essence, and [if] its essence shares corporeality with 


Yy‏ \ الإلهيات من الشماء 


OA)‏ فإذن لا يجوز أن يكون لما يبقى قائما بنفسه لا فى موضوع ولا من موضوع 
بوحه من الوحوه وحود بعد مأ لم يكن » بل يجب أن يكون له علاقة ما مع ا موضوع حتى 


يكون. Lly‏ إذا كان الشىء الذی يوجد قائما بنفسه AS‏ يوجد من شىء غيره أو مع 


وجود شىء غيره» Ll‏ الأول فكالجسم من هيولى وصورة» وأما الثانى فكالأنفس الناطقة 
مع Nos‏ الأبدان. فان إمكان وحوده as‏ بذلك الشىء غل ذلك الشىء 
ball‏ هو كون الجسم أبيض نى بالقوة ولا أن فيه قوة أن يوجد هو منطبعا فيه كون إمكان 
البياض فى الموضوع الذى ينطع فيه البياض » بل على أن يوجد معه أو عند حال له. 

)14( فالحسم gill‏ يحدث كا رحادثة LL‏ إمكان وجوده هو أن يحدث من المادة 
والصورة» فيكون لإمكان وجوده محل بوجه ما وهو مادته؛ فيكون الشىء الذى يحدث 
ives‏ وهو الصورة» يحدث فى المادة ويحدث الجسم لاحتماعهما من المادة بوحه ومن 
الصورة بوجه. وأما النفس فإنها لاتحدث أيضا إلا بوجود موضوع بدنى . وحيسد يكون 
إمكان وجوده فى ذلك قائما به لاختصاص تلك المادة cay‏ فإن النفس Ke Lil‏ وجودها 
بعد ما لم تك [WA]‏ وهو إمكان حدوثها عند وجود أجسام على نحو من الامج 
تصلح أن تكون آلة لها > ويلّميز بها استّحماق حدوثها بن ll‏ و عقا gs‏ 
فإذا كان فيها إمكان هذا الامتزاج فهو إمكان لوجود النفس . 

)٠١(‏ وکل جسم فإنه إذا صدر عنه فعل ليس بالعرض ولا بالقسر من جسم آخر 
fab wld‏ بقوة ماافده؛ أما Gill‏ بالإرادة gh LEY,‏ ذلك al‏ واما GUI‏ الس 
بالإرادة والاختبار فلأن ذلك الفعل إما أن يصدر عن ذاته أو يصدر عن شىء مباين له 
جسمانى أوعن شیء ساين له غير جسمانى . فإن صدر عن ذاته وذاته تشارك الأجسام 
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the other bodies but differs from them in that that act proceeds from 
it,2° then there is in its essence a meaning additional to corporeality— 
namely, the principle for the proceeding of the act from it. This is the 
thing termed “potency.” If it proceeds [(b)] from another body, then this 
act would [proceed] from this body either accidentally or through com- 
pulsion. But it was supposed to have proceeded neither by compulsion 
from another body nor accidentally." If [the act proceeds (c)] from a 
separate thing, then this body’s being exclusively related to this media- 
tion [of the act] from that incorporeal separate thing would be either 
due to its being body, or [due] to a potency in it, or [due] to a potency ir 
that separate thing. If it is by reason of its being body, then every body 
must share with it [this property of mediating the act], when [in fact] 
every body does not. If [this mediating property] is due to a potency in 
[the body], then that potency is a principle for the proceeding of that act 
from [the separate incorporeal thing]; this would also be the case if it?? 
had emanated from and by the help of the separate [principle], or because 
of its being the first principle in it. 

(21) If, however, this is due to a potency in the separate thing, then 
it is either [the case] that that very potency necessitates that [act], or 
that [it is necessitated by] an exclusive specification of a will. If [that] 
very potency necessitates that [act], then it must either be the case that 
necessitating that [act] is due to this very body for one of the [reasons] 
mentioned [above ]|—which brings the discussion back to where we were 
before—or that this is by way of the will, in which case that will would 
have differentiated that body from other bodies, either because of a 
property peculiar to it, or as an haphazard venture and in whichever 
coincidental way. If [that will has differentiated the body] haphazardly 
and in whichever coincidental way, then it would not continue [to follow] 
this eternal order, or [a pattern] that is prevalent. For coincidental 
matters are those which are neither permanent nor prevalent. But natu- 
ral things are permanent and prevalent and, hence, are not coincidental. 

(22) It thus remains that this is due to a property peculiar to it and to 
no other body, and that this property [is such] that from it the proceeding 
of the act is willed. It then follows that this is willed either because that 
property necessitates that act, or that it [renders it to occur] prevalently, 
or that it neither necessitates it nor [renders it to occur] prevalently. If it 
necessitates it, then it is the principle of that [act]. If [it renders the act 0 
occur] prevalently,2* then that which is prevalent, as you have learned in 


ye CLP ۱۳۸‏ الشراء 


الأخرى فى الجسمية وتخالفها فى صدور ذلك الفعل عنها فإذن فى ذاته معنى زائد على 
الجسمية هو مدأ صدور هذا الفعل عنه» وهذا هو الذى يسمى قوة؛ وإن كان ذلك عن 
جسم آخرء فيكون هذا الفعل عن هذا الجسم pelt‏ أو عرض» وقد فرض لا بقسر من 
جسم آخر ولا عرض. وإ نكان عن شىء مفارق فلا يخلو إما أن يكون اختصاص هذا 
الجسم بهذا النوسط عن ذلك المفارق هو بما هو جسم أو لقّوة فبه» أو لقوة فى ذلك 
gE gd Gta‏ ا sly Ad Sika ot‏ 
كان لفوة فيه فلك القوة مبدا صدور ذلك الفعل عنه» وأبضا إن كان قد يفيض من المفارق 
وبعاونته» أو لكونه المبدا الأول فيه [a+].‏ 

Ll, (19)‏ إن LS WW ld dad gH‏ أن کن تقس ME‏ ا حب Md‏ 
أو اختصاص إرادة. فإ نكان نفس القوة توجب ذلك» فلا يخلو أن يكون إيجاب ذلك» 
عن هدا الجسم بعينه لأحد الأمور ae, DENN‏ الكلام من رأس» ly‏ أن يكون على 
سسل الإرادة» فلا يخلو إما أن 9S‏ تلك اراد pee‏ هنا الجسم بخاصية يخمص بها 
من سائر الاجسام» أو جزافا AS‏ اتفق. فإ نكان جزاذا كيف اتفق لم yan‏ على هذا 
النظام الأبدى [أو]' أكثرى» فإن الأمور الاتفاقية هى A‏ ليست دائمة ولا أكثرية» لكن 
الأمور الطمعبة دائمة وأكثرية فلدست باتفاقة. 

eb (11)‏ أن يكون بخاصية يختص بها من سائر الأجسام» وتكون تلك الخاصية 
مرادا منها صدور ذلك الفعل؛ ثم لا يخلو إما أن يراد ذلك لأن تلك الخاصية توجب ذلك 
fal‏ و SW be SS‏ او لا توجب ولا تکون منه فى الأكثر. فإن کان يوجب 
فهو Le‏ ذلك . وان کان فى SV‏ والذى فى الأكثر - كما علمت فى الطبيعيات - هو 
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the Physics, is the very thing that necessitates. It has, however, an imped- 
iment. This is because its having the property of having the matter 
[occur] prevalently is due to an inclination in its nature in the direction 
of what [proceeds] from it so that, 1f [that which would proceed from it] 
does not exist, this is due to an impediment. [Turning back to the second 
alternative, ] that which is rendered prevalent is also necessitated in itself 
when there is no impediment—the necessitated being that to which the 
affair comes safely, free from an impediment. If, then, this special property 
neither necessitates it nor renders it [an occurrent] prevalent, then [the 
act’s proceeding] from it and its not [proceeding] from it would be one and 
the same. Being specifically attached to it would be a haphazard venture. 
But it has been stated that 11 is not a haphazard venture. 

(23) Similarly, if it is said that its being possessor of this special prop- 
erty has the higher claim [for the production of the act], this means that its 
proceeding from it is the more appropriate. Hence, it either necessitates 
it or facilitates its necessitation. That which facilitates is a cause, cither 
essentially or accidentally. If there is no cause that is essential other than 
it, then it is not accidental. [ This is] because that which is accidental is in 
accordance with the two above mentioned ways. It remains, then, that this 
special property is in itself necessitating. The necessitating special prop- 
erty is thus termed “potency,” and this is the potency from which bodily 
acts procced, even if [they do so] with aid from a more remote principle. 

(24) Let us [now] confirm [our] showing that every originated thing 
has a material principle, and thus we say in brief: Everything that is orig- 
inated after not being must necessarily have matter. [ This is] because every 
generated thing requires for its generation—before its generation—that 
it be possible of existence in itself. For, if it were impossible of existence 
in itself, it would not exist at all. The possibility of its existence does not 
consist in [the fact] that the agent has the power [to enact] it. Rather, the 
agent has no power to [enact] it if it is not possible in itself. Do you not 
see that we say, “There is no power over the impossible, power being over 
only that whose existence is possible”? If the possibility of a thing’s exis- 
tence were identical with the power [to enact] it, this would be as though, 
in this statement, we are saying, “Power is only that over which there 1s 
power,” and as though we are saying, “The impossible is not enactable 
by power because it is not cnactable by power.” By examining the thing 
itself, we would not know, then, that this thing is [enactable] by power or 
not [enactable] by power; but [we would know this only] by examining 
the state of the power of the one endowed with power, whether or not it 
has power over it. If it becomes problematic for us to know whether it is 


الإلهمات من الشقاء 


عینه الى يوجب لکن له gle‏ لأن اختصاصه بان يكون الأمر أكثر يككون بميل من Kab‏ 
إلى جهة ما يكون منه gb‏ لم يكن فيكون FW‏ فیکون الأكثرى Lal‏ فى نفسه موجبا 
إن لم يكن عائق » ويكون الموجب هو الذى يسلم له الأمر بلا عاق وإنكانت تلك الخاصية 
لا توجبه ولا تکون منه فى SY‏ فكونه عنه وعن غيره واحد . فاختصاصه به جزاف ؛ 
al bby‏ لسس بحزاف . [VAN]‏ 

)11( وكذلك إن قيل : إن كونه صاحب تلك الخاصية أولى» فمعناه أن صدوره 
عنها أوفق . فهو إذن موجب له أو ميسّر لوجوبه . والميسر إما علة بالذات وإما بالعرض ؛ 
فإذا لم تكن علة أخرى بالذات غيره فليس هو بالعرض» لآن الذى بالعرض هو على أحد 
cp goal‏ ا كو رون ي E Ul‏ تنيع Bb quel Bm gl Ath age‏ 
وغاذه | للراغتنيا cian‏ ناض ا و كفو مو م ا ba‏ 

day :إن كل باوث‎ ALLY Jed يدا ماد‎ dole ككل‎ gl T 
K - لآن کل كائن يحتاج إلى أن يكون - قبل كونه‎ cob ما لم يكن فله لا محالة‎ 
ولس إمكان وجوده‎ EÍ الوجود فى نفسه لم يكن‎ LE الوجود فى نفسه؛ فإنه إن كان‎ 
عليه إذا لم يكن هو فى نفسه مك . آلا‎ jas بل الفاعل لا‎ cade هو أن الفاعل قادر‎ 
أن يكون؟ فلو‎ K ترى آنا تقول: إن الال لا قدرة عليه ولكن القدرۃ ھی على ما‎ 
كان هذا القول كاتا نقول: إن القدرة إا‎ cade کان إمكان كون الشىء هو نفس القدرة‎ 
الس عا فن‎ E ade gud إن الخال‎ tgs وكا‎ caadlale L le كع‎ 
وما كنا نعرف أن هذا الشىء مقدور عليه أو غير مقدور عليه بنظرنا فى نفس الشىء ؛‎ 
أنه مقدور عليه أو‎ tde بل بنظرنا فى حال قدرة القادر هل عليه قدرة أم لا. فإن أشكل‎ 
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enactable by power or not enactable by power, we would not be able to 
know this at all. For, if we knew this by way [of knowing] that that thing 
is impossible or possible—and the meaning of impossible is that it is not 
enactable by power, and the meaning of possible is that it is enactable by 
power—then we would have defined the unknown by the unknown. It is, 
hence, evident—clear—that the meaning of a thing’s being possible in 
itself is other than the meaning of its being enactable by power, even if, 
in subject, the two are the same. Its being enactable by power is a neces- 
sary concomitant of its being possible in itself. Its being possible in itself 
is in terms of its being considered in itself, whereas its being enactable 
by power is in terms of its being considered in terms of its relation to 
that which brings about its existence. 

(25) Now that this has been established, we say: With every origi- 
nated thing, before its origination, it 1s in itself [such] that it is possible for 
it to exist or impossible for it to exist. That whose existence ts impossible 
docs not exist. That whose existence is possible is preceded by the possi- 
bility of its existence and [the fact] that it is possible of existence. It fol- 
lows, then, that the possibility of its existence is cither a nonexistent idea 
or an existent idea. It is impossible for it to be a nonexistent idea; other- 
wise, the possibility of its existence would not have preceded it. It is, hence, 
an existent idea. But every existent idea either subsists in a subject or 
does not subsist in a subject. And everything that does not subsist in a 
subject has a special existence through which it is not necessary for it to be 
related. The possibility of existence, however, is only [what it is] in terms 
of [its] relation to that for which it is a possibility of existence. Hence, 
the possibility of existence is not a substance that is not in a subject. It is, 
thus, an idea in a subject and an occurrent to a subject. 

(26) We call the possibility of existence the potentiality of existence. 
And we term the bearer of the potentiality of existence, which has the 
potentiality of a thing’s existence, “subject,” “hyle,” “matter,” and other 
[names] according to various ways of considering [things]. Hence, every 
temporally originated thing is preceded by matter. We therefore say: 

(27) These sections we have offered [may] make one imagine that 
potentiality (in an absolute sense) precedes the act and is prior to it, not 
only in time. This is [a view] to which a generality of the Ancients inclined. 


yir‏ الإلهمات من الشعاء 


غير مقدور [VAY]‏ عليه» لم يكنا أن نعرف ذلك A‏ لاتا إن ays‏ ذلك من جهة 
أن الشىء محال أو SE‏ وكان معنى JE‏ هو أنه غير مقدور عليه ومعنى KA‏ أنه 
مقدور cate‏ كنا عرفنا المجهول بالحبهول . فين واضح أن معنی کون الشىء تمكنا فى 
نفسه هو غير معنى كونه مقدورا عليه وان US‏ بالموضوع واحداء وكونه مقدورا عليه 
لازم لكونه مكنا فى نفسهء وکونه مکا فى نقسه هو باعتبار ذاته وكونه مقدورا عليه 
هو باعسار إضافنه إلى موحده. 

(5؟) وإذ قد lhe Fe‏ فإنا تقول: إنكل Sole‏ فإنه قبل حدوثه إما أن .يكون فى 
Ke aaa‏ أن يوجد أو محالا أن يوجد . JBL‏ أن يوجد لا يوجد . والممكن أن يوجد 
قر سبعه إمكان وجوده» وأنه ممكن الوجود » فلا بخلو إمكان وجوده من أن یکون معنى 
معدوما أو معديو موجودا . ومحال أن يكون معنى معدوما Ih‏ فلم يسبقه إمكان وجوده) 
فهو إذن معنى موجود . وکل معنى موجود فإما قائم فى موضوع أو قائم لا فی موضوع» 
وكل ماهو قائم لافى موضوع فله وجود خاص لا يجب أن يكون به مضافا . وإمكان 
الوجود LL‏ هو بالإضافة إلى ماهو إمكان وجود له. قلس إمكان الوجود جوهرا لا فى 
موضوع ؛ فهو إذن معنى فى موضوع وعارص لموضوع . 

)19( ونحن نسمى إمكان الوجود قوة الوجود ؛ ونسمى حامل قوة الوجود الذى 
وجو Jl‏ و وها وا ورد ج ا او 
فإذن كل حادث Gas wd‏ المادة. فتقول : 

— توهم أن القوة - على الإطلاق‎ [SAY] إن هذه المصول التى أو ردناها‎ (TV) 
» عامة من القدماء‎ atl قل الفعل ومتقدمة عليه لا فى الزمان وحده؛ وهذا شىء قد مال‎ 
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Some have made for hyle an existence prior to form and [maintained] that 
the Agent bestowed form on it thereafter, either [as something] initiated 
by Himself, or for some [other] reason beckoning Him to it—as was 
thought [in the latter case] by one who meddled in what is none of his 
affair and who lacked the competence to delve into [matters] similar to 
this. Such a person has thus said: “A sudden uncontrollable whim?” befell 
something akin to the soul, [prompting it] to engage in [the task] of 
managing hyle and of endowing it with form. But it did not perform [such] 
managing well and was not equal to the task of [properly] endowing 
[hyle] with form.” The Creator then stepped in and [properly] set its 
[affairs] aright.” Some other has said: “These things moved throughout 
eternity by their natures in an irregular manner. The Creator gave help to 
their natures and gave them order.””’ Some among them have said: “The 
eternal is darkness, an abyss of an infinity that remains motionless, which 
was then set into motion”; or else [some have adopted the doctrinc] of “the 
mixture” upheld by Anaxagoras. [They held such views] because they 
said that potentiality precedes the act, as with seeds and sperm and all 
things that are artifacts. We must, hence, examine this and discourse on it. 

(28) We say: The state of affairs regarding particular things that are 
generated and corrupted is as they have stated. For potency in [these 
particular things] precedes the act in terms of a temporal precedence. 
As regards universal things or eternal noncorruptible things, even though 
[they be] particulars, whatever is in potency never precedes them at all. 
Moreover, after [taking into account] these conditions, potency is poste- 
rior in all respects. This is because, inasmuch as potency does not subsist 
in itself, it must subsist in a substance that needs to be in act. For, if it 
had not become actual, it would not be prepared to receive anything. For 
that which is absolutely nonexistent cannot receive anything. 

(29) Moreover, something may well be in act without being required 
to have been anything in potency—as with the eternal entities, for these 
are always in act. In this respect, then, the reality of that which is in act 
is prior to the reality of that which is, in essence, potency. In another 
respect, also, potency needs to be actualized by something existing In act 
at the time of the thing’s being in potency, not in that the latter comes 
into existence with the act; for that [act] also requires something else to 
move it [and so on, with the process] leading to an actual existent that did 
not originate in time. In most cases, that which moves potency into act 


١١‏ الإلهمات من الشفاء 


فبعضهم جعل للهيولى وجودا قبل الصورة» وأن الفاعل ألبسها الصورة بعد ذلك إما ابتداء 
من نفسه Lely‏ لداع دعاه إلبه» كما ab‏ بعض الشارعين فما لا ane‏ ولا له درجة الخوض 
فى مثله . فقال : إن شين كالنفس وقع له فلنة أن اشتغل بتدبير الهيولى وتصويرها فلم يحسن 
التديير ولاكمل لسن التصوير» فتداركها البارى تعالى وأحسن تقويها . ومنهم من قال : 
إن هذه الأشياء كانت فى الأزل تتحرك بطباعها حركات غير منتظمة» فأعان البارى تعالى 
طبيعتها ونظمها . ومنهم من قال : إن القديم هو الظلمة أو الهاوية أو شىء لا یتناھی لم يزل 
SLs‏ ثم حرك» أو الخلبط الذى J ga‏ به ty PLS‏ وذلك لاھم قالوا : إن sgl‏ تكون 
قبل الفعل» كما فى البذور والمنى وفى جميع ما يصنع . فبالحرى أن PE‏ هذا Ay‏ فيه . 

(Ya)‏ فتفول: أما الأمرفى LAY‏ الحزئية الكائئة الفاسدة فهو على ما قالوا ء فإن 
peal Lo Igo aya‏ قل فى AST NU, syle‏ را لوال لا sends‏ وان كنك 
جزئية فإنها لاتتقدمها النى بالقوة ألبنة. ثم القوة منآخرة بعد هذه الشرائط من كل وجه؛ 
وذلك GN‏ القوة إذ ليست تقوم Wik‏ فلابد لها من أن تقوم بجوهر cles‏ أن يكون بالفعل . 
فإنه إن لم يكن صار بالفعل فلا يكون مستعدا لقبول شىء ؛ فإن ماهو ليس مطلقا فليس 
مكنا أن يشل [VAG]. Cab‏ 

(۲۹) ثم قد یکون الشىء بالفعل ولا يحتابج إلى أن یکون بالقوة شيئًا كالأبديات 
فإنها دائما بالفعل. فمن هذه الجهة dace‏ ما بالفعل قل dace‏ القوة بالذات. ومن وحه 
آخر أيضا فإن iil‏ تناج أن تخريج إلى الفعل بشىء موجود بالفعل وقت كون الشىء 
بالقوة» لبس Ul‏ يحدث ذلك الشىء حدوثا مع الفعل. فإن ذلك Lal‏ يحتاج إلى مخرح 
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is something homogeneous with that act, existing in actuality before the 
action—as in the case of the hot that heats and the cold that cools. 
Moreover, it is often the case that that which is in potency, inasmuch as it 
is the subject bearing potency, comes into existence through that which is 
in act, where the act is prior to potency in time, not [contemporaneous] 
with it. For sperm comes to be from the human, and seed from the tree, so 
that, from [the former], a human comes to be, and, from [the latter], a 
tree. Hence, the supposition that the act in these matters precedes potency 
has no priority to the supposition that potency precedes the act. 

(30) Moreover, in conception and definition, the act precedes the 
potential. This is because you cannot define potency except as belonging 
to act, whereas, in defining and conceiving the act, you do not need [to 
maintain] that it belongs to potency. Thus, you define and intellectually 
apprehend a square without there occurring to your mind the potentiality 
of its receptivity, but you cannot define the potentiality to become a square 
except by mentioning the square either verbally or mentally, making this 
part of your definition. 

(31) Also, act is prior to potency in perfection and purpose. For 
potentiality is a deficiency, while actuality is a perfection. The good in all 
things is in conjunction with being actual. Where there is evil, there is 
that which is potency in some respect. For, when a thing is an evil, then it 
is either [(a)] in itself and in every respect an evil (and this is impossible, 
because, if it exists, then inasmuch as it is an existent, it is not an evil; but 
it would be an evil inasmuch as it lacks the existence of a perfection—as, 
for example, ignorance in the ignorant) or [(b)] because it necessitates 
this in another, as in the case of injustice in the unjust. For injustice Js an 
evil because it decreases the nature of the good in the one who has injus- 
tice [as a characteristic] and [it lessens] safety, wealth, or some other 
thing in the one incurring injustice so that, inasmuch as it is evil, it 1s 
mixed with nonexistence and something that is in potency. For, if that 
which is in potency were not with or of [evil], then the perfections which 
necessarily adhere to things would [all] be present and there would be 
no evil in any respect whatsoever. 


١‏ الإلهمات من الشفاء 


آخر وینتهی إلى شىء موجود بالفعل لم يحدث. وفى أكثر الأمر UB‏ يريج Nig‏ 
الفعل شىء مجانس لذلك الفعل موجود قبل الفعل بالفعل كالحار يسخن والبارد يبرد . 
وأيضا فكثيرا ما يوجد ما هو byl‏ من حيث هو حامل القوة» عن الشىء الذى هو 
بالفعل» حتى يكون الفعل بالزمان قبل Vagal‏ مع القوة. فإن المنى كان عن الإنسان والبذر 

seat ye . 8‏ جى كان عن ولك اسار وعق عدا شحرة كليس ا baal ayes‏ تو هزه 
gl 25 Sl oe Ul bell J LAY‏ كل jell‏ 

fail gb Lady (175)‏ فى woolly yell‏ قبل :القرة» YAY‏ يكلف أن غود 
اام Lily « Jaall‏ الفعل فإنك LAY‏ 27 تحديده وتصويره أنه للقوة. فإنك oF‏ المربع 
dis,‏ من غير أن يخطر ببالك قوة قبوله» IK,‏ تخد القوة على التربيع إلا أن تذكر 

a اربع لفظا أو عقلا وتجعله جزء‎ ٠ 

)19( وأيضا ob‏ الفعل قبل القوة بالكمال والغاية. فإن القوة نقصان والفعل كمال. 
والخير فى كل شىء إا هو مع الكون بالفعل؛ وحيث الشر فهناك ما بالقوة [YAO]‏ بوجه 
SGU lo argh‏ ناما رن كن Ip SU‏ وين © وده توه اها ل اذاه 
إل Cem ge ogee QO‏ كو و ed‏ بوه Lily‏ كن رامن بحي هو prt Ad‏ 

٠١‏ كمال مثل المهل للجاهل» أو لأنه يوجب فى غيره ذلك مثل الظلم للظالم. فالظلم Lal‏ هو 
شر لأنه ينقص من الذى فيه الظلم طبيعة الخير» ومن الذى عليه الظلم السلامة أو الغنى» 
أو غير ذلك» فيكون من حيث هو شر مشويا بعدم وبشىء بالقوة . ولو أنه لم یکن معه ولا 
منه ما بالقّوة لكانت الكمالات الى تحب للأشماء حاضرة فما كان شرا بوجه من الوجوه. 
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(32) It is clear, then, that that which is in act is the good, inasmuch 
as it is [in act], and that that which is in potency is either evil or that from 
which evil comes about. Know that the potential [to do] evil is better than 
actual [evil] and that being [good] in act is better than the potential [for] 
good. The evil person is not evil because of the potentiality of evil but 
because of the positive disposition toward evil. | 

(33) To return now to where we were, we say: You have known the 
state of the priority of potency in the absolute [sense]. As for particular 
potentiality, it may precede the act for which it is a potentiality, and it 
may be preceded by an act similar to it, whereby [its potentiality] derives 
from [the act]. This [latter circumstance] may not be necessary, but there 
may be with it some other thing through which the potential becomes 
actual. Otherwise, there will be no act at all, since potentiality by itseif 
is insufficient to become an act but requires that which would change it 
from potentiality to actuality. 

(34) You have thus learned that, in reality, act is prior to potency 
and, moreover, that it is prior in terms of nobility and perfection. 


Chapter [Three] 


On the complete, the incomplete, and what 1s above 
completion; on the whole and on the total 


(1) The complete, [when] first defined,' was defined in terms of enu- 
merated things? if all that had to be achieved for a thing would have 
been achieved in terms of number, such that nothing of [what needed to 
be achieved] remained nonexisting. It was then transferred to things hav- 
ing continuous quantity. It was thus said [that a thing was] “complete in 
stature,” since, for the populace, [stature] was also enumerable because it 
was known to the populace inasmuch as it is measurable; and, if measur- 
able, it was inevitably enumerated. They then transferred that to qualities 
and powers, saying, “Such [an individual] is complete in strength, com- 
plete in whiteness, complete in beauty, and complete in goodness,” as 
though all that ought to belong to him by way of what is good had taken 
place, nothing outside remaining. 


(YY)‏ فين أن الذى بالفعل هو الخير من حيث هو كذلك» والذى بالقوة هو الشر أو 
منه الشر. واعلم أن القوة على الشر خير من الفعل» والكون بالفعل خيرا خير من sgl‏ 
على الخير» ولا يكون الشرير شريرا ag‏ الشرء بل بملكة الشر. 

(vy)‏ ونرجع إلى SL‏ فيه» فتقول: قد علمت حال تقدم القوة مطلقا ؛ وأما 
وة الحزئية فيتقدم الفعل الذى هو قوة عليه؛ وقد ينقدمها فعل مثل فعلها حى تكون 
al‏ منه؛ وقد لا يجب لكن يكون معها شىء آخر به تخرج القوة إلى الفعل وإلا لم 
يكن فعل ألبنة بموجود» إذ القوة وحدها لا تكفى فى أن تكون فعل» بل SNF‏ 
مخرجح للموة إلى الفعل . 

(4*) فقد علمت أن الفعل ALY‏ أقدم من القُوة» وأنه هو pl‏ بالشرف 
[DM]. eus‏ 


[المصل [ESO‏ 
(ج) فصل 


فى النام» والناقص » وما فوق pl‏ وفى الكل » وفى الجميع . 


)١(‏ التام أول ماعرف عرف فى LEM‏ ذوات العدد» إذا کان جميع ما ينبغى أن 
يكون حاصلا للشىء قد حصل بالعدد » فلم يبق شىء من ذلك غير موجود . ثم نمل ذلك 
SY at‏ ذوات الكم c hai‏ فميل: تام فى القامة إذا كانت تلك Lal‏ عند الجمهور 
معدودة لأنها UL‏ تعرف عند الجمهور من حيث تقدر» وإذا قدرت لم یکن بد من أن تعد . 
ثم نقلوا ذلك إلى الكيفيات والقوى» فقالوا : كذا تام القوة وتام البياض وتام الحسن وتام 
الخير» کان جميع ما يجب أن يكون له من الخير قد حصل له ولم يبق شىء من خارج. 
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(2) Moreover, if there was something homogeneous with the thing, 
[the latter] not needing it in something necessary or useful and the like, 
they deemed [the former] superfluous [and the latter] complete without 
it. Furthermore, if that which a thing needs for itself [to be complete] has 
taken place, [but] with it there [also] took place some other thing of its 
genus that was not needed for the basis of the essence of [the former]— 
except that, even if not needed in that [former] thing, it 15 useful within 
its category—it was said of all this: “It is above completion and beyond 
the end.” 

(3) This, then, is the complete and completion. It is as though it is a 
name for the limit. It is at first [used] for number, then for other [things] 
in terms of order. 

(4) The populace would also not say, of that which possessed num. 
ber, that it is complete if it were less than three; and, similarly, it is as 
though they would not speak of it as “a whole” and “a total.” It is as though 
the three became complete [for them] because it has a beginning, a mid- 
dle, and an end ({as if] a thing’s being [such] that it has a beginning, a 
middle, and an end renders it complete)—[this] because [for them] the 
origin of [the concept of] “completeness” lies in number. 

(5) Moreover, it is not in the nature of any number inasmuch as it 
is number to be complete in an absolute sense. For, in the case of all 
numbers, there will be those of the genus of its units that are not found 
in it. Rather, it would be complete only in being ten and in being nine; 
but, inasmuch as it is number, it cannot be complete inasmuch as it 1s 
number. However, inasmuch as it has a beginning, a middle, and an end, 
it is complete. [ This is] because, inasmuch as it has [only] a beginning 
and an end, it would be incomplete by way of there being nothing between 
them whose function is to be between them—namely, the middle. Use 
this as a measure to [ judge] the rest of the divisions—that is, that there 
should be a middle but no end, or a middle and an end, but having lost 
that which should be the beginning. Moreover, it is impossible that there 
should be in number two beginnings of which one is not in some manner 
an intermediary, except in the case of two numbers; nor could there be 
two ends, one of which is not an intermediary in some manner, except in 


the case of two numbers. 


ا الإلهيات من الشفاء 


)1( ثم إذا كان من جنس الشىء شىء» وكان لا يحتابج إلبه فى ضرورة أو منفعة 
أو نحو ذلك» [رأوه]' زائدا ورأوا الشىء LE‏ دونه. ثم إن كان ذلك الذى يحتاج إليه 
الشىء فى نفسه قد حصل وحصل معه شىء آخر من جنسه لبس يحتابج إليه فى أصل 
ذات الشىء إلا أنه وان كان لبس يحتابج إلبه فى ذلك الشىء فهو نافع فى بابه» قبل لجملة 

(*) [فهذا]' هو الام والتمام. فكانه اسم للنهاية» وهو أولا للعدد » ثم لغيره على 
ارتب [SAV]‏ 

(E)‏ وكان الجمهور لا gd se‏ لذى العدد إنه نام أيضا إذا كان أقل من ثلاثة» وكذلك 
كأنهم لا ولون له كل وجميع . وكان الثلاثة إا صارت تامة لآن لها lame‏ وواسطة ونهاية» 
Ul,‏ كانكون الشىء له مبدأ وواسطة ونهاية تحعله ناما GY‏ أصل التمام كان فى العدد . 

(5) ثم لم یکن هذا فى طبيعة عدد من الأعداد من حيث هو عدد أن يكون تاما 
على الإطلاق» فإن كل عدد فمن جنس وحدائياته ما ليس موجودا فبه؛ بل إا يكون 
Leb‏ فى العشرية والتسعية» وا من حيث هو عدد ee os‏ ا 
هو عدد . وأما من حيث له مبداً ومننهى وواسطة فهو تام» لأنه من حيث يكون له مبدا 
ومننهى OS‏ ناقصا من جهة ما لبس فيما بينهما شىء من شانه أن يكون بينهما وهو 
الواسطة . وقس عليه سائر الاقسام gl‏ أن يكون واسطة ولس منتهى » أو واسطة ومننهى 
وانتلة يوج إلا Vy yaad‏ نهان لين easel‏ واسطة بوبح ة إلا لعددين. 


'وراوه 'فهو. ng?‏ 
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(6) As for intermediaries, these can become many, except that, in 
their aggregate, they are as onc thing in being intermediary. Moreover, 
multiplicity has no known limit. Hence, the realization of commencement, 
finality, and intermediacy is the most complete thing that can occur in 
an order [of this kind]. This belongs only to number and is confined only 
to being triune.* 

(7) If [now] we have indicated this much, let us desist from [dis- 
cussing] it [any further]. For it is not our custom to discourse on the like 
of these things that rest on persuasive suppositions and do not belong to 
the syllogistic, scientific methods. Rather, we say: 

(8) The sages have also transferred “the complete” to [make it refer 
to] the reality of existence. In one way, they said, “The complete is the 
thing which is such that its existence is not perfected by that which dors 
not belong to it. Rather, whatever [is needed for its perfection] is [already] 
realized for it.” In another way, they said, “The complete is that which 
has [the above] description with [the additional] condition that its exis- 
tence by itself in the most perfect way belongs to it alone and is realized 
for it, no [part] of it belonging but to it. And nothing of the genre and 
existence, in excess of this thing, 15 related to it in a primary way, not 
[even] by another cause.” 

(9) That which is above completion, [they held,] is that which has 
the existence which it ought to have and an excess of existence for the 
rest of things. It is as though it has the existence due to it, as well as that 
additional existence which it does not have to have [to be complete] but 
which is in excess [for the sake of other] things, this [excess] coming 
from its essence. They then made this the rank of the First Principle, who 
is above completion and from whose existence in Himself (not through 
the cause of another) emanates existence over all things, in excess of His 
own existencc. 

(10) Then they assigned the rank of completion to one of the sepa- 
rate intellects which, in its first existence, is in act—not mixed with what 
is in potency—and does not expect another existence [to come about 
from it]. For, every other thing that comes about from it is also from the 


existence emanating from the First. 


)0( وأما الوسائط فقد يجوز أن تكثر إلا أنها تكون جملتھا فى أنها واسطة كشىء 
واحد ؛ ثم لا يكون للتكثر حد يوقف عليه. فإذن حصول المبدئية والنهاية [VMA]‏ 
والتوسط هو SL A‏ أن يمع فى ترتيب مثله» ولا يكون ذلك إلا للعدد ولا يكون 
منحصرا إلا فى الثلاثية . 

(۷) وإذا أشرنا إلى هذا all‏ فلتعرض care‏ فليس من ale‏ أن شكلم فى مثل هذه 
الأشياء النى تبنى على تخمينات إقناعية وليست من طرق القياسات العلمية . بل تقول : 

(A)‏ إن الحكماء أيضا قد نقلوا الام إلى Reem‏ الوجود , فقالوا من وجه : إن النام 
هو الذى لیس شىء من شأنه أن يكمل به وجوده ا لبس له بل کل ما هو كذلك ذهو 
حاصل له» وقالوا من وجه ST‏ إن الام هو الذى بهذا الصفة مع شرط أن وجوده بنفسه 
على أكمل ما يكون له هو وحده حاصل له ولیس منه إلا ماله» ولیس ينسب اليه من جنس 
الوجود شىء فضل على ذلك الشىء نسبة أولية لا بسبب غيره. 

)4( وفوف التمام ما له الوجود الذى ينبغى cal‏ ويفضل عنه الوجود لسائر الأشياء 
کان له وجوده الذى ينبغى له» وله الوجود الزائد الذى ليس یشغ له» ولکن بفضل عنه 
للأشياء » وذلك من ذانه . ثم جعلوا هذا مرتبة NM‏ الأول الى هو فوق التمام ؛ ومن وجوده 
فى ذاته لا بسبب غيره يفيض الوجود فاضلا عن وجوده على الأشياء كلها . [VAN]‏ 

)1( وجعلوا مرتبة التمام Jan‏ من العقول المفارقة الذى هو فى أول وجوده بالفعل 
لا يخالطه ما بالقوة» ولا يدنظر وجودا آخرء فإن كل شىء آخر [يوجد عنه]ء' فذلك 


Lal‏ هن aye‏ اننا مره الاو 


` [يوجد عنه]ء قنواتى 
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(11) Below completion they placed two things: the sufficient and the 
deficient. The sufficient is that upon which is bestowed that through which 
its own essential perfection is realized. The absolutely deficient is that 
which is in [constant] need of another to furnish it with [one] perfection 
after another. An example of the sufficient is the rational soul of the 
whole—lI mean, the heavens. For it, in itself, performs the acts belonging to 
it and brings about the perfections that must come about successively, not 
all at once,” and which do not remain permanently, except those among 
the perfections that belong to substance and form. For [the sufficient] 
does not separate from what is in potency, even though it has a principle 
that moves its potentiality into act, as you will learn. As for the deficient, 
it is like those things in [the realm of} generation and corruption. 

(12) The expression “completeness,” the expression “the whole,” 
and the expression “the total” are almost close in their signification. It is 
not, however, a condition of “completeness” that it should encompass a 
plurality, either in potency or in act. As for “the whole” [on the other 
hand] it must belong to plurality, either in potency or in act. Rather, unity 
in many things is the existence that ought to be for [the complete].’ As 
regards “completeness” in things possessing measure and number, in 
subject matter it seems to be identical with “the whole.” Thus, a thing 1s 
“complete” inasmuch as there is nothing remaining outside it and 15 a 
“whole” because what it requires is realized in it. Hence, in relation to 
the existing multiplicity restricted to it, it is a “whole”; and, in relation 
to that which does not remain outside it, it is “complete.” 

(13) Then there was a difference of opinion concerning the two 
expressions “the whole” and “the total,” in the manner the two are to be 
considered. At times, [philosophers] would say that “the whole” is said 
of both continuous and discrete [quantities], “the total” being said only of 
the discrete. At other times, they would say that “the total” is said specifi- 
cally of that whose posture does not change, while “the whole” is said of 
that whose posture changes, and that “whole” and “total” are both said 


of whatever has both states. 


yia‏ الإلهمات من الشماء 


)1١(‏ وجعلوا دون plat‏ شين : ÁI‏ والناقص . والمكنفى هو الذى أعطى 
مابه يحصل كمال نفسه فى ذاته» والناقص المطاق هو الذى يحتابج إلى آخر يده الكمال 
بعد الكمال. مثال المكثفى : النفس النطقية الى للكل » أعنى السموات» فإنها بذاتها تفعل 
الأفعال a‏ لها وتوجد الكمالات اللى يجب أن يكون لها شىء بعد شىء لا och‏ كلها 
ر oe Gi be VI Lats Lal‏ ا جوهرها Ta‏ 
فهو لا Gyles‏ ما بالقوة Gly‏ كان فيه مبدأ يخريح قوته إلى الفعل» كما تعلم هذا ls ace‏ 
الناقص فهو مل هذه الأشياء GW‏ فى الكون والفساد . 

SD Dall Ay كن‎ gl الكل ولفظ الجميع‎ Lady ولفظ التمام‎ (Y) 
التمام ليس من شرطه أن يحيط بكثرة بالقوة أو بالفعل. وأما الكل فيجب أن يكون‎ 
Lily.) ga Gall ارو‎ gm LM کو و وبين‎ 
امام فى الأشياء ذوات المقادير والأعداد فيشبه أن يكون هو بعينه الكل فى الموضوع.‎ 
فالشىء «تام» من حيث إنه لم ببق شىء خارجا عنه وهو «كل» لأن ما يحتاج إليه‎ 
حاصل فيه . فهو بالقياس إلى الكثرة الموجودة الحصورة فبه «كل» وبالقياس إلى ما لم ببق‎ 
[A+]. خارجا [عنه]' «تام»‎ 

)1( ثم قد اختلف فى لفظى الكل والجميع على اعتباريهما » فثارة يقولون : إن 
الكل يقال للمتصل والمنفصل» والجميع لا يقال إلا للمنفصل» وتارة يقولون: إن الجميع يقال 
خاصة لما ليس لوضعه اختلاف والكل لما لوضعه اختلاف» ویقال: «كل» «وجميع» 
فنا للا وكرن هلكا Arey‏ 


' وعنه. عنه» قنواتى 
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(14) You know that these expressions ought to be used according to 
accepted idiom. In one way, it 1s preferable to say “whole” to that which 
has disconnection so as to have a part, for “the whole” is spoken of in rela- 
tion to the part. “The total” should also be likewise. For “the total” derives 
from the sum, and the sum belongs to actual ones or actual units. Usage, 
however, has applied it to whatever thing whose parts and [single] unit are 
in potency. “The whole” was originally considered to be astride the part, 
“the total” astride the one. It is as though “the whole” was considered as 
having within it that which would enumerate it, even if no attention is 
paid to its oneness, whereas it is as though the total was considered as hav- 
ing units, even though no one paid attention to enumerating It. 

(15) All this talk seems superfluous, however; for conventional usage 
has rendered them thereafter running the same course, so that “the 
whole” and “the total” came to be said also about things that are not 
quantitative, since these are amenable to be quantified accidentally, as 
with “the whole of whiteness” and “the whole of blackness,” or when they 
are prone to become intensified or weakened, as with “the whole of heat” 
and “the whole of power.” Moreover, a thing composed of different 
things—such as animal—is spoken of as a “whole,” since it 1s composed 
of soul and body. 

(16) As for “the part,” it is sometimes said of that which is enumer- 
ated and at [other] times of that which is something of the thing, having 
another with it, even though it does not enumerate [the thing]. Some- 
times this is specifically designated with the name “some.” Of the part, 
there is that where a thing divides, not in quantity, but in existence—as 
with soul and body, for the animal; hyle and form, for the composite 
thing; and, in general, that from which the thing whose principles are 


different is composed. 


PAPDA) of الإلهمات‎ \ LY 


)96( وأنت تعلم أن هذه الألفاظ يجب أن تستعمل على ما يقع عليه hee’‏ 
احق sla glans‏ دک 6 ونه افا ی کن :ان الكل Je‏ 
بالقياس إلى الجزء » والجميع أيضا يجب أن يكو ن كذلك . فإن الجميع من الجمع» والجمع إا 
يكون الآحاد بالفعل أو وحدات بالفعل» لکن الاستعمال قد abel‏ على ما كان أيضا جز 
وواحده بالقوة. [فكان]' الكل بعتبر فيه أن يكون فى الأصل بإزاء الجمزء » والجميع بإزاء 
الواحد » کان الكل يعبر فيه أن يكون له ما [eda]‏ وإن لم Sei‏ وحدته» وکان 
الجميع يعبر فيه أن يكون فيه آحاد وإن لم بلتقت إلى عده. 

)12( وكان هذا القول كله من الفضل؛ فإن الاصطلاح أجراهما بعد ذلك مجرى 
واحدا > صار Lal‏ يقال الكل والجميع فى غير ذوات ASN‏ إذ كان لها أن SS‏ 
pl‏ كالبيا ض كله والسواد كله » أ وكان لها أن تشد وتضعف كالحرارة كلها والقوة كلها . 
ویقال للمرکب من أشياء Gly SO BESS‏ «كل» إذ هو من نفس وبدن. [VAN]‏ 

ye Cat SG Wah y omy U Saat Ob edt Ll, (17)‏ لشن ابول das ab‏ 
he N OE‏ سو انط ey‏ ا PY el Al‏ 
الكم» بل فى الوجود » مل النفس والبدن للحيوان» والهيولى والصورة المركب؛ وبالجملة 
ما يتركب منه المركب [المختلف]" المبادئ . 


' ذُكان. gh‏ قنوانی تشاد رة sly‏ ' لحتل . المحتلف 
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BOOK FIVE 
Consisting of nine chapters 


Chapter [One] 


On general things and the manner of their existence 


(1) It behooves us now to discuss the universal and the particular. For 
this is also properly related to what we have finished [discussing]. [ These] 
are among the accidents specifically belonging to existence. We say: 

(2) The universal is spoken of in three ways: “Universal” is said of 
the meaning by way of its being actually predicated of many—as, for 
example, the human being. Universal is [also] predicated of a meaning if 
it is permissible for it to be predicated of many, even if it is not a condition 
that these should exist in actuality—as, for example, the heptagonal 
house. For it is a universal inasmuch as it is in its nature to be predicable 
of many. But it does not follow necessarily that these many must exist— 
nay, not even one of them. “The universal” is [also] said of the meaning 
whose very conception does not prevent its being predicated of many. It 1s 
only prevented if some cause prevents it and proof indicates [such pre- 
vention]. An example of this is [the case of] the sun and the earth. For, 
inasmuch as these are intellectually apprehended as sun and earth, there 


— 148- 


الال اطا 


وفيها نسعة فصول 


[الفصل الأول ] 
)1( فصل 


: ف الامون العامة کے Lan gory‏ 


)١(‏ ]982[ وبالحرى أن تكلم الآن فى الكلى والجزئى» فإنه مناسب أيضا لا 
فرغنامنه» وهو من الأعراض الخاصة بالوجود » فتقول : 

)1( إن الكلى قد يقال على وجوه ثلاثة: فيا لكلى للمعنى من جهة أنه مول بالفعل 
على کثیرین ‏ مثل الإنسان . ويا لكلى للمعنى إذا کان جائزا أن يحمل على كثيرين وان لم 
۰ يشترط أنهم موجودون بالفعل» مل معنى البيث المسيع ؛ فإن هكلى من حيث أن من Tab‏ 
أن يال على كثيرين» Sy‏ لبس يجب أن يكون اولك الكثيرين لا محالة موجودين بل ولا 
الواحد منهم . bey‏ للمعنى الذى لا مانم من تصورة أن يقال على كثيرين ؛ إنما ينع منه 
إن نَم سَيَبُ ويدل عليه دليل» مثل الشمس والأرض» فإنها من حيث تعقل شمسا وأرضا 
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is nothing to prevent the mind from allowing their meaning to exist in 
many, unless a proof or an argument makes it known that this is impossible, 
This, then, would be impossible because of an external cause, not by reason 
of its very conception. 

(3) It is possible to combine all this [in saying] that this universal is 
that whose very conception does not prevent its being predicated of many. 
The universal used in logic and what is akin to it must be this. As for the 
particular that is singled out, this is [the thing] whose very conception 
prevents its meaning from being predicated of many, as with the essence 
of this Zayd to whom one points. For [the essence] cannot be imaginec 
except as belonging to him alone. 

(4) The universal, then, inasmuch as it is a universal, is one thing; 
and, inasmuch as it is something to which universality attaches, it 1s 
[another] thing. The universal inasmuch as it is a universal is that which 
is denoted by one of [the above] definitions. If that [indicated thing] 
happens to be “human” or “horse,” then there is another meaning other 
than the meaning of universality—namely [to take the latter example] 
“horseness.” For the definition of “horseness” is not the definition of uni- 
versality, nor is universality included in the definition of “horseness.” For 
“horseness” has a definition that is not in need of the definition of univer- 
sality, but is [something] to which universality accidentally occurs. For, in 
itself, it is nothing at all except “horseness”; for, in itself, it is neither one 
nor many and exists neither in concrete things nor in the soul, existing 
in none of these things either in potency or in act, such that [these] are 
included in “horseness.” Rather, in terms of itself, it is only “horseness.” 
Rather, oneness is an attribute that conjoins with “horseness,” whereby 
“horseness” with this attribute becomes one. Similarly, in addition to this 
attribute, “horseness” has many other attributes that enter it. Thus, 
“horseness”—on the condition that, in its definition, it corresponds to 
many things—becomes general; and, because it is taken with properties 
and accidents to which one points, it is specific.! “Horseness,” however, 5 
in itself only “horseness.” 

(5) If we are asked about “horseness” [in connection with] the two 
terms of what is contradictory (for example, “Is ‘horseness’ A, or 5 it not 
A?”) the answer would only be negation for whatever thing there is— 
not [however] that the negation comes after “inasmuch as,” but [rather] 


۱4۹ الإلهيات من الشفاء 


لا يمع الذهن عن أن يجوز أن معناه يوجد فى كثير» إلا أن ياتنه دلبل أو حجة يعرف به أن 
هذا متنع . ويكون ذلك متنعا بسبب من خارج لا لنفس تصوره. DA‏ 

89 وقد یکن أن يجمع هذا كله فى أن هذا الكلى هو الذى لا نع نفس تصوره عن 
أن يقال على كثيرين . ويجب أن يكون الكلى امستعمل فى المنطق وما أشبهه هو هذا . 
SAU,‏ المفرد فهو الذى نفس تصوره يمن أن يقال معناة على کرو کات Ine ey‏ 
المشار إليه ؛ فإنه مستحيل أن تنوهم إلا له وحده. 

)٤(‏ فالكلى من حيث هو كلى شىء» ومن حيث هو شىء تلحمّه الكلية 
شىء . فالكلى من حيث هو كلى هو ما يدل عليه أحد هذه الحدود ؛ فإذا کان ذلك 
إنسانا أو فرسا فهناك معنى آخر غير معنى الكلية وهو الفرسية. فإن حد الفرسية 
ليس حد الكلية» ولا الكلية داخلة فى حد الفرسية؛ فإن الفرسية لها حد لا يفتقر 
إلى حد الكلية لكن تعرض له الكلية. فإنه فى نفسه ليس شىء من الأشياء CN‏ 
إلا الفرسية؛ فإنه فى نفسه لا واحد ولاكثير ولا موجود فى GLEN‏ ولا فى النفس 
ولا فى شىء من ذلك بالقوة ولا بالفعل على أن يكون داخلا فى الفرسية» بل من 
حيث هو فرسية فمّط . بل الواحدية صفة تقرن إلى الفرسية؛ فتكون الفرسية مع 
تلك الصفة واحدة. كذلك للفرسية مع تلك الصفة صفات أخرى كثيرة داخلة de‏ 
فالمرسية ع تطا بق بحدها E‏ دك قاف ay Fr‏ مأخوذة 
بخواص وأعراض مشار إليها تكون خاصة. فالفرسية فى نفسها فرسية فقط [AV].‏ 

)2( فإن UL‏ عن الفرسية لطرفى النقيض » مثلا: هل الفرسية أف أم ليس بااف؟ 
لم یکن الحواب إلا الساب AV‏ شىء كان. ليس على أن السلب بعد «من حيث»» بل 
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before “inasmuch as.” In other words, it must not be said, ““Horsenesg’ 
inasmuch as it is ‘horseness’ is not A,” but “Inasmuch as it is ‘horseness, 
it is neither A nor anything else.” 

(6) If the two [opposed] terms of the question [arise] from two affir- 
mative [alternative] statements that exclude anything else,” there is no 
necessity at all to give an answer to [these] two. In this [lies] the differ- 
ence [between] the rule governing [these two] and [that governing] the 
affirmative and negative [statements] and the two affirmative statements 
that have the potentiality of two contradictories.* This is because the affir- 
mative of the [latter] two, which is the necessary concomitant of the nega- 
tive [of the other], means that, if the thing is not described by that other 
affirmative statement, then it is described by this one. It is not the case, 
however, that, if [the thing] is described by it, [the description] refers to 
its quiddity. For it does not follow that, if a human is one or white, the 
haecceity of humanity is identical with the haecceity of unity or whiteness, 
or that the haecceity of humanity is the haecceity of the one and the white. 

(7) If, in the question, we render the subject the haecceity of human- 
ity inasmuch as it is humanity as one thing, and if it is asked about the two 
contradictory terms and It is said, “Is it one or many?” it is not necessary 
to give an answer. [This is] because, inasmuch as it is the haecceity of 
humanity, it is something other than either, there existing in the defini- 
tion of that thing nothing but humanity. 

(8) As for [the question of ] whether it is one or many insofar as this 
is a description that attaches to it from the outside, it is inevitable that it 
should be described as such. But it would not be that [thing] which 1s 
described, inasmuch as it is only humanity [for example]. Hence, it would 
not be many inasmuch as it is humanity; rather, it would be as though 
[multiplicity] is a thing that attaches to it from the outside. 

(9) Hence, if our perception of it is inasmuch as it is only humanity, 
we must not mar it by considering some external thing that would render 
our consideration two: a consideration of it inasmuch as it is the thing 
that it is, and a consideration of the things that attach to it. [Now,] with 
respect to the one first consideration, it would not be anything except 
only humanity. For this reason, if someone were to say, “Is the humanity 
of Zayd, inasmuch as it is humanity, [something] other than the one in 
Amr?” he must answer, “No.” From his conceding this, it does not follow 


oe‏ الإلهيات من الشفاء 


على أنه قبل «من حيث». أى ليس يجب أن يقال: إن الفرسية من حيث هى فرسية 
ليست بألف» بل ليست من حيث هى فرسية بالف ولا شىء من الأشياء . 

)1( فإن كان طرفا المسألة عن موجبئين لا يخلو منهما شىء» لم يلزم أن نجيب 
عنهما I‏ وبهذا يفترق حكم الموجبة والسالبة والموجبتين ll‏ فى قوة التقيضين . 
وذلك لأن الموجب منهما الذى هو لازم للسالبة معناه أنه إذا لم يكن الشىء موصوفا 
بذلك الموجب الآخر كان موصوفا بهذا الموجب؛ ولیس إذا كان موصوفا به كان ماهينّه 
abi gs‏ ]ذا GLENS‏ وهو وا كانت هوية الانينا نه هن ا ارخ gl‏ 
coll‏ او كا تع GLY dye‏ عن tage‏ الرنحه ae gh‏ 

(y)‏ فاذا جعلنا الموضوع فى المسالة هوية الإنسانية من حيث هى إنسانية كشىء 
واحد » Sey‏ عن طرفى النقيض» فقيل : أواحد هو أم كثير؟ لم يازم أن يجاب» DAA]‏ 
W‏ من حيث هى هوية الإنسانبة شىء غير كل واحد منهما» ولا يوجد فى حد ذلك 
الشىء إلا الإنسانة فقط . 

bly (A)‏ أنه هل يوصف بأنه واحد ا وكثير على أنه وصف aink‏ من خارج» فلا 
محالة أنه يوصف بذلك» Sy‏ لا يكون هو ذلك الموصوف من حيث هو إنسائية فقط» 
فلا يكون من حيث هو إنسانية هو كثيرا بل نا يكو ن كان ذلك شىء يلحقة من TOE‏ 

)4( فإذاكان نظرنا إليه من حيث هو إنسانية فقط» فلا يجب أن نشوبه بنظر إلى 
شىء من خارج يجعل النظر نظرين : نظر إليه ا هو هوء ونظر إلى لواحقه. ومن حيث 
النظر الواحد الأول لا يكون إلا الإنسانة Laie‏ فلهذا إن قال قائل : إن الانسانية الى فى 
زيد من حيث هی إنسانية هل هی غير الى فى عمرو؟ فيلزم أن يقول: لا. ولیس يلزم من 


Qi 


10 


15 


20 


30 


15] Book Five, Chapter One 


that he should say, “That [humanity] and this [humanity] are numeri- 
cally the same,” because this has been an absolute negation. By this nega- 
tion we meant that this humanity inasmuch as it is humanity is simply 
humanity. Its being other than the one in ‘Amr is something extraneous. 
For, if it were not something extraneous to humanity, then it would nec- 
essarily follow that humanity inasmuch as it is humanity is either A or 
not A—and this we have shown to be false. We have taken humanity only 
inasmuch as it 15 humanity. 

(10) It may, however, be said:* “We have made for humanity inas- 
much as it is humanity a consideration where [the fact] that it is in Zayd, 
or the one that is in Zayd, is removed from it. Otherwise, it would be 
the case that we have taken humanity as being in Zayd. For we have 
abstracted it and discussed [it] on condition that we pay it attention 
[only] when it is humanity.” [But then,] either [(a)] we refer the allusion 
“that it is” to the humanity in Zayd—which would be an impossible 
assertion, since a humanity in Zayd [and a humanity] considered to be 
only humanity do not combine; [or else, (b)] if it refers to humanity only, 
then the mention of Zayd would be superfluous talk, unless we mean [by 
this] that the humanity which happens to be in Zayd is an extraneous 
occurrence from which we have detached its being in Zayd. Is this, then, 
the case [with humanity]?° But, then, this would also include a consider- 
ation other than humanity. 

(11) If [after this] someone asks, saying, “Do you not answer, saying, 
‘It is not such and such [a thing]; and its not being such and such [a 
thing] is other than its being humanity inasmuch as it is humanity’?” we 
say, “We do not answer by saying that inasmuch as it is humanity, it is not 
such [and such a thing], but we answer that it is not, inasmuch as it 15 
humanity, such [and such a thing].”® The difference between these two 
[statements] is known from logic. 

(12) There is here, moreover, something else—namely, that the sub- 
ject in questions [of this kind] is almost [always] due to indefiniteness when 
no determinate quantification is attached to them and [hence] will yield 
no answer unless one renders that humanity [of which we are speaking] 


تسليمه هذا أن يقول: فإذن تلك وهى واحدة بالعدد » GY‏ هذا كان سلبا basy » Ulas‏ 
بهذا السلب أن تلك الإنسانية من حيث هى إنسانية هى إنسانية فقط » وكونها غير الى فى 
عمرو شىء من خارج. فإنه إن لم يكن ذلك خارجا عن الإنسانية لزم أن تكون الإنسانية 
من حيث هى إنسانبة ألا مثلا أو ليست بألف. وقد أبطلنا ذلك. Lily‏ أخذنا الإنسانة 
من حيث هی إنسانية فمط [VAN].‏ 

O)‏ على إنه إذا قيل: الإنسانية التى فى زيد من حيث هى إنسانية يكون قر 
bel Bae]‏ مو ate‏ ا e WL.‏ ی ا 
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لتقت إليها وهى إنسانية . ثم لا يخلو إما أن نرجع الكئاية التى فى أنها إلى الإنسانية الى 
فى زيد » فيكون هذا محالا من القول» AY‏ أن تكون إنسانبة فی زيد وهی باعتبار 
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وهذا أيضا فيه اعتبار غير الإنسانية . 
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as though it is [something that is] being pointed to or that does not include 
plurality. In this case, then, our utterance “inasmuch as it is humanity” 
would not form part of the subject. [This is] because it would only be 
correct to speak of “humanity, the one which is [taken] inasmuch as it is 
humanity,” when [such an expression] reverts to being indefinite. [For,] if 
it is said [without indefiniteness] “that humanity, the one which ts [taken] 
inasmuch as it is humanity,” reference to it would have occurred; it thus 
adds [something to its being] humanity [pure and simple]. 

(13) Moreover, if we are tolerant in this, whereby [we allow] both 
terms of the question to be negative and where it does not necessarily 
follow that [the subject] is one or many, [or that it refers to] itself or [to] 
an other—except in the sense that it is inevitable for it to [refer] either 
to itself or [to] an other’—we would then say: 

(14) It is inevitable that [humanity] should become an other through 
the accidents that are with it, since it does not exist at all except with 
accidents (in which case it is not taken inasmuch as it 15 only humanity), 
Since [for example] it is not the humanity of ‘Amr, it is not his humanity 
in terms of accidents. These accidents would thus have an influence [(a) | 
on the individual Zayd [for example] in that he would consist of the 
aggregate of man or of humanity and necessary concomitant accidents 
that stand as though they are parts of him, and an influence [(b)] on man 
or humanity in that these are attributed to [Zayd]. 

(15) We will now return to the beginning and sum all this up, express- 
ing it in another way as a reminder of our discussion that has transpired. 
We say: 

(16) There is here something perceived by the senses—namely, animal 
or man, together with matter and accidents. This is natural man. There 
is [also] here something which is animal or human—viewed in itself in 
terms of it itself, without taking with it what has mingled with it and 
without its having the condition that it is either general or specific, one 
or many, whether in actuality or also through the consideration of potency, 
inasmuch as it is in potency. For animal inasmuch as it is animal, and 
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الإنسانية بأنها منسوبة إليه. 
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من قولنا » فنمول : 
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man inasmuch as it is man—that is, with respect to its definition and 
meaning, without any attention being paid to other matters conjoining 
it—is nothing but animal or human. 

(17) As for animal—in the general [sense], particular animal, ani- 
mal with respect to its being considered in potency as either genera] or 
specific, animal considered as existing in the concrete or intellectually 
apprehended in the soul—it is animal and a thing. But it is not animal 
viewed alone. It is known that, if it is animal and a thing, then “animal” 
is in the latter two as though a part of both. The same is the case wit}, 
respect to man. 

(18) Considering animal in itself would be permissible even thoug., 
it exists with another, because [it] itself with another is [still] itself. Its 
essence, then, belongs to itself, and its being with another is either an 
accidental matter that occurs to it or some necessary concomitant to its 
nature—as [is the case with] animality and humanity. Considered in this 
way, it is prior in existence to the animal, which is either particular by 
[reason of ] its accidents or universal, existing [in the concrete] or [in the 
mind]® in the way that the simple is prior to the complex and the part to 
the whole. In this [mode of | existence,’ it is neither genus nor species, 
neither individual, nor one, nor many. But, in this [mode of ] existence, it 
is only animal and only human. 

(19) However, it necessarily adheres to [animal or man] that it should 
be either one or many, since no existing? thing is devoid of this, except 
that these necessarily adhere to it extrinsically. [Now,] this animal with 
this condition, even though existing in every individual [instance], is not 
[rendered] by this condition a certain animal—[this] even though it 
becomes necessary for it to become a certain animal because, through 
this consideration, it is, in its reality and nature, a certain animal. 

(20) The fact that the animal existing in the individual is a certain 
animal does not prevent animal inasmuch as it is animal—[that is], not 
through a consideration of its being an animal in some state—from 
existing in it. [This is] because, if this individual is a certain animal, then 
a certain animal exists. Hence, animal [inasmuch as it is animal] which 
is part of a certain animal exists. This is like whiteness. For, even though 
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. الحيوان كالجزء منهما . وكذلك فى جانب الإنسان‎ 
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not separable from matter, it exists in its whiteness in matter as some- 
thing else, considered in itself, having its own reality, even though it so 
happens that this reality is conjoined in existence with something else. 

(21) Someone, however, may say: “Animal inasmuch as it is anima] 
does not exist in individuals. [This is} because that which exists in indi- 
viduals is a certain animal, not animal inasmuch as it is animal. More- 
over, animal inasmuch as it is animal exists. It is, hence, separate from 
individuals. If animal inasmuch as it is animal were to exist in this individ- 
ual, then it either belongs specifically to it or not specifically. If it belongs 
specifically to it, then animal inasmuch as it is animal would not be tha 
which exists in it, or that which is identical with it, but [would] be a certair 
animal. If it were not to belong specifically to it, then a thing numericallh, 
one and the same would exist in plurality, and this is impossible.” 

(22) Although it is feeble [and] inane, we have reported this doubt 
because, due to it, a difficulty has, in our time, befallen a group that 
flounders in philosophizing. We thus say: 

(23) Error has influenced this doubt in a number of ways. One of them 
is the belief that, if what exists of animal is a certain animal, then the 
nature of animality considered in itself, without any further condition, 
does not exist in it. Demonstration of the error of this belief has been 
previously given.!'! The second is the belief that animal! inasmuch as it 
is animal must be either particular or not particular, by way of “equi- 
pollence.””? But this is not the case. Rather, animal when looked upon 
inasmuch as it is animal is neither particular nor nonparticular—namely, 
that which is general. On the contrary, both [alternatives] are denied it 
because, from the direction of its animality, it is only animal. And the 
meaning of animal inasmuch as it is animal is other than the meaning of 
the particular and the general, these two, moreover, being not included 
in its quiddity. If this is the case, then, in its animality, animal inasmuch 
as it is animal is neither particular nor general but is [only] animal, not 
any other in terms of things or states. But it follows it, as a necessary con- 
comitant, to be either particular or general. 
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(24) Hence, [regarding] his statement, “It must be either particular 
or general,” if he means by his statement that, in its animality, it is not 
devoid of these two alternatives, [this is not the case]; for, in its animality, 
it is devoid of both. If [on the other hand] he means that in existence it is 
not devoid of them—that is, it is not devoid of the necessary concomitance 
of one of them—then he is [saying] what is true. For it is a necessary 
concomitant of animal to be either particular or general. Whichever of the 
two occurs to it, it would not annul animality for it, which is considered 
as neither particular nor general but which becomes particular or general 
thereafter by reason of whatever states occur to it. 

(25) Here there is something which you must understand—namely, 
that it is true to say, “Animal inasmuch as it is animal is not [something] 
of which ‘particularity’ and ‘generality must be said,” but it is not true 
to say, “Animal inasmuch as it is animal necessitates that ‘particularity’ 
and ‘generality’ must not be said of it.” This is because, if animality were 
to necessitate that “the particular” and “the general” should not be said 
of it, then there would be neither an animal which is particular nor an 
animal which is general. 

(26) For this reason,’ there must be a distinction standing between 
our statement, “Animal inasmuch as it 15 animal is in abstraction, without 
the condition of some other thing,” and our saying, “Animal inasmuch as it 
is animal is in abstraction, with the condition that there is no other thing.” 
If it were possible for animal inasmuch as it is animal to be in abstraction, 
with the condition that no other thing exists in external reality, then it 
would be possible for the Platonic exemplars to exist in external reality. 
Rather, animal, with the condition that there is no other thing, exists 
only in the mind. As for the animal abstracted without the condition of 
anything clse, it has existence in the concrete. For, in itself and in its true 
nature, it is without the condition of another thing, even though it may 
be with a thousand conditions that associates with it externally. 

(27) Thus, [considered in terms of] pure animality, animal exists in 
the concrete. This does not render it necessary for it to be separable. 
Rather, it is the thing in itself, devoid of the attendant conditions, which 
exists in the concrete but which has been enclosed from the outside by con- 
ditions and states. Thus, within the bounds of the unity by virtue of which 
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it is one among that group [that has unities], it is animal in abstraction, 
without any condition—even though that unity is additional to its ani- 
mality, being, however, other than the other concomitants. If there were 
a separable animal here, as they believe, this would not be the animal we 
are seeking and discussing. For we seek “animal” that is predicable of 
many, in that each of the many is identical with it.” As for the separate 
[thing] that is not predicable of these, since none of them is identical with 
it, [this is something] we have no need for in what we are seeking. 

(28) Animal, then, taken with its accidents, is the natural thing. What 
is taken in itself is the nature, of which it is said that its existence is prior 
to natural existence [in the manner of] the priority of the simple to the 
composite. This is [the thing] whose existence is specified as being divine 
existence because the cause of its existence, inasmuch as it is animal, 1s 
the providence of God, exalted be He. As regards its being with matter 
and accidents and this individual—even though through the providence 
of God, exalted be He—it is due to the particular nature. And, just as in 
existence animal has aspects above the one, likewise [it has them] in the 
mind. For there is in the mind the form of animal abstracted in the man- 
ner of abstraction which we have mentioned, and in this respect it is 
called intellectual form. There is also in the mind the form of animal with 
respect to what corresponds in the mind (in terms of one specific definition) 
to many concrete instances. As such, the one form would be related in 
the mind to a plurality. In this respect it is a universal, being an idea in the 
mind whose relation to whatever animal you take does not differ. In other 
words, whichever [of these instances you take] whose representation is 
brought to the imagination in any state—the mind thereafter abstract- 
ing its pure meaning from accidents—then this very form is realized for 
the mind. This form is what is realized as a result of abstracting animality 
from any particular image, taken either from an external existent or from 
something that plays the role of an external existent—even if it itself 
does not exist externally but [is something] the imagination invents. 


١5‏ الإلهبات من الشفاء 


الحملة حيوان مجرد بلا شرط شىء آخرء وإن كانت تلك الوحدة زائدة على Lily‏ 
YS,‏ غير اللواحق الأخرى . ول و کان ههنا حيوان مفار ق كما يظنون» لم یکن هو الحيوان 
الذى نتطلبه وتتكلم cade‏ لأا نطاب حیوانا مقولا على كثيرين بان یکون كل واحد من 
الكثيرين هو هو. UL,‏ المباين الذى لیس محمولا على هؤلاء إذ ليس شىء منها هو هو, 
فلا حاجة بنا all‏ فما نحن يسبيله . 

(YA)‏ فالحموان ماخوذا بعوارضه هو الشىء الطبيعى» والمأخود بذاته هو الطبيعة 
النى يقال إن [V+]‏ وجودها أقدم من الوجود الطبيعى بقدم البسبط على المركب» وهو 
الذی يخص وجوده بأنه الوجود الإلهى لان سبب وجوده ا هو حيوان abe‏ الله تعالى . 
وأما كونه مع مادة وعوارض وهذا alll Akin GE ly ort‏ ان نبو م ا 
ISG fa ht‏ أن للحيوان فى الوجود أنحاء فوق واحد» كذلك له فى العمل . فإن فى 
العمل صورة الحيوان المجرد على النحو الذى ذكرناه من التجريد ؛ وهو بهذا الوجه يسمى 
صورة عقلية؛ وفى العمل أبضا صورة الحيوان من جهة ما يطابق فى jill‏ بحد واحد بعينه 
اا کک 9 Brel flay pall‏ ع Meal‏ إل کی lage oy‏ و کی 
ET‏ كتاف تناه إلى راجن أخذته من الحيوانات» أى أى 
واحد منها أحضرت صورته فى ULI‏ بحالء ثم انزع Jidl‏ مجرد معناه عن العوارض 
حصل فى العمّل هذه الصورة بعينها . وكانت هذه الصورة هى ما يحصل عن ريد الحبوانية 
عن SLE Ul‏ شخصى مأخوذ عن موجود من خارج أو جار مجرى الموجود من CE‏ 
وان لم يوجد هو بعينه من خارج» بل اخترعه الخيال. 
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(29) This form, although a universal in relation to individuals, is an 
individual in relation to the particular soul in which it is imprinted, being 
one of the forms in the mind. And, because individual souls are numeri- 
cally many, it is possible for this universal form to be numerically many 
from the aspect that it is individual. There would be another universal 
intelligible for it, standing in relation to it, as it stands In relation to what 
is external. [The universal intelligible] differs in the soul from this form 
that is universal with reference to what is external in that it 1s predicable 
of [itself] and of another.’ We will speak of this again shortly, expressed 
in another way. 

(30) General things in one respect exist externally, and in one 
respect they do not. As for a thing that is numerically one and the same 
being predicated of many—[in the sense] that it is predicated of this 
individual [such that] this individual is identical with 11—and in the 
same way being predicated of another individual [with which it would 
also be identical], the impossibility [of this] is evident and will be clarified 
further. Rather, general things, inasmuch as they are actually general, 
exist only in the mind. 


Chapter [Two] 


On the manner in which universality comes to 
belong to universal natures; completing the discussion 
of this [topic]; and on the difference between the 
whole and the part, the universal and the particular 


(1) You have thus ascertained what, among existing things, is the 
universal—namely, that it is this nature to which one of the meanings 
we have named “universal” has occurred. This meaning has no existence 
by itself in concrete things at all. For, the universal inasmuch as it 1s a 
universal does not exist separately, by itself. What raises a doubt about 
its state of affairs is [the question] of whether it has an existence as 
occurring to some things whereby, for example, there would be some- 
thing in concrete existence which is human that in its very self exists for 


Zayd, “Amr, and Khalid. 


۱0۷ الإهيات من الشفاء 


)14( وهذه الصورة وإن كانت بالقياس إلى الأشخاص AS‏ فهى بالقياس إلى 
النفس الحزئية التى انطبعت فيها شخصية» وهى واحدة من الصور الى فى العقل . ولان 
il‏ اا كو لوو تهون ان أن by geal she VSS‏ لكل کاود 
الجهة الى هى بها شخصية؛ ويكون لها معقول SEN]‏ آخر هو بالقياس إليها مثلها 
القباس إلى GE‏ ويتميز فى النفس عن هذه الصورة النى هى كلية بالياس إلى خاريج 
ان تكون مقولة عليها وعلى غيرها . وسنعيد الكلام فى هذا عن قريب بعبارة أخرى . 

Cg‏ فالأمور العامة من جهة موجودة من Toe‏ ومن جهة ليست. وأما شىء 
واحد بعينه بالعدد محمول على OS‏ يكون هو محمولا على هذا الشخص بأن ذاك 
ال فرع ated dey‏ جر ان عه وا halal Al fp bly‏ 
من جهة ماهى dele‏ بالقعل» موحودة فى العقل فمْط [VV].‏ 


[الفصل الثانى ] 
(ب )فصل 
فى كيني ةكون الكلية للطبائع الكلية وإقام الول فى ذلك 
وفى الفرق بين الكل oh‏ والكلى Shy‏ 


)١(‏ فقد edit‏ إذن أن الكلى من الموجودات ما هوء وهو هذه الطببعة عارضا 
aol Y‏ الان a‏ ل ر وة رو CEM QLE‏ 
فإنه لیس الكلى با هو کلی موجودا مفردا بنفسه؛ إا SKE‏ من أمره أنه هل له وجود 
على أنه عارض لشىء من OL‏ حتى يكون فى GLE‏ مثلا شىء هو إنسان وهو 


ذاته بعينه موجودا لزيد وعمرو وخالد . 
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(2) We say: As for the nature of human inasmuch it is human, it fol- 
lows as a concomitant that it should be an existent, even though [the fact] 
that it is an existent is neither identical with its being human nor included 
therein. [Now,] with existence, this universality may attach to [the nature; 
but] there is no existence for this universality except in the soul. As for 
universality in external [reality], this obtains according to another con- 
sideration which we explained in previous topics." Indeed, among these 
natures there are those that require matter neither for endurance nor 
for their existence to commence. As such, these cannot become multiple, 
but each [of their] species would exist as one in number.? For such a 
nature is not rendered multiple either through differentiae, materials, 
or accidents. As for [its not becoming multiple] through differentiae, this 
is due to its being species; and, regarding [its not becoming multiple] 
through materials, this is due to its being denuded [of matter]; and, as 
for [its not becoming multiple] through accidents, this is because accidents 
are either necessary concomitants of the nature, in which case the multi- 
plicity in them will not vary in terms of species, or else [the accidents] 
occur [to it] but not as necessary concomitants of the nature, in which 
case their occurrence would be due to a cause relating to matter. Hence, 
it would be the right of such [a nature], if it is an existing species, to be 
one in number. 

(3) [The one] among these [natures] that requires matter would 
exist only in conjunction with the existence of matter rendered ready 
[for its reception]. Its existence would thus have been affiliating external 
accidents and states with it, through which it is individuated. It is not 
possible for one and the same nature to be both material and immaterial. 
You have recognized this in the course of what you have learned. If this 
nature, on the other hand, is generic, we will be showing that the nature of 
the genus can only subsist in the species and would thus have the subsis- 
tence of the species. This, then, is the state of the existence of universals. 

(4) It is not possible for one specific meaning to exist in many 
[things]. For, if the humanity in ‘Amr ({taken as an entity] by itself, not 
in the sense of [a] definition) exists in Zayd, then whatever occurs to this 
humanity in Zayd would necessarily occur to it when in ‘Amr, excepting 
that among the accidents whose quiddity is predicated [only] with respect 
to Zayd. As for that which settles fixedly in the essence of the human, its 
settling therein does not require that it should become a relative—tor 


OA‏ \ الإليسات من الشفاء 


e dee Ul hed (1)‏ خت کر ان فا ن زحد 
وإن لم يكن أنها موجودة هو أنها إنسان ولا داخلا فيه وقد تلحقها مع الوجود هذه الكلية 
ولا وجود لهذا الكلية إلا فى النفس. وأما الكلية من خارج فعلى اعتبار آخر شرحناء 
فى الفتون السابقة. بل هذه الطبائع ما كان منها غير محتاج إلى مادة فى أن يبقى» ولا 
فى أن يبتّدئ لها وجود . فيكون من المستحيل أن SG‏ بل U‏ يكون النوع منه قائما 
E sy toc il,‏ تبنت تك ENN‏ 
الأول فوع م Lily coo echo all [VA] Lily‏ بالأعزاضن فلن Ld ele‏ أن 
تكون لازمة الطبيعة فلا تختلف فبها الكثرة بحسب النوع» وإما أن تكون عارضة غير 
لازمة للطبيعة» فيكون عروضها بسبب يعاق بالماد . فيكون حق مثل هذا إذا كان نوعا 
موجودا » أن يكون واحدا بالعدد . 

)1( وما كان منها محتاجا إلى المادة p‏ يوجد مع أن توجد المادة مهياة فيكون 
وجوده مسدّلحمًا به أعراضا وأحوالا خارجة يتشخص بها » ولیس يجوز أن تكون طببعة 
aby E T‏ عرقت هرا فى خلال Ll, cade Le‏ إن كانت هزه 
الطبيعة جنسية فستيين أن طبيعة الجنس محال أن تقوم إلا فى الأنواع ثم يوم قوام الأنواع . 
فهذه حال وجود الكليات. 

)6( ولیس یکن أن يكون معنى هو بعينه موجودا فى كثيرين . فإن AVL‏ 
فى عمرو إن كانت بذاتها لا بمعنى الحد موجودة فى زيد » كان ما يعرض لهذه الإنسانية فى 
زيد لا محالة يعرض لها وهی فى عمروء إلا ما كان من العوارض ماهينه [مقولة]' بالقياس 


إلى زيد . واما ماکان يستقر فى ذات الإنسان ليس استقراره فيه محوجا إلى أن يصير 


` معمولة. cál gae‏ قنواني 
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example, to become white, black, or a knower. For [in the latter case] if 
it knows, it is only related to the object known. From [the supposition that 
a nature exists as an entity in many], it then necessarily follows that con- 
traries would have combined in one essence, particularly if the state of 
the genus in relation to the species is [akin to] the state of the species 
in relation to [its] individual [instances]. As such, one essence would be 
described as being [both] rational and not rational. No one with a sound 
temperament can rationally perceive that one humanity is embraced by 
the accidents of “Amr and that this very same [humanity] had embraced the 
accidents of Zayd. If you look at humanity without any other condition, 
then definitely do not consider these relations. For these are as we have 
taught you. 

(5) It has thus become clear that it is impossible for [a] nature to exist 
in the concrete and to be a universal in actuality—that is, that it alone is 
common to all [things of the kind]. [Rather], universality occurs to some 
nature if [such a nature] comes to exist in mental conception. As for the 
manner in which this takes place, you must reflect on what we have said in 
the Psychology. That [aspect] of “the human” that is intellectually appre- 
hended in the soul is the universal. Its universality [however] is not due 
to its being in the soul but due to its relating to many individuals, existent 
or imagined, that are governed for it by the same governing rule. 

(6) As for the fact that this [universal] form is a disposition in a par- 
ticular soul, it [itself] is one of the individuals that are the objects of 
knowledge or conceptions. And, just as the one thing can be a genus and 
a species through different considerations, similarly, through different 
considerations, it can be a universal and a particular. Thus, inasmuch as 
this form is some form among the forms of the soul, it is a particular. And, 
inasmuch as many share [common characteristics] with it in one of the 
three modes we have previously explained, it is a universal.* There 15 no 
contradiction between these two things. [ This is] because there is nothing 
to prevent the combination of the one essence and the occurrence to it of 
participation in relation to many. For participation in many is only possible 
through relation. And, if the relation is to many essences, there would be 
no participation. Hence, there must be many relations to an essence that 
is numerically one. And the numerically one essence, inasmuch as it 1s SO, 


١8‏ الإلهمات من الشفاء 


مضافا مثل أن يسيض أو يسود cole.)‏ 4 إذا علم لم يكن به مضافا إلا إلى المعلوم . وبلزم 
من هذا أن تكون ذات واحدة قد اجتّمع فيها الأضداد وخصوصا إن كان حال whl‏ 
عند الأنواع حال النوع عند الأشخاص. فتكون ذات واحدة هى موصوفة بأنها abh‏ 
وغير ناطقة . وليس Se‏ أن بعقل من له جبلة سليمة أن إنسانية واحدة EES‏ أعراض 
عمرو وإباها S ew‏ ]14[ أعراض زيد . فإن نظرت إلى GLY‏ بلاشرط آخر 
فلا تنظرن إلى هذه الإضافات» فهى على ما علمناك. 

(o)‏ 0 بان أنه ليس Ke‏ أن تكون الطبيعة توجد فى GLEN‏ وتكون بالفع لكلية 
أى هی وحدها مشتركة للجميع . وما تعرض الكلية لطبيعة ما إذا وقعت فى التصور 
الذهنى . وأما كيفية وقوع ذلك فيجب أن تنأمل ما قلناه فى كناب النفس. فالمعقول فى 
النفس من الإنسان هو الذى هو كلى» وكليته لا لأجل أنه فى النفس» بل لأجل أنه مقس 
إلى أعبان كثيرة موجودة أو متوهمة حكنها عنده حکم واحد . 

bly (1)‏ من حيث أن هذه الصورة هيئة فى نفس جزئية فهى أحد أشخاص العلوم 
أوالتضيورات. LS‏ أن الشىء WSU ol Let‏ حدما وزغا MIS‏ بحست 
اعسارات مختلفة يكو نكليا es‏ . فمن حيث أن هذه الصورة صورة ما فى نمس مأ من 
صور النفس فهى Lie‏ ومن حيث أنها يشترك فيها كثيرون على أحد الوجوه ME‏ 
ینا فيما مضى فهى كلية . ولا تناقض بين هذين الأمرين» bY‏ بستنم اجتماع أن تكون 
الذات الواحدة تعرض لها شركة بالإضافة إلى كشرين . فإن الشركة فى الكثرة SEY‏ إلا 
بالإضافة فقط . وإذا كانت الإضافة لذوات كثيرة لم تكن شركة. فبجب أن تكون إضافات 
كثيرة لذات واحدة بالعدد . ]١٠١[‏ والذات الواحدة بالعدد من حيث ھی كذلك فهى 
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is necessarily individual. The soul itself also conceives another universal 
that combines this form and another in this soul or in another soul. For, 
all these, inasmuch as they are in the soul, are defined by one definition, 

(7) Similarly, there may exist other participations. Thus, the other 
universal would differ from this form by a governing rule specifically 
belonging to it—namely, its relations to things in the soul—whereas the 
relation of [the latter] form that renders it a universal pertains to exter- 
nal matters by way of [their] being such that any one of these external 
things that happens to come first to the mind could have, as its result, the 
occurrence of this very form. If one [such external thing] comes first [to 
the mind], and the soul is affected in this manner, then that which follows 
it will not have a new influence, except in terms of the possibility consid- 
ered [above]. For this influence is similar to the form of the former, haviug 
been abstracted from accidental accretions. This constitutes coinciding. 
If, instead of one of these influences or what is influenced by them, there 
is something other than things known [through this influence] and not 
homogeneous with them, then the [new] influence would be other than 
the [former] influence, and there would be no coinciding. As for the uni- 
versal in the soul in relation to these forms in the soul, this consideration 
belongs to it in relation to any one of these forms in the soul that first 
comes to the soul.” Moreover, this [form] is also an individual form with 
respect to itself, as we have said.® 

(8) [Now,] because it is within the power of the soul to apprehend 
intellectually, and to apprehend that it has apprehended, and to appre- 
hend that it has apprehended that it has apprehended; and [because it 
has the power] to construct relations within relations and to make for 
the one thing different states of relationships ad infinitum in potency, it 
follows necessarily that there will be no stop to [the progression of ] these 
mental forms that are arranged dependently on each other. It follows 
necessarily that [these] must proceed infinitely— [infinitely] in potency, 
however, not in act. [This is] because it is not necessary for the soul that, 
when it intellectually apprehends something, it [must] apprehend in 
actuality the things that are its proximate necessary concomitants, bring- 
ing them to the mind—to say nothing [of those] that persistently recede 1n 
remoteness. For there are, here, relationships in irrational roots and in 
numerical relations that are easily accessible to the soul, but it does not 


ye‏ الإلهمات من الشماء 


شخصية لا محالة . والنفس نفسها تتصور Lal‏ كليا آخريجمع هذه الصورة وأخرى فى تلك 
النفس أو فى نفس غيرها ؛ فإنها كلها من حيث هى فى النفس oF‏ بحد واحد . 

(V)‏ وكذلك قد توجد اشتراكات أخرى» فيكون الكلى الآخر ple‏ هذه الصورة 
Sow‏ له خاص وهو نسبته إلى أمور فى النفس c‏ وهذه EB‏ نسبتها الجاعلة إباها كلية 


o‏ هى إلى أمور من خارج على وجه أن أى تلك الخارجات سبقت الى الذهن فجائز أن يتم 


عنها هذه الصورة بعينها . وإذا سبق واحد فتآثرت النفس منه بهذه الصفة لم يكن لما خلاة 
تأثير جديد إلا بحكم هذا الجواز المعتبر؛ فإن هذا الأثر هو ملل صورة السابق قد جرد 
عن العوارض ؛وهذا هو المطابقة. ولو كان بدل أحد هذه المؤثرات أو المؤثريها شىء غير 
by dg pally gel el‏ ا Lely «Rayan yb SN ae nb‏ 
الكلى الذى فى النفس بالقياس إلى هذه الصور التى فى النفس» فهذا الاعشار له بحسب 
القياس إلى أى صورة سبقت من هذه الصور الى فى النفس إلى النفس . ثم هذه أيضا 
تكون صورة شخصية من حيث هى على ما قلناه. 

ally (4)‏ فى قوة النفس أن تعقل» وتعقل أنها عقلت» وتعقل أنها cis‏ أنها 
gly odes‏ رقم oblol‏ 2 ا )30 ا لحرلا tals‏ من 
المناسبات إلى غير النهاية بالقوة» فيجب أن لا تكون لهذه الصور العملية المثرتب بعضها 
على بعض وقوف» ويلزم أن تذهب إلى غير النهاية» لك تكون بالقوة لا بالفعل» ]7١١[‏ 
a‏ ليس يلزم النفس إذا عقلت Cat‏ أن تكون بالفعل Jis‏ معه الأمور النى تلزمه لزوما 
قريبا » وأن تخطرها بالبال فضلا عما gas‏ البعد . فإن ههنا مناسبات فى الجذور mall‏ 
وى إضافات الأعداد كلها قريبة JEM‏ من النفس» وليس ازم أن تكون النفس فى حال 
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follow that the soul in one state would intellectually apprehend all of 
these or that 1t would be constantly preoccupied with them. Rather, it is 
within its proximate power to intellectually apprehend this—as, for 
example, bringing to mind infinite multiple progressions (bringing to 
mind the infinite doubling of numbers and, indeed, the infinite recur- 
rence through doubling of the [same] relation between a number and 
one similar to it). This is the closest thing to what we are after. As for 
[the question] of whether it is possible for the general meanings of mul- 
tiplicity to exist separately from multiple [things], and from intellectual 
conceptions, this is a matter which we will discuss later. 

(9) If we then say that the universal nature exists in external things. 
we do not mean inasmuch as it is universal in this mode of universality: 
rather, we mean that the nature to which universality occurs exists in 
things external [to the mind]. Hence, inasmuch as it is a nature, this is 
one thing; and, inasmuch as it is something from which it is likely that a 
universal form is intellectually apprehended, this is something else. 
Again, inasmuch as it is intellectually apprehended in actuality in this 
manner, this is one thing; [but] inasmuch as it is true of it that, if it itself 
15 associated not with this matter and accidents, but with that matter and 
accidents, then this [latter resultant] individual would be other [than the 
former], this is another matter. This nature exists in external things in 
terms of the first consideration, but there is in [this consideration] no 
existing universality in external things in terms of the second, third, and 
fourth considerations. If this consideration is taken in the sense of uni- 
versality, then this nature with universality would be in concrete things. 
But the universality which we are discussing exists only in the soul. 

(10) Now that we have come to know these things, the difference 
between the whole and the part, and the universal and the particular, 
becomes easy for us [to understand]— namely, that the whole inasmuch 
as it is the whole exists in things, whereas the universal inasmuch as it 1s a 
universal exists only in conception. Also, the whole is enumerated by its 
parts, each part being included in its subsistence, whereas the universal 1s 
not enumerated by its parts and, moreover, the particulars are not included 
in its subsistence. In addition, the nature of the whole does not render 
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واحدة تعقل تلك كلها أو أن تكون مشتغلة على الدوام بذلك» بل فى قوتها القريبة أن تعقل 
ذلك مثل إخطار المضلعات التى لانهاية لها بالبال» ومزاوجة عدد slack‏ لانهاية لها c JUL‏ 
بل بوقوع مناسبة عدد مع مثله مرارا لانهاية لها بالتضعيف. فإن هذا أشبه شىء با نحن 
فى ذكره. Lb‏ أنه هل يجوز أن تقوم المعانى العامة للكثرة مجردة عن الكثرة وعن التصورات 
العقلية» فأمر نكلم فيه من بعد . 

)4( فإذا قلنا : إن الطبيعة الكلية موجودة فى الأعيان فلسنا نعنى» من حيث 
هى كلية بهذه الجهة من الكلية» بل نعنى أن الطبيعة التى تعرض لها الكلية موجودة فى 
الأعيان. فهى من حيث هى طبيعة شىء» ومن حيث هى محتملة لآن تعقل عنها صورة 
كلية شىء ؛ Lely‏ من حيث عقلت بالفعل كذلك شىء ‏ ومن حيث هی صادق be‏ 
أنها لو قارنت بعبنها لا هذه المادة والأعراض» بل تلك المادة والأعراضء لكان ذلك 
اله اا ر شري shay‏ اعا وو الأعاق EMG‏ اهوت 
كلية موجودة بالاعنبار الثانى والثالث والرابع Lal‏ فى الأعيان. [YT]‏ فإن جعل هذا 
الاعثبار ببعنى الكليةكانت هذه الطبيعة مع الكلية فى الأعيان؛ وأما MASI‏ نحن فى 
ذكرها فليست إلا فى النفس . 

)٠١(‏ وإذ قد عرفنا هذه الأشياء » فقد سهل لنا الفرق بين الكل والحزء وبين الكلى 
والحزنى ؛ وذلك أن الكل من حيث هو كل يكون موجودا فى الأشياء » ly‏ الكلى من 
حيث هو كلى فليس موجودا إلا فى التصور. وايضا الكل Je,‏ باجزاته ويكون کل جزء 
داخلا فى قوامه؛ وأما الكلى فإنه لا يعد باجزائه» ولا Lal‏ الحزئات داخلة فى قوامه. 
وإيضا ob‏ طبيعة الكل EY‏ الأجزاء cad cil‏ بل يتقوم منها ؛ وأما طبيعة الكلى فإنها تقوم 


١ 


10 


15 


20 


30 


162 Book Five, Chapter Three 


the parts it includes subsistent, but [the whole] is rendered subsistent by 
them, whereas the nature of the universal renders the parts it includes 
subsistent. Likewise, the nature of the whole does not become at all one 
of its parts, whereas the nature of the universal is part of the nature of the 
particulars, because these are either species that are rendered subsistent 
by the nature of the two universals—I mean, genus and difference —or 
else individuals, in which case they are rendered subsistent by the nature 
of all the universals and the nature of the accidents that, conjoined with 
matter, embrace it. Again, the whole is not the whole for each of [its] 
parts, even if [the part] is set aside by itself, whereas the universal is a 
universal predicated of every particular; also, the parts of every whole are 
finite, whereas it is not the case that the particulars of every universal 
are finite. [Finally,] the whole requires all its parts to be simultaneously 
present, whereas the universal does not require all its particulars to be 
simultaneously present. You can also find differences other than these 
that [will let] you recognize that the whole is other than the universal. 


Chapter [Three] 


On differentiating between genus and matter 


(1) What is necessary for us now is to know the nature of genus and 
species. As for [the question] of how many things [the term] “genus” 
denotes, at the time of the Greeks it used to indicate many meanings 
whose use in our time has disappeared. Genus in our discipline’ refers 
only to the well-known logical meaning and to the subject.2 We may at 
times [however] use the expression “genus” instead of “species” and say, 
“This is not the same genus as that”—[saying this,] that is, of its species 
or [that which is] among the things that share in its definition. Nowadays, 
in our time and in our custom in scientific books, species also refers only to 
logical species and to the forms of things. 

(2) Our objective at the present is with the use the logicians make of this 
[term]. We thus say: The meaning that is designated by the term “genus” 
will not be a genus unless it [accords with] a certain manner of conception. 


P PEA الإلهمات من‎ VV 
طبعة الله لا تصير جزءا من اجزئه الينة» وما طبيعة الكلى‎ GB الاجزاء الى قبه وكذلك‎ 
جزء من طبيعة الحزئيات لانها إما لانواع فقوم من طبائع الكلئين أعنى الجنس والفصل » وإما‎ 
الأشخاص فتنقوم من طبيعة الكليات كلها ومن طبيعة الأعراض الى تكتنفها مع المادة.‎ 
الكل لا يكون كلا لكل جزء وحده ولو انفرد » والكلى یکون کلیا محمولا على‎ gh وأبضا‎ 


o‏ كل Ge‏ وأيضا فإن أجزاء كل كل Hak‏ ولیس أجزاء كل كلى dak‏ وأيضا الكل 


يحنابج إلى أن epee‏ أجزاؤه معا » والكلى لا يحنابج إلى أن opat‏ أجزاؤه معا . وقد ALK‏ 
أن تحد فروقا أبضا غير هذه فتعلم أن الكل غير الكلى LYN].‏ 


[الفصل الثالث ] 
Jalg)‏ 
فى الفصل بين الجنس والمادة 


)5( والذى يلزمنا الآن هو أن نعرف طببعة الجنس والنوع. فآما أن الجنس على كم 
شىء يدل فقد كان بدل فى زمان اليونانبين على معان كثيرة» وقد ذهب استعمالها فى 
زماننا . فالجنس فى Keke‏ لا يدل إلا على المعنى المنطفى المعلوم» وعلى Fae gh‏ 
Ley,‏ استعملنا لفظ الجنس مكان النوع WG‏ ليس كذا من جنس كذا أى من نوعه أو 
من جملة ما يشاركه فى حدّه. والنوع أيضا لیس يدل عند الآن فى bly‏ وعادتنا فى 
الكتب العلمية إلا على النوع «dell‏ وعلى صور LEY‏ 

(Y)‏ وغرضنا الآن فيما يستعمله المنطقيون من ذلك فتقول: إن المعنى الذى يدل 
عليه بلقظة ال جنس لبس يكون Lec‏ إلا على نحو من التصوّرء إذا تغير عنه ولو بأدنى 
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If it deviates from it—even in the least respect—it would not be a genus, 
This holds true in the case of each of the well-known universals.’ Let us 
make our explanation in terms of genus and in terms of an example that 
has very frequently proven problematic for the mediocrities in theoretical] 
reflection. We say: 

(3) Body is spoken of as a genus of man and as the matter of man. If it 
is the matter of man, it is necessarily a part of his existence, and it would 
be impossible for that part to be predicated of the whole. Let us, then, 
examine the manner of difference between the body when considered as 
matter and when considered as genus. For this provides us with a means 
for knowing what we wish to explain. 

(4) If we take body as a substance possessing length, breadth, and 
depth inasmuch as these belong to it, and on the condition that no other 
meaning is included in it, and such that, if some other meaning—for 
example, sensation, nutrition, and the like—is combined with it (this 
[latter] meaning would be extraneous to corporeality, predicated [of] and 
added to it), then body would be matter. If* [on the other hand] we take 
body as a substance, having length, breadth, and depth; on the condition 
that it is never at all subjected to some other condition, so that [the condi- 
tion] does not necessitate that its corporeality be due® to a substantiality 
informed only with these dimensions, but [to] a substantiality in whatever 
manner it happens to be, even with a thousand meanings that render 
subsistent the property of that substantiality and its® forms (these dimen- 
sions, however, being with it or in it, for the aggregate will have three 
dimensions, as these are with body—and [this] obtains in general with 
whatever combination that comes to be after their aggregate forms, a 
substance having three dimensions when these combinations, if there be 
such combinations, are included in the haecceity of that substance, not 
[however] in [the sense that] that substantiality has become complete 
through the dimensions followed thereafter by these meanings,’ being 
external to the thing that has become complete), then the thing taken [in 
this manner] would be the body that is genus. 

(5) Hence, body in the first sense is not a predicate, since it is part of 
the substance composed of body and form that is posterior to corporeality 
in the sense of matter. [This is] because this aggregate is not simply a 


ole ۱1۳‏ من الشفاء 


اعتار لم يكن جنسا . KAS,‏ واحد من الكليات المشهورة . ولنجعل Why‏ فى الجنس 
وفى مثال يكثر إشكاله على المتوسطين فى النظر فتقول : 

)1( إن الجسم قد يقال له إنه جنس الإنسان وقد يقال له إنه مادة الإنسان . فإ ن كان 
مادة الإنسا ن كان لا محالة جزء من وجوده واستحال أن يحمل ذلك الجزء LYNE]‏ على 
الكل. فلنظر GS‏ يكون الفرق بين الجسم وقد اعتبر مادة» وبينه وقد اعتبر جنسا ؛ 
فهنالك يصير لنا سبيل إلى معرفة ما ريد بيانه. 

(é)‏ فاذا أخذنا الجسم جوهرا ذا طول وعرض وعمق من جهة ما له هذا » وبشرط أنه 
ليس داخلا فيه معنى غير هذا » وبحيث لو انضم إليه معنى غير هذا ء مثل حس أو تغذ أو 
غير ذلك» كان معنى خارجا عن الجسمية» محمولا فى الجسمية» Bhar‏ إليها » فالجسم 
مادة. gly‏ أخذنا الجسم جوهرا ذا طول وعرض وعمق بشرط ألا يتعرض بشرط آخر 
zj‏ ولا وجب أن تكون جسميتّه لحوهربة متصورة بهزه الأقطار فقط » بل جوهرية كيف 
كانت ولو مع اف معنى مقوم لخاصية تلك الجوهرية وصوره» ولكن معها أو فيها الأقطارء 
فللجملة أقطار ثلاثة على ما هى الجسمء وبالجملة أى مجتمعات تكون بعد أن تكون 
ia‏ اقطان (a Sure hse, Ge‏ 6 حا هات 
داخلة فى هوية ذلك الجوهرء لا أن تكون تلك الجوهرية تت بالأقطار ثم ad‏ تلك 
المعانى خارجة عن الشىء الذى قد تم» كان هذا الماخوذ هو الجسم الذى هو الجنس . 

)0( فالجسم بالمعنى الأول إذ هو جزء من الجوهر المركب من الجسم والصورة الى 
بهو adel‏ عض لان كان خو ALI IE SY‏ السك بحرن page‏ 63 طون 
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substance possessing length, breadth, and depth, and nothing more. Ag 
for this second [generic meaning of body], it is predicated of everything 
of matter and form combined—whether one or a thousand—having the 
three dimensions. It 1s thus predicated of whatever is combined of corpo- 
reality that is akin to matter and of soul, because the aggregate of this is 
a substance even if combined of many meanings. For this aggregate does 
not exist ina subject; and this aggregate is a body because it is substance 
and, being a substance, has length, breadth, and depth. 

(6) Likewise, if one takes animal as animal with the condition that 
its animality includes only corporeality, nutrition, and sensation—every 
thing that comes thereafter being external to it—then perhaps it is no 
improbable for it to be matter for the human or its subject, whose forn. 
would [then] be the rational soul. If [on the other hand] one takes [animal] 
on the condition that it is body in the sense in which body is a genus, 
[where] the ideas of that body include only those forms that are by way of 
allowing sensation, even if rationality or a difference of the same sort is 
not subject to either affirming or negating any of these but allows the 
existence of any of them in its haecceity (where [however] there is by 
necessity a power of nutrition, sensation, and motion with [these forms], 
and where there is no necessity that these should or should not be anything 
else); then [animal, taken as such,] would be animal in the sense of genus. 

(7) Similarly, understand the state of affairs with respect to the sen- 
tient and the rational. For, if the sentient is taken to be a body or a thing 
that has sensation, on condition that there is no other addition [to this], 
then it would not be a differentia, even though it is part of man. In a sim- 
ilar way, animal is not predicated of it. If [on the other hand] it is taken 
to be a body or a thing to which, in which, and with which are allowed 
whatever forms or conditions, so long as these contain sensation, then it 
would constitute a differentia, and animal would be predicated of it. 

(8) Hence, whatever meaning you take from among these, where 
either the state of its being a genus or of its materiality is problematic, and 
find permissible the combining with it of differentiae (whichever these may 
be), being in it and belonging to it, then [such a thing] would be a genus. 


PA PEAN, o الإلهمات‎ VV 


وعرض وعمق فقط . وأما هذا الثانى فإنه محمول على كل aco‏ من مادة وصورة» واحدة 
كانت أو ألفاء وفيها الأقطار الثلاثة» فهو إذن محمول ]۲٠١[‏ على ال مجتمع من اللجسمية 
الت ىكالمادة ومن النفس » GY‏ جملة ذلك جوهر وإن اجتمع من معان كثيرة . فإن تلك الجماة 
موجودة لافى موضوع ء وتلك الجملة جسم لأنها جوهر» وهو جوهر له طول وعرص وعمق . 

Ue de! lol bl gb wis (1)‏ ر ان کنو ieee Wipe‏ 
وتغد وحس» وأن يكون ما بعد ذلك خارجا a‏ کیا کان لا بعد ايكون le‏ 
للإنسان أو موضوعا وصورته النفس الناطقة. وإن أخذ بشرط أن يكون جسما بالمعنى 
الذى يكون به الجسم جنسا c‏ وفى معانى ذلك الجسم على سبيل تحويز الحس لا غير ذلك 
من الصور» ولو كان النطق أو فصل يقابل Gal‏ غير متعرض È‏ شىء منها أو وضعهء 
بل مجوزا وجود أى ذلك كان فى Sy cae‏ هناك معها بالضرورة قوة تغذية وحس 
وحركة ضرورة ولا ضرورة فى أن لا يكون غيرها أو يكون» كان حيوانا معنى الجنس . 

(Y)‏ وكذلك فافهم الحال فى الحساس والناطق ؛ فإن أخذ الحساس جسما أو شيا له 
حس بشرط أن لا يكون زيادة أخرى» لم یکن hed‏ وإ ن کان جزءا من الإنسان . وكذلك 
ob‏ الحيوان غير محمول عليه . وإن أخذ جسما أو A‏ مجوزا له وفيه ومعه» أى الصور 
والشرائط كانت بعد أن يكون فبها حس » كان فصلا وكان الحبوان محمولا عليه . 

(A)‏ فإذن أى معنى آخذته ما يشكل الحال فى جدسيته أو مادیله من هذه فوجدته 
قد يجوز انضمام الفصول إليه أيها كان على Yl‏ فيه ومنه »كان جنسا . وان [۲۱۹] أخذته 
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But if you consider it with respect to some [of its] differentiae, complet. 
ing thereby its meaning and finalizing it In such a way that, should some 
other thing enter therein, it would not be part of this group, being some. 
thing added from the outside—[such a thing] would not be a genus bai 
would be matter. If you make it necessary that its meaning should be 
complete, so that [all] that is possible to include in it is included, then it 
becomes a species. But if, in ref2rring to that meaning, you pay no atten. 
tion to [the latter condition], it becomes a genus. Hence, on the condition 
that there should be nothing additional [to certain of the differentiae], i: 
would be matter; on the condition that there would be [such an] addition, 
it would be a species; [finally, cn the condition] that you pay no heed رع‎ 
[the requirement that all that it is possible to include should be included] 
but allow that each of the additions [individually] is included in its general 
meaning, then it would be a gerus. This [question] becomes problematic 
in that whose essence is composite. But in the case of that whose essence 
is simple, it may well be that tae mind imposes within itself these con- 
siderations in the manner we have mentioned in this chapter. In existence, 
however, there will not be something distinct among them that is genus 
and something that is matter. We thus say: 

(9) Corporeality, in some vays of conception, exists for the human 
prior to animality, if you take corporeality in the sense of matter [and] 
not in the sense of genus. Similarly, body exists for [the human] prior to 
animality only if body [is taken] in a sense where it is not predicated of 
[the human], not in a sense where it is predicated of it. As for the corpo- 
reality which one supposes, tcgether with the possibility of its being 
posited as entailing a necessity for every idea attached to it, that [said 
idea] should include the three dimensions; it would not exist for the thing 
which is a species of animal, unless the latter includes animality. Hence, 
the meaning of animality woulc constitute some part of the existence of 
that body in actuality, after [animality] itself has had the possibility of 
entailing it. The meaning of anmality would thus form some part of the 
existence of that body, this being the opposite state of affairs of the body 
if it is realized. [This is] exemplified by [the fact] that body, in the 56 
of matter, is part of the existence of animal, and [by the fact that] the 


è x 5 € سے‎ 
existence and the coming together of body [in the] absolute 
not in the sense of matter—derives from the existence of its species- ١ 


1 ش‎ i istence, 
species] subsumed under [abso.ute body] are causes for its exIs ae 
cs 


l ane i i 
not being the cause of their existence. If corporeality in the ae ; 
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were to have a realized existence prior to the existence of spec! Y 


= الإلهيات من الشفاء 


من جهة بعض الفصول iy‏ به المعنى وختمته حنى لو دخل شىء أخر لم يكن من تلن 
ald‏ بل مضافا من خارج» لم يكن جنسا » بل مادة. وان أوجبت لها po pelle‏ 
دخل فيه ما SG‏ أن يدخل » صار نوعا . وإنكنت فى الإشارة إلى ذلك المعنى لا تتعرض 
ull‏ كان جنسا . فإذن باشتراط أن لا تكون زيادة تكون مادة» وباشتراط أن کون 
زيادة يكون نوعا . وبأن لا تتعرض A‏ بل يجوز أن يكون كل واحد من الزيادات على 
أنها داخلة فى جملة معناه» يكون جنسا . وهذا Le‏ بشكل فيما ذاته «AS‏ وأما فيما ذاته 
بسبطة فعسى أن العمّل يفرض فيه هذه الاعتيارات فى نفسه على pull‏ الذى ESS‏ قل هذا 
الفصل . lily‏ فى الوجود فلا يكون منه شىء eee‏ هو جنس وشىء هو مادة» فتقول: 

LL (A)‏ يوجد للإنسان الجسمية قبل PAI SI‏ بعض وجوه التصور إذا أخذت 
الجسمية بمعنى المادة لا بمعنى الجنس» وكذلك UL‏ يوجد له الجسم قبل الحيوانية إذا كان 
الجسم بمعنى لا يحمل عليه لا ببعنى يحمل عليه . وأما الجسمية الى تفرض مع جواز أن 
توضع متضمنة لكل معنى مقرونا بها وجوبٌ أن يتضمن الأقطار الثلاثة» فإنها لم توج 
الشىء Gl‏ هو نوع من الحبوان إلا وقد تضمن اليوانة . فيكون معنى الحيوانية جزءا. 
ما من وجود ذلك الجسم بالفعل بعد أن کان مجوزا فى ننسها تضمها ll‏ فيكون معن 
ال و ذلك yyy]‏ | المسم بتكن حال المسم إذا حمل؛ كل 
Í‏ ن الجسم الذى هو بمعنى المادة جزء من وجود الحيوان ثم الحسم المطلق الذى ليس جع 
المادة Le}‏ وجوده واجتماعه من وجود cass‏ وما توصع ees‏ أسباب لوجوده# 
ويس هوعد ا اناا عسي ا 
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even though its priority would not be a priority in time but in essence. 
it would then be a cause for the existence of specificity, as with body in the 
material sense, even if its priority is not temporal. Rather, the existence 
of that corporeality in this species is nothing other than the existence of 
such a species. 

(10) In the mind, also, the rule is similar. For it is impossible for the 
mind to posit, in any corporeal thing belonging to the nature of genus, an 
existence that is realized first, to which something else is [then] combined 
so that the specific animal comes to be in the mind. For, if it were to do 
this, then that idea belonging to the genus in the mind would not be 
predicable of the nature of the species but would also be a part of it in 
the mind. Rather, there comes to be for the thing which 15 a species the 
generic nature, in both existence and in the mind together, when the 
species in its completion comes to be. Differentia would not then be 
extraneous to the meaning of that genus and added to it, but entailed 
therein, and part of it, in the manner to which we have alluded. This is 
not the rule pertaining to genus alone inasmuch as it 15 a universal, but it 
is the rule governing every universal inasmuch as it is universal. 

(11) From this it is clear that, if body is taken in the manner whereby 
it is genus, it would be akin to [something] as yet unknown. One would 
not know what form it takes and how many forms it comprises, the soul 
seeking knowledge of this, since, thus far, something which is a realized 
body has not been established in actuality. The case is similar when we 
take color, making it occur to the soul’s consciousness. For the soul is not 
satisfied with the realization of something that is not established in actu- 
ality, but it seeks, regarding the idea of color, something in addition, so 
that color is established in actuality. 

(12) As for the nature of species, it is not the attainment of its meaning 
that is sought, but the attainment of what would indicate [it]. Regarding 
the nature of genus, [on the other hand], although the soul, in seeking 
what indicates it, would have performed the necessary and that which nec- 
essarily causes conviction, the soul may also, prior to this quest, seek the 


PAPIA. oy الإلهيات‎ ۱٦ 


النوعية» وإن كانت CIS‏ قبلية لا بالزمان بل بالذات» لكان سببا لوجود النوعية» مثل 
الحسم الذى بمعنى المادة» وإن كانت قليته لا بالزمان. بل وجود تلك الجسمية فى هذا 
النوع هو وجود ذلك النوع لا غير. 

By )٠١(‏ العقل Lal‏ فإن الحكم فيه كذلك. فإن العقل لا يکنه أن بضع فى شىء 
من الاشباء الجسميه الى لطبيعة الجنس وجودا يحصل هو Tal‏ وينضم إليه شىء آخر 
حنى يحدث الحيوان النوعى فى العقل . فإنه لو فعل ذلك لكان ذلك المعنى الذى للجنس 
فى Sill‏ غير محمول على طبيعة النوع» بل کان جزءا منه فى العقل ba‏ بل Ul‏ يحدث 
للشىء الذى هو النوع طببعة الجنسية فى الوجود وفى العقل معأ إذا حدث النوع بتمامه . 
eS ai,‏ سن E‏ و E ail‏ و 
من الجهة التى أو مأنا لھا . ولیس هذا حكم الجنس وحده من حيث هو كلى» بل حكم 
كل كلى من حيث هو كلى [VA].‏ 

ad OS)‏ من هذا أن الجسم UL‏ أخذ على Sahl‏ يكون جنسا يكو ن كا مجهول 
بعد » لايدرى أنه على أى صورة» وكم صورة يشتمل» وتطلب النفس تحصيل ذلك» 
لأنه لم يقر بعد بالفعل شىء هو جسم محصل. وكذلك إذا tasi‏ اللون وأخطرناه Jh‏ 
النفس؛ فإن النفس لا ah‏ بتحصيل شىء متقرر لا بالفعل» بل تطلب فى معنى اللون زيادة 
حمى Sad yy‏ لون . 

(؟1) وأما طببعة النوع فليس يطلب فيها rat‏ معناهاء بل تحصيل الإشارة. 
Lily‏ طبيعة الجنس فإنها وإ نكانت النفس إذا طلبت فها تحصيل الإشارة كانت قد فعلت 
الواجب وما يجب أن يقنع معه» فإن النفس قد تطلب أيضا مع ذلك تحصيل معناه قبل هذا 
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attainment of its meaning, so that [all] that remains for [the mind] is to 
become more prepared for this quest; and the soul would [have the power] 
to impose it on whatever indicated thing [the mind] wishes. [But] the 
soul cannot render it such that it would be whatever indicated thing [the 
mind] desires, except after adding to it other notions after “coloredness” 
prior to the indicative act. For, without adding something designating it 
as color in “this” matter, [the mind] cannot render color, when it is stil] 
color, to be that thing which is only color. It may be specified through 
accidental matters that have occurred externally where it itself can be 
imagined to remain with the ceasing to exist, one by one, [of the things 
that specify it]|—as the case would be with the things that specify the 
nature of being a species. The case is similar with measure, or quality, and 
others. The case is [also] similar with the body which we are considering: 
the mind cannot render it something to which one points by confining it to 
being a substance entailing anything that happens to be when the totality 
[has the dimensions] of length, width, and depth, so long as the things it 
entails or does not entail are not delineated, whereby [that something] 
becomes a species. 

(13) If someone says, “We would [then] be able to combine in this 
[kind of ] combination anything to be a thing,” we answer: 

(14) We are speaking of a special kind of combining where the things 
are combined in the manner of combination [that takes place] in the 
nature of the genus inasmuch as it is genus—namely, that manner would 
consist of the things combined being species that are included therein. 
Our discussion here, however, is not concerned with indicating the nature 
of the genus [with respect] to the manner in which it includes differen- 
tiae and nondifferentiae and which things are combined therein in the 
manner in which differentiae [are combined]. Rather, our discussion 
pertains to the manner that leads to the distinction between genus and 
matter. It does not follow that, when we wish to distinguish between 
things, we must go beyond making the distinction to demonstrate other 
states. Rather, our purpose is to know that the nature of the genus which 
is body consists in its being substance wherein it is possible for things given 
to combining in it to combine therein. Hence, the totality would consist of 


۱۷ الإلهيات من الشفاء 


الطلب» حتى إنما ببقى له أن يستعد لهذا الطلب ST‏ ويكون إلى النفس أن يفرضه أى مشار 
إليه شاء . فلا یکن النفس أن تحعله بحيث يجوز أن يكون أى مشار إليه شاء إلا بعد أن 
تضيف إليه معانى أخرى بعد اللونية قبل الإشارة. فإنه ليس Ke‏ أن يجعل اللون وهو لون 
بعد بلا زيادة شىء مشار إليه أنه لون فى هذه المادة» ذلك الشىء ليس إلا لونا فط . وقد 
يخصص بأمور عرضية عرضت من خارج يجوز أن ينوهم هو بعينه باقيا مع زوال واحد 
واحد منها » كما يكون فى مخصصات طبيعة النوعية . وكذلك فى المقدار أو الكشة أو 
غيرها ؛ وكذاك فى المسم الذى نحن بسبيله» یس Ke‏ أن doen‏ [19؟] الذهن مشارا 
إليه مقنصرا على أنه جوهر يتضمن أى شىء Gill‏ بعد أن تكون الجملة طويلة عريضة 
dias‏ على جملته [ما]' لم يتحدد الأشياء التى يتضمتها أو لا يتضمتها فيصير نوعا. 
(؟١)‏ فإن قال قائل: LS‏ أن eat‏ مثل هذا الجمع أى الأشياء شينًاء فتقول: 
)¢\( أ نكلامنا فى نحو من الاجتماع مخصوص ؛ يكون اجسماع الأشياء فيه 
ay‏ لوكي ار اس مر ؛ وذلك النحو هو أن aK‏ 
المجتمعات فصولا تضم e cA‏ إلا أنه ليس كلامنا ههنا فى الدلالة على طبيعة الجنس أنه 
كيف تحوى الفصول وغير الفصول» وأى الأشياء يجتمع فيه على نحو الفصول» بل كلامنا 
فبها على النحو المؤدى إلى الفرق بين الجنس والمادة. وليس إذا أردنا أن نفرق بين شيئين 
يلزمنا أن تتعدى التفريق إلى بيانات أحوال أخرى» lily‏ غرضنا أن نعرف أن طبيعة الجنس 
الى هو الجسم هو انه جوهر يجوز فيه اجتماع أشياء من شأنها أن جتمع فيه . ORS‏ 
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being long, wide, and deep, and [such that], even though these are things 
whose conditions are known, it still remains unknown. It is only to this 
extent that we speak in this chapter. 


Chapter [ Four ] 


On the manner in which ideas 
extraneous to genus enter its nature 


(1) Let us now discuss the things whose assemblage within genus is 
possible, pausing to consider establishing [that] its nature and quiddity, 
as realized in actuality, are due to them. We say: This quest divides into two 
parts. One of them consists [of the question]: What are the things that the 
genus must contain within itself and that become assembled [therein] 
whereby these things would render it a species? The second is [the question]: 
What among the things contained within [the genus] that are not as such 
[so as to render it a species]? 

(2) This is [because], if whiteness is contained within a body in the 
[oft-] mentioned manner," it docs not render [body] a species. Nor would 
animal, if divided into male and female, become thereby a species while, 
at the same time, it becomes a species through other things. Moreover, it 
is possible for animal to attach to an individual having many accidents 
where the sum total becomes an animal to which one refers. 

(3) We thus first say: It is not incumbent on us to undertake estab- 
lishing the special property of the differentia of every genus with respect 
to each species, nor, moreover the differentiae of one genus. For this 1s 
not within our capability. What is within our ability, however, is knowing 
the law in this and how the matter in itself ought to be. But, if we reflect 
on one of the intelligible meanings that occur in specifying the genus— 
namely, whether or not this is a meaning belonging to the genus according 
to the condition of this law—we may well be ignorant of it in many things, 
perhaps knowing it only in some. We thus say: 


۸ الإلهسات من الشقاء 


الجملة طويلة عريضة Rane‏ وتكون وإن كانت لا تكون إلا أشياء معلومة الشروط 
مجهولة بعد . وإلى هذا الحد ما تكلم فى هذا الفصل .]+ [VV‏ 


الفصل الرابع ] 
(د)فصل 


فى كيفية دخول المعانى الخارجة عن الجنس على طبيعة الجنس 


ES (5)‏ الآن فى الأشياء الى يجوز اجتماعها فى الجنس » ويكون التوقف فى 
إثبات طببعته وماهيته محصلة بالفعل Lil‏ يقع لأجلها . فنقول: إن هذا all‏ ينقسم إلى 
فسينن جروا اند ا LEY yo E‏ االو که Lapa, gh‏ امعد hands gb‏ 
وتحتمع » فتكون تلك الأشياء جاعلة إباه Sleg‏ والثانى» أنه أى الأشياء يكون واقعا فى 
حصره ما لس EAS‏ 

(Y)‏ وذلك أن الجسم إذا انحصر فيه البياض على التحو SAM‏ لم يجعله نوعاء 
والحيوان إذا قسم إلى ذكر وأنثى لم ينوع بذلك» وهو مع ذلك يننوع بأشياء أخرى . ثم 
الحيوان يجوز أن يقم على شخص فيه أعراض كثيرة تكون تلك الحملة حيوانا مشارا إليه. 

(Y)‏ فنقول أولا: لبس يلزمنا أن كلف إثبات خاصية فصل كل جنس عند كل نوع 
ولا أيضا فصول أنواع جنس واحد» فإن ذلك ليس فى معدورنا > بل الذى فى معدورنا هو 
معرفة القانون فى ذلك» وأنه كيف بنبغی أن يكون الأمر فى نفسه . وأما إذا نظرنا فى معنى 
من المعانى المعقولة الواقعة فى تخصيص الحنس أنه هل هذا المعنى للجنس على شرط ذلك 
gl‏ أو لبس ء فربما جهلناه فى كثير من الأشياء » وربا علمناه فى بعضها » فنقول: 
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(4) If, to thegeneral meaning, a nature is added, its addition must 
first be obtained hrough the method of division? in order for you to reduce 
it to being a speies. The division must [also be such] that it would be 
impossible for itto change when the substance of that thing referred to 
is constant. so tlat, for example, the one in motion of the two becomes 
immobile while »eing individually one and the immobile [one becomes] 
mobile while beng individually one, and when both the immobile and 
the mobile constitute the two parts of the essential division. Rather, the 
division must benecessary so that the special meaning will not separate 
from its proper hare of the genus. Moreover, the affirmative of the two 
divisions or bot! must not have occurred to it accidentally due to some- 
thing that preceles both. The nature of the genus entails that it has that 
meaning first. Fr, if it were second, then it is possible for the meaning not 
to be at alla diference, but a necessary concomitant of that thing which 
is a difference. br example, one engaged in division would have changed 
his judgment, aviding substance not into body and not-body, but into 
what is receptiv of motion and what is not receptive. For the receptive 
of motion doesnot make an immediate attachment to substance, but 
only after [the htter] has become spatial, corporeal. For the receptive of 
motion is a necssary concomitant of body. Many things are necessary 
concomitants o body, each of which mentions body, none of which, how- 
ever, are differntiae, but things that adhere necessarily to differentiae. 
[This is] becase substance, through the mediation of corporeality, is 
one of the thirs to which these meanings occur. Its division into that 
possessing corpreality and that not possessing it is by virtue of its being 
substance, not hrough the mediation of something else. 

(5) It is posible for one of the things that do not occur at first to be 
a differentia, bit it would not be a differentia proximate to that genus, 
but, rather, a afferentia succeeding [another] differentia. An example 
[of this] is to sx, “Body divides into what is rational and what is not.” For 
body, simply imsmuch as it is body, is not disposed to be either rational 
or irrational bit requires first to possess soul so as to be rational. And, 
if genus finds . differentia, then the differentiae that come thereafter 
must mak: knwn what that differentia specifies. For, being the posses- 
sor of rationaliy and being devoid of rationality make known the state O 


۱۹ الإلهمات من الشفاء 


a انضافت إليه طبيعة فيجب أول شىء‎ LYNN] إن المعنى العام إذا‎ (é) 
انضيافهها إليه على سبيل القسمة حى ترده إلى النوعية» وأن تكون الفسمة مسحيلة أن‎ 
وهو‎ de تتقلب وذلك المشار إليه باقى الجوهر» حنى بصير ملا المتحرك منهما عير‎ 
وهو واحد بالشخص» وغير المتحرك والمتحرك‎ Sod واحد بالشخص» وغير المتحرك‎ 
قسما لتقسيم الذاتى؛ بل يجب أن تكون القسمة لازمة فيكون المعنى الخاص لا يفارق‎ 
أ وكلاهما‎ penal فسطه الخاص من الحنس» وبعد ذلك فبجب أن يكون الموجب من‎ 
ليسا حمارضين له بسبب شىء قبلهما » وتتضمن طبيعة الجدس أن يكون له ذلك المعنى‎ 
بل كان أمرا لازما للأمر‎ Rall جاز أن لا يكون ذلك المعنى فصلا‎ GES oat أولا.‎ 
هو الفصل» مثل أن يكون قاسم قد غير حكمه فلم يقسم الموهر إلى جسم وإلى غير‎ Gil 
جسم - بل يقسم إلى قابل الحركة وإلى غير قابل للحركة . فإن القابل للحركة لا يلحق الجوهر‎ 
أول اللسحوق» بل بعد أن يصير مكانيا جسمانيا . فقابل الحركة يزم الحسم» ويلزم الجسم‎ 
Dyas امور‎ uae اشاء “كثيرة كل واحد منها يكر الجسم»‎ 
تعرض له تلك المعانى » وانقسامه إلى أن يكون ذا‎ TU] لأن الجسوهر [ بتوسط]' الجسمية‎ 
هو جوهر لا للوسط شىء آخر.‎ U جسمية أو غير ذى جسمية فهو‎ 

(e (‏ وقد يجوز أن يكون بعض ما لا يعرض أولا فصلاء وکن لا يكون فصلا قربا 
لذلك انس » بل فصلا بعد فصلء مل أن I‏ إن الجسم منه ناطق [YYY]‏ ومنه غير 
ناطق OY‏ الجسم بما هو جسم فقط ليس مستعدا OY‏ يكون ناطمًا وغير ناطق؛ بل يحتاج 
ل nd bY GK‏ اق كن Ialy Wht‏ وجد الجنس فصلا يجب أن تكون 
تلك القصول الى بعده فصولا تعرّف تخصيص ذلك الفصلء فإن ذا النطق وعدم Jell‏ 
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its differentia in being a possessor of soul. For one is in possession of 
rationality or is devoid of rationality by way of being a possessor of soul— 
not at all by way of being in actuality white, black, or some other thing. 
Similarly, a body’s being in possession of a soul or being without a soul is 
not at all due to any of the intermediary genera. If there also occurs to 
the nature of the genus accidents by which it is differentiated, then the 
propensity to be differentiated by them is due either to the nature of the 
genus or to a nature more general than it, just as it was previously due to 
a more particular nature. If this is due to a nature more general than 
[that of the genus]—as, for example, in [the fact] that animal [divides] 
into white and black and the human into male and female—then [such a 
division] would not constitute its differentiae. Rather, animal is white or 
black by reason of its being a natural body, when such a natural body has 
become subsistent in actuality and has then become subject to these acci- 
dents, being receptive of them even if [such a body] is not an animal. And 
the human becomes disposed to being either male or female only by reason 
of being animal. This, then, does not become a differentia for the genus. 

(6) Moreover, there would be things belonging specifically to genus 
that divide it, as in the case of animal into male and female, but which do 
not in any respect whatsoever constitute differentiae. This is because these 
would be differentiae if they occurred to animal by way of its form, whereby 
its form becomes divided by them in a primary way, and [provided] they 
are not the necessary concomitants of something which a differentia at 
first rendered subsistent. But, if they are not so, occurring to animal only 
(because some accident has occurred to the matter from which it 1s com- 
posed, so that [the latter] becomes of a certain state that [neither] pre- 
vents the realization of either the form or the quiddity of the genus of the 
two parts of the division in matter, nor, moreover, prevents the occurrence 
to the genus of another division by way of its form through differentiae), 
then the two parts of the division do not belong to differentiae but are 
among the necessary accidents in it—I mean, things like maleness and 
femaleness. For, the sperm suitable for the animal form and assigned to a 
special differentia of the universal animal may undergo an influence that 
is hot and becomes thereby male, when it itself could have undergone in its 
composition a cooling influence, rendering it female. [Now,] by itself, this 


\Vs‏ الإلهمات من الشفاء 


تعرف حال فصل كونه ذا نفس» فإنه ذو نطق وعد النطق من جهة ما هو ذو نفس» 
لا من جهة أنه أبيض أو أسود أو شىء آخر ألبنة بالفعل. وكذلك كون الجسم ذا نفس أو 
غير ذى نفس ليس له هذا بسبب شىء RA‏ من الأجناس المتوسطة» فإذا عرض لطبيعة 
الجنس أيضا عوارض يتفصل بها » لم يخل إما أن يكون الاستعداد للاتفصال بها نا هو 
لطبيعة الجنس » أو لطبيعة أعم منها o‏ كما كان قبل لطبيعة أخص متها . فإن كان لطبيعة 
أعم منها » مثل أن الحيوان منه أبيض وأسود » والإنسان منه ذكر وأثى» فليس ذلك من 
فصوله؛ بل lolh‏ صار أبيض وأسود لأجل أنه جسم طبيعى c‏ وقد صار ذلك الجسم 
الطبیعی قائما بالفعل ٹم وضع بهذه العوارض» وهو يقبلها » وإن لم یکن حبوانا . والانسان 
Ngo) Gaia bait)‏ لاح ق pA GST‏ 
انرو ا ف كن اماه Vee ly SiS ase ee‏ 
تكرق نضولا بوجدامن Ody Loge all‏ لاما انا CI‏ کون فصولا لو كانت عارضية 
للحيوان من جهة صورته حتى انقسمت بها صورته انقساما أولياء ولم تكن [۲۲۳] 
لازمة لشىء بقومه فصل أولا؛ فأما إذا لم تكن كذلك بل إا عرضت للحيوان GY‏ مادته 
الى يكون منها عرض لها عارض فصارت بحال من الأحوال لا نع حصول صورة الجنس 
وماهينّه ولا طرفا القسمة فى المادة» ولا أيضا نع أن يمع الجنس افتراق آخر من حيث 
صورته بالفصول؛ فليس طرفا القسمة من الفصول» بل من العوارض ALN‏ أعنى 
85M, HAR‏ فإن المنى gil‏ كان صالحا لصورة الحيوان وكان منعينا لفصل خاص 
من الحيوان الكلى عرض له انفعال حار فصار ذكراء وكان يجوز أن يعرض له بعينه انفعال 
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receptivity to action docs not prevent it in itself from receiving whatever 
differentia that occurs to animal by way of its form—that is, by way of its 
having soul that is an apprehender and moves voluntarily. For it is possible 
for it to receive rationality and what is other than rationality. [The former, ] 
hence, has no influence in its becoming a specics. Even if we were to deem 
it, in our estimative faculty, as neither female nor male, it would, paying 
no heed whatsoever to this, [still] be rendered subsistent as a species by 
that which would so render it. Hence, neither does ignoring this prevent its 
being rendered a species, nor does heeding it bestow on it specificity. But 
this is not the case if we deem it, in the estimation, as neither rational nor 
irrational, or if we deem color to be in any manner neither white nor black.’ 

(7) If we wish to distinguish between differentiac and the properties 
[of things] that divide them, it would not suffice to say that whatever 
occurs from the direction of matter is not a differentia. For [a body’s] 
being onc that partakes of nutrition or does not partake of nutrition comes 
[to it] only by way of [being] matter. But you must observe the other con- 
ditions which we have described. For this reason, we find among bodily 
species the class of things that partake of nutrition included in the group 
of things that do not partake of nutrition. We find the human, who is 
inescapably a species of animal, included in the group of both male and 
female—the same with horse and the like—while male and female are 
also included in [the species} human and horse. Howbeit, even though 
this meaning (which is a certain concomitant through which division for the 
thing divided obtains) is one of the conditions of differentia, it may exist 
in something other than differentia. Thus, that which is not differentia 
may be a necessary concomitant to one and only one species—this if it 


happens to be one of the concomitants of differentia. 

(8) To resume, we say: You know that, if matter moves toward the 
reception of the true nature of a form for a species to come to be, there 
may occur to it accidents arising from the bodily humors and other things 
that render its state different through acts that proceed from it and not by 
way of its receiving the form of genus or the form of differentia. For, not 
all the states it receives and accidents occurring to it belong to the aggre- 
gate of things included in the purpose toward which it moves [in the 
process] of coming to be. [Now,] you have known about the collisions of 
natural things, the opposition of some of them to some [others], and the 
reactions arising among them. It may well be that the obstructive reactions 
cause diversion from the intended purpose. They may [on the other hand] 


۱۷۱ الإليبات من الشقاء 


فصل يعرض للحيوان من جهة صورته» أى من جهةكونه ذا نفس Kbs‏ متحركا بالإرادة؛ 
فکان يجوز أن بقل النطق وغير النطق فلم یکن ذلك مؤثرا فى تتويعه . وحتى لو توهمناه لا 
ّى ولا دكرا ولم تلتفت إلى ذلك ألبنة لقام نوعا بما ينوعة» فلا ذلك يمنع عن التنوع دون 
at] OLY‏ ولا يقد gal‏ بالالتفات اليه . ولس كزلك إذا توهمناه لا bt‏ ولا أعجم l‏ 
وهمنا اللون لا أبيض ولا أسود بوجه. 

(۷) ولبس يكفى إذا أردنا أن نفرق بين الفصول والخواص القاسمة أن تقول : إن الذى 
عرق مز doll dye‏ فلس م عفان WIE OS‏ ا وير Le] SLE‏ يعرف من Boll Age‏ 
لکن يجب أن تراعى الشرائط الأخرى اللى وصفناها . [YE]‏ ولهذا لا نحد شيئا من 
جملة ما هو See‏ من أنواع الجسم يدخل فى جملة ما هو غير ae‏ ونجد الإنسان وهو 
نوع لا محالة من الحيوان يدخل فى جملة الدكر AVI,‏ جميعا » وكذلك الفرس وغيره. 
والذكر SV,‏ قد تدخل أبضا فى الإنسان وفى الفرس. على أن هذا المعنى وهو ملازم ما 
به تقع القسمة للمقسوم - وإن كان من شرائط الفصل - فقد يكون فى غير الفصل . فربما 
لزم ما لبس بفصل ey‏ واحدا لا يتعداه؛ وذلك إذا كان من لوازم الفصل . 

(A)‏ ونرجم فتقول: وأنت تعلم أن المادة إذا كانت تتحرك إلى قبول Hike‏ صورة 
لبحدث نوع» ob‏ يعرض لها عوارض من الأمزجة وغيرها تتاف بها حالها فى أفعال 
تصدر عنها لا من حيث تقيل صورة الجنس أو صورة الفصل» إذ لبس كل ما تقيلة من 
الأحوال وما يعرض LLY‏ يكون من جملة ما هو داخل فى الغاية اللى إليها تتحرك فى 
ese doc‏ سم دراك او لذأ جع ey‏ د D‏ 
اللى تقم ley‏ فربما كانت الانقعالات المعترضة صارفة عن الغاية المقصودة» وربما كانت 
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bring about differences that are not in the intended purpose itself but 
are In matters that, to some extent, accord with the purpose; or [finally] 
they may be matters very much removed from it. Thus, whatever occurs 
to matter in this respect, matter continuing to move toward [its] form is 
extraneous to the meaning of purpose. Maleness and femaleness are 
only effective in the qualitative state of the reproductive organs. [Now, ] 
reproduction is inevitably something that occurs after [the occurrence] 
of life and after life has been rendcred a species as a concrete, realized 
thing. Thus, these two and their like, although concordant with the pur- 
pose, are among the states that become concomitant after the species has 
become specified as a species. Thus, whatever affections and necessary 
concomitants are of this description, let it be known that these are not 
among the differentiae of genera. 

(9) We have made known the nature of the universal, how it exists, 
and how the genus from among [this nature] differs from matter. [We 
have made this known] in a way from which other aspects that we will be 
discussing hereafter branch out. We have also made known which things 
included in the genus are the oncs that render it a species. There remains, 
however, two Investigations connected with what we are after. One of 
them is [the question]: What are the things included in the genus that 
do not render it a species? The second is: [Regarding] this rendering of 
[things] as one, how does it come about, and how is it that from the genus 
and the differentia, which are two things, one thing is realized in actuality? 

(10) As regards the first investigation, we say: Since those things are 
not differentiae, they are inescapably accidents. Accidents are either nec- 
essary concomitants or not necessary concomitants. Those that are neces- 
sary are elther necessary to the genera of the genus (if it has genera), or 
to the genus itself by way of its differentia, or to differentiae beneath it, 
or to the matter of some of them. [Now,] with respect to those among 
them that belong to what is above [the genus], the necessary concom1- 
tants of the genera that are above, and of the differentiae to which the 
differentia substantiating the genus belongs, and of the necessary con- 
comitants of the materials of these and their accidents (for accidents 
may well be the necessary concomitants of [other] accidents)—all this is 
necessary to the genus and to what is beneath it. As for [the accidents] 


۱۷۲ الإلهيات من الشماء 


e Se SI ees) oy 
معه المادة‎ (say وربما كانت فى أمور خارجة عنها جدا . فما يعرض للمادة من هذه الجهة‎ 
تؤثر فى كيفية‎ URN, مستمرة إلى الصورة فذلك خارج عن معنى الغاية» والدكورة‎ 
LD ay Gayle امو‎ bee V [VO] pokey boli oS ly OW IE 
محصلا بعينه . فيكون ذانك وأمثالهما من جملة الأحوال اللاحقة‎ Lb وبعد تنوع الحياة‎ 
بعد تنوع النوع نوعا » وإن كانت متاسبة للغاية. فما كان من الاتفعلات واللوازم بهذه الصفة‎ 

فليعلم أنها ليست من الفصول للأجناس . 

)4( قد عرّفنا طبيعة الكلى وأنه كف يوجد وأن الحنس منها كيف Syke‏ المادة 
تعريفا من وجه يمكن أن يتفرع مته وجوه سنوردها بعد » وعرفنا أى الأشياء يتضمنها 
ا لجس مما ينتوع بها . وبقى بحثان متصلان با نحن بسبيله . أحدهما » أى الأشياء يتضمنها 
الجنس مما ليس بمنوع إياه؟ والٹانی» أن هذا التأحيد كيف يكون وكيف يكون عن الجنس 
وعن الفصل» وهما شيئان» شىء واحد متحصل بالقعل؟ 

LB )٠١(‏ البحث الأول ذتقول فيه : إن تلك الأشياء إذ لا تكون فصولا فهى 
ea‏ رقو العو رض ]ذا [ا رمن وما تع ADIOS VN ey‏ 
الجنس - إن كانت له أجناس - وإما لفصول أجناسه» وإما للجنس نفسه من فصله» 
اا مول ee TL UY, yer aU Ly‏ تعن :زوق قن UU‏ 
للأجناس الفوقانية والفصول التى ا الفصل المقوم الذى للجنس نفسه واللازمات لمواد هذه 
ولأعراضها - إذ قد يلزم الأعراض أعراض - فجميع ذلك يكون لازما للجنس ولا EA‏ 
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that adhere necessarily to the differentiae below the genus, none of them 
are necessary concomitants of the genus, since it would follow from this 
that two contradictories may adhere to it; indeed, one would have to 
allow both to be included in it. 

(11) Regarding the second investigation, let us suppose something to 
which one points, this being a collection attained from the differentiae of 
bodies and many accidents. If we speak of it as a body, we do not mean by 
this simply the collection of the bodily form and the matter to which all 
these things occur externally. Rather, we mean [by it] something not in a 
subject, having length, width, and depth, regardless of whether this predi- 
cation on it is primary or not primary. Thus, the aggregate inasmuch as 
it is a specific aggregate will have bodily predication in this sense befall- 
ing it. Body in the other sense—namely, its matter—is not predicated of it. 
Hence, if [the former] is spoken of as a body, that body would be nothing 
but itself, neither a part of it, nor yet something external to it. 

(12) Someone, however, may say, “You have rendered the nature of 
genus nothing other than the nature of the individual, when the philoso- 
phers have unanimously upheld that to the individual there belong acci- 
dents and properties extrancous to the nature of genus.” We say: 

(13) The meaning of [the philosophers’) statement (that to the indi- 
vidual there belong accidents and properties extraneous to the nature of 
genus) is that the nature of the genus that is predicated of the individual 
does not—in having the nature of the genus inasmuch as it is general— 
require those accidents in actuality. [They do} not [mean] that the nature 
of the genus 15 not said of the aggregate. For, if it were not said of the 
ageregate, 1) would not be predicated of the individual but would then be 
part of the individual. But, if these accidents and properties did not exist, 
there would also [still] be this nature which we have said exists in the 
above mentioned sense—namely, that it is the nature of a substance, in 
whatever [sense] its substantiality exists, that is rendered subsistent by 
such and such of the things necessary for it in being body. 


INT‏ الإلهمات a‏ الشماء 


]۲۲١[‏ وأما التى تلزم الفصول النى نحت الجنس» فلا يلزم المنس شىء منها » إذ يلزم من 
ذلك أن agh‏ التفيضان» بل قد يجوز أن a‏ كلاهما . 

)19( وأما البحث SUI‏ فلنفرض مشارا ad)‏ وهو مجموع محصل من فصول 
الأجسام وأعراض كثيرة. فإذ! قلنا له جسم» فلسنا نعنى بذلك مجرد مجموع الصورة 
الجسمية مع المادة الى هذه الأشياء كلها عارضة لهاخارجة» بل نعنى شيا لافى موضوع 
له طول وعرض وعمق سواء كان هذا الحمل عليه أوليا أو غير أولى. فتكون هذه الجملة 
من حيث هى جملة معينة بقع عليها حمل الجسم بهذا المعنى» ولا يحمل عليها الخسم 
بالمعنى الآخر الذى هو مادته. فإذا قيل له جسم» لم يكن ذلك الجسم إلا هو نفسهء لا 
الحزء منه ولا شىء خارح عنه . 

(؟1) ولكن لقائل أنيقول: قد جعلتم طبيعة الجنس ليست غير طبيعة الشخص » وقد 
أجمع الحكماء على أن الشخص أعراضا وخواص خارجة عن طبيعة الجنس . فنقول : 

(w)‏ معنى قولهم أن للشخص أعراضا وخواص خارجة عن iab‏ الجنس هو 
أن طبيعة الجنس المقولة على الشخص gE Y‏ فى أن تكون لها طبيعة الجنس من حيث 
تعم إلى تلك الأعراض بالفعل» لا أن طبيعة الجنس لا تقال على ALL‏ فإنه لو كان لا يقال 
على الجملة لم يكن محمولا على الشخص» بل كان يكون جزءا من الشخص. لكنه لو 
لم تكن هذه الأعراض والخواص» لكان يكون Lal‏ هذه الطبيعة النى فلناها موجودة بهذا 
المعنى المدکور» [YYY]‏ وهو آنا طبيعة جوه ركف كانت جوهرينه يتقوم S VI‏ 


ما يجب له فى أنه جسم . 
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(14) Thus, these accidents and properties lie outside being needed 
by the body that is from the genera—in order, for example, to be a body 
according to what has been said, unless it is [something] specified. And 
there is nothing in this [to imply] that, if these [accidents and properties] 
exist, then “body” is not said of them. For there is a difference in saying, 
“a nature that, in its meaning, does not require something,” and [saying] 
“it is not predicated of [it].” For something may be predicated of that 
whose meaning is not needed. But, if it is predicated, then it becomes 
specifically related to it in actuality after having had [the prior] possibility 
of being specifically related to another. The same is its state with [regard 
to] differentiae. Had it not been for this manner of considering the predi- 
cation of genus, then the nature of the genus would have been a part of 
[something], not a predicate [of it]. 


Chapter [Five] 


On the species 


(1) As for species, it is the nature realized both in {extramental] 
existence and in the mind. This 15 because, if the genus is realized as a 
quiddity through matters that realize [the genus], the mind thereafter 
ought to realize [the quiddity] only through direct reference; and, once 
the nature is realized as a species of species, in realizing it, [the mind] 
ought not to seek anything except direct reference. Then there would 
occur to [the species] necessary concomitants, consisting of properties and 
accidents through which the designated nature becomes specified. These 
properties and accidents would be either [(a)] relations only, without 
being at all a meaning [inherent] in the essence—these being the things 
that occur to the individual instances of simple things and to accidents— 
because their individuation consists in their being predicated of what 
they describe, whereas their being individuated through the subject is 
accidental (as is the case with natural forms, such as the form of fire); or 
[(b)] states additional to the relations, some, however, being such that it 
would follow necessarily that, if imagined removed from this designated 
thing, then this designated thing which differs from others would not exist 


)14( فهذه الأعراض والمخواص خارجة عن أن يحتاب di‏ الجسم من الأجناس مثلا 
فى أن يكون جسما على ما قيل» إلا أن يكون مخصّصا . ولیس فى ذلك إذا كانت هزه 
فليس يقال عليها الجسم. ففرق بين أن يقال: إن طببعة لا يحتاج فى معناها إلى شىء» 
وبين أن يقّال: لا يحمل عليه. فقد بحمل على ما لا clon‏ إلى معناه. وأما إذا حمل 1d‏ 
تخصص به بالفعل بعد أن كان يجوز أن يتخصص بغيره . وكذلك حاله مع الفصول . ولو لا 


هذا الوجه من الاعتبار فى حمل الجنس لكان طببعة الجنس جزءا لا ممحمولا. [24؟] 


] الخامس‎ eal] 
(ه) فصل‎ 


فى الع 


)9( وأما النوع فإنه الطيعة المتحصلة فى الوجود وفى العقل جميعا ؛ وذلك SY‏ 
الجنس إذا fut‏ [ماهية]' بأمور تحصله يكون Ul Jill‏ ينبغى له بعد ذلك أن يحصلها 
بالأشارة Cll Vy Lets‏ ان let‏ اشا فط يعن أن حصان feed‏ 
نوع الأنواع. ويكون Mee‏ تعرض له لوازم من الخواص والأعراض تتعين بها الطبيعة 
المشار إليها . وتكون تلك الخواص والأعراض إما إضافات فقط من غير أن تكون معنى 
قن be ty RI OL‏ ينون اک قف لأموو Dell‏ وا Meats SY ale‏ 
YS‏ محمولة على موصوفاتها »> وتشخصها بالموضوع يكون بالعرض كالصور الطبيعية 
مل صورة النار ؛ وإما أن تكون أحوالا زائدة على المضافات» لكن بعضها بحيث لوتوهم 
ge ee‏ هذا لقا ر Se Valco al)‏ نهذ الشار اله Sue ple ye cal‏ 


bie ca al . ماهينه‎ ` 
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but would have become corrupted in accordance with its necessary differ- 
ence [from these others]. Some [on the other hand] are such that, if 
imagined [as being] removed, it would not be necessary through [this 
removal] that its quiddity, after existence, would cease to exist, nor [that] 
the corruption of its essence after it has become specified [would follow]. 
But its being other than and different from others would have ceased to 
be in order to become some other difference without any corruption [of 
its essence]. 

(2) This may well become problematic for us and is not achieved [for 
us]. Our discourse, however, is not about what we ourselves know, but 
the state of affairs as it is in itself. 


Chapter [Six] 


On making differentia known and ascertaining [its nature] 


(1) Differentia is also [something] we must discuss and whose state 
[we must] make known. We say: Differentia in reality is not [something] 
like rationality and sensation. For such [a thing] is predicated only of that 
which has no differentia but is either a species (as, for example, [predi- 
cating] sensation of touch, as you have learned elsewhere) or an individual 
(as, for example, predicating rationality on the rationality of Zayd and 
‘Amr). For neither rationality nor sensation is predicated of individual 
people, so that of no [individual] among them is it said that [such an 
individual] is rationality or sensation. From [the latter] names, however, 
a name is derived for [the individual].! If these are differentiae, they are 
differentiae in another respect, not in the respect where they are the 
parts of what is said univocally of many. Thus, it is more appropriate for 
these to be the principles of differentiae, not differentiae [themselves]. For 
they are only predicated univocally of what is other than the individual 
[instances] of the species of what are said to be their differentiae. This 1s 
because rationality is predicated univocally of Zayd and ‘Amr, and sensa- 
tion is predicated univocally of sight and hearing. 

(2) Thus, “differentia”—such as rationality and sensation—1s not 
such that it is said of anything belonging to genus. For neither sensation 
nor rationality are at all “animal.” As for differentia which 1s “rational” and 


we‏ هيات من الشناء 


موجوداء بل يكون قد فسد نحو مغايرته اللازمة. [YYA]‏ وبعضها بحيث لوتوهم 
مرفوعا لم يجب به لا بطلان ماهيته بعد وجودها ولافساد ذاته بعد تخصصها c‏ ولكى 
cll‏ ميقا رقم pSV Cleary‏ إلى ميقا ئرة کی نياف 

كنا رما أشكل علينا ذلك فلم يتحصل» ولیس LO‏ فيما نعلمه نحن» بل 
ا 


[المصل السادس] 
Jalo)‏ 


فى تعرف الفصل Gi,‏ 


)1( والفصل Lal‏ يجب أن تكلم فيه ونعرف حاله. فتقّول: إن الفصل TLL‏ 
لبس هو Po‏ النطق والحسٌ . فإن ذلك غير محمول على شىء إلا على ما لبس فصلا cA‏ 
بل نوعا مل اللمس للحس على ما علمت فى موضع ST‏ أو شخصا fo‏ حمل النطق 
على نطق زيد gary‏ لاو اختخاض lll‏ لأ يعمل Yy shad! phe‏ ار rt Sind‏ 
منها أنه نطق أو حس» لکن Gate‏ له من أسمانها اسم . فإ ن كانت هذه فصولا op?‏ فصول 
من جهة أخرى» وليست من Na‏ هى أقسام المقول على كثيرين بالتواطؤ . فالأولى 
أن تكون هذه مبادىء الفصول لا الفصول» فإنها إنما تحمل بالتواطؤ على غير أشخاص 
lel‏ يقال إنها فصولها . وذلك لأن النطق يحمل على نطق زيد ونطق عمرو باتواطؤ» 
والحس يحمل على البصر والسمع بالتواطؤ . 

(؟) فالفصل الذى هو كالنطق والحس ليس هو بحيث يقال على شىء من الجنس » 
فلس الحس ولا النطق حبوانا Il‏ وأما الفصل الذى هو الناطق والحساس فالجنس بالموة 
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“sensitive,” genus Is potentially [this differentia]; if it becomes it in actu- 
ality, then it becomes a species. As for the manner of this, [it is something] 
we have discussed, showing how genus [becomes] differentia and species in 
actual existence, how these differ from one another, that species in reality 
is something which is genus when it becomes described as actual, and 
that this distinction and separation belongs to the mind. If, however, one 
devises a way [that] genus is separated and distinguished in composite 
things that are in [extramental] existence, then it becomes matter, and 
differentia becomes form—T[in which case] neither genus nor differentia 
is predicable of species. 

(3) One of the doubts that arise relating to this discourse—nay, con- 
cerning the nature of differentia—is as follows:? 

(4) It is evident that each species 15 rendered separate by a diffcren- 
tia from its associates sharing the [same] genus. Moreover, this differen- 
tia is also one of the [universal] ideas. It would, then, be either the most 
general of the predicates or an idea [subsumed] under the most general 
of predicates. [Now,] it is impossible to say that each differentia is the 
most general of the predicates. For “the rational” (and many of the 
things that are of the same order) is neither a category nor within the 
governing rule of a category. Hence, it remains for it to fall under the 
most general of predicates. But each thing that falls under a meaning 
more general than it separates from another sharing this meaning 
through a differentia proper to it. Hence, for every differentia there will 
be a differentia, regressing infinitely. 

(5) What must be known in order to resolve this doubt is that, in 
[some instances] of predication, the predicate renders the quiddity of 
the subject subsistent, while, in some, it is only a necessary concomitant 
[of the subject] that does not render a quiddity subsistent—as in the 
case of existence. [It must also be known] that it does not necessarily 
follow that every meaning that happens to be more particular, falling 
under a more general meaning, is separated in the mind from others 
participating in [the general meaning] through a differentia that consti- 
tutes a meaning other than its [own] essence and quiddity.* This is only 
necessary when that which is predicated of [the subject] renders its quid- 
dity subsistent and would thus be, for its quiddity in the intellect and the 
mind,? [something] akin to the part. Hence, whatever shares that mean- 
ing with it in the intellect, in the mind, and in definition® shares in some” 
thing which is part of the quiddity. If, then, it differs from it, it must do so 


هوء وإذا صار هو بالفعل صار نوعا . وأما كف ذلك فقد [YTV]‏ تكلمنا فيه وبنا أنه 
كيف يكون الجنس هو الفصل وهو النوع فى الوجود بالفعل وكيف OF‏ هذه بعضها من 
بعض» وأن النوع بالحقيقة شىء هو الجنس إذا صار موصوفا بالفعل» وأن ذلك التميز 
والتفريق هو عند العقل. فإذا احتيل وفصل وتيز فى الوجود فى المركات صار الجنس 
مادة والفصل صورة» ولم يكن الجنس ولا الفصل مقولا على النوع . 

(؟) ثم من الشكوك النى تعرض على هذا الكلام » بل على وجود طبيعة الفصل ما أقوله : 

)€( إنه من اليين أن كل نوع منفصل عن شركائه فى الجنس بفصل . ثم ذلك الفصل 
معنى أيضا من المعانى » فإما أن يكون أعم الحمولات» bly‏ أن يكون معنى واقعا تحت أعم 
الحمولات . ومحال أن يقال : إن كل فصل هو أعم الحمولات . فإن الناطق وأشياء كثيرة ما 
يجرى مجراه لبس مقولة ولافى حكم مقولة ؛ فببقى أن يكون واقعا نحت أعم الحمولات . 
وکل ما هو واقع تحت معنى أعم منه فهو منفصل عما يشاركه فيه بفصل يختص به» فيكون 
إذن لكل فصل فصل » ويذهب هذا إلى غير النهاية . 

(5) والذى يجب أن يعلم ce‏ ينحل به هذا الشك أن من الحمل ما يكون الحمول 
فيه مقوما لماهية الموضوع» ومنه ما يكون أمرا لازما له غير مقّوم لماهيته كالوجود ؛ واه 
لبس يجب أن یکون كل معنى يكون أخص aly‏ نحت معنى آعم U‏ ينقصل عن شر 3 
فيه بفصل فى العمّل» هو معنى ple‏ ذاته وماهيته. Lily [Vry]‏ يحب ذلك إذا كان مأ 
يحمل عليه مقوما لماهيته فيكون كالحزء فى العقل والذهن لماهيته . فما بشاركه عند العقل 
call,‏ اهرون لق تراك الى يقن و نرقو بد ا 
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in something the two do not share, this being—for the intellect, mind, and 
definition—something other than its quiddity. Hence, its primary differ- 
entiation would be in terms of something which is [part of ] of the aggre- 
gate of its quiddity, not in terms of all that is included in its quiddity—I 
mean, with respect to mind and definition. The part, however, is other 
than the whole. Hence, [the predicate] differs from [the subject] in terms 
of something which is other than it—namely, differentia. 

(6) But, if participation was in terms of something which is a neces- 
sary concomitant, basically not participating in the [constitutive] parts 
of the quiddity, where the quiddity in its [entire] self (not [only] in part) 
is separated—as, for example, the separateness of color from number— 
then, even if these two share in existence, then existence, as it has become 
clear to you from the rest of what you have learned in philosophy, is a 
concomitant [of quiddity], not included in the quiddity. Hence, in terms of 
its being defined and in the mind, color, in being separate from number, 
does not require something other than its [own] quiddity and nature [for 
this separateness]. If number were to share with [color] a meaning 
included in its quiddity, then it would need to be separated from it by 
some meaning other than the totality of its quiddity. But the totality of the 
quiddity of color has nothing at all in common with the quiddity of number, 
but only shares with it something external to the quiddity. Color, hence, 
does not need a differentia through which it differs from number. 

(7) We say, moreover, that genus is predicated of species as part of 
its quiddity, and on differentia as a necessary concomitant of it, not as 
part of its quiddity. An example of this is animal. It is predicated of the 
human as part of its quiddity and on the rational as a necessary con- 
comitant of it, not as being part of its quiddity. For by “rational” is only 
meant something having rationality and something having a rational 
soul, without our very statement “rational” entailing for that thing a 
demonstration to show that it is either a substance or not a substance. 
Howbeit, it is necessary that that thing cannot but be a substance, a body, 
and sensitive. These things, however, would be predicated of it in the way 
that that which is a necessary concomitant is predicated of that which must 
be [its] concomitant. [This is] because [these things] are not included in 
what is understood by “rational”—that is, the thing that has rationality. 


\VV‏ الإلهمات من الشماء 


يخالفه فى شىء GLY‏ فيه ؛ ويكون ذلك جزءا آخر عند العقّل والذهن والتحديد من 
ماهينه . فتكون مخالفتة الأولبة بشىء من جملة ماهيته» ليس بجميع ما يدخل فى ماهيئة, 
أعنى عند الذهن والتحديد . والحزء غير الكل O‏ مخالفته له بشىء غيره وهو الفصل . 

Ul, (3)‏ إذاكانت المشاركة فى أمر لازم وكان لايشاركه فى أجزاء حد الماهية أصلا 
وكات الماهية بنفسها منفصلة لا بجزء منها » مثل انفصال اللون عن العدد » فإنهما وإن اشتركا 
فى الوجود» فالوجود - كما اتضح فى سائر ما تعلمت من الفاسفة - لازم غير داخل فى 
الماهية . فلا يحتاج اللون فى اتفصاله من العدد عند التحديد والذهن إلى شىء آخر غير 
ماهيته وطیعته . ولو شاركه العدد فى معنى داخل فى ial‏ لكان یحتاج إلى أن ينفصل 
عنه ببعنى آخر غير جملة ماهيته . لك جملة ماهية اللون غير مشاركة R‏ لماهية العدد , 
Ul,‏ تشاركها بشىء خارج عن ال ماهية . فلا يحناج إذن اللون إلى فصل يخالف به العدد . 

(Y)‏ ونقول bal‏ إن الجنس يحمل على النوع على أنه جزء من ماهيته؛ ويحمل على 
الفصل على أنه لازم له لا على أنه جزء من ial‏ مثاله الحيوان يبحمل على [YY]‏ 
الإنسان على أنه جزء من eh‏ ويحمل على الناطق على أنه لازم له لا على أنه جزء 
من ماهینه . UB‏ يعنى بالناطق شىء له نطق وشىء له نفس ناطقة من غير أن Spt‏ 
نفس قولنا الناطق Gly‏ لذلك الشىء أنه جوهر أو غير جوهر . إلا أنه يازم أن لا يكون هذا 
ال Vy Laser Vy Lyng VL‏ سام GCS‏ هينه الأموو ستولة عليه اقول اللازء 
على الملزوم لأنها غير داخلة فى مفهوم الناطق أى الشىء ذى النطق . 
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(8) We now say: As for differentia, it does not share with the genus 
that is predicated of it anything in [terms of] the quiddity, so that its 
separation from it is in itself. [On the other hand,] it has something in 
common with the species in that it is part of it. Hence, its separation is 
due to the nature of the genus which is included in the quiddity of the 
species, but not in the quiddity of the differentia. As for the state fof 
differentia] with respect to the rest of things, if the differentia shares the 
quiddity with them, it must separate from them through a differentia; if 
it does not share the quiddity with them, it is not necessary to separate 
from them through differentia. It is not necessary that each differentia 
should share something in terms of quiddity. Thus, it does not necessarily 
follow that, if a differentia should fall under what is more general than 
it, this subsumption under it should be a subsumption under a genus. On 
the contrary, it is possible for it to fall under what is more general than it, 
where the more general is included in its quiddity. It is [also] possible for 
it to fall under that which is more general than it only in the manner in 
which an idea falls under what is its necessary concomitant, not as one 
included in its quiddity. An example of this is the rational. It is subsumed 
under the apprehending in that the apprehending is a genus for it, while 
the apprehending is subsumed under substance in that it—I mean, sub- 
stance—lis a necessary concomitant of it, not a genus in the manner to 
which we have alluded. It also falls under the relative, not in [the sense] 
that relation is its substance or is included in its quiddity, but only in that 
it is a necessary concomitant of It. 

(9) Thus, in its separation from the species, differentia does not need 
another differentia. Nor, in separating from the things that share exis- 
tence with it or from the other concomitants, does it need a meaning 
other than its own quiddity, It does not necessarily follow that it should 
inevitably fall under what is more general than it in the manner in which 
the species is subsumed under the genus; rather, it falls in the manner 
of the subsumption of the more particular under the [more general] nec- 
essary concomitant that is not included in the quiddity. l 

(10) If, however, you take differentia to be, for example, rationality, 
then its likes are necessary in the differentiae of composite things. If 
by rationality you mean its being in possession of a rational soul, then 
it would be one of the meanings composed of a relation and a substance, 
as you have learned about its governing rule in other places. If {on the 
other hand] you meant the rational soul itself, it would be a substance 


فين oly‏ من الشفاء 


(A)‏ فتقول الآن: Ll‏ الفصل فإنه لا يشارك الجنس الذى يحمل عليه فى الماهة 
فيكون إذن انفصاله عنه بذاته . ويشارك النوع على أنه جزء منه فيكون انفصاله عدر 
لطبيعة الجنس التى هى فى ماهية النوع وليست فى ماهية الفصل. Lily‏ حاله مع 
سائر الأشياء » فإن الفصل إن شاركها فى الماهية وجب أن ينفصل عنها بفصل, 
وإن لم يشاركها فى الماهية لم يجب أن ينفصل عنها بنصل. ولیس يجب أن يكون 
كل فصل يشارك شينًا فى ماهية» فليس يجب لا محالة إذا وقع الفصل تحت ما هو 
أعم منه أن يكون وقوعه تنه هو وقوعه تحت الجنس» بل قد یکن أن يمع تحت ما 
هو أعم منه ويكون الأعم داخلا فى ماهيته . Kay‏ أن لا يمّع تحت ما هو أعم منه 
إلا وقوع المعنى بحت اللازم له دون الداخل فى ماهيته» مثل الناطق مثلا؛ فإنه يمع 
تحت المدرك على أن المدرك جنس cal‏ والمدرك بقع تحت الجوهر على أنه - أعنى 
الجوهر - لازم له لا جنس على الوجه الذى أو مانا إليه. وبقع أيضا TE EA O‏ 
لاعن أن الإضافة جرفو ارد اة فى vals‏ — .يل على انها لازفة [YE] aS‏ 

)4( فالفصل ليس يحتاج فى انفصاله عن النوع إلى فصل آخرء وليس PTE‏ 
انقصاله عن الأشياء المشاركة له فى الوجود وسائر اللوازم إلى معنى غير نفس ماهيّه ؛ 
ولبس يجب أن ab‏ لا محالة تحت ما هو أعم منه وقوع النوع تحت الجدس» بل قد يقع 
وقوع الملزوم الأخص تحت اللازم gill‏ لا يدخل فى الماهية . | 

)9°( وأما إذا أخذت الفصل كالنطق مثلاء LE‏ بحب أمثاله فى فصول الاشياء 
ASM‏ فإن Coe‏ بالنطق كونه ذا نفس ناطقة» كان من المعانى المؤلفة من نسبة وجوهر؛ 
على ما علمت من حكمه فى مواضع أخرى. وان عنيت نفس النفس الناطقة كانت 
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and part of the composite substance from which it differs through a 
differentia that obtains between the simple and the composite among 
substances, as you have ascertained many times. 

(11) Let us now return to the premises of the doubt [previously 
raised]. We say: 

(12) As for the premise stating that, because differentia is a certain 
idea, it must then be either the most general of predicates or subsumed 
under the most general of predicates, this is admitted. As for the other— 
namely, the one stating that whichever of the predicates is the most gen- 
eral is a category—it is false. For the category is only the most general of 
generic predicates that render the quiddity subsistent, not [simply] the 
most general of predicates. [Moreover,]| it does not render subsistent the 
quiddity of everything beneath it but is a necessary concomitant of [the] 
things [beneath it]. The other [premise ]—stating that each thing that is 
subsumed under a more general meaning 15 separated from another that 
shares [this meaning} with it through a differentia proper to it—is false. 
[This is] because, [for] those things that share [a meaning], if the shar- 
ing is in terms of the necessary concomitants without the meaning being 
included in the quiddity, then the separation from it is not through a 
differentia, but through the quiddity alone. With this, [the point has 
been] specifically made that it is not necessary that for every differentia 
there is a differentia. 

(13) It must be known that the meaning of the statement that the 
differentiae of substance constitute a substance and that the differentiae 
of quality constitute a quality is that the differentiae of substance must 
constitute substance and that the differentiae of quality must constitute 
quality, [but] not that there exists in the meaning of their quiddities the 
definition of substance in [the sense] that they are themselves substances, 
nor that the differentiae of quality include in their quiddities the defni- 
tion of quality in that they are qualities [in themselves]. [They do not 
include this] unless we mean by the differentiae of substance (for example) 
not the differentia predicated univocally of substance, but the differentia 
predicated of it derivatively—I mean [for instance] not “rational,” but 
“rationality.” It would then be as you have learned, and it would be 
differentia derivatively, not univocally. [But] true differentia is spoken of 
univocally. Moreover, it does not necessarily follow that, if differentia exists 
in the univocal [sense], that the differentia by derivation must also exist. 


tll من‎ ole ۱۷۹ 


جوهرا وكانت جزء جوهر مركب تخالفه بالفصل الواقع بين البسبط والمركب فى الجواهر, 
على نحو ما cat‏ كيرا . 

dd فى اكد‎ Mobaill NM اع‎ OS) 

nese ene Ll (5%)‏ أن يكون ن أعم 
bly ol Hl‏ ان كن ge‏ راقن نحت أعم Gl, hs ol A‏ ا 
وهى القائلة إن كل ما هو أعم الحمولات فهو مول ة كذب؛ Lil,‏ المقولة WY‏ 
الجدسية المقومة للماهية لا الى هى أعم الحمولات» وليس تقوم ماهية كل GA‏ بل 
لزم الأشياء . والقائلة الأخرى إن كل ما هو واقع تحت معنى أعم منه فهو منفصل عما 
بشاركه فيه بفصل يختص به كاذبة . GY‏ المشاركات إذا كانت مشاركة فى اللازم دون 
المعنى الداخل فى الماهية» لم يكن الاتفصال عنها بفصل بل بمجرد الماهية. [YO]‏ 
بعد هذا أنه لا يجب أن يكون لكل فصل فصل . 

OY)‏ ويجحب أن يعلم أن الذى يقال من أن فصول الجوهر جوهرء وفصول الكيف 
كيف» معنى ذلك» أن فصول الجوهر يلزم أن تكون جوهرا » وفصول الكيف يلزم أن 
تكون US‏ لا أن فصول الجوهر يوجد فى مفهوم ماهياتها حد الجوهر على أنها جواهر 
فى أنفسها » وفصول الكيف يوجد فى ماهيئها حد الكيفية على أنها كيفية. إلا أن 
نى بفصول الجوهر مثلاً لا الفصل المقول على الموهر بالتواطؤ» بل الفصل JAN‏ عليه 
بالاشتقاق؛ أعنى لا الناطق بل النطق » کون Se‏ ما علمت ويكون فصلا بالاشتقاق لا 
c sbi gt‏ والفصل ead!‏ الذى يقال بالتواطوٌ . ولس يجب إذا كان الفصل الذى بالتواطؤ 
موجودا » أن يكون Lal‏ الفصل الذى GULAYL‏ موجودا ؛ إنما يكون هكزا لا فی كل ما 
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This would not be the case in everything that is a species, but only in 
that which is substantial species [and] not accidental species—nor yet 
in every substantial species, but only in what is composite and is not a 
simple substance. 

(14) Thus, the differentia which is spoken of univocally means some- 
thing having a certain description in an unqualified [sense]. Thereafter, 
by way of reflection and contemplation, it becomes known that this thing 
with this certain description must be either a substance or a quality. An 
example of this is that the rational is something possessing rationality. 
There is nothing in its being something possessing rationality [that ren- 
ders it] either a substance or an accident. It is, however, known exter- 
nally that this thing cannot but be either a substance or a body. 


Chapter [Seven] 


On making known the proper relationship 
between definition and the thing defined 


(1) Someone may say: 

(2) Definition, as those engaged in the art [of logic] agree, is com- 
posed of genus and differentia, each of the two being separate from each 
other, their sum constituting the two parts of the definition. [Now,] 
definition is nothing other than the quiddity of the thing defined. As such, 
the relation of the meanings that are denoted by the genus and differentia 
to the nature of the species is the same as their relation in definition to 
the thing defined. And, just as genus and species are the two parts of the 
definition, likewise their two meanings constitute the two parts of the thing 
defined. If this, then, is the case, it would be incorrect to predicate the 
nature of the genus of the nature of the species, because it is part of it. 

(3) We say: 

(4) If we define and say, for example, “Man is a rational animal,” 
our intention by this is not that man is the sum of animal and rational. 
Rather, our intention by that is that the animal which is that animal 


۸۰ الإلهبات من الشفاء 


هو نوع؛ بل فيما هو نوع جوهرى دون الأنواع العرضية» ولیس أيضا فى كل نوع جوهرى, 
بل فيما كان مركيا ولم یکن جوهرا بسبطا . 

)56( فالفصل الذى يقال بالتُواطوٌ معناه شىء بصفة كذا مطلقا » ثم بعد ذلك على 
سبيل النطر والتامل بعلم أنه يجب أن يكون هذا الشىء الذى بصفة كذا جوهرا أو كنا . 
gl all.‏ الناطق هو شى Gb al‏ فلن فى نشبا ad‏ هو اله .جوهر او عرض 
إلا أنه يعرف من خارج أنه لا یکن أن يكون هذا الشىء إلا جوهرا أو جسما prea].‏ 


[الفصل السابع] 
(ز) فصل 


فى ays‏ مناسة الجر المحدود 


: ولقائل أن يقول‎ O) 

(Y)‏ إن الحد كما وقع عليه الاتفاق من Jal‏ الصناعة مؤلف من جنس وفصل» 
وكل واحد منهما مفارق للآخرء ومجموعهما هو [lege]‏ الحد» وليس الحد إلا ماهية 
الحدود » فتكون نسبة المعانى المدلول عليها باجنس والفصل إلى طبيعة النوع PUES‏ 
الحد الى المحدود . LSG‏ أن الجنس والفصل جزءا الحد » فكذلك معتباهما جزءا الحدود . 
وإذا كان كذلك لم يصح حمل طبيعة الجنس على طبيعة النوع لأنه جزء منه . 

(Y)‏ فنمول: 

)4( إنا إذا حددنا فقلنا : الإنسان - مثلا - حبوان ناطقء فليس مرادنا بذلك 
أن الإنسان هو مجموع الحيوان والناطق» بل مرادنا بذاك أنه الحيوان الذى ذلك الحيوان 


جزء . جزءاء قنواني 
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is rational—indeed, that it is specifically the one which is rational— 
[speaking] as though! animal in itself is something whose existence is not 
realized in the manner we discussed earlier.” If this animal is rational, 
so that the one of which we have said in a general way that it has an 
apprehending soul—that is, that it has a soul—is {the one that is] not 
realized, then [this latter] becomes realized by virtue of its state of being 
sensitive and rational. This, then, would be a realization for its being a 
possessor of an apprehending soul. Thus, it is not the case that a body 
having an apprehending soul is one thing and its being 1n possession of a 
rational soul is something external added to it. Rather, this thing which 
is an animal is the body possessing an apprehending soul. Its soul being 
apprehending is an indefinite thing. But that which is in act in existence 
cannot at all be indefinite, but is realized in [existence]. This indefinite- 
ness would be only in the mind, since the true nature of the apprehend- 
ing soul remains problematic for it until [this] is explicated, where one 
would then say [that it is] “apprehending through sensation, imagina- 
ton, and rationality.” 

(5) If sensation is included in the definition of animal, it would not, 
in truth, be differentia, but only an indication of differentia. For the 
differentia of animal consists in that it is a possessor of an apprehending 
soul [and] that it moves by volition. The very haecceity of animal does 
not consist in that it senses; its haecceity does not consist in that it imag- 
ines; nor does its haecceity consist in that it moves by volition. Rather, it 
is a principle for all these, all these being its powers where the attribu- 
tion [of animal] to any one of them has no priority over its attribution to 
another. In itself, however, it has no name, these being its concomitants, 
and, hence, we are compelled to invent a name for it in relation to them. 
For this reason, we combine sensation and movement in its definition, 
making sense as though it has a meaning that includes both the external 
and internal sense; or else one may confine oneself to sensation, where 
it would indicate all [these powers]—not by entailment, however, but 
through concomitance. 

(6) You have encountered a clear exposition of [all] this and its like. 
[To resume, then,] sense in reality is not the differentia of animal, but one 
of the branches of its differentia and one of its necessary concomitants. Its 
differentia is the existence of the soul, which is, for it, the principle of all 
this. The case is similar with the rational [with respect] to man. But the 
absence of names and the paucity of our awareness of differentiae—either 


poll NAN‏ الشماء 


ght‏ »يل a aaa‏ سمه امرل fears‏ وبعووو على الح 
الذى LS‏ قبل. فاذا كان ذلك الحیوان ناطقا حتى يكون هذا الذى تقول له: إنه ذو نفس 
در کا Gall aoe‏ هو pb‏ هه gh pad gb ail gl‏ قل hare he‏ بق اا 
نفسه حساسة ناطفة» فيكون هذا تحصيلا لكونه ذا نفس دزاكة. فليس يكون الجسم ذو 
النفس الدراكة شيا » وكونه ذا نفس ناطقة شيا بنضم إلبه خارجا cae‏ بل [97؟] 
يكون هذا Gall‏ هو حوان هو الجسم ذو النفس الدراكة .. نم کون نفسه دراكة أمر مبهم» 
ولا یکون الفعل فى الوجود مبهما ITE‏ علمت» بل يكون فيه محصلا؛ واا يكون 
هذا الإبهام فى الذهن» إذ يكون مشكلا عليه itio‏ النفس الدراكة gm‏ يفصل» Jed‏ 
دراكة بالحس والتخيل والنطق . 

bly (0)‏ أخذ الحس فى حد الحيوان فليس هو LY‏ الفصل» بل هو دليل على 
الفصل . فإن فصل الحيوان أنه ذو نفس دراكة متحركة بالإرادة وليس هوية نفس الحيوان أن 
بحس » ولا age‏ أن يتخيل » ولا هويته أن يتحرك بالإرادة» بل هو مدا لجميع ذلك» وهذه 
كلها قواه» لیس أن ينسب إلى بعضها أولى من أن دسب إلى الآخرء لكنه ليس له فى 
نفسه اسم» وهذه توابعه > فنضطر إلى أن رع له اسما بالنسسة إلمها ليها . ولهذا H at‏ 

والتحرك معا فى حده» ونجعل ا لجس كانه معنى يجمع الحس الظاهر والباطن » أويقتصر 

BPE 

)1( وقد ساف لك gly‏ هذا وما أشبهه» فليس الحس ALY‏ فصل الحبوان» بل 
اخ nd‏ ا E‏ و یا ogy‏ ی ا کیت فا كله له؟ 
وكذلك الناطق للإنسان. لكن عدم الأسماء وقلة شعورنا بالفصول يضطرنا - إما هذا 
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this or the other—force us to swerve from the true nature of the differ- 
entia toward its necessary concomitant. Sometimes we may thus derive its 
name from its concomitant, intending by “sensitive” that which has the 
principle from which sensation and other things come out. Sometimes 
differentia itself may be unknown to us, we being aware only of its nec- 
essary concomitant. Our discussion of these things is not in terms of 
what we ourselves intellectually apprehend, what we ourselves do, and the 
way we manage [such things], but in terms of the manner in which they 
themselves exist. Moreover, if animal were to have no soul except the sen- 
sitive, then its being a sensitive body would not be a genus purely in the 
sense of the corporeal sensitive nature—on the condition [that is] of its 
being only [this], but only in the sense we have stated. Hence, the union 
of the differentia with the genus is only something which entailed the 
genus potentially, not as something which is potentially the necessary 
concomitant of the genus. [On the other hand,]} the union of matter with 
form, or the [one] part with the other in the composite, is only the union 
of one thing with another thing which is external to it, whether a neces- 
Sary concomitant or an accident. 

(7) Thus, the things that have union are of different kinds. One of 
them is like the union of matter and form, where matter would be some- 
thing which, by itself, would in no respect have existence but which 
becomes actual through form, on the condition that form is something 
external to it, where neither of the two is the other, and where [their] 
combination is identical with neither. The second is the union of things 
where each is independent of the other in subsistence, except that they 
unite so that there results from them one thing, either through composi- 
tion or through transformation and mixture. Among [the different kinds 
of union] is the union of things where some do not subsist in act except 
through that with which they combine, while some subsist in act [inde- 
pendently of the other]. Thus, that which does not subsist in act becomes 
subsistent in act by that which subsists in act. From this, a united combi- 
nation takes place—as, for example, the union of body and whiteness. In 
all these divisions, no one thing is identical with the thing it unites with; 
the aggregate [of the two] is not identical with [each of] of [the] parts, and 
neither one is at all predicated univocally of the other. 


+ les} الإلهيمات من‎ VAN 


وإما ذائرى - , الانحراف عن حقيقة الفصل إلى لازمه. فربما LL‏ اسمه من AY‏ 
فاب ف Landy ell [VA] ar cans sll Ltd itl‏ وروي ail gS‏ 
نفسه مسجهوة تنرنا e‏ ولم نشعر إلا بلازمه . judy‏ كلامنا فى هده ey)‏ 
Sis‏ نحن ومم نحن ونتصرف فيها نحن» بل من جهةكيفية وجودها فى أنفسها . ثم لو 
jl ped OT‏ تين إلا اک OS‏ ا Lee ped pee‏ کی ب 
fadil‏ الحسة والحسية بشرط أن يكون هو فقطء بل على النحو الذى قلنا . فاتحاد 
by jell‏ نيس إلا على أنه شىء كان pad‏ الجنس bh‏ لا يلزم الجنس بالقوةء 
واتحاد الاد صورة أو الجزء بالجزء الآخر فى المركب» UD‏ هو اتحاد شىء بشىء خارج 
evar‏ 57 

(Vv)‏ تكن Lv‏ کنا sled Je sli‏ خا ر یکن كاعاة 
المادة والصر:: فتكون المادة Lib‏ لا وجود له باتفراد ذاته بوحه»ء ar Uly‏ بالفعل 
بالصورة» عر 5 تكون الصورة ly‏ خارجا كه لبس أحدهما الآخرء وبکون المجموع 
لبس ولا oly‏ منھما . والثانى» اتاد أشياء يكو نكل واحد منها فى نفسه مستغتیا عن 
po‏ قن Ugh dl‏ شعو feared‏ سراق dorly‏ نا ی 
والامتزايج. ee‏ اتحاد أشياء بعضها Y‏ يقوم بالفعل إلا ما انضم إلبه» وبعضها يقوم 
بالفعل * go ya?‏ لا يقوم Jaak‏ بالذى يقوم بالفعل ويجتمع من ذلك جملة متحدة» مثل 
اتحاد حمس نياض. وهذه الأقسامكلها لا تكون المتحدات منها بعضها [YFA]‏ بعضاء 
re Y,‏ ووا feo Vy‏ ف عل Daes‏ 
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(8) Among [the kinds of union] is the union of one thing with another 
where the potentiality of one of the two is to be that thing, not to be 
[merely] joined to it. For the mind may intellectually apprehend a mean- 
ing where it is possible for the meaning itself to be many things, each of 
which is that meaning in existence. [The mind] would then join another 
meaning to it whose existence is specified in that the [latter] meaning is 
entailed in [the former]. It would only be “another” with respect to 
[mental] assignment and ambiguity [in thought], not in [extramental] 
existence. An example of this is measure. For it is a meaning that can be 
line, surface, and depth, not in that something else conjoins it so that the 
combination 15 line, surface, and depth, but in being that very line or that 
very surface.* This is because the meaning of measure is that it is some- 
thing that is receptive of equality, for example, without this having the 
condition that it is only this meaning. For the likes of this is not a genus, as 
you have known. Indeed, unconditionally it is something clse—so that its 
existence in itself is the existence [it has] (that is, after it is predicated 
of it in itself that it is such [a thing]), regardless of whether [this is] in 
[terms of being of] one dimension, two dimensions, or three. 

(9) This meaning in existence will be only one of these. The mind, 
however, creates a separate existence for [this meaning] inasmuch as it is 
intellectually apprehended. Moreover, if the mind adds to it an increase, 
it would not add the increase as an extraneous meaning attaching to the 
thing receptive of equality such that [the latter] is in itself receptive of 
equality while [the former] is some other thing added to it, extraneous 
to [it]. Rather, the [increase] would be a realization of its receptivity of 
equality with respect to its being of only one dimension or more. Thus, 
the receptive of equality in one dimension in this thing would be the very 
thing receptive of equality, so that you can say, “This [thing] receptive of 
equality is this [thing] that has one dimension, and vice versa.” This would 
not be in things that have passed. And, here, if there is some multiplicity 
that one cannot doubt, it is a multiplicity not by way of being [composed] 


VY ce BN قات‎ gS ان‎ Magee ای‎ Law ab c+ ومني لخاد کی‎ (A) 

بنضم إلبه . فإن الذهن قد يعقل معنى يجوز أن يكون ذلك المعنى نفسه AB‏ كثيرة كل 
واحد منها ذاك المعنى فى الوجود c‏ فيضم إليه معنى آخر تعين وجوده بان يكون ذلك المعنى 
متضمنا فبه» Uy‏ يكون آخر من حيث nell‏ والإبهام لا فى الوجود ؛ fe‏ المقدار . فإنه 
معنى يجوز أن يكون هو LH‏ والسطح والعمق » لا على أن يقارنه شىء فیکون مجموعهما 
الخطو السطح والعمق» بل على أن يكون نفس الخط ذلك أو ننس السطح ذلك . وذلك 
لذن ع :لقنا رعو لني يت ZAR Sealey te TE‏ 
فقط . فإن مثل هذا لاايكون جنسا كما علمت» بل بلا شرط غير ذلك : se‏ يجوز أن 
يكون هذا الشىء القابل للمساواة هو فى Gland‏ شىء کان» بعد أن يكون وجوده لذاته 
هو الوجود » أى يكون محمولا عليه لذاته أنه كذا » سواء كان فى pie slam‏ أو ثلاثة. 
)4( فهذا المعنى فى الوجود لا يكون إلا أحد هذه» لکن الذهن يخلق له من حيث 

Jim‏ وجودا مفردا . ثم أن الذهن إذا أضاف a]‏ الزيادة لم يضف الزيادة على أنها معنى من 
خارج لا حق بالشىء القابل للمساواة حنى يكون ذلك قابلا للمساواة فى حد نفسه وهذا 
شىء آخر مضاف إلبه خارجا عن ذلكء بل يكون ذلك تحصيلا لقبوله للمساواة أنه فى 
بعد واحد فقط أو فى أكثر منه. [90؟] فيكون القابل للمساواة فى بعد واحد فى هذا 
الو هو نين pal‏ ر خو ناذا الكابن Waa ghalglineld‏ 
الذی هو ذو بد واحد وبالعكس» ولا يكون هذا فى الإشياء التى مضت. وههنا وان 
E‏ ا NAG‏ كنع SSS IS eM‏ 
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of parts, but a multiplicity by way of something not being realized and of 
something being realized. For the thing which in itself is realized can be 
considered as being realized for the mind so that “otherness” thereby 
obtains. But, if it becomes realized, it would not be some other thing except 
through the consideration which has been mentioned [and] which belongs 
solely to the mind. For realization does not change it but ascertains it. 

(10) This is how one must intellectually apprehend unity in genus and 
differentia. Even if it differs and some species have composition in their 
natures—their differentiae arising from their forms, and their genera 
from the materials belonging to their forms (even though neither their 
genera nor their differentiae are their materials and forms inasmuch 
as [these latter] are materials and form, while some [species] have no 
composition in their natures, having composition, if at all, [only] in the 
manner we have spoken of )—then each of the two things in each species 
would be other than the other only because at one time it has been taken 
not in its state of realization but only as potentially realized, and at 
another time taken as actually realized. This potentiality does not belong 
to it in accordance with [extramental] existence but only according to the 
mind. For it does not have in existence the realization of a generic nature 
that remains realized in potency as a species, regardless of whether or 
not the species has composition in terms of natures. 

(11) [In the case of] genus and differentia also in definition, inas- 
much as each of them is part of the definition qua definition, then neither 
one is predicated of definition, nor is definition predicated of either. For 
it is not said of definition that it is either genus or differentia, or vice 
versa. Thus, neither is it said of the definition of animal that it is body or 
that it is sensitive, nor conversely. But, inasmuch as genera and differen- 
tiae are natures that arise as [one] nature, as you have known, they are 
predicated of the thing defined. Indeed, we say: Definition in reality 
yields the meaning of one nature. For example, if you say, “rational ani- 
mal,” from this is realized the meaning of one thing which is the very 
animal which [in the definition] is that very animal which is rational. 


oly NAL‏ من الشعاء 


من جهة أمر غير محصل وأمر محصل. فإن الأمر الحصل فى نفسه يجوز ER Òl‏ من 
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شيمًا آخرإلا بالاعتبار SAU‏ الذى ذلك للعقل وحده. فإن التحصيل ليس يغيره بل يحققه . 

)٠١(‏ فهكذا يجب أن يعقل التوحيد الذى من الجنس والفصل . وإنه وإنكان مختلفا 
وكان بعض الأنواع فيها تركب فى طبائعها وتتبعث فصولها من صورها c‏ وأجناسها من 
المواد Al‏ لصورها » وإن لم یکن لا أجناسها ولا فصولا موادها وصورها من حيث هی 
مواد وصور › وبعضها لبس فيها تركيب فى طبائعها بل .إن کان فبها تركيب فهو على النحو 
الذى قلنا » Ub‏ يكون أحد الشيئين منهما فى كل نوع غير الآخرء لأنه قد أخذ مرة لا بحاله 
من التحصيل» بل على أنه بالقوة محصل» وأخذ مرة وهو محصل بالفعل . وهذه القوة له 
ليس بحسب الوجود » بل بحسب الذهن . فإنه ليس له فى الوجود حصول طبيعة جنسية 
هی بعد بالقوة محصلة «leg‏ وسواء کان النوع له تركيب فى الطبائع أو لم يكن [VEN].‏ 

)19( والجنس والفصل فى الحد أيضا من حي كل واحد منهما هو جزء للحد من 
حبق هو Vail cam‏ يهن عار ade fame abl Vy abt‏ فاته لا يقال Sh aed‏ نين 
ولا فصل «SHINY,‏ فلا يقال ob‏ الحيوان إنه جسم ولا أنه ذو حس ولا SY‏ وأما 
من حيث الأجناس والفصول طبائع inb [dai]‏ على ما علمت فإنها تحمل على 
الحدود » بل تقول : إن الحد يفيد بالحشيقة معنى طبيعة واحدة. مثلا إنك إذا قلت: الحيوان 
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If you consider that one thing, there would be no multiplicity in the mind. 
But, if you look at the definition, finding it composed of several of these 
meanings, and consider them from the point of view that each of them, 
according to the aforementioned way of looking, is a meaning in itself 
other than the other, you will find that there is multiplicity in the mind. 
If, by “definition,” you intend the meaning subsisting in the soul according 
to the first consideration—namely, where the one thing which 1s anima] 
is identical with that very animal which is rational—then the very defini- 
tion itself would be the same as the defined thing apprehended by the 
mind. But, if you intend by “definition” the meaning in the soul according 
to the second differentiated consideration, the very definition itself would 
not have the same meaning as the thing defined but would be something 
leading to it— [leading to] its acquisition. 

(12) Moreover, the consideration that necessitatcs that the definition 
itself is the thing defined does not render “rational” and “animal” the 
two parts of the definition; but, rather, [it renders them] predicates of it 
in that it itself is [one thing], not that they are two things of a reality that 
are different from each other and each different from the composite. 
Rather, by it, in our example, we mean the thing which is itself animal, 
being that animal whose animality is perfected and realized through 
rationality. The consideration that necessitates that the definition 5 
other than the thing defined prohibits genus and differentia from being 
predicated of definition, but they would be two parts of it. For this reason, 
definition is not genus, nor is genus definition; and species is neither one 
of the two. Nor is the totality of the meaning of “animal” as compounded 
with the rational identical with the meaning of “animal” not [so] com- 
pounded; nor is the meaning of “rational” identical with [the meaning 
of what is] uncompounded. What is understood from the meaning of the 
combination of “animal” and “rational” is not what is understood from 
[the meaning] of each [separately]; and neither [of the two separately] 
is predicable of [this meaning]. Thus, the combination of “animal” and 
“rational” is neither animal nor rational, because what is combined of 
two things is other than [each of the] two, but it is a [third thing]. [This 
is] because each of the two is part of [the combination]: the part cannot 
be the whole, nor the whole the part. 
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(؟1) ثم الاعتبار الذى يوجب كون الحد بعينه هو الحدود لا يجعل الناطق والحيوان 
جزئين من الحد» بل محمولین عليه بأنه هو لا أنهما شيئان من حقيقة متغايران ومغايران 
للمجتمع . لکن نعنی به فى مثالنا الشىء الذى هو بعينه الحيوان الذى ذلك الحيوان Calg‏ 
مستكملة منحصلة بالنطق . LEM,‏ الذى يوجب كون الحد غير الحدود يمنم أن يكون 
ا لجس [YEY]‏ والفصل محمولين على الحد » بل جزئين منه . فلذلك ليس الحد بجنس ولا 
الجنس بحد ولا الفصل واحدا منهما » ولا جملة معنى الحيوان مولا مع الناطق هو معنى 
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لاايكون هو الکل» ولا الكل يكون هو الجزء [ver].‏ 
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Chapter [Eight] 
On definition 


(1) What we must now make known is the manner in which things 
are defined, the relation of definition to them, and the difference 
between a thing’s quiddity and form. We say: Just as the existent and the 
one are among the things common to the categories (but [this] by way of 
priority and posteriority), the case is also similar with things that have 
quiddity and definition, for this is not on the same level in all things. 

(2) As for substance, it is one of the things which definition treats in 
a primary and real manner. In the case of others, [definition treats 
them] inasmuch as their quiddity is connected [either] with substance or 
substantial form in the manner we have defined. As for natural form, you 
have known its state. You have also known measures and figures. These 
other things are thus also, in one respect, defined only in [terms] of sub- 
stance. From this it occurs that they come to be.! As for accidents, there 
is in their definitions [something] additional to their essences. For, even 
though their essences are things that in no way include substance as a 
part belonging to them—this being the case because that whose part is 
substance is substance—substance is included in their definition as a 
part, since they are necessarily defined through substance. 

(3) As for composite things, there occurs in them the repetition of 
one and the same thing twice. For, since they have substance, it must be 
included in the definition; and, since they have an accident defined 
through substance, it becomes incumbent to include it once again in the 
definition of accident, so that definition in its entirety becomes inescapably 
composed of the definition of substance and the definition of accident: 
there would thus be duality and multiplicity. [This] becomes clear if the 
definition of that accident is analyzed and reduced to [the components] 
it entails. Thus, substance would be found twice in the definition of this 
composite, while in the essence of [this] composite it occurs once. Hence, 
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لا محالة وعائد إلى And‏ وكثرة. وسين إذا حلل حد ذلك العرض ورد إلى مصمناته؛ 
فيكون حد هذا المركب قد وجد فيه الجوهر مرتين» وهو فى ذات SM‏ مرة واحدة» 
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in this definition there is an addition to the meaning of the thing defined 
itself. But true definitions ought not to have additions in them. An exam- 
ple of this is that, if you define “snub nose,”? you must inevitably include 
“nose” in [the definition] and include “snub” in it, in which case you would 
have included in it the definition of “snub.” But “snub” is a concave nose, 
and you cannot take concavity by itself; for, if concavity by itself is “snub,” 
then a concave leg would also be “snub.” You must, then, inescapably 
include “nose” in the definition of “snub.” Thus, if you have defined 
“snub nose,” you have included “nose” in [the definition] twice. Hence, it 
must either follow that the likes of these things cannot be definitions, 
definitions pertaining to simples only, or else that these are definitions in 
a different respect. [Nor] ought we to confine definitions to lexical expla- 
nations of a name, making the examples of these [real] definitions for 
this reason. For definition is that which indicates quiddity—this you have 
known. If it were the case that every statement beside which a name can be 
imposed is a definition, then all the books of al-Jahiz? would be definitions. 

(4) If this, then, is the casc, it is evident that the definitions of these 
composites are definitions in some other respect. 

(5) The quiddity of every[thing that is] simple is the same as itself 
because there is nothing receptive of its quiddity. If there were something 
receptive of its quiddity, then the quiddity of that thing would not be the 
quiddity of the receptive thing that is realized for it. [This is] because 
that thing received would be its form, and its form is not that to which its 
definition corresponds. Nor are composites [the things] they are through 
form alone. For the definition belonging to composites does not consist 
of form alone; rather, the definition of a thing indicates all the things that 
render it subsistent. Thus, it also, in some respect, includes matter. It 1s 
through this that the difference between quiddity and form in composite 
things is known. Form is always part of the quiddity in composite things, 
while the form of every simple [thing] is also identical with it because 
there is no composition in it. In the case of composites, however, neither 


` 


YAY‏ الإلهمات من الشماء 


فكون فى هذا الحد زيادة على معنى الحدود فى نقسه. والحدود [الحقيقية]' لا.يحب 
أن تكون فيها زيادات. ومثال هذا أنك إذا حددت GY‏ الأنطس coed‏ أن تأخذ ف 
YN‏ محالة» وتأخذ فيه الافطس فتكون أخذت فيه حد الأقطس » Á‏ الأفطس هو 
= عمق › line CaS‏ وحده: فإنه لو كان العميق وحده هو الأفطس 
كافك ele ue BGI Sb glee Yoo fp celeb Lal tall GL‏ 
bb‏ حددت الأ الأفطس تكون قد أخذت فيه الأ مرثين؛ فلا يخلو إما أن لا تكون 
agar ada gt‏ رن لون ادر a el‏ أ کی ھا fe‏ با 
أخرى . ely‏ يتبغى أن تفتصر من الحد على أن يكون شرح الاسم» فنجعل أمثال هذه 
اذك logue‏ كته he Ja ye abl GY‏ اناه abe aby‏ وار IB FOS‏ 
یکن أن يفرض بإزاه اسم حدا لكان جميع OS‏ الحاحظ حدودا . 

3306 كان Laagae OLS ode gl ged cle he pill‏ دود 
على جهة أخرى . 

)0( وك مسيم كان cab‏ :واه [Yeo] a pe tthe sa‏ 
ولوكان هناك شىء قابلا ماهيته» لم يكن ذلك الشىء ماهيئة ماهيه المقبول الذى حصل 
له» GN‏ ذلك المقبو لكان يون صورته » وصورته ليس هو الذى alin‏ حده» ولا AS‏ 
بالصورة وحدها هو ما هى» فإن الحد OLS gall‏ ليس هو من الصورة وحدها c‏ بل حد 
الشىء يدل على جميع ما يتقوم به ذاته» فيكون هو أيضا يضمن المادة بوجه. وبذا يعرف 
الفرق بين الماهية فى المركبات والصورة. والصورة دائما جزء من الماهية فى المركات» 
و شيع ةقان ضورته VY ails Led‏ ر كب هه Ly‏ الركات Bd Gy po WO‏ ولا 
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their forms nor their quiddities are identical with themselves. As for form, 
it is obvious that it is part of it. As for the quiddity, it 15 that by which it is 
what it is; and it is what it is only by virtue of the form being connected with 
matter, which is something additional to the meaning of form. The com- 
posite is also not this meaning but is the assemblage of form and matter. 
For this is what the composite is, and the quiddity is this composition. Form 
is thus one of the things to which composition is added. The quiddity is this 
very composition that combines form and matter. The unity that comes 
about through both is due to this one [composition]. 

(6) Thus, there belongs to genus inasmuch as it is a genus a quiddity, 
to species Inasmuch as it is species a quiddity, and to the particular singu- 
lar there also belongs a quiddity by way of the concomitant accidents that 
render it subsistent. [Here,] it is as though, when the quiddity is said of 
that which pertains to genus and species and of that which pertains to the 
singular individual, it 1s said equivocally. This quiddity is not separable from 
that which renders a thing what it is; otherwise, it would not be a quiddity. 

(7) There is, however, no definition of the singular in any respect 
whatsoever, even though the composite has some definition. This is 
because definition is composed of descriptive names that necessarily do 
not refer to anything specific. For, if it were [such a] reference, it would 
be sheer naming or some other indication by way of motion—a pointing 
at and the like—and would not include making the unknown known 
through description. 

(8) Since every name confined to the definition of a singular thing 
indicates a description and [since] description has the possibility of being 
applicable to many, composition not removing this possibility from it,* 
then [it follows that], if A is a universal meaning and B, [also] a universal 
meaning, is added to it, it is possible that there would be some specifi- 
cation. But, if [this is] the specification of a universal by a universal, then 
that which is A and B would remain a universal, having the possibility 
of sharing [a common characteristic with others]. An example of this is if 
you define this [person as] Socrates, saying, “He is the philosopher,” there 
is a sharing [with others]. If you say, “He is the religious philosopher,” 
there is also a sharing [with others]. If you say, “He is the religious philoso- 
pher unjustly put to death,” there is also sharing [with others]. If you say, 


ol gy \AA‏ من الشفاء 


ماهيتها ذاتها . أما الصورة فظاهر أنها جزء منها ؛ وأما الماهية فهى مابها هى Lily tle‏ 
ھی ما ھی بکون الصورة مقّارنة للمادة» وهو أزيد من معنى الصورة. والمركب ليس هذا 
المعنى أيضاء بل هو مجموع الصورة والمادة؛ فإن هذا هو ما هو المركب» والماهية هذا 
reer Sel‏ حدما E‏ اا کی ر ای د التركيب الجاع 
للصورة والمادة» والوحدة الحادثة منهما لهذا الواحد . 

)1( فللجنس با هو جنس ماهية. وللنوع بأ هو نوع ماهية» وللمعرد الجزئی Lal‏ 
بها هو مفرد جزئى ماهية يما نموم به من الأعراض اللازمة. فكآن الماهية إذا قيلت على 
الى فى الجنس والنوع وعلى الى للمفرد الشخصى كان باشتراك الاسم. وليست هذه 
الماهية مفارقة لما هو بها ما هوء وإلا لم تكن ماهية . 

VAN )۷(‏ حد للمفرد بوجده من الوجوه» gly‏ كان اللمركب حد ما . وذلك 
dllnne VEL elas go cilge abt GY [YEN]‏ ادن NGS‏ أشازة إلى الى signe‏ 
gl deans Ks Lei,‏ قله ارو ath Ly silty Soom‏ ذلك اسن 
فبها تعريف المجهول بالنعت . 

)4( وإذ کان كل اسم يحصر فى حد المفرد يدل على نعت» والنعت يحتمل الوقوع 
Cally cave Ue‏ لاايشرحيا lb «Slt ll the op‏ }15 كان | معت كلا ao‏ 
إلله ب - وهو معنى كلى - جاز أن يكون فيه تخصيص ما . ولك إذا كان تخصيص 
كلى بكلى ts‏ بعده الشىء الذى هوآ و ب كليا يجوز أن ينع فيه شركة . ومثال ذلك : 
هذا سقراط؛ » إن حددته فقلت : إنه الفلسوف» ففيه شركة؛ وإن قلت: الفيلسوف 
الدين» ففيه أيضا شركة؛ فإن قلت : الفبلسوف الدين J‏ ظلما ء فقيه أيضا شركة؛ فإن 
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“He is the son of so-and-so,” this [description] also has the possibility of 
being shared [by others]; moreover, [the latter] would be an individual 
whose defining would be as the defining [of Socrates]. If that individual 
is then known by direct reference or by an agnomen,’ then the matter 
reverts to direct reference and an agnomen and ceases to be [identifica- 
tion] through definition. If one adds [to this] and says, “He is the one put 
to death in such a city on such a day,” this description, despite its indi- 
viduation by an artifice, [remains] a universal that can be said of many, 
unless attributed to an individual. 

(9) If that to which it is attributed is an individual among a group of 
individuals [belonging to] some species, there is no access to knowing it 
except through direct observation, and the mind will arrive at knowledge 
of it only through sensation. If [on the other hand] that to which it is 
attributed is one of the individuals of which each individual fulfills the 
reality of the species so that it has no similar, and if the mind appre- 
hended that species through its [sole] individual instance, then, if the 
description is attributed to [such an individual], the mind will have knowl- 
edge of it. The mind will not fear any change of state resulting from the 
possibility of the thing’s corruption, since the likes of this thing is not 
corrupted.® But the [the former] thing described [the corruptible indi- 
vidual] is not [something] where one has assurance of its existence and 
of the permanence of the description said of it. The mind sometimes 
may know the period of its duration, but [its description] would also not 
be a true definition. It is thus clear that there is no true definition of the 
singular. It is only known through a proper name, a direct reference, or a 
relation to something known through a proper name or a direct reference. 

(10) Every definition is an intellectual conception where it would be 
true to predicate it of the thing defined. The particular is corruptible. If 
it becomes corrupted, it is no longer defined by its definition. Thus, the 
predication of definition of it would be true for one period, false in 
another; and, as such, the predication of definition on it would always be 
conjectural, unless, besides intellectual definition, there is some direct 
reference or observation whereby it becomes defined by its definition 
through such a reference. If this does not obtain, however, it 5 [only] 
believed to have a definition. As for the thing truly defined, its definition 
would be a certainty. Thus, whoever undertakes to define corruptible 
things undertakes to render them eternal and gocs astray. 


۱۸۹ الإلهمات من الشفاء 
قلت : ابن فلان» کان فيه احتمال شركة أبضاء وکان فلان شخصا تعريفه كتعريفه . فان 
عرف ذلك الشخص بالإشارة أو بالقب عاد الأمر إلى الإشارة واللقب» وبطل أن يكون 
بالتحديد . وان زيد فقيل: هو الذى قل فى مدينة كذا يوم كذاء فهذا الوصف bal‏ مع 
تشخصه SAL‏ يجوز أن يقال على كثيرين إلا أن يسند إلى شخص . 

)4( فإنكان المسند إليه شخصا من جملة أشخاص نوع من الأنواع لم يكن 
السبيل إليه إلا بالمشاهدة ولم يجد العمّل عليه وقوفا إلا بالحس . فإن كان المسند إليه من 
الأشخاص - الى [1407] كل شخص متها مسلوف Aah‏ اللوع - فلا شخص نظيرا 
له» وكان قد Jal Jae‏ ذلك النوع بشخصه» فإذا جعل الرسم مسندا إليه كان للعقل 
وقوف عليه ولم يخف العقل تغير الحال لحواز فساد ذلك الشىء» إذ fo‏ هذا الشىء 
لا یفسد. ولکن المرسوم لا يوق بوجوده ودوام قول الرسم cade‏ وربا عرف العقل مدة 
cal‏ فلم یکن هذا Lal‏ حدا gd Like‏ أنه لا حد حقبقی coy‏ إا يعرف بلقب 
أوإشارة أو نسبة إلى معروف بلقب أو إشارة. 

O)‏ وكل حد فإنه تصور عقّلى صادف أن يحمل على الحدود . والجزئى فاسد 
إذا فسدء لم يكن محدودا بحده. فيكون حمل الحد عليه مدة ما ole‏ وفى غيرها 
كاذياء فبككون حمل SH‏ عليه بالظن دائما » أو يكون هناك غير التحديد بالعقل زيادة 
a Oye N aE‏ لم یکن ذلك» يكون مظنونا 
ها أن Ly ore ad‏ ادود MALL‏ كن de‏ ا قن اه ان بد الا سدات 
فقد تعرض Mle‏ ويركب شطط [YEA].‏ 


10 


15 


20 


30 


190 Book Five, Chapter Nine 


Chapter [Nine] 


On the appropriate relation between 
definition and its parts 


(1) It is often the case that in definitions there are parts which are 
parts of the thing defined. When [however] we say, “Genus and differen- 
tia are not rendered subsistent in existence as parts of the species,” it is 
not as though we are saying, “The species does not have parts.” For the 
species may have parts. This is when it is one of the two kinds of things 
[namely, accidents and substances]: as to being accidents, [the parts] 
would consist of quantities; as to being substances, they would consist of 
composites. The outward state of affairs suggests that the parts of the 
definition are prior to the thing defined. But, in some instances, it so hap- 
pens that the opposite of this is the case. Thus, if we wish to define a 
segment of the circle, we define it in terms of the circle; and, if we wish 
to define the human finger, we define it in terms of the human; and, if 
we wish to define the acute angle, which is a part of the right angle, we 
define it in terms of the right angle. We do not ever define the right 
angle in terms of the acute, the circle in terms of its segment, or the 
human in terms of [the human] finger. We must know the reason for 
this. We thus say: 

(2) None of these are parts of the species with respect to its quiddity 
and form. Moreover, it is not a condition for the circle [to be a circle] 
that it should have a segment in actuality from which the form of the cir- 
cle is composed in the way that it is a condition for it to have a circum- 
ference. Nor is it a condition for the human inasmuch as he is human 
that he should in actuality have a finger, nor [yet] is it a condition for the 
right angle that there should be an acute angle that is part of it. For all 
these things are not parts for the thing by way of its quiddity, but by way 
of its matter and subject. It only happens that the right angle includes 
an acute angle and that the circle has a segment because of an affection 
undergone by their matter. This is [something] on which neither the per- 
fection of their matter through form nor the perfection of their form 1n 
itself depends. Know that the surface is [abstract] intellectual matter for 


PAV Don) الإلهمات من‎ yar 


[الفصل التاسع ] 
)1( فصل 


)1( ونقول: إنهكثيرا ما يكون فى الحدود أجزاء هى أجزاء الحدود . وليس إذا 
قلنا : إن الجنس والفصل لا ومان جزئین للنوع فى الوجود › کون کان قلنا : إنه لا.يكون 
للنوع أجزاء . فإن النوع قد يكون له أجزاء » وذلك إذا كان من أحد صنفى الأشياء » أما فى 
الأعراض فمن OLS‏ وأما فى الجواهر فمن المركيات . وظاهر الحال بومىء إلى أن أجزاء 
الد أقدم من ahl‏ » لكنه قد يق أن يكون فى بعض المواضع بالخلاف . فإنا إذا bo)!‏ أن 
نحد قطعة الدائرة حددناها بالدائرة» وإذا أردنا أن نحد أصع الإنسان حددناها بالإسانء 
اا انق لاعن uae‏ 
بالحادة ولا الدائرة aei]‏ ]' ولا الإنسان بالأصبع . فيجب أن نعرف العلة فى هذا . فقول : 

)1( إن هذه لبس شىء منها أجزاء النوع من جهة ماهيته وصورته؛ ثم إنه ليس 
aslll bt 5‏ ان GS‏ قرا Jad kd‏ اننم caslall age lps‏ كنا Yond ye‏ 
أن يكون لها محيط ؛ ولا من شرط الإمسان - من حيث هو إنسان - أن يكون له أصبع 
بالفعل « ولا من شرط القائمة أن تكون هناك حادة ھی جزء منها . فهذهكلها ليست أجزاء 
للشىء من حيث ab‏ بل من حيث مادته وموضوعه . فإما يعرض shasta [VEN]‏ 
gy‏ مها cole‏ وللدائرة أن تكن فا فة Lad‏ يعرض ادها لش :ذلك ما يعاق 
به استكمال مادتها بصورتها ولا استكمال صورتها فى نفسها . واعلم أن السطح مادة 
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the form of the circle by reason of which it undergoes division. If the per- 
fection of their’ matter were to depend on [such parts], then [the latter] 
would be among the necessary concomitants of which a thing is never 
devoid, not among the things that render [a thing] subsistent, as previ- 
ously explained. But [the things] with which we are concerned are not 
like this; rather, a thing may be devoid of them. 

(3) Also, in the case of the example of the finger, man, to be [defined 
as] “a rational animal,” does not require [the possession of | a finger. 
Rather, [the latter] is one of the parts belonging to his matter by which 
his material state is improved. Hence, whatever parts there are that are 
caused by matter, form not needing them, these are not at all parts of the 
definition. If, however, they are parts of matter but are not parts of matter 
absolutely, being only the parts of that [specific] matter for the purpose 
of that [specific] form, then they must be included in their definition of 
that form. That species would also be with matter in the way that the finger 
is not a part appropriately related to body absolutely, but to body which 
has become animal or human. Similarly, the acute angle and the segment 
[of the circle] are not parts of the surface absolutely, but of the surface 
that has become a right angle or a circle. For this reason, the form of these 
wholes is included in the definition of these parts. 

(4) From then on, these three examples differ. For the finger in the 
human is actually a part. If the human is defined or described inasmuch 
as he is a perfect human individual, the finger must be included in his 
description. [This is] because this would belong to him as an essential 
part in being an individual having perfect accidents. But it would not 
render the nature of its species subsistent since, [as] we have said 
repeatedly, that through which the individual is rendered subsistent and 
complete as an individual is other than that by which the nature of the 
species is rendered subsistent. This division, then, is among the group 
wherein the part is in actuality a part. These two other divisions [on the 
other hand] are not [such that] the part in either is in actuality a part. 

(5) [With] the circle, it seems as though, if divided in actuality into 
segments, the unity of its surfaces ceases to be and it ceases to be a circle. 
For the circumference would [no longer] be one line in actuality, but 
many—unless the divisions are [made] in the estimation and by suppo- 
sition, not in actuality and through segmentation. The same rule applies 


to the right angle. 


PAV WA) oe الإلهمات‎ ۱۹۱ 


عقلية لصورة الدائرة وبسببه gh‏ لها الانقسام . ولو کان يتعلق بها استكمال مادتها لكان من 
اللازمات التى لا يخلو الشىء عنها » لا من المقومات كما مضى لك شرحه. وليس ما نحن 
فيه كذلك» بل يخلو الشىء منها . 
(Y)‏ وما یجری مجرى الأصبع Lal‏ فإنه لیس يحتابج الإنسان فى أن يكون حيوانا 
ULE o‏ أصبعء بل هذا من الأجزاء التى geod Goll‏ بها حال مادته. فما كان من 
الأجزاء Ul‏ هو بسبب المادة» ولس AM CA‏ الصورة» فليست هى من أجزاء الحد KM‏ 
YS‏ إذا كانت أجزاء المادة ولم تكن أجزاء للمادة مطلقا e‏ بل Ul‏ تكون أجزاء لتلك المادة 
لأجل تلك الصورة» وجب أن تؤخذ فى حدها تلك الصورة. وذلك النوع فيكون أيضا مع 
sol!‏ مثلما أن الأصبع ليس جزتا مناسبا للجسم Uae‏ بل للجسم الذى صار حيوانا أو 
۱۰ إنسانا . وكذلك الحادة والقطعة ليس جزءا للسطح c Whar‏ بل للسطح الذى صار قائمة أو 
دائرة . فلذلك تؤخذ صورة هذه الكلات فى حدود هذه الأجزاء . 
)€( ثم تفترق هذه الأمئلة الثلاثة. فإن الإصبع فى الإنسان جزء بالفعل؛ فإذا حد 
أو رسم الإنسان [toe]‏ من حيث هو شخص کامل إنسانى وجب أن يوجد الأصع 
Kee‏ فى رسمه لأنه یکون له ذلك جزء ذاتبا فی أن یکون شخصا كامل الأعراض ولا 
o‏ يكون مقوّما لطبيعة نوعه. إذ قلنا مرارا : إن ما pata‏ وينم به الشخص فى شخصه هو 
غير ما git‏ به طبيعة النوع. فهذا القسم من الجملة الى الجزء فيها جزء بالفعل» وأما 
ذالك الآخران فلس الحزء فيهما جزءا بالفعل. 
)2( ويشبه أن تكون الدائرة إذا قسمت بالفعل إلى قطم بطلت الوحدة لسطحها 
وبطل عنها أنها cage‏ إذ لا يكون LEI‏ خطا واحدا بالفعل بل LS‏ اللهم إلا أن تكون 
y.‏ الأقسام بالوهم وبالفرض لا بالفعل وبالقطم . وكذلك Ke‏ القائمة . 
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(6) The circle and right angle, moreover, differ in one thing—namely, 
that the segment of a circle can only be from an actual circle, whereas 
the acute angle does not have [as] its condition for existence that it 
should be part of another angle, nor that it is acute In relation to the 
obtuse or the right [angles]; but it is in itself acute by reason of placing 
onc of the two adjacent sides by the other. But [with respect to the acute 
angle]? from the perspective that that position [has], inasmuch as it is 
position, a relation comes to be therein®— [this] because inclination and 
proximity between lines, or distance between them, are among the things 
to which some [kind of] relation attaches—it came to be that the expla- 
nation“ of the acute angle is connected with relation. If, because of its 
difficulty, [the explanation] does not indicate this relation in actuality, it 
indicates it in potentiality [as regards]° bringing in a relation in actuality. 

(7) Moreover, since the plane angle comes to be only through the 
erection of one line on another, the inclination that comes into being is 
an inclination away from a certain equilibrium and a certain direction. 
[This is] because, if we take the proximity of one of the two lines from 
the other absolutely and its inclination to it absolutely, without making 
specific the inclination away from it, then there would be only an absolute 
inclination existing for the acute, the right, and the obtuse angles. For 
the lines of [all three] also have inclination one toward the other. ‘Thus, 
if you consider the connection of two lines perpendicularly, you will find 
the obtuse angle having an inclination of one of its two lines to the other. 
But this inclination is an absolute one decreed by the parting of the two 
sides of every angle. It is, hence, necessary that the inclination is defined 
by something. Since this thing must be a linear distance, it is impossible 
to imagine lines from which [the lines of an obtuse angle] incline other 
than the line connected perpendicularly with the other line and the line 
that makes an obtuse angle, that makes a right angle, or that makes an 
acute angle. As for the line that is not in contact with this line, nothing is 
defined by it, and the consideration of the inclination from the line that 
is straight [in the] absolute [sense] would, in this domain, be incorrect: 
otherwise, the obtuse and the right [angles] would also be acute. 

(8) The case is similar when considering the inclination away from 
the line enacting the obtuse angle. [This is] because the inclination away 
from obtuseness may [still] conserve obtuseness, since one obtuse angle 
can be smaller than another. The rule governing this acute angle is also 


۱۹۲ الإلهمات من الشفاء 


)7( الدائرة والقائمة يختلمان فى شىء وهو أن قطعة الدائة لا تكون إلا من دائرة 
بالفعل» والحادة ليس من شرطها فى الوجود أن تكون جزء زاوية أخرىء ولا أنها هى 
حادة بالقياس إلى المنقرجة والقائمة» بل هى فى نفسها حادة بسبب وضع أحد ضلعيها 
عند الآخر. لكنها من جهة أن ذلك الوضع من حيث هو وضع وقعت فيه إلاضافة» SY‏ 
اليل والقرب بين الخطوط بعضها إلى بعض Ny)‏ فيما ينها مما تعلق به إضافة ما » عرض 
أن تعلق الان للحادة بالإضافة» وإن لم يدل على هذه الإضافة بالفعل لصعوبئها فد دل 
علبها بالقوة فى إدخال إضافة بالفعل . 

(V)‏ ثم لما كانت الزاوية السطحية Sat U‏ عن old‏ خط على خط» [كان]' 
الل gill‏ خوك هر be‏ عن ]0[ be Stel‏ رع هة ما ا لو ادا ق ان 
الخطين من الآخر مطلقا tasi,‏ ميله إليه مطلقا من غير تعبين الميل عنه» لم يكن إلا ميل 
مطلق يوجد ذلك للحادة وللقائمة وللمنفرجة . فإن خطوطها أيضا فيها ميل لبعضها إلى 
هلل opel I LD‏ انها كدو oa PAULA be‏ و ao fo‏ 
خلها إل الآخر. لكى هذا اميل هو ميل lls‏ تفه انتراج خط یکل زاوية» يجب 
ضرورة أن يكون هذا الميل محدودا عن شىء . Uy‏ كان ذلك الشىء a ae il om‏ 
خطياء [فلم]' SG‏ أن تنوهم خطوط ييل عنها هذا إلا الخط المتصل على الاستقامة 
بالخط الثانى» والذى يفعل زاوية منفرجة أو الذى يفعل زاوية قائمة أو الذى يفعل زاوية 
eb a suey Vb dab og hall all bel bb ae‏ داعا و dell‏ من 
الخط المستقيم Ulea‏ غير صحيح فى هذا اللاب» Vy‏ فالمنفرجة والقائمة أيضا حادة. 

(A)‏ وكذلك اعسار الميل عن الخط الفاعل للمنفرجة» GY‏ الميل عن الانفراح قد 


يحفظ الانفراج» إذ تكون منفرجة أصغر من منفرجة. وكذلك حكم الحادة هذه مع أن 
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similar, even though the acute angle cannot be defined in terms of an 
acute angle, [since then] there would be the defining of an unknown 
by an unknown. It thus necessarily remains for it to be defined by the 
right angle whose right angularity is not preserved after the inclination 
[of one of the perpendicular lines} away from it. It is as though one says: 
The acute angle is the one resulting from two lines where one stands 
over the other and inclines more than the line of a right angle (if it were 
set up so as to be smaller than the right angle)—if it were to be [at all]. 
We do not mean by [the acute angle] that it exists in act measured by a 
right angle greater than it—for then the definition would be false—bur 
by a right angle with [the previous] description.® The right angle with 
this description—inasmuch as in potency it is that which actually exists 
in potency—is a right angle in potency. For potency, inasmuch as it is, 
is the potency of an existence in act. Potency sometimes also exists in 
potency, this being the potency which is remote from act but which 
becomes in act a proximate potency. For the proximate potency for the 
formation of the human exists potentially in nourishment. Then, if [the 
nourishment becomes] sperm, this proximate potency exists in act. It is 
only that its action [while it is still a proximate potency] does not exist. 

(9) Thus, the acute angle is defined by the right angle not absolutely 
in act, but in potency. It is not defined by that which is similar to it, nor in 
terms of that which is never realized. For that through which it is defined 
subsists in potency, this being inasmuch as It is, as such, a realization In act. 
It is proper, then, to define the acute angle and the obtuse angle in terms 
of the right angle. For the right angle is ascertained through equality, 
similarity, and sameness, whereas the other two are ascertaincd in terms 
of deviation from equality. As for the right angle, it is realized in itself. 

(10) It could have been said that the acute angle is the smaller of two 
differing angles resulting from the erection of one line over another, the 
obtuse being the greater of the two. But, then, when this is ascertained, it 
[shows] that one would have pointed to the right angle. For the larger is 
that which is similar and in excess, while the smaller is that which is Jess 
than the similar. Hence, it is through similarity that the knowledge of 
smallness and largeness is realized and through the one similar [thing] 
that [knowledge] of the multiple that is dissimilar and varied 5 realized. 

(11) It is thus that one must conceive the state of affairs with respect 
to the parts of things defined. Moreover, one must remember what we 
have also previously said about the state of affairs of the parts of matter 
and the things that adhere to It. 


var‏ الإهيات من الشفاء 


الحادة لا یکن أن تعرّف بالحادة فيكون تعريف مجهول بمجهول. فى ضرورة أن يكون 
تعريفها بالقائمة التى ليس ببقى قوامها مع اميل عنها محفوظا . فكأنه يقول: إن الحادة هى 
التى عن خطين قام أحدهما على الآخرء ومال أقرب من خط قائمة لو قامت حنى هى 
أصغر من القائمة لوكانت. وليس نعنى بها أنها بالفعل موجودة مقيسة بقائمة تزيد عليها 
USC WL GK eed‏ وك jp dell shy Lally Really [YON] Atle‏ 
حيث هى بالقوة الموجودة بالفعل قوة هى قائمة بالقوة» فإن القوة من حيث هى قوة وجود 
بالفعل . وربما كانت القوة أيضا موجودة بالقوة وهى القوة البعيدة من الفعل» ثم تصير بالفعل 
قوة قريبة . فإن القوة القرببة على OSG‏ الإنسان فى الغذاء تكون بالقّوة» ثم إذا صار 
E]‏ صارت تلك القوة القريبة موجودة بالفعل» Lily‏ يكون فعلها غير موجود . 

(A)‏ فإذن الحادة ut‏ بقائمة لا بالفعل مطلقا » بل بالقوة . فلا تحد بنظير لها ولا أيضا با 
ليس له حصول . فإن الحدود به قائم بالقوة» وذلك له من حيث هو كذلك حصول بالفعل» 
abl,‏ إن dell, soll Ie‏ والقائعة» gL yo ined Ald gd‏ رالا 
والوحدانية » وتانك تتحققان من الخروبج عن المساواة . KA giecs Astal Ul,‏ 

)1°( ولقد كان یکن أن يقال : إن الحادة أصغر زاويتين مخنلفتين تحدثان من قيام 
عور aie SN fe‏ قله atl‏ إلى الثائنةه SY‏ 
SM‏ هو Gall‏ يكون 3 وزيادة» والأصغر هو الذى ينص عن المثل. pls‏ تتحمق 
مغرفة T E‏ به gered‏ الك ALAM pall‏ الف 

WK (14)‏ بحنب gh‏ ضر الال احزاء ا حدودات؛ ثم يجب أن يتدكر 
ماقلناه قبل أيضا فى حال أجزاء المادة وعلائتها . 
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BOOK SIX 
Consisting of five chapters 


Chapter [One] 


On the division of causes and their states 


(1) We have discoursed on the matter of substances and accidents, 
on considering the priority and posteriority pertaining to them, and on 
knowing the correspondence between definitions and the universal and 
particular things defined. It behooves us now to discuss cause and effect, 
because these two are also among the things that attach to the existent 
inasmuch as it is an existent. 

(2) Causes, as you have heard, consist of form, element, agent, and 
purpose. We say: By the formal cause, we mean the cause which 15 part 
of the subsistence of the thing and in terms of which the thing is what it 
is in actuality. By the elemental [cause, we mean] the cause that is part 
of the subsistence of the thing, through which the thing is what it is In 
potency and in which the potentiality of its existence resides. By agent 
[we mean] the cause which bestows an existence that is other than itself. 
In other words, it would not in itself, by a primary intention, be a recep- 
tacle of that which acquires from it the existence of something that 1s 
informed by it—whereby it would possess in itself the existence [of the 
former]—except accidentally. Notwithstanding this, it is necessary that 
that existence should not be for the sake [of the agent] by way of its being 
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المعالة السادسة 


وها خمسة فصول 


[الفصل الأول ] 
[ )فصل 


فى أقسام العلل واحوالها 


)9( [۲۷] قد تكلمنا فى أمر الجواهر والأعراض» وفى اعبار التقدم Ply‏ 
فيها » وفى معرفة مطابقة الحدود للمحدودات الكلية والجزئية . فبالحرى أن شكلم الآن فى 
العلة والمعلول» فإنهما أيضا من اللواحق الى تلحق الموجود با هو موجود . 

(Y)‏ والعلل كما سمعت» صورة وعنصر وفاعل وغاية. Syed‏ إنا نعنى بالعلة 
الصورية» العلة التى هى جزء من قوام الشىء » يكون الشىء بها هو ما هو بالفعل؛ 
وبالعنصرية العلة الى هى جزء من قوام الشىء» يكون بها الشىء هو ما هو Cig,‏ 
وتستقر فيها قوة وجوده؛ وبالفاعلء العلة الى تفيد وجودا مباينا لذاتها» أى لا تكون 
ذاتھا بالقصد الأول محلا لما يستفيد منها وجود شىء یتصور بها » حنى يكون فى ذاتها 


قوة وجوده إلا بالعرض» ومع ذلك ضجب ألا يكون ذلك الوحود من احله من جهة ما هو 
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an agent, but, if inevitably so, then through some other consideration. This 
is because the metaphysical philosophers do not mean by “agent” only the 
principle of motion, as the naturalists mean, but the principle and giver 
of existence, as in the case of God with respect to the world." As for the 
natural efficient cause, it does not bestow any existence other than motion 
in one of the forms of motion. Thus, in the natural sciences, that which 
bestows existence is a principle of motion.” By “purpose,” we mean the 
cause for whose sake the existence of something different from it is realized. 

(3) It may appear, then, that there is no other cause beyond these. 
We say: The cause of something is either included in its subsistence and 
is part of its existence or not. If it is included in its subsistence and is 
part of its existence, then either it must be the part where, in terms of 
its existence and definition, it is not necessary for it to be actual, but only 
to be in potency, and is termed “hyle”; or [it must be] the part whose 
existence is its being? in actuality—namely, form. But, if it [the cause] is 
not part of its existence, then cither it is that for whose sake it is, or not. 
If it is that for whose sake it is, then it is the purpose. If it is not that for 
whose sake it is, then it is either the case that [the effect’s] existence derives 
from it in that it does not exist in [the cause] except accidentally—and 
this would be its agent—or else [the effect’s] existence derives from it in 
that it ts in it, [in which case] it would also be its element or its subject. 

(4) Thus, all the principles would be five from one point of view, four 
from another. This is because if you take the element which is receptive 
but which is not part of the thing as other than the element which is a 
part, then there would be five. And, if you take both [as] one thing because 
of their participating in the meaning of potentiality and disposition, then 
they would be four. You must not take the element as a [causal] principle 
of the form in the sense of the recipient which [constitutes] a part of [the 
composite] as a [caused] principle of the form, but [you must take] the 
[entire] composite. The recipient is a principle only accidentally, because 
it is first rendered subsistent in act through form, while its essence, con- 
sidered only in itself, is in potency; the thing which is in potency with 
respect to its being in potency is never at all a principle but would be a 
principle only accidentally. For the accident requires that that subject for 
it should have been [first] realized in actuality, becoming thereafter a 
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مبدأ التحريك فقط » كما يعنيه الطبيعيون» بل ميدأ الوجود corey‏ مثل البارى للعالم؛ 
Ul,‏ العلة الفاعلية الطبيعية فلا oe‏ وجودا غير التحريك eG‏ التحريكات؛ 
فيكون مفيد الوجود فى الطبيعيات Le‏ حركة؛ ونعنى بالغاية» العلة SU‏ لأجلها يحصل 
وجود شىء مباین لها . [VON]‏ 

dle Yl gla 03, (1)‏ خا ساعن عدو Syed‏ إن AU Ctl‏ + لا joe‏ 
إما أن يكون داخلا فى قوامه وجزءا من وجوده» أو لا يكون. ob‏ كان داخلا فى 
قوامه وجزءا من وجوده فإما أن بکون الجزء الذى ليس يجب من وجوده وحده له أن 
يكون بالفعل» بل أن يكون بالقوة فقط » ويسمى هيولى ؛ أو يكون الجزء الذى وجوده هو 
صيرورته بالفعل» وهو الصورة. وأما إن لم یکن جزءا من وجوده فإما أن يكون ما هو 
لأجله» أو لا يكون. فإ نكان ما هو لأجلهء فهو AI‏ وإن لم يكن ما هو لأجله» فلا 
يخلو إما أن يكون وجوده منه بألا يكون هو فيه إلا بالعرض» وهو فاعله» أو يكون وجوده 
منه بأن يكون هو cad‏ وهو أيضا عنصره أو موضوعه. 

Sedo) Bren ea aS 
العنصر الذى هو قابل» ولس ججزءا من الشىء» غير العنصر الذى هو جزء» كانت‎ 
كاك‎ Sleigh, N ON Miia ly gh Sis ران‎ cae 
اربعة . ويجب ألا تأخذ العنصر بمعنى القابل الذى هو جزء» مبدأً للصورة بل المركب.‎ 
إا القابل يكون مبدأ بالعرض» لأنه إنما يتقوم أولا بالصورة بالفعل » وذاته باعتار ذاته فقط‎ 
ولكنه‎ I تكون بالقوة» والشىء الذى هو بالقوة من جهة ما هو بالقوة» لا يكون مدأ‎ 
بالعرض» فإن العرض يحتابج إلى أن يكون قد حصل الموضوع له بالفعل» ثم‎ ee إغا يكون‎ 


١6م‎ 


Ye 


Oy 


10 


20 


30 


35 


196 Book Six, Chapter One 


cause for its subsistence, regardless of whether the accident is a necessary 
concomitant, in which case the [subject’s] precedence would be essential 
or perishing, in which case the precedence would be both essential and 
temporal. These, then, are the kinds of causes. And, if the subject is a 
cause of an accident which it renders subsisting [therein], this would not 
be of the kind in which the subject is a cause for the composite, but is a 
different kind. 

(5) If the form is a cause for matter which it renders subsistent, [this] 
is not in the manner in which form is a cause for the composite, even if 
both agree from the perspective that each is a cause of something whose 
essence does not separate from [such a cause].* For, even if both agree i; 
this, in the case of one of the two perspectives the cause of the other does 
not bestow on it its existence; rather, something else bestows existence, 
but in it. [In the case of] the second, the cause would be the proximate 
principle for bestowing on the effect its existence in act—not alone, how- 
ever, but with a partner and a cause that brings into existence the cause 
(I mean the form). It would then render the other [that is, matter] sub- 
sistent through it. Thus, it would be an intermediary with a partner in 
bestowing on that [matter] its existence in actuality. Form would be as 
though [it were] an efficient principle for matter, if the existence [of 
matter] in act comes about through the [form] alone. It seems that form 
would be a part of the efficient cause, as in the case of one of the two 
movers of a ship, as will become clarified later on. Form [however] is only 
a formal cause for the thing composed of it and matter. Form, hence, is 
only a form for matter, not a formal cause of matter. 

(6) The agent bestows from itself an existence upon another thing, 
which this latter did not possess. The proceeding of, that existence from 
this [thing] that is the agent is such that the essence of that agent ts 
neither receptive of the form of this existence nor internally connected 
with it. Rather, each of the two essences would remain external to the 
other, neither having the potentiality to receive the other. It is not 
unlikely for the agent to bring about the existence of the effect where [the 
agent] is, where it would meet [the agent’s] essence. For the nature which 
is in the wood is an efficient principle of motion. Motion, however, takes 
place only in the matter in which the nature exists and where [the prin- 
ciple of motion] itself is. But the connection of the two is not by way of 


AT‏ الإلهيات من الشفاء 


صار سبيا لقوامه » سواء كان العرض لازما 3 الأولية بالذات» أو زائلا فتكون الأولة 
الذات وبالزمان . فهذه هى أنواع العلل . وإذا كان الموضوع علة لعرض يقيمه » فليس ذلك 
على النوع الذى يكون فيه الموضوع علة المركب» بل هو نوع آخر. [105] 

)0( وإذا كانت الصورة علة للمادة تقيمها » فليست على الجهة الى تكون الصورة 
علة للمركب» USGL,‏ يتقان من جهة أ نكل واحد منهما علة لشىء لا تباينه ذاته. 
Lgl‏ وإن اتفقا فى ذلك» فإن أحد الوجهين ليس تفيد العلة لللآخر وجوده» بل Ui‏ يفيد 
الوجود شىء آخر ولكن فيه ؛ والثانى يكون العلة فيه هو المبداً القريب لإقادة المعلول 
وجوده بالفعل» ولكن ليس وحده؛ Ly‏ يكون مع شريك وسبب يوجد هذه العلة, 
أعنى الصورة› i‏ الآخر به. فتکون واسطة مع شريك فى إفادة ذلك وجوده بالفعل 
وتكون الصورة للمادة كانها Lae‏ فاعلى لو كان وجودها بالفعل يكون عنه وحده. ويشبه 
أن تكون الصورة جزءا للعلة الفاعلية» ملل أحد محركى السفينة على ما سيتضح بعد . 
ui,‏ الصورة» علة صورية للمركب منها ومن المادة؛ فالصورة إا هى صورة للمادة ولكن 
للست علة صورية المادة . 

)1( والفاعل يفيد شيا آخر وجودا لبس الآخر عن ذاته» ويكون صدور ذلك 
الوحود عن هذا الذى هو فاعل» من tee‏ لا تكون ذات هذا القاعل قابلة لصورة ذلك 
الوجود» ولا مقارنة له مقارنة داخلة فيه» بل بكون كل واحد من الذاتين خارجا عن 
الآخرء ولا يكون فى أحدهما قوة أن يقبل الآخر. وليس يبعد أن يكون الفاعل يوجد 
الفعول حيث هو c‏ وملاقيا لذاته ؛ فإن الطبيعة الى فى المنشب هى ميدأ فاعل للحركة؛ 
Uly‏ تحدث الحركة فى المادة انى الطبيعة فيها وحيث ذاته» ولك ليس مقارتهما على 
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one of the two being either part of the existence of the other or matter 
for it. Rather, the two essences differ in their real natures but have a place 
shared by both. 

(7) Among [agents], it would so happen that an agent at a certain 
time would not be enacting, and what is enacted by it is not enacted. 
Rather, what is enacted by it would be nonexistent. Thereafter, there 
would occur to the agent the causes by which it becomes an agent in 
actuality—we have previously spoken about this—and it is then that it 
becomes an agent so that, from it, the existence of a thing comes abou: 
after not existing. To this [latter] thing there would [occur] existence, an, i 
to that [same] thing [also] belongs [the fact] that it did not exist. It doe ; 
not derive from the agent [the fact that] it did not exist, nor that it came 
to be after nonexistence,’ but from the agent it derives only its existence. 
Therefore, if nonexistence belonged to it from itself, it then follows nec- 
essarily that its existence came to be after nonbeing. It thus became a 
being after not being. 

(8) Thus, what it has essentially from the agent is existence; [also,] 
the existence it [now] possesses is due only to [the fact] that the other 
thing [that causes it] is of a sort from which there must ensue an exis- 
tence for another, derived from its [own] existence, which belongs to it 
essentially. As for its having been nonexistent, [this] is not due to a cause 
that enacted it. Its being nonexistent may be attributed to some cause— 
namely, the absence of a cause. As for its existence being after non- 
existence, [this] is not a matter that came to be through a cause. For it 
is utterly impossible for its existence to be except after nonexistence." 
That which is impossible has no cause. Yes, its existence is possible to be or 
not to be. Its existence, hence, has a cause. [Similarly,] its nonexistence 
may be or not be. It is possible, hence, for its nonexistence to have a cause.” 
But its existence, being [an existence] after nonexistence, has no cause. 

(9) If someone says, “The case is the same with its existence after its 
nonexistence; it is possible for it to be and possible for it not to be,” we say: 

(10) If you meant its existence inasmuch as [this] is its existence, 
then nonexistence has no entry to it. For its very existence would not be 
necessary—that is, [it would be only] possible. [Now,] it is not the case that 
it is not necessary inasmuch as it is [something that has come to existence] 


۱۹۷ الإلهمات من الشفاء 


سبيل أن أحدهما جزء من وجود الآخر أو مادة له» بل الذاثان منباينتان فى الحقائق, 
ولهما محل مشترك . 

(Y)‏ فمن الفاعل ما يتفق وقنا أن لا يكون فاعلاء ولا مفعوله مفعولاء بل يكون 
مفعوله معدوما » ثم يعرض للفاعل الأسباب الى يصير بها فاعلا بالفعل. [VAP]‏ وقد 
تكلمنا فى هذا فيما سلف» Ned‏ يصير فاعلاء فیکون عنه وجود الشىء بعد ما لم 
يكن » فيكون لذلك الشىء وجود » ولذلك الشىء أنه لم يك » ولیس له من الفاعل أنه لم 
بکی» ولا أنه كان بعد ما لم EEE‏ له من الفاعل وجوده. وإذن فإن كان له من ذاه 
االاوجود › لزم أن صار وجوده بعد ما لم یکن » فصار KE‏ بعد ما لم يكن . 

(A)‏ فالذى له بالذات من الفاعل الوجود  gly‏ الوجود الذى له نما هو لأن الشىء 
الآخر على جملة يجب عنها أن يكون لغيره وجود عن وجوده الذى له بالذات. وأما 
أنه لم يكن موجودا فليس عن علة فعلنه . OD‏ كونه غير موجود قد ينسب إلى علة ما 
وهو عدم علته. Lib‏ کون وجوده بعد العدم فأمر لم يصر لعلة» فإنه لا يمكن ألبئة أن يكون 
وجوده إلا بعد عدم . وما لا يمكن فلا علة له. نعم» وجوده Ke‏ أن یکون» aly‏ لا يكون ؛ 
فلوجوده CALS‏ وعدمه قد يكون وقد لا يكون. فبجوز أن يكون لعدمه Li, ALS‏ کون 
وجوده بعد ما لم يكن فلا علة له. 

)4( فإن قال قائل : كذلك سروم pee‏ رركن وچوا 
ORY‏ فتقول: 

(ye)‏ أن عنيت وجوده من حيث هو وجوده» فلا مدخل للعدم فيه؛ فإن نفس 


وجوده يكون غير ضرورى » Kl‏ ولس هو غير صرورى من حيث هو بعد عدم. 
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after nonexistence. But that which is not necessary is this existence 
belonging to it which happens to be now and which had been nonexistent. 
However, inasmuch as its existence is taken as existence after nonexis- 
tence, let its existence after nonexistence be noted, not just its being an 
existent—[namely,] the [one] that came after nonexistence and happens 
to be after nonexistence. That [former] has no cause. Hence, there is no 
cause for its existence being after nonexistence, even though there is 
a cause for its existence which came to be after nonexistence, [considered] 
inasmuch as it 15 its existence. It 1s, hence, true that its existence has the 
possibility of coming to be or of not coming to be after the nonexistence 
that obtained; but it is not true that its existence after nonexistence inas- 
much as it is an existence after nonexistence has the possibility to be an 
existence after nonexistence or not to be after nonexistence, unless to 
begin with there is no existence, in which case the consideration would be 
about existence [alone].!° 

(11) Someone may think that the agent and the cause are needed 
only for a thing to have existence after nonexistence and that, once a 
thing is brought into existence, the thing would [continue to] exist as 
sufficient unto itself [even] if the cause is no longer present. Thus, some- 
one has thought that a thing is in need of the cause only for its origination, 
but that, once it is originated and comes to exist, it no longer needs the 
cause. For such a person, the causes are thus only the causes of origina- 
tion, being [temporally] prior [to their effects], not simultaneous with 
them. This is a false belief because: 

(12) Existence after [a thing’s] origination must either be necessary 
existence or not necessary existence. If its existence is necessary, then 
its being necessary through that quiddity is either due to that quiddity 
itself—so that that quiddity requires the necessity of existence, in which 
case it would be impossible for [the thing] to be originated—or else it 1s 
rendered necessary by [the quiddity] through a condition. The condition 5 
either origination, [or] one of the attributes of that quiddity, or something 
different. The necessity of its existence cannot be through origination, 
for origination itself is not [something whose] existence is necessary 1n 
itself. How, then, can the existence of another be necessary through it? 
(Moreover,] origination has ceased. How can it, now that it has ceased to 
exist, be the cause of the necessary [existence] of something else? The 
alternative is to say!! that the cause is not origination [itself], but a 
thing’s having undergone origination, in which case this would be one of 
the attributes of the originated thing and thus included in the second 
of the [first two of the three] divisions.” 


۱۹۸ الإلهمات من الشفاء 


pall SS,‏ الضرورى» وحوده هذا الذى اتفق الآن» وقد كان معدوما . وأما من حرث 
ea‏ وجوده وجودا بعد عدم. balls‏ كونه بعل عدم) لا كونه موجودا فمطء الذى 
کان بعد عدم» وانفق بعد عدم . وذلك لاسبب له فلا سبب لکون وجوده بعد العدې 
]19[ وان کان Le‏ لوجود الذى کان بعد عدم من حيث وجوده. فحق أن وجود, 
ple‏ أن يكون وأن لا يكون بعد العدم الحاصل» ولیس بحق أن يكون وجوده بعد العدم 
من حيث هو وجود بعد العدم جائز أن يكون وجودا بعد العدم Sly‏ لا يكون بعد pul‏ 
الهم إلا أن لا يكون وجودا أصلا فيكون الاعتبار للوجود . 

)9( ورا ظن ظان أن الفاعل والعلة Li‏ يحتاج إليه ليكون للشىء وجود بعد ما 
لم يكن» وإذا وجد الشىء» فلو فقدت العلة» لوجد الشىء مستغنيا بنفسه» فظن من 
ظن أن الشىء Ul‏ يحنابج إلى العلة فى حدوثه » فإذا حدث ووجد فقد استغنى عن العلة 
فتكون عنده العلل علل الحدوث فط وهى متقدمة لا معاء وهو ظن باطل : 

)11( لأن الوجود بعد الحدوث لا يخاو إما أن يكون وجودا Lely‏ أو وجودا غير 
OB fel‏ 5ن ر جردا Lely‏ ا ان يك و ووه للك La‏ اذاف تلك Fe LA‏ 
paii‏ تلك الماهية وجوب الوجود فيستحيل Ske‏ أن تكون حادثة» bly‏ أن يجب لها 
بشرطء وذلك الشرط إما الحدوث» bly‏ صفة من صفات تلك الماهية » وإما شىء مباين »؛ 
ولا بجوز أن يكون وجوب وجوده بالحدوث ؛ فان الحدوث نفسه ليس وجوده واجبا بذاته» 
ذكف يحب به وحود Saye‏ والحدوث قد بطل GS‏ يكون عند عدمه علة wer‏ 
غيره؟ إلا أن يقال إن العلة ليست هى الحدوث» بل كون الشىء قد حصل له الحدوث» 
فيكون هذا من الصفات التى للشىء الحادث فيدخل فى الحملة ASO‏ من gill‏ 
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(13) [ Turning, then, to the second division,] we say: These attributes 
must cither belong to the quiddity inasmuch as it is a quiddity, not inas- 
much as it is something that has been brought about into existence (in 
which case what is a necessary concomitant for them must be a necessary 
concomitant of the quiddity and, hence, necessary existence becomes a 
necessary concomitant of the quiddity), or else these attributes came 
into being with existence and thus what is said about the necessity of its 
existence is identical with what has been said about the first [alternative, 
that of origination]. Thus, either there would be infinite attributes, all of 
which are of this character, so that all would be possible of existence, 
[and] not necessary in themselves, or else they would terminate with aa 
attribute that is necessitated by an external thing. The first alternative 
renders all the attributes in themselves [only] possible in [their] existence. 
But it has become clear that that whose existence is possible in itself exists 
through another, so that all the attributes become necessary through 
another that is external to them. The second alternative necessitates that 
the originated existence remain an existence only through an external 
reason—namely, the cause. 

(14) However, you have known that origination means nothing other 
than existence after not having been. Thus, [on the one hand] there is 
existence, and [on the other] there is being after not having been. To the 
originating cause, there is neither efficacy nor indispensability in [the 
thing’s] not having been, but its effectiveness and indispensability consist 
in that existence comes about from it. It then so happened that that 
[thing] at that time came to be after not having been.® But that which 
happened to have occurred coincidentally plays no part in [what] renders 
a thing subsistent. Hence, the prior nonexistence plays no part in the 
existence of the originated thing’s having a cause. Rather, that species of 
existence inasmuch as it belongs to that species of quiddities deserves to 
have a cause, even if it continues [to exist] and endures. For this reason 
you cannot say, “One thing has rendered the existence of [another] thing 
such that it comes to be after not having been.” For this is not within the 
power of [being enacted]. Rather, some of what exists must necessarily 
not be after privation and some must necessarily be after privation. 

(15) As for existence, inasmuch as it is the existence of this quiddity, 
it is possible for it to be by a cause. But, as for the description of this exis- 
tence—namely, that it is after not having been—it cannot be by a cause. 
Hence, a thing inasmuch as its existence is originated—that is, inasmuch 
as the existence belonging to it is described as being after privation—in 


۱۹۹ الإلهسات من الشفاء 


(OY)‏ فنقول: إن هذه الصقات لا تخلو إما أن تكون للماهية بما هى ماهية» لا بما 
هی قد وجدت» فيجب أن يكون ما قد يلزمها يلزم الماهية» فتكون الماهية يلزمها وجوب 
الوجود ؛ أو تكون هذه الصفات حادثة مع الوجود » فيكون الكلام فى وجوب وجودها 
[؟17] كالكلام فى الأول. فإما أن يكون هناك صفات بلا نهاية كلها بهذه الصفة» فتكون 
كلها مكة الوجود , غير واجبة بذاتها » وإما أن تتنهى الى صفة تحب بشىء خارج. 
والقسم الأول يجعل الصفات كلها ASE‏ الوجود فى أنفسها » وقد بان أن Kall‏ الوجود 
فى نفسه» موجود بغيره» فتكون جميع الصفات تحب بغير خارج عنها . والقسم الثانى 
Ue] Dol RT‏ يبقى وجودا بسبب من خارح وهو العلة. 

)14( على أنك قد علمت أن الحدوث ليس معناه إلا وجودا بعد ما لم يكن» فهناك 
وجود » وهنا ك كون بعد ما لم يكى» وليس للعلة SUSI‏ وغناء فى أنه لم يكن » بل إا 
Sb‏ وغناؤها فى أن منه الوجود . ثم عرض أن كان ذلك» فى ذلك الوقت» بعد ما لم 
یکن » والعارض الذى عرض بالاثفاق لا دخول له فى تقوم الشىء » فلا دخول للعدم PEI‏ 
کوک الحادث cile‏ بل ذلك النوع من الوجود بما هو لذلك النوع من الماهيات 
مستحق لان يكون له علة وإن استمر ay‏ . ولهذا لا كنك أن تقول : إن شيمًا جعل وجود 
الشىء بحيث يكون بعد أن لم يكن . فهذا غير مقّدور عليه . بل بعض ما هو موجود واجب 
ضرورة أن لا يكون بعد عدم» وبعضه واجب ضرورة أن يكون بعد عدم . 

Lb (19)‏ الوجود» من حيث هو وجود هذه ciall‏ فيجوز أن يكون عن علة؛ 
وأما صفة هذا الوجود » وهی أنه بعد ما لم يكن » فلا يجوز أن تكون عن He‏ فالشىء من 


حيث وجوده حادث» أى من حيث أن الوجود الذى له موصوف بانه بعد العدم» [VAT]‏ 
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reality has no cause. Rather, the cause belongs to it inasmuch as the 
quiddity has existence. Thus, the state of affairs is the opposite of what 
they think. Indeed, the cause is only for existence. If it so happens that 
nonexistence precedes it, then it is originated and, if it did not so happen, 
it would be not originated. 

(16) The agent which the common people call “agent” is not in real- 
ity a cause with respect to the way they render it an agent. For they make it 
an agent when one ought to consider it to be inactive, so that it 15 not an 
agent inasmuch as it is a cause but inasmuch as it is a cause with some- 
thing that is a necessary concomitant of it. For it becomes an agent inas- 
much as it is considered in terms of that in which it has an effect conjoined 
with that in which it has no effect. It is as though, when the cause 1s con- 
sidered with respect to what is acquired from it conjoined with that from 
which something is not acquired, it is called an agent. For this reason, 
everything they call “agent” has as its condition that it should necessarily 
not have been an agent at one time, after which cither it exercised will, 
was compelled, or some other state of affairs that had not existed occurred 
[to it], so that when such a conjunct attached to it, then its essence 
together with that conjunct became the cause in act, when it had previ- 
ously been devoid of it. It thus became for them a cause in actuality after 
being a cause in potency, not inasmuch as it 15 only a cause in actuality. 
Thus, everything that they call “agent” must necessarily be that which 
they call the recipient of action. For they do not release it from the con- 
junction of that originated state that conjoins it [and] by reason of which 
existence proceeds from it after nonexistence. 

(17) Hence, if it is clear that the existence of the quiddity is con- 
nected with what is other inasmuch as it is an exastence for that quid- 
dity, not inasmuch as it is [something that comes to be] after not having 
been, then that existence in this respect is caused—so long as it exists. 
Likewise, it is an effect connected with what is other. Thus, it becomes evi- 
dent that the effect needs that which bestows existence on it by essence— 
[conferring only] existence itself!*—but [it becomes evident also] that 
origination and other things are matters that occur to it accidentally and 
that the effect needs that which bestows existence on it always, perma- 


nently, as long as [the effect] exists. 


ye‏ الإلهيات من الشفاء 


اغا E E T‏ کر م E‏ ادا 
للوجود -dai‏ فإن اتفق أن سبقه عدم کان Bole‏ » وإن لم يتف ق OS‏ غير حادث . 

)53( والفاعل» الذى تسميه العامة فاعلاء فلس هو ieadh‏ علة من حيث 
يجعلونه فاعلا. فإنهم يجعلونه قاعلا من حيث يجب أن يعبر فبه أنه لم یکن فاعلاء فلا 
يكون فاعلا من حيث هو علة» بل من حيث هو علة وأمر لازم معه. فإنه يكون فاعلا 
و اله فته انو متو بات ويا BLA Shad od‏ سور Hal‏ 
من حيث ما یستقاد منها مقارنا لما لايسئقاد منها سمى فاعلا . فلذلك كل شىء يسمونه 
قاعلا يكون من شرطه أن يكون بالضرورة قد كان مرة غير فاعل» ثم أراد أو قسرء أو 
عرض حال من الأحوال لم يكن فلما قارنه ذلك المقارن كان ذاته مع ذلك المقارن علة 
بالفعل» وقد كان خلا عن ذلك . فيكون فاعلا عندهم من حيث هو علة بالفعل بعد كونه 
de‏ بالقوة» لا من حيث هو علة بالفعل فقط . فيكو نكل ما يسمونه فاعلا يلزم أن يكون 
Lal‏ ما يسمونه منفعلا. فإنهم لا يخلونه عن مقارنة ما يقارنه من حال حادثة لأجلها ما 
صدر عنه وجوده بعد ما لم یکن . 

(WY)‏ فإذا ظهر أن وجود الماهية تعلق بالغير من حيث هو وجود للك الماهية لا من 
حيث هو بعد ما لم يكن» فذلك الوجود من هذه الجهة معلول ما دام موجودا . كذلك كان 
معلولا Ws‏ بالغير» فقد بان أن المعلول يحتابج إلى مفيده الوجود لنفس الوجود بالذات» 
K‏ الحدوث وما سوى ذلك أمور تعرض له» وأن المعلول يحناج إلى مفيده الوجود دائما 


سرمدا ما دام موجودا [YI].‏ 
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Chapter [Two] 


On resolving doubts directed against what the 
adherents of true doctrine hold, to the effect that 
every cause coexists with its effect; and on ascertaining 
the true statements about the efficient cause 


(1) The cause of [the error] of the one who thinks that the son [as 
the effect] continues to exist [independently of a cause] after the father 
[as the cause], that the building continues to exist after the builder [has 
built it], and that the warmth continues to exist after the fire [is removed] 
is a confusion resulting from the ignorance of the true nature of the 
cause. For the builder, the father, and the fire are not, in reality, causes 
for the subsistence of these effects. For the builder, the one mentioned 
as the maker [of the building], is neither the cause for the subsistence of 
the mentioned building nor, moreover, of its existence. 

(2) As for the builder, his movement is the cause of a certain motion. 
Thereafter, his immobility and refraining from motion, or his ceasing to 
move and affect transportation after having transported, constitute a cause 
for the termination of that motion. [Now,] that very act of transporting 
and the termination of this motion are a cause of a certain combination, and 
that combination is a cause for a certain shape taking place; and each of 
[the things] that constitutes a cause coexists with its effect. 

(3) As for the father, he is the cause for the movement of the sperm. 
The motion of the sperm, if it ends in the above mentioned way, 1s a cause 
of the occurrence of the sperm in the womb. Its o¢currence in the womb 
is then a cause for something. As for its becoming formed as an animal 
and its continuity as animal, [this] has another cause. If this, then, is the 
case, then every cause coexists with its effect. 

(4) Likewise, fire is the cause of heating the element of water. Heat- 
ing is a cause for annulling in actuality the water’s disposition to receive 
or sustain the watery form. This is because some other thing is a cause for 
bringing about the complete preparation in such a circumstance for the 
reception of its opposite—namely, the fiery form. The cause of the fiery 
form consists of the causes that clothe the elements with their forms, 


[these causes] being separable. 


Yey‏ الإلهمات من الشفاء 


[الفصل الثانى ] 
Jelo)‏ 
فى حل ما CES‏ به على ما يذهب إليه أهل الح من Ko‏ علة 
هى مع معلولها » وتحقيق الكلام فى العلة الفاعلية 


)١(‏ والذى يظن من أن الابن de‏ بعد الأب» والبناء يمى بعد الناء > والسخونة 
تبقى بعد النارء فالسبب فيه تخلبط واقع من جهة جهل العلة بالحقيقة . فإن البتاء My‏ 
والنار لست old GALL We‏ هذه المعلولات . GUI gb‏ العامل له المدكور» ليس علة 
لموام اء المذكورء ولا أبضا لوجوده. 

ul (x)‏ البنّاء فحركنه علة لحركة ما » ثم سكونه وتركه الحركة أو عدم حركته ونقله 
بعد ذلك النقل علة EY‏ تلك الحركة . وذلك النقل بعينه واتهاء تلك الحركة علة لاجتماع 
ماء وذلك الاجتماع علة لتشكل ماء Sy‏ واحد ما هو علة فهو ومعلوله معا . 

(Y)‏ وأما الأب فهو علة لحركة المنى» وحركة المنى إذا انتهت على الجهة المذكورة 
علة لحصول المنى قى القرار» ثم حصوله فى القرار علة لأمر ؛ وأما تصويره حيوانا jiy‏ 
حيوانا de ab‏ أخرى ؛ فإذا كان كذلك کان كل علة مع معلولها . 

)¢( وكذلك النار dle‏ للسخين عنصر الماء . والتسخين علة لإبطال استعداد الماء 
الل لقوق ضور الماقة او Seam‏ وذلك ان قينا pO sau ole ale oT‏ 
فى مل هزه الحال لقول ضدها وهى الصورة النارية. وعلة الصورة النارية هى العلل الى 
تكسو العناصر صورها وهى مفارقة. [70؟] 
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(5) Thus, the true causes coexist with the effect. As for those that are 
[temporally] prior, these are causes, either accidentally or as helpers. For 
this reason, it must be believed that the cause of the building’s shape is 
combination, the cause of [the latter] being the natures of the things 
being combined and their remaining in the way they are composed, the 
cause of [these natures] being the separable cause that enacts the natures. 
The cause of the son is the combination of his form with matter through 
the cause that endows forms. The cause of the fire is the cause that 
bestows forms and the total ceasing of the complete disposition opposed 
to those forms, both together. We thus find that the causes coexist with 
[their] effects. 

(6) If we judge—in connection with our discussion—the causes to be 
finite, we refer only to these [above mentioned] causes. We do not dis- 
allow that there are assisting and preparatory causes that are infinite, one 
[temporally] preceding the other. Indeed, this must necessarily be the 
case, because every originated thing becomes necessary after not having 
been necessary by reason of its cause becoming necessary at that moment, 
as we have shown, its cause being that which had also been necessary. It 
follows necessarily in particular matters that the antecedent things— 
through which [the particulars] are rendered necessary in [terms] of 
causes that actually exist [so that these antecedent things] become, for 
[the particulars], causes in actuality—are infinite things. Because of this, 
the question “Why?” does not pertain to [these things] at all. 

(7) The difficulty here lies in one thing: namely, that those [things] 
that are infinite are such that each of them must exist either for a “now,” 
so that there would be a succession of “nows” duplicating one another, 
between which there is no time—which is impossible—or each [must] 
endure for a time, in which case it would follow that their necessitation 
would take place in all that time, not at [one] extreme of it. The idea 
necessitating their necessitation would also, then, coexist with them in 
that time, where the discussion of the necessity of their necessitation 
would be as it applies to [this idea]. An infinity of coexisting causes would 
then ensue. And this is the thing which we are disallowing. We say: 

(8) If it were not for motion, this difficulty would necessarily follow. 
Motion, however, does not maintain the one thing in one state. Thus, 
what occurs anew in one state after another state, in one “now” after 
another “now,” neither duplicates it nor touches it. Rather, this [change] 
is continuous. Thus, the essence of the cause does not necessitate the 
existence of the effect but [necessitates] it by being in a certain relation. 
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That relation would have motion either as its cause or as a sharer of its 
cause. That through which the cause becomes a cause in actuality 15 
motion, at which point neither would the cause persist in existence in one 
state nor would it cease to exist and come into existence in one instant, 
It follows by necessity, then, that the conserving or participating cause in 
the order of these causes—TIthe cause] by reason of which the difficulties 
are resolved—is motion. We will be clarifying this more fully in its proper 
place. It has thus become evident and clear that the essential causes of 
things through which the existence of the essence of that thing comes 
about in actuality must exist with it, not having that priority in existence 
whereby it would cease to exist once the effect comes into being, and that 
this [latter priority] 1s possible in nonessential or nonproximate causes. 
The regress of the causes that are not essential or not proximate does 
not prevent their proceeding ad infinitum; on the contrary, it necessitates 
[their doing so]. 

(9) Since this has been scttled, then, if something by virtue of its 
essence 15 a cause for the existence of something else that is permanent, 
then it is its permanent cause as long as its essence exists. If [the cause] 
exists permanently, then its effect exists permanently. Such a thing among 
causes would then have the higher claim to causality because it prevents 
the absolute nonexistence of the thing. It is the one that gives complete 
existence to the thing. This, then, is the meaning that, for the philoso- 
phers, is termed “creation.” It is the giving of existence to a thing after 
absolute nonexistence. For it belongs to the effect in itself to be nonex- 
istent and [then] to be, by its cause, existing. That which belongs in the 
thing intrinsically is more prior in essence for the mind ([though] not in 
time) than that which belongs to it from another. Hence, every effect con- 
stitutes an existence after nonexistence, in terms of essential posteriority. 

(10) [Now,] if the term “originated” is applied to each thing that has 
existence after nonexistence, even if there is no temporal posteriority, 
then every effect would be originated. If [however] it is not [so] applied, 
but a condition for a thing to be originated is that there should be a time 
and a period [in which the cause existed] that preceded it—[the cause] 
ceasing to exist because [the effect] came after it, so that [the effect’s] 
posteriority would not be a posteriority existing with the priority but would 
differ from it in existence, because it is temporal—then not every effect is 
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originated. Indeed, the effect whose existence is preceded by time, motion, 
and change necessarily precedes its existence, as you have known. But we 
are not disputing about names. 

(11) Moreover, the originated in the sense [of the thing] that does 
not require time must be such that either its existence is after absolute 
nonexistence or its existence is after nonexistence which is not absolute, 
being after a specific opposing privation in existing matter, as you have 
known. If its existence were after absolute nonexistence, then its pro- 
ceeding from the cause in this manner would be “creation,” and it would 
represent the highest mode of the giving of existence, because nonexis- 
tence would have been utterly prevented, existence being fully empowered 
over it. If nonexistence is firmly established in a manner whereby it pre- 
cedes existence, then its formation would be impossible except out of 
matter. In this case, the empowerment of bringing into existence—I 
mean, the existence of one thing from another—would be weak, of short 
duration, and intermittent. 

(12) There is the person [however] who would not make everything 
that has this description a created thing but would say: If we imagine? that 
something has come into existence from a first cause through the media- 
tion of an intermediary efficient cause, even if it does not come to be 
from matter, and its nonexistence had no domination, but its existence 
is from the first true cause after another existence to which it is led, then 
its coming into existence is not from absolute nonexistence but from an 
existence, even if not [a] material [one]. Among people, others render 
creation [attributable] to all formal existence in whatever manner It 
comes about. As for the material, even if matter does not precede it, [such 
persons] give its relation to the cause the speciffc name of “generation.” 

(13) We do not argue about these names at all so long as the meanings 
are realized distinctly. Thus, we find, some have permanent existence 
from a cause, without matter, some with matter; some through an inter- 
mediary, some without an intermediary. It is good [however] to call 
everything not coming into existence from a previous matter not “gener- 
ated,” but “created,” and to make the best thing called “created” that 
which comes to be from its first cause without an intermediary, regardless 
of whether [this first cause] is material, efficient, or something else. 
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(14) We will return, then, to what we were at. We say: as for the 
agent, that it so happens to it accidentally to be an agent, there must be 
some matter wherein it acts. For every originated thing, as you have 
known, requires matter. [This agent] sometimes acts all at once, or it 
may act by [setting things] in motion and would thus be a principle of 
motion. When the natural philosophers spoke of the agent as a principle 
of motion, they meant the four kinds of motion. They became tolerant in 
this subject and made generation and corruption a motion. The agent 
may be an agent in itself or through a power. That which [exists] in itself 
is like heat, which, if it existed separately [and as an] acting [thing], then 
what proceeded from it would proceed simply because it is heat. As for 
[that which is an] agent through power, this is exemplified by fire, which 
acts through its heat. We have enumerated elsewhere the types of powers. 


Chapter [Three] 


On the compatibility between 
the efficient causes and their effects 


(1) We say: It is not the case that whenever the agent bestows exis- 
tence, it bestows an existence like itself. Sometimes it may bestow an 
existence like itself, and sometimes it may bestow an existence not like 
itself—as, for example, fire [that] blackens or as heat [that] warms. 
According to common belief, the agent that enacts an existence like itself 
is worthier and stronger than another in [terms of] the nature it bestows. 
This common belief, however, is neither evident nor true in every respect, 
unless what it bestows is existence itself, and reality. For then the giver 
is more worthy of what it bestows than the recipient of what is bestowed. 

(2) Let us start from the beginning and say: Either causes must be 
causes for the effects with respect to the very existence [of those effects], or 
[they must be] causes for the effects with respect to some other existence. 
An example of the first is the fire’s act of warming; of the second, motion’s 
act of warming, rarefication due to heat, and many other similar things. 
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(3) Let us discuss causes and effects that accord with the first per- 
spective and bring forth the divisions that, at first glance, are believed to 
be its divisions. We say: 

(4) It may be believed, regarding the first perspective, that the effect, in 
many of its instances, is more deficient in existence in terms of that mean- 
ing than the cause, if that meaning is receptive of excess and deficiency 
(as is the case of water warmed by fire). [On the other hand,] it may 
appear at first sight that [the effect] is also like [the cause], whether it is 
receptive of it or not—as with fire. For, on [first] appearance, one believes 
of it that it changes another thing into fire like itself, as outwardly mani- 
fested. [The effect] would thus be equal to it in terms of the fiery form, 
because such a form is not receptive of the greater and the lesser. And it 
would be equal to it in terms of the necessary accident, [consisting] of the 
sensed warmth, since the proceeding of that act 1s from the form equal to 
its form and also from it, matter being equal with respect to disposition. 

(5) As for the effect’s having more of the meaning that comes about 
from the cause, this 15 the thing perceived to be not at all possible and 
not found in the things that are thought to be causes and effects. [This 
is] because it is not possible for this [supposed] excess to have come into 
being by itself. Nor is it possible for its coming into being to be duc to a 
greater disposition in matter, such that this would necessitate a thing’s 
becoming actualized by itself. For disposition is not a cause for the bring- 
ing about [of anything] into existence. If the cause of [this excess] 15 ren- 
dered as both [the effect’s original] cause and the influence produced by 
[such a cause], then that excess would be the effect of two things, not 
one thing. Both added together would be more numerous and excessive 
than the effect which is [the hypothesized] excess. 

(6) If we concede these opinions until we find out their [true] state of 
affairs, it becomes permissible for us to say: If the meaning in the effect 
and in the cause is equal in strength and weakness, then essential prior- 
ity would inescapably belong to the cause inasmuch as it is a cause, with 
respect to this meaning. The essential priority which it has with respect to 
that meaning is [itself] a meaning that does not exist for the second, being 
part of the state of that [original] meaning. This meaning would then be 
equivalent to the first, if it is taken according to its existence and the states 
that belong to it with respect to its existence, which is prior to the second. 
Absolute equality thus ceases, because equality remains in the definition; 
both are equal by way of having that definition, neither of them being 
either the cause or the effect. But, inasmuch as one of them is a cause 
and the other an effect, it is clear that considering the existence of that 
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definition for one of them has the greater claim, since it belonged to it first 
[and did] not derive from the second, the second deriving [the definition] 
only from [the first]. From this it becomes obvious that, if this meaning 
is existence itself, then it is not possible at all for [cause and effect] to be 
equal in it, since one of them can be equal to [the other] only with respect 
to definition but would excel [the other] with respect to the deserving of 
existence. However, the deserving of existence is of the very same genus 
as the deserving of definition, since this meaning has taken [unto itself] 
existence itself. It is thus evident that [the effect] cannot be equal to it if 
the meaning is identical with existence itself. Hence, that which bestows 
a thing’s existence inasmuch as it is existence has the greater claim to 
existence than the thing. 

(7) There is here, however, another explication by another kind of 
verifying inquiry which we must not ignore. This [explication] is that 
causes and effects, at first reflection when thinking, divide into two parts. 

(8) [The first] part [is one] where the natures in the effect and its 
[own] specificity and essential quiddity necessitate that, in its existence, it 
is an effect of a nature or natures. The causes would thus necessarily be 
different from its specificity, since they are causes for it with respect to 
its species, not [to] its individual [instance]. If this is the case, then the 
two species? are not one [and the same], since what is being sought after 
is the cause of that species. Rather, the effects would be necessitated by 
some other species, and the causes would necessitate a species other than 
their own. These [latter] would be essential causes of the thing absolutely 
caused with respect to the species of the effect. 

(9) [The second] part [is one] where the effect is not the effect of the 
cause, nor is the cause the cause of the effect in [terms of the effect’s] 
species, but in [terms of] its individual [existence]. Let us take this 
according to what thought outwardly dictates by way of division—what 


AFIA] الإلهمات من‎ Yey 


yoya Lag) السناواة تى في المد وا مر ةا‎ aa 
أحدهما علة ولامعلولا. فاما من جهة ما أحدهما علة والآخر معلول فواضح أن اعتبار‎ 
إذ کان له أولا لامن الثانى ولم يكن الثانى إلا منه . فظاهر‎ cyl وجود ذلك الحد لأحدهما‎ 
ألبّة إذ كان ما يکن‎ yh من هذا أن هذا المعنى إذا كان نفس الوجود لم یکن أن‎ 
فإن استحماق‎ My . أن يساويه باعتبار الحد ويفضل عليه باعتبار استحقاق الوجود‎ 
الحد بعينه» إذ قد أخذ هذا المعنى نفس الوجود . فين‎ Glin الوجود هو من جنس‎ 
أنه لا يكن أن يساويه إذا كان المعنى نفس الوجود فمفيد وجود الشىء من حيث هو‎ 
. وجود أولى بالوجود من الشىء‎ 

(۷) ولكن ههنا تفصيل آخر بنوع من التحقيق يحب أن لا نغفله» وهو أن العلل 
والمعلومات تنقسم فى أول النظر عند التفكر إلى قسمين : 

(A)‏ قسم تكون طباع المعلول فبه ونوعيته وماهيته الذاتية توجب أن يكون معلولا 
فى وجوده لطبيعة أو لطبائم» ضشكون العلل مخالفة لنوعيته» لا محالة» إذ كانت عللا له 
فى نوعه لافى شخصه. وإذا كان كذلك لم يكن النوعان واحداء إذ المطلوب علة ذلك 
النوع؛ بل تكون المعلولات تحب عن نوع غير نوعها » والعلل يجب عنها نوع غير NES‏ 
[وتكون]' عللا للشىء المعلول isli‏ بالقياس إلى نوع المعلول [VN]. Ule‏ 

)4( وقسم منه يكون المعلول ليس معلول العلة» والعلة علة المعلول فى نوعه بل فى 
شخصه. ولناخذ هذا على ظاهر ما يقتضبه الفكر من القسیم» وظاهر ما يوجد له من 
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is found outwardly as existing examples of it—and by way of expansion 
[on this], until we show the true state that must obtain for it through our 
examination of the cause that gives the form of each thing among bodies 
possessing form. 

(10) An example of the first [part] 1s the soul’s being a cause for vol- 
untary motion; an example of the second is this fire’s being the cause of 
that fire. The difference between the two things is known. For this fire is 
not the cause of that fire in that it is the cause of the specificity of fire, but 
in that it is the cause of some fire. If considered in terms of specificity, it 
would be the cause of specificity accidentally. The case is similar with [the 
causal relation] of father to son, not inasmuch as this is a father and tha: 
a son, but with respect to the existence of humanity. 

(11) This [second] part is imagined in two ways: one in which cause 
and effect share in the disposition of matter, as in the case of fire and 
fire; the other [in which] neither shares in it, as with the light of the sun 
which, in its substance, is the cause of the light here or on the moon. Since 
[in the latter case] the disposition of the two [instances of] matter is not 
equal and the two [instances] of matter are not of the same species, then 
it behooves the two individuals—I mean, this light which is in the sun 
and this light originating from it—should not, in this, be equal. Because of 
this, the two [instances] of light are almost not of the same species as far 
as those are concerned who lay it down as a condition for equality in the 
specificity of qualities that the one should not be more deficient and the 
other more excessive, as you have learned in its proper place from its 
description. However, [the two instances of light] would be one species 
for those who perceive the difference in deficiency and excess to be a 
difference in terms of accidentals and indivadual instantiations. 

(12) As for the first part—namely, that the two things share [some- 
thing in common] with respect to the disposition of matter—this also 
divides into two parts. [ This is] because this disposition is either a dispo- 
sition that is complete in the recipient of the action or a disposition that is 
deficient. Complete disposition consists in the absence in the nature of the 
thing of an impediment in opposition to that which is potentially in it, as in 
the case of the disposition in the heated water to cool because it itself has 


Y.A‏ الإلهمات من الشماء 


الأمثلة وعلى سبيل التوسع» إلى أن نين حقيقة الحال الواجبة فيه من نظرنا فى المسبب 
المعطى لصورة كل ذى صورة من الأجسام . 

ل الأول dle dll oS‏ الحركة jade gS gu Shey ALLEN‏ 
علة لتلك النار. والفرق بين الأمرين معلوم. فإن هذه النار ليست علة للك النار على أنها 
ale‏ نوعية النار بل على أنها علة نارما . فإذا Cel‏ من جهة النوعيةكانت هذه العلة النوعية 
العرض؛ وكذلك الأب للابن لا من جهة ما هو أب وذلك ابن » بل من جهة وجود الإنسانية. 

)1١(‏ وهذا القسم ينوهم على وجهين: أحدهما أن تكون العلة والمعلول مشسركين 
فى داد Site 0d LY gh ey lily (US‏ کر ا GON‏ 
و Jollee‏ الوه هيدا stacent ad Sly. yall 2 gl‏ الاين فيد متا ون Vy‏ 
الادتان من نوع واحد» فبالحرى أن لا يتساوى الشخصان فى ذلك» أعنى هذا الضوء 
الذى فى الشمس وهذا الضوء الحادث عنه . فيكاد لذلك أن لا يكون الضوء ان من نوع 
واحد عند من يشترط فى تساوى نوعبة الكيفيات أن لا يكون أحدهما أنقص والآخر 
ازید » على ما علمت فى موضعه من die‏ ويكونان نوعا واحدا عند من یری المخالفة 
بالنقص والاشتداد مخالقة بالعوارض واتشخصات. 

uly (5%)‏ القسم الأول وهو أن يون الامران مشتركن فى استعذاد BUN‏ فهو 
GY Sand de Lal‏ ذلك ا لیاوا أن یکن lala‏ فی الل UE‏ أو يكون 
استعدادا ناقصا . والاستعداد الام أن لا يكون فى طباع الشىء معاوق ومضاد لما هو 
[YYY]‏ بالقوة فبه» كاستعداد الماء المسخن للتبرد لأن فيه نفسه قوة طبيعية - كما 
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a natural power—as we have learned in the Physics—that either impedes 
or does not impede the external power in the act of cooling. As for the 
deficient disposition, it is like the disposition of water to become warm 
because there 15 in it a power that impedes the heating that occurs to it 
from the outside, and that exists with the heating (remaining in it), and 
that does not cease. 

(13) The first part [in turn] divides into three parts. For either [(a)] 
there is in [the thing] with its disposition’ a helping power that remains 
and assists, as in the case of water when it cools from its [state of] 
warmth; or [(b)] there is in the [thing with the disposition] a powe ° 
opposing the state of affairs, except that it ceases to exist with the exis. 
tence of the state of affairs, as in the case of hair that becomes gray after 
being black; or else [(c)] in [the thing] with the disposition there is nei- 
ther one of the two—neither an opposition nor an aid—but the absence 
of [such] a state, where only the disposition belongs to it, as in the case of 
that which has no taste in receiving taste and that which has no odor in 
receiving odor. Thus, if we are asked to which of the five divisions does 
the water’s propensity to become fire belong, it would pose no difficulty 
for us [to maintain] that it belongs to the part where there is sharing [in 
common of] a complete disposition of matter, having in matter, how- 
ever, that which opposes it. 

(14) Someone may say: “You have left out considering one part— 
namely, [the one that maintains] that there is no participation in mat- 
ter to begin with, since [the effect in this division would be one] that has 
no matter.” 

(15) The answer to this is that, in this case, there can be no agreement 
in species at all. For it has become evident that the things that agree in 
that [each] belongs to [its own] species and that are basically devoid of 
matter [are such] that the existence [of each] would come about as 
[only] one particular individual.* And it is impossible for the meaning of 
any one of them to be predicated of many. 

(16) Now that we have indicated each one of their parts (whose sum is 
five), we will now deliver the rule governing each one of their parts. We say: 

(17) As for the division in this category in which there is no participa- 
tion in the disposition of matter (neither proximate nor remote), it does 
not necessarily follow in [this case] that that which the agent produces 
by way of effects that are receptive of increase and decrease should be 


۰۹ الإلهمات من الشفاء 


sac E E E EE 
الناقص فهو كاستعداد الماء للتسخن» لان فيه قوة تعاوق التسخن الذى يحدث فيه من‎ 
. خارح» وتوجد مع التسخن باقية فيه ولا تبطل‎ 

(Y)‏ والقسم الأول على أقسام ثلاثة: فإنه إما انكو قن اليد قوة معاونة) 
و دوف عن E E E E‏ 
إلا أنها تبطل مع وجود ركا ا ndeg CLE‏ ان POS‏ 
المستعد ولا واحد من الأمرين» لاضد ولا معين» ولكن عدم الأمر والاستعداد له فقطء 
ال بعالا فق قوق oth lad AIBN aes celal‏ إن ا عن استعداد 
لاء لآن يصير نارا أنه من أى الأقسام الخمسة هو » لم يشكل علينا أنه من قسم المشاركة 
فى استعداد تام للمادة ولكى به فى المادة ضده . 

)14( ولقائل أن يقول: إنكم قد تركتم اعشبار قسم واحدء وهو أن لا يكون هناك 
مشاركه فى المادة أصلا إذ لا يكون لها مادة . 

(15) فالجواب عن هذا أن هناك لا يكن أن يكون اتفاق فى النوع Kil‏ فإنه قد 
استان أن الأشياء I‏ فى النوع Ty‏ عن المادة أصلا يكون وجودها عينا واحدا . 
ولا يجوز أن يقال معنى الواحد منها على كثيرين . 

)99( فإذ قد دللنا على هذه الأقسام التى حاصلها خمسة؛ فإنا نورد الحكم فى 
قسم قسم منها ء فقول : 

(oV)‏ أما القسم من هذا GUE‏ الذى لا مشاركة فيه فى استعداد المادة لا القربية 
Y,‏ العا لسن بكي glad‏ يك نما dase‏ انا ع زفق EY‏ الثايلة لااد راتان 
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equal to itself. [This is] because it is possible that that by which the two 
differ in [terms of ] the substance of matter renders the two different in 
the disposition to receive the thing, and hence they do not receive it 
equally. Nor does it necessarily follow that the two are not equal in [this]. 
Rather, it 1s possible that the state of affairs in this is similar to the state 
of affairs in which the surface of the ethereal sphere follows the surface of 
the lunar sphere in motion that is by way of accident. This is when it is 
possible that there is no impediment in this for receiving the influence in 
measure equal to what the agent engenders as influence. In such a case. 
this would be the bringing into being [of something] like itself. 

(18) As for the division in this category where there is a complete dis- 
position in whatever manner it happens to be, the matter is obvious that 
the recipient of the action can completely resemble the agent. This is 
exemplified by fire that changes water into fire, [by] salt that changes 
honey into salt, and the like. It seems possible, in unverified outward 
appearance, for the recipient of the action to have [an effect] greater 
than the agent, as is the case with water that the air freezes, where the 
air’s coldness is not equal to that of the frozen water. If, however, you 
ascertain [this, you will find] that the agent was not the cold in the air 
alone, but also the formal cooling power in the substance of the water 
(which we have indicated in the Physics), since the coldness of the air 
aided and did not impede it. 

(19) As for the division in this category in which the disposition of the 
recipient of action is deficient, it is not at all possible that the recipient of 
the action in [this division] should resemble the agent that is complete in 
power and be equal to it. For it is not at all possible that the thing realized 
by a power within that thing that has no contrary and the thing realized by 
another power where there is an opposing, impeding [thing] should be 
equal, unless the impeding [thing] ceases to exist. For this reason, it 1s 
not possible that there is something other than fire that is heated by fire 
whose heat is like the heat of fire, or that there is something other than 
water that is cooled by water whose coolness is greater than the coolness 
of that water. [ This is] because the disposition of fire to become hot and 
of water to become cold is a state that, in its substance, 15 not contrary, 
and [because] the effective power is included in its substance, being no 
stranger to it. As for that which is acted upon by the two things, it has an 


1۰ الإلهمات من الشفاء 


[OVE]‏ مساويا لنفسه» لآنه يمكن أن يكون BOI‏ فيه من جوهر المادة افترقا فى 
الاستعداد لقبول الأمر فلم يقبلاه بالسوية yy,‏ عا ييا Sites Wee Va‏ 


يجوز أن يكون لال فى ذلك مثل حال فى pt‏ سطع las Heli‏ تمر فى 


DISD‏ بالعرض . وذلك حيث یکن أن لا يكون فى هذا مانم من قبول التآثير مساويا 
U‏ بوره الفاعل وهو فى مل هذا الموضع إحداث fa‏ نفسه . 

Ly (94)‏ القسم من هذا الباب الذى هناك استعداد نام كيف كانء فالأمر ظاهر 
ف eels!‏ عرد ان تتشي لداعل UES‏ بولك نتن انار كل pa‏ 
والملح يحيل العسل ملحا » وما أشبه ذلك. وقد يجوز أن يزيد فيه المنفعل على الفاعل 
فى الظاهر غير المتحفق» fs‏ الماء الذى يحمده الهواء ولا يكون برد ذلك الهواء برد ذلك 
الجمد ؛ إلا انك إذا ie‏ لم يكن الفاعل وحده هو البرد الذى فى الهواء » بل والقوة 
المبردة الصورية الى فى جوهر الماء - الذى دللنا عليه فى الطبيعيات - إذا عاونها ولم 
بعاوقها برد الهواء . 

Lily (94)‏ القسم من هذا الباب الذى يكون استعداد المنفعل فيه ناقصا ء فليس 
يمكن I‏ أن ينشبه فيه المنفعل بالفاعل الام القوة وبساويه, فإنه لا يكن أن يكون الشىء 
الحاصل من قوة فى الشىء لا مضاد لها والحاصل من قوة أخرى» وهناك مضاد مانم 
متساويين ألبنة» أو يبطل الممائع . ولهذا لا یکن أن يكون شىء غير النار Pe‏ من 
cht Me Btu fe yrs VSS yl‏ او شي تر اماه aya‏ عق OKs UN‏ 
برودته ST‏ من برودة ذلك الماء ؛ GY [YVE]‏ استعداد النار للتسخن والماء للتبرد حال 
غير مضاد فى جوهره» والقّوة الفاعلة داخلة فى جوهره غير غريبة منه. فاما ما يتفعل 
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opposing impediment. The agent that first performs that act in it is 
extraneous to its substance, acting on [the thing] by contacting it, or 
[through] the mediation of something—T[as in,] for example, the warmth 
sensed in the fire that warms and the coldness sensed in the water that 
cools. Hence, [the recipient of the act] cannot be equal to [the agent]. 

(20) If someone says, “Fire melts substances, rendering them hotter 
than itself; for we put our hands in fire, passing them through it quickly, 
and they do not burn to the same extent that they burn when the very 
same act 15 performed in molten metal; from this one knows for a cer- 
tainty that molten metals are hotter than fire—and yet they have only 
become hot by the fire,’ we answer and say: 

(21) This is not because molten matter is hotter but is due to three 
meanings (of which some are more apparent than others): one in the 
molten matter, one in the fire, and the third in that which touches, al! 
assisting and close to each other. As for the one pertaining to the molten 
metal, this is because it is thick and has a certain clinging quality, sticki- 
ness, and slowness in separation. Thus, if it is touched, it moves along 
with that which touches [it] and cannot separate [from it] except ina 
time that has an amount unto itself when compared with the time of the 
separation from fire from that which touches [the fire], even though the 
sense does not grasp this difference [in times]; but intellect and mind 
necessitate it. It belongs to the natural agent to produce in the recipient 
of the action, during a longer period, an act which is firmer and more 
exact; and that the weak [agent] should, in a longer period, enact that 
which the stronger does not enact in a short period. 

(22) As for what pertains to fire, this is because the fire which is sensed 
consists of parts of the real fire together with particles of earth rising 
upward and moving. The combination of the two is by way of proximity, 
not by way of continuity. Rather, these in themselves are separate, inter- 
penetrated by air by way of continual renewal. [The air] breaks down the 
purity of the heat within it because it is colder than [the fire] and because 
in that quick time [the air] does not undergo action through which it 
becomes pure fire. In addition, [sensible fire] is fast-moving in itself, one 


Yy‏ الإلهمات من الشفاء 


منهما ففيه مانم عنه مضاد . والفاعل الأول للانفعال خارج عن جوهره ويفعل فيه alas‏ 
وا اموه و رة ae pel‏ الاو ال ووو ر فى AM‏ 
SRE gad. aye‏ أن Argan‏ 

)1( فإن قال قائل: إن النار قد تذبب الجواهر فتجعلها أسخن منهاء لان ندخل 
أيدينا فى التار ومرها فيها بعجلة فلا تحترق احتراقها فى المسوكات لو فعل بها ذلك بعينه» 
فبعلم من ذلك يقينا أن المسبوكات أسخن من النار ومع ذلك Up‏ سخنت من التار. UB‏ 
بحيب ونقول : 

85 نلك ع Shia‏ للشو كاك p‏ لقال Lee‏ 
هو اقرك إلى الظهورة Lonel‏ فى اسوك و لاخر فى انار Lay‏ قن E‏ 
Lede ANG SENE,‏ كه Ve ated‏ ولايحة tary‏ 
اتقصال. فإذا لمس ذهب مع اللامس ولم یکن أن Gla‏ إلا فى زمان ذى قدر فى نفسه 
بالقياس إلى زمان مفارقة اللامس النارء وإن كان الحس لا ضط ذلك الاختلاف» لكن 
al‏ والذهن يوجبه . ومن شأن الفاعل الطببعى أن يفعل فى المنفعل فى مدة أطول فعلا SV‏ 
وأحكم» وأن يفعل الضعيف فى مدة أطول ما لا.يفعله القوى فى مدة قصيرة . 

(YY)‏ وأما الذى فى النارء فان النار المحسوسة U‏ هى أجزاء من النار الحقيقية 
مع أجزاء من الأرض متصعدة متحركة. واجتماعها على سبيل التجاور لا على سبيل 
الاتصالء بل هى فى أنفسها متفرقة» ويتخللها الهواء تخللا على سبيل التجدد . فيكاسر 
ما بداخله فيها من صرافة حره» AY‏ أبرد منها > ay‏ لبس ينفعل فى تلك العجلة انفعالا 
بصير به تارا محضا . [YVO]‏ ومع ذلك فإنها سريعة الحركة فى نفسها لا يكاد بی جزء 
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part of it hardly remaining contiguous with a part of the hand for a time 
in which it would tangibly affect it; but [it] is [instead] renewed. Hence, 
as long as unsensed numerous influences combine—this in a period [of 
time] that has measure—this will not lead to a tangible amount. 

(23) As for the molten metal, its substance is coalescent, united, stable, 
and subsisting in continuity. This being the case, then what the hand’s 
surface meets in the molten metal is one surface coinciding totally [with 
the hand’s surface], whereas what it meets in the sensible fire consists of 
small surfaces intermixed with what is cold relative to them. Hence, due 
to this, the influence becomes different, unless it remains for a period ir 
which the instances of touch succeed one another, [the influence] thereby 
increases, and each surface performs an act on what it touches; there- 
after, the act takes full control, as is the case in natural transformations. 
As for the fire detained in such things as the blacksmiths’ bellows, it has 
greater influences on what it touches and acts in a shorter time than 
molten metal and other things because of its concentration and purity. 

(24) As for the situation regarding the hand, [it is as it is] because the 
hand is able to pass through air, fire, and subtle bodies by the quickest 
motion, whereas it is unable to cut through dense molten metal by the 
quickest motion, because the resistance to pushing and penetrating in the 
diffused is small, [but] in the dense [the resistance] 15 great. It is almost 
due to the difference in this meaning that this [latter] is termed dense and 
that [former is termed] subtle. Thus, if the molten metal were not stickier 
and more clinging to what touches it, and also not more coalescent and 
unified, and, moreover, [since] cutting through it takes a longer period 
of time because of its resistance, it being [at the same time] stable, adher- 
ing, not escaping touch, this would suffice it fer the possibility of its having 
greater influence than that of the subtle, according to the comparative 
relations of times, since it has an influence in a period of time similar [to 
that] in which the diffused encounters some influence. If the time [for the 
subtle to exercise influence] is doubled, it may equal [the influence of the 
dense element] at some doubled [time]; and, if the doubling is increased, 
it may exceed it. The measure of its doubled time, however, may not be 
something apprehended by the senses, for the reasons you know. 


yyy‏ الإلهمات من الشفاء 


منها ماسا gh‏ من اليد زمانا يؤثر فيه تآثيرا محسوسا بل يتجدد . فما لم تجتمع تآثيرات 
غير محسوسة كثيرة لا يؤدى إلى قدر محسوس وذلك فى مدة لها قدر. 

(8؟) uly‏ السبوك» فإن جوهره مجتمع متحد ثابت قائم بالاتصال؛ وإذا كان 
كذلك كان ما يلاقى سطح اليد من المسبوك سطحا واحدا مطابقا بالكلية» وما يلاقب 
من النار المحسوسة سطوح صغار مخالطة لماهو بالقياس إليها con‏ فيختلف بذلك 
التآثير» إلا أن Ga‏ مدة تنوالی فبها المماسات SG‏ ويفعل كل سطع فيما اسه فعلاء 
ثم ساط الفعل على ما هو عليه الأمر فى الاستحالات الطبيعية. وأما النار الحقونة فى 
مثل الكيران للحدادين فإنها أعظم تآثيرا فيما يماسه من المسبوكات وغيرها » وأسرع مدة 
لاجتماعها وصرافتها . 

ul, (Y4)‏ الحال التى فى اليد » فلأن اليد قادرة على dad‏ الهواء والنار والأجسام 
االطيفة بأسرع حركة» وليست فادرة على قطم المسبوك الكثيف بأسرع حركة» لان المقّاومة 
es!‏ والخرق فى اللطيف قليل» وفى الكثيف كثير. ويكاد أن يكون هذا يسمى كينا 
وذلك لطيفا بسبب اختلافهما فى هذا المعنى . فل و كان المسبوك ليس cpl‏ وأكثر تشب لا 
يلامسه» ولس bal‏ أشد اجتماعا واتحادا » ثم كان قطعة فى مدة أطول لمقاومته» وكان 
esl E ie Sein eee UN Ce‏ تاو 
الف جت السب T‏ أن SS‏ ف fe‏ ونان ةة Cada‏ ثرا ما Ib‏ 
ghey Ue ye‏ امك gl‏ ای ag lly LEY caw‏ الاطتفاف امك إن 
يزيد عليه . وربما لم يكن زمانه المضاعف مع عظم نسبله محسوس القدر لما تعرفه . 
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(25) This subject deserves to be expanded on at a greater length 
than what we have done. It belongs, however, more properly to the art of 
physics. It is, however, necessary to mention here an amount sufficient to 
resolve the perplexity and make its facet plain. Then, if a prober wishes 
to probe this to the full, he could probe it in the statements discussed 
exhaustively in the Physics, particularly in what he may find by way of our 
[treatment thereof]. From the assemblage of these detailed explanations, 
the place where we believe that it is possible for the patient and agent to 
be equal, the place where it is believed that it is possible [for the patient] 
to be in excess of [the agent], and the place where it is possible only for [th 
patient] to be lesser than [the agent] have become manifest. Through 
out this, it has become evident that, even if this is the case, the existence 
of the meaning ([considered] with respect to existence itself) [is one] in 
which agent and patient are not equal if the agent does not enact the 
meaning, inasmuch as it is the existence of the meaning [except] in an 
accidental way, as we have shown.° 

(26) Moreover, in the case of the agent and the principle whose recipi- 
ent of action does not participate with it in cither species or matter— 
participating in it only in some manner in the idea of existence, where it 
is not possible to consider within it the state of the [unique] sense wherein 
existence belongs [to the agent] (because the two do not participate in it) 
and where there thus remains the state of considering existence itself 
(everything else by way of equality and excess having been applicable to the 
active principle)—if one then returns to considering the state of existence, 
the active principle would not be equal to [the patient]. [This is] because 
[the active principle] exists by itself, whereas the patient’s existence with 
respect to the reception of that action is acquired from [the former]. 

(27) Further, existence inasmuch as it is existence does not vary in 
terms of strength and weakness and is not receptive of what is less and 
what is more deficient. It only varies in terms of a number of [modes]*— 
namely, priority and posteriority, absence of need and need, and necessity 
and possibility. As for priority and posteriority, existence, as you have 
known, belongs first to the cause, secondly to the effect. As for absence of 
need and need, you have known that in existence the cause does not need 
the effect but exists either by itself or by some other cause. This meaning 1s 
close to the first, even though it differs from it in the way it is considered. 


01 الإلهمات من الشفاء 


(15) ومن حق هذا الموضع أن يبسط بسطا أكثر ما بسطناه» لكنه [VW]‏ أولى 
بالصناعة الطبيعية . ونا يجب أن ندكر ههنا قدر ما تتحل به الشبهة ويظهر وجهها » ثم إن 
شاء مستقص أن يستقص ذلك استقصاه من الأقوال المستقصاة فى علم الطبيعة وخصوصا 
ما عسى يجده من جهدّنا . ققد ظهر من جملة هذه التقصيلات الموضع الذى نظن فيه أنه 


يجوز أن يتساوى الفاعل والمنفعل فيه» والموضع gall‏ يظن فيه أنه يجوز أن يزيد Ade‏ 


والموضع Gall‏ لا يجوز إلا أن صر عنه . وظهر فى خلال ذلك أنه وإ نكا نكذلك » فوجود 
المعنى من جهة نفس الوجود لا يتساوى فيه الفاعل والمنفعل إذا لم يكن فاعلا للمعنى با 
هو وجود gall‏ بالعرض كما بيناه . 

)93( ثم القاعل والمبدا الذى ليس منفعله مشاركا له فى النوع ولا فى المادة» Lily‏ 
يشاركه بوجه ما فى معنى الوجود » ولیس Ke‏ أن بعتبر فيه حال gall‏ الذى له الوجود 
لأهما ليسا يشتركان cad‏ فبقى فيه حال اعبار الوجود نقسه» وقدكان فى سائر ذلك ماکان 
من المتساوية والزائدة de‏ الفاعل إذا رجع إلى حال اعتبار الوجود كان lal‏ الفاعلى 
برها وله gy‏ ررد هه E‏ م حدق داك الان dele‏ 

(YY)‏ ثم الوجود بما هو وجود لا يختلف فى الشدة والضعف» ولا JA‏ الأقل 
والأنقص . وإما Gy‏ فى عدة أحكام وهى : التقدم» والتآخرء والاستغناء والحاجة» 
والوجوب والإمكان. أما فى التقدم والتأخرء فإن الوجود» كما علمت» للعلة أولاء 
ل ا dolby LLY‏ فقن cade‏ أن te Vala‏ دن Boge‏ 
cdl‏ بل يكون موجودا بذاته أو بعلة أخرى؛ وهذا المعنى قريب من الأول وإن خالفه 
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As for necessity and possibility, we know that, if there is a cause which js 
a cause of everything that is an effect, then its existence is necessary in 
relation to the whole in terms of all the effects, and absolutely. If, [on the 
other hand], there is a cause of some effect, then its existence is neces- 
sary in relation to that effect, while that effect in itself, in whatever man- 
ner it occurs, is [something whose] existence is [only] possible. 

(28) The summary of this [is as follows]: The effect in itself is such 
that existence is not necessary for it; otherwise, 1t would be necessary 
without its cause, if supposed to be necessary in itself and inasmuch as 
existence is not prevented from [being for] it. But, since it came to exis 
by a cause, its essence in itself—without the condition of there being 
a cause for it or there not being a cause for it—1is possible of existencc. 
It is inescapably the case that it is rendered necessary only by the cause. 

(29) Moreover, as it has been shown, the cause cannot be necessi- 
tated by [the effect] but is either necessary in itself or necessary from 
another thing [so that] if necessity comes to it through [this thing], then 
the necessity of another would properly ensue from it. Thus, the effect 
considered in itself would be possible. As for the cause, considered in 
itself it would be either necessary or possible. If it is necessary, then its 
existence has the greater claim [to reality] than the existence of the effect. 
And if [it is] possible [but] is not rendered necessary by the effect, the 
effect being rendered necessary by it and after the [prior] necessity of 
[the cause], then, if the essence of the cause becomes necessary, this 5 
not through the effect, whereas the effect’s essence does not become nec- 
essary except with respect to [the cause]. Thus, there would belong to 
the essence of the cause a consideration in terms of which it becomes 
necessary [and] which does not pertain to the essence of the effect, but 
in terms of which [the cause] itself becomes necessary, the effect being 
still not noticed. The essence of the effect is only possible and must only 
be regarded with respect to the cause. Thus, the cause will have an exclu- 
sive claim to necessity, the effect having nothing more than possibility with 
regard to this exclusive claim. If necessity belongs to the effect, it would 
have belonged to the cause first; otherwise, the cause would then still be 
possible—its existence not having become necessary—when the existence 
of the effect has become necessary. The [effect] would not have become 
necessary through the essence of the cause; and this is impossible. 


1" الإلهمات من الشفاء 
فى الاعتبار. [۲۷۷] وأما الوجوب والإمكان» Ub‏ نعلم أنه إن كان علة هى علة لكل 
ما هو معلول فهى واجبة الوجود بالقباس إلى الكل من كل المعلولات وعلى الإطلق . وإن 
كان علة لمعلول ما » فهى واجبة الوجود بالقياس إلى ذلك المعلول» وذلك المعلول كف كان 
فهو SS‏ الوجود فى نفسه. 

(YA)‏ وتلخيص هذا : هو أن المعلول هو فى ذاته بحيث لا يجب له وجود» وإلا 
لوجب من دون ache‏ إذا فرض Lely‏ لذاته وبحيث لا يّنم له وجود ؛ وإلا لما وجد 
be shay cecal‏ كز Made‏ لا ISOS‏ ورد wpe ly‏ 
لا محالة بالعلة . 

(YA)‏ ثم العلةكما قدتبین لا يجوز أن يجب بها » بل يكون إما واجبا بذاته وإما 
Lely‏ من شىء غيره. BE‏ حصل له الوجوب به فحيدذ يصح أن يكون عنه وجوب 
غير S09‏ 9 المعلول باعتا راذائهمكا ...وما الل فاعتاز كاتها Lely LI‏ واا AKC‏ 
فإ ن کان واجبا فوجوده أحق من وجود الممکن. وإ نكان ITE‏ ولیس يجب بالمعلول» 
والمعلول يجب به وبعد وجوبه» ضكون العلة إذا صار ذاتها واجبة لم يكن بالقباس إلى 
المعلول» والمعلول لا بصير ذاته واجمة إلا بالقياس إليها ؛ شكون إلى ذات العلة نظر قد 
وجب به لا يتناول ذات المعلول بل يكون به هو واجبا c‏ وا معلول غير ملحوظ بعد » وذات 
المعلول لا تكون SEY‏ ولا يجب إلا أن تلحظ مقيسة بالعلة. فيكون للعلة اختصاص 
بوجوب» ولا يكون للمعلول إلا الإمكان Laid‏ عند ذلك الاختصاص» ويكون إذا كان 
J shall‏ وجو ب كان للعلة أولا وإلا لكانت العلة بعد AS‏ لم يجب وجودها ووجب وجود 
المعلول. فيكون وجب لا عن ذات العلة وهذا محال. 
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(30) Thus, there belongs to the cause a necessity with respect to 
itself and inasmuch as it is not related to the effect—the effect still 
remaining within the dictate of its possibility, since the cause does not 


, become necessary by it but either in itself or in relation to something else, 


[but] not [in relation] to [the effect]. Inasmuch as the cause is not, as 
yet, related to the effect, the effect’s existence is not necessary, its exis- 
tence only becoming necessary inasmuch as the cause 15 related to it. For 
these three reasons, then, the cause is more worthy of existence than the 
effect. The cause is thus more true than the effect. And because [it is the 
case that,] when absolute existence has rendered the existence of some - 
thing, [the latter] becomes true, it is clear that the principle that bestow, 
the reality in which things participate has the greater claim to truth. 
Hence, if it is true that there is here a first principle—namely, the one 
that gives reality to others—it becomes true that [this principle] is the 
Truth in Himself, and it becomes true that knowledge of Him is knowl- 
edge of truth absolutely. If knowledge of Him takes place, then this would 
be absolute, true knowledge in the manner in which it is said of knowledge 
that it is true—namely, in relation to the object known. 


Chapter [Four] 


Concerning the other causes ع[‎ elemental, 


the formal, and the final 


(1) This [then] is what we say about the efficient principle. Let us 
now explicate [what one has to] say about the other principles. As regards 
the element, it is that wherein is the potentiality of a thing’s existence. 
We say: A thing may have this state in conjunction with another thing in 
[several] ways: 

(2) Sometimes it is as the tablet is to writing—namely, in that it 1s 
disposed to receive something that may occur to it without this involving 
change in it or the disappearance of a state belonging to it because of [the 
writing]. Sometimes it is as the piece of wax is to [its] carved image, and 
the boy to the man—namely, in that it is disposed to receive something 
that occurs to it without there being a change in its state except for 
motion in place, in quantity, or some other [similar] thing. Sometimes it 
is as the piece of wood is to the bed, for [the carpenter] diminishes’ some 


oll "١‏ من الشماء 


SO (177)‏ 9 للعلة وجوب باعتبار ذاته ومن حيث [YVA]‏ لم تضف إلى المعلول , 
العلل يعد call‏ على متتضى SL‏ ]3 كاذك NBL gaily pce CF VAN‏ 
غيره لا cad!‏ ومن حيث العلة غير مضافة إلى المعلول cow‏ فالمعلول لبس يجب وجوده» 
بل Lil‏ يحب وجوده من حيث العلة مضافة إلبه» فتصير العلة» لهزه ا معانى RIN‏ أولى 
بالوجود من المعلول» فالعلة أحق من المعلول» ولأن الوجود المطاق إذا جعل وحود شىء 
صار حقيقيا . فين أن المبداً المعطى للحقيقة المشارك فيها أولى بالحقية. فإذا صح أن 
هنا مبدأ أولا هو المعطى لغيره الحقيقة» صح أنه GH‏ بذاته» وصح أن العلم به هو العلم 
بالق Whee‏ وإذا حصل العلم بهء کان العلم الحق Whew‏ بالتحو الذى يقال للعلم حق› 
وهو الذى بالمياس إلى المعلوم . 


[الفصل الرابع ] 
(د )فصل 


فى العلل الأخرى العنصرية والصورية والغائية 


O)‏ فهذا ما تقوله فى Ll‏ الفاعلى» ولنشرح الآن القول فى المبادئ الأخر. فاما 
العنصرء فهو الذى فيه قوة وجود الشىء ؛ فنقول: إن الشىء تكون له هذه الحالة مع شىء 
آخر على وجوه: 

)1( فتارة يكو نكما للوح إلى AKI‏ وهو أنه مستعد لقبول شىء يعرض له من غير 
تغير فيه ولا زوال أمركان له عنه. [۲۷۹] وتارة يكو نكما الشمعة إلى الصنم» وللصبى 
إلى الرجل» وهو أنه مستعد لقبول شىء يعرض له من غير أن يتغير من أحواله شىء» إلا 
حركة فى «أين» أو > « أو غير ذلك. واو كا للخشة إلى السرير ؛ فإنه ينقصه 
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of [the wood’s} substance through chiselling. Sometimes it is as the black 
thing to the white, for it changes and loses its quality without losing its 
substance. Sometimes it is as water is to air, for the air only comes to be 
from [water] in that [the latter] is corrupted. Sometimes it is like sperm is 
to the animal, for it needs to divest itself from a number of forms belong- 
ing to it so as to become disposed to receive the animal form. The same 
applies to unripe grapes in relation to wine. Sometimes it is as prime 
matter is to form, for it is disposed to receive it, to become rendered sub- 
sistent by it in act. Sometimes it is as myrobalan to the confection, for it 
is not from it alone that the confection comes to be, but from it and from. 
another. Prior to this, it would have been one of its parts in potency. 
Sometimes it is as wood and stone are to the house. This is similar to the 
[former example], except that in the case of [the former] the confection 
comes about through some mode of transformation, whereas in this 
[case] there is only composition. To this genre also belongs [the relation] 
of units to number. Some people render the premises [of a syllogism 
related] in this way to the conclusion, but this is a mistake. Rather, the 
premises are similar [to the above relation] with respect to the form of 
the syllogism. As for the conclusion, it is not a form in the premises but 
something that follows necessarily from them, as though the premises 
enact it in the soul.? 

(3) It is, hence, in these ways that we find the things that carry 
potentiality. For they either bear potentiality singly or with the partici- 
pation of others. 

(4) If they [bear] it singly, [then this takes place in one of two alterna- 
tives. One is where] that which comes about from them will need only to 
become actual for [being] this [thing] alone.* This is [the thing] which, 
properly speaking, ought to be called subject with respect to that which 1s 
in it. A thing of this sort must have self-subsistence in actuality. For, if it 
did not have subsistence, it would be impossible for it to be prepared for 
the reception of what occurs in it. On the contrary, it must be subsistent 
in actuality. For, if it becomes subsistent only through that which comes 
to inhere in it, then something through which it has become subsistent 
must [already] have come to inhere in it before the second came to inhere 
[in it]. Either the second thing would then be among the things that do 
not render it subsistent but are something added to it, or else its arrival 
would annul that which previously rendered it subsistent. But then [the 
thing] would have been transformed when we have supposed it not to have 
been transformed. This, then, is one alternative. [The second alternative] 


الح الإلات من الشفاء 


بالتحت شيا من جوهره. وتارة يكون مثل ما الأسود إلى الأبيض ؛ فإنه يستحيل ويغقد 
LAST‏ من غير فساد جوهره. وتارة يكون كما للماء إلى الهواء ؛ فإنه إا يكون الهواء 
عنه بان يفسد . وتارة يكوم كما للمنى إلى الحيوان؛ فإنه يحتابج أن ينسلخ عن صور له 
انسلاخات حتى يستعد لقبول صورة الحيوان. وكذلك الحصرم للخمر. وتارة يكون كما 
لمادة الأولى إلى الصورة؛ فإنها مستعدة لقبولها متقومة بها بالفعل . وتارةيكون مثل jelly‏ 
إلى المعجون؛ فإنه ليس عنه وحده يكون المعجون» بل عنه وعن غيره فيكون قبل ذلك 
جزءا من أجزائه بالقوة. وتارة يكو نكما الخشب والحجارة إلى البيت ؛ فإنه كالأولء إلا 
اذ الأول إن Goa‏ ع ال رط رين الامتحا لقم وهنا لس قله ل ا كمي Sip‏ 
هذا الجنس أيضا الآحاد للعدد . وقد يجعل قوم المقدما ت كذلك للتيجة» وذلك غلط . بل 
المقدمات كذلك لشكل القياس . وأما النتبجة فليست صورة فى المقدمات» بل شيا يازم 
ge‏ كان المقدمات تفعلها فى [YA]. ll‏ 

)1( تقار at ede‏ لاحن gl Le) QB fay ALLL‏ كك ole‏ لقره 
yokes‏ ارت كد lage‏ 

)6( فإنكانت بوحدانيتها ء فإما الابحتابج فيما يكون منها إلا إلى الخرويم بالفعل 
اذلك فتط ؛ وهذا هو الذى بالحرى أن يسمى موضوعا بالقياس إلى ما هو فيه ؛ ويجب 
أن يكون لمل هذا بنفسه بالفعل قوام ؛ فإنه إن لم یکن له قوام لم يجز أن يكون Cpe‏ لقبول 
الحاصل فيهء بل يجب أن يكون قائما بالفعل؛ فإ نكان إا يصير قائما ما يحله aa‏ كان 
فبه شىء يحله قبل ما حله ثانيا به يقوم؛ وإما أن يكون الثانى لبس مما يقومه بل مضافا 
لبه أويكون وروده يبطل ما كان an‏ قبله فيكون قد استحال» وقد فرضناه لم يستحل . 
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ıs that [the bearer] needs an additional thing. [ The need would] either be 
only for a motion, whether locomotion, qualitative motion, quantitative 
motion (positional or substantial), or [due to] the loss of something else 
from its substance by way of quantity, quality, or the like.* 

(5) As for [the thing that bears potentiality], by participating with 
another, it necessarily has combination and composition. The composition 
will consist either of combination alone or, in addition to this, there would 
be qualitative transformation. Everything that has change in it attains 
the end either through one alteration or through numerous alterations. 
It has been the custom to call the [thing] from which generation takes 
place through composition, and which exists in the thing, stoicheion, being 
that to which the thing is finally reduced. If corporeal, then this is the 
smallest thing the divider arrives at in [terms of] the divisions of the 
different forms that exist in [a corporeal thing]. It has been defined in 
that a thing’s composition is [constituted] from it and from another 
[besides it]; it is in [the composite thing] essentially and is not divisible 
in terms of form. 

(6) Those who hold the view that things are composed only of genera 
and differentiae have rendered [the latter] the first stoicheions, particu- 
larly the one and haecceity. For they have rendered them the principles 
most worthy to be principles because they [represent the highest form] of 
universality and of being genera. Had they been just, they would have 
known that self-subsistence belongs to individuals and that [the things] 
that are close to them are worthier® to be substances and self-subsistent 
things, and also worthier of existence. 

(7) Let us return to the question of the element. We say: It is cus- 
tomary in some contexts to say that a thing [derives] from the element 
and not customary [to say this] in other contexts. For it 15 said, “From 
wood there came to be a door,” but not “From the human there came to be 
a writer.” [It is also customary] in certain contexts to relate the generated 
thing to the subject [and], in other contexts, not to [so] relate to [it]. Thus, 
at times it is said, “This is a wooden door,” but not “This is a human 
writer.” In the case of the first [example], if they find that the subject does 
not move toward [the generated thing] at all and does not change in its 


yyy‏ الإلهمات من الشماء 


فهذا قسم وأما إن کان يحتاج إلى زيادة شىء » فإما أن يكون إلى حركة فقط » إما مكانية 
وإما حرك ةكيفية أو حرك ةكمية أو وضعية أو جوهرية» وإما إلى فوات أمر آخر من جوهره 
من كم أ وكيف أو غير ذلك. 

gal Uy (0)‏ يكون بمشاركة غيره فیکون لا محالة فيه اجتاع وتركيب» فإ 
أن يكون تركيب من اجشماع (Litt‏ وإما أن يكون مع ذلك استحالة فى GS‏ و6 
Ub peas‏ ی ا Clea! eae yy ke SU‏ كانه وه جرف gh tos‏ 

بسمى الذى يكون الكون منه بالتركب وهو فى الشىء أسطقسا» وهو الذى ينحل إل 
PE a ee‏ بنتهى إلبه القاسم فى القسمة إلى [مختلفات]' 
a al‏ ای ت و SG ope‏ ا a‏ قي اترا 
ينفسم بالصورة. [ ۲۸١‏ ] 

O)‏ ومن رأى أن LAW‏ نما تتکون من الأجناس والقصول جعلها الاسطفسات 
الأولى » وخصوصا الواحد والهوية . 2 جعلوها أولى المبادئ YY Rid‏ أشدها كلية 
وجدسية. ولو أنصفوا لعلموا أن القوام بالذات LY‏ هو للأشخاصء فما يليها أولى بأن يكون 
جواهر وقائمات بانفسها » وأنها أولى بالوجود أيضا . 

pl addy (Y)‏ العنصر فتقول قد جرت العادة فى مواضع gh‏ يقَال: إن الشىء 
کان عن العنصر فى مواضع ails > Cle tren‏ يقال e‏ 
ولا يقال : كان من الإنسان كاتب . وان بنسب الكائن إلى الموضوع فى مواضع وأن لا 
Cle fo‏ فيقال» تارة» إن هذا E‏ ولا يقال : إن هذا کاتب إنسانى . 
Lb‏ الأول ٠‏ فإذا وجدوا الموضوع لم بتحرك a)‏ انه E‏ ولم يتغير فى قبول الشىء» فإنهم 
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receptivity of something, they would not then say that it came to be from 
it; but they would always say that it came to be from privation, as they 
would say about what is other than the writer. If it changes, particularly 
when they do not find a name for its privation, they say that it came to be 
from what is other than the subject. As for relating it to the subject, it is 
used for the most part if the subject [is such that] something other than 
it is suitable for the form. As for the form, it is not related to it and it is not 
said that [the thing] has come to be from it, only the name being derived 
from it. The subject may be common to all things or to several, as in the 
case of juice to vinegar, wine, unfermented wine, syrup, and the like. 

(8) Every element, inasmuch as it is an element, has only receptivity. 
As for the coming to be of the form, this comes to it from another. In the 
case of an element or a receptacle where the principle of motion toward 
the effect exists in it, this, it is believed [by some], moves by itself toward it. 
This, however, is not the case. For it has become clear to us in other places 
that one and the same thing cannot be both agent and recipient of the 
same thing without its essence becoming divisible. If the element, how- 
ever, has the principle of its motion within itself, then it is moved by the 
nature [within it], and what comes about through it would be natural. If 
the principle of motion in it is external and it does not possess [the ability] 
to move from within itself to that perfection, then that which would 
come to be from it is [either] artificial or is that which takes its place. This, 
in summary, is what we have to say about the element. 

(9) As regards the form, we say: “Form” is said of every meaning in 
actuality which is suitable for performing action, so that, in this sense, 
the separate substances are forms. “Form” is [sometimes] said of every 
disposition and act that may inhere in a recipient, whether unitary or 
through composition, so that movements and accidents [in this sense] 
are forms. [Sometimes] “form” is said of that by which matter is ren- 
dered subsistent in act, in which case neither intellectual substances nor 
accidents would be forms. “Form” is [also] said of that through which 
matter is perfected, even if it is not rendered subsistent by it in act, as 
in the case of health and what is naturally moved by it and toward it. 
“Form” is particularly said of what occurs in materials through art by 
way of figures and the like. “Form” is [also] said of a thing’s species, 


OLY YSA‏ من الشماء 


a>‏ لا يقولون إنه كان عنه» ulg‏ يقُولون دائما إنه كان عن العدم» كما يقولون عن غير 
الكاتب. وإذا تغير وخصوصا ضما لا يحدون للعدم منه اسما aged e‏ كان عن غير 
الوضوع. وأما بالدسبة إلى الموضوع Lb‏ يستعمل فى الأكثر إذا كان الموضوع قد يصلم 
Vy «Med ey Mb By gual Ly dy gall ope‏ يال كان منها » إما يشلق منها الاسم , 
والموضوع قد يكون مشتركا للكل وقد يكون مشتركا لعدة أمورء مل العصير للخل والخمر 
والطلا والب وغير ذلك . 

(A)‏ وكل عنصر فإنه من حيث هو Uc pare‏ القبول فقط ؛ وأما حصول 
age BN NSA lie yal gh pokes ye Qh bey cod op ald by gal‏ 
نفسه [Yat]‏ ظن انه متحرك ddl‏ بنفسه»› ولش ME‏ قعل بین لنا فی مواضع أخرى 
أنه لا بجوز أن يكون شىء واحد فاعلا وقابلا لشىء واحد من غير أن pata‏ ذاته. 
لکن العنصر إذا كان Mae‏ حركه فيه بذاته كان متحركا عن الطببعة» وكان ما يكون منه 
طبيعيا . وإذا کان مدا الحركة فيه من خارج ولم یکن له أن بتحرك إلى ذلك الكمال من 
a‏ مكراد cecal Daa egy‏ 

> الصورة فنقول: قد يقال صورة لكل معنى بالمعل يصلح أن يفعل‎ uly (A) 
وفعل يكون فى قابل‎ Le تكون الجواهر المفارقة صورا بهذا المعنى . ويقال صورة لكل‎ 
صورة لما تنقوم به‎ Ji . حتى تكون الحركات والأعراض صورا‎ OSL وحدانى أو‎ 
4 SSS Way gee Slag Ly peo Gately ا‎ 
المادة وإن لم تكن متقومة بها بالفعل» مثل [الصحة]' وما يتحرك بها إليها بالطبع. ويقال‎ 
صورة لوغ‎ Sling. فى اواد بالضناعة من الاشكال وغيرها‎ Susy ضورة خاضة لا‎ 


pb ص»‎ ١ (dora) | . الصورة‎ ' 
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genus, differentia, and all of this. Morcover, the universality of the uni- 
versal is form for the parts also. Form may also be incomplete, as with 
motion, and complete, as with squareness and circularity. 

(10) You have known that one and the same thing may, in different 
respects, be form, purpose, and efficient principle. This is also the case in 
art. For art is the form of the artifact in the soul. For building is in itself 
the movement toward the form of the house. This is the principle from 
which the realization of the form in the matter of the house proceeds. 
Similarly, health is the form of healing, and knowledge of the treatment 
is the form of the act of healing. The imperfect agent requires move- 
ment and instruments so that what is in him may proceed as something 
realized in matter. The perfect [agent is such that] the form in it is fol- 
lowed by the existence of the form in [the latter’s] matter. [Moreover,] it 
looks as though the forms of natural things [existing] with the causes 
prior to nature are of [one] kind, [and those existing] with nature by way 
of compulsory servitude are of [another] kind. You will know this shortly. 

(11) As for purpose, it is that for the sake of which a thing is—this 
you have known previously. The purpose in some things may exist only 
in the agent himself, [such] as rejoicing in victory. In other things, the 
purpose may be in something other than the agent, this being sometimes 
in the subject (as with the objectives of movements that proceed from 
deliberation or by nature), sometimes in a third thing (as with [the person] 
who does something to satisfy a certain person, where the satisfaction 
of that certain person would be a purpose extraneous to the agent and 
recipient, even though joy in that satisfaction may also be another end). 
Among ends, there is the imitation of something else. The object of the 
imitation, inasmuch as it is something desired, is an end, imitation itself 


being also an end. 


1۹ الإلهمات من الشفاء 


الشىء ولخنسه ولفصله ولجميع ذلك . وتكون كلية الكلى صورة للأجزاء أيضا . والصورة 
قد تكون ناقصة كالحركة وقد تكون تامة كالتربيع والتدوير. 

)3( وقد علمت أن الشىء الواحد يكون صورة وغاية ومبداً فاعليا من وجوه 
مختلفة . وفى الصناعة أيضا » فإن الصناعة هى صورة المصنوع فى النفس . فإن البناء فى 
نفسه صورة الحركة إلى pe‏ البيت » وذلك هو SMa‏ يصدر عنه حصول الصورة فى 
مادة ايت . وكذلك الصحة هى صورة البرء » ومعرفة العلاح هى صورة الإبراء . والفاعل 
الناقص يحتاج إلى حركة OV,‏ حنى يصدر ما فى نفسه محصلا فى المادة» [YAY]‏ 
والكامل فإن الصورة النى فى ذاته en‏ وجود الصورة فى مادتها ويشيه أن تكون الأمور 
iada‏ صورها عند العلل المتقدمة للطبيعة بنوع» وعند الطبيعة على طريق powell‏ 
Z‏ و تعلم هذا بعد . 

EAN SN‏ سات وقد تكن 
الغاية فى بعض الاشياء فى نفس الفاعل bes‏ كالفرح Ls‏ وقد OS‏ الغاية فى بعض 
الأشباء فى شىء غير الفاعل» وذلك تارة فى الموضوع مل غايات MOLI‏ تصدر 
عن روية أو طبيعة» وتارة فى شىء ثالث كمن يفعل شينًا ليرضى به فلان. فبکون رض 1 
فلان غاية خارجة عن الفاعل والقابل» وإن كان الفرح بذلك الرضى Lal‏ غاية أخرى. 
ومن الغايات التشبه بشىء أخر» والمنشبه به من حيث هو AD yn‏ غاية» واللشبه 
عه Ceo‏ 
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Chapter [Five] 


On establishing purpose and resolving skeptical doubts 
uttered in refuting it; the difference between purpose and necessity; 
making known the manner in which purpose is prior to 
the rest of the causes and the manner in which it is posterior 


(1) We say: It has become clear from what we have previously said 
that every effect has [an originating] principle and that every temporal 
event has matter and has form. Thus far, however, it has not become clear 
that every imparting of motion has some purpose. For there is here that 
which is “trivial”! and that which is coincidental. There is also here such 
[a thing] as the movement of the heavenly sphere, for outwardly it seems 
to have no purpose. Moreover, generation and corruption have no pur- 
pose in superficial opinion. 

(2) Someone may say, “It is possible that for every end there is an 
end, in the same way that there is a beginning for every beginning,” so 
that in reality there is no end and perfection. For end in reality is that in 
terms of which one finds rest. We may encounter things that are ends 
and which [in turn] have ends ad infinitum. For there are things that are 
thought to be ends but which are infinite, akin to conclusions that come 
successively from syllogisms and that are infinite. Someone may [also] 
say, “Let us set aside [the notion] that purpose exists for every act [and 
ask], “Why has it been made a prior cause when in reality it is the effect 
of all [the other] causes?’” It would also be appropriate for us, after 
resolving this difficulty, to discuss [the quesfion of] whether purpose and 
the good are one thing or [are] different—also the difference between 
liberality and goodness. We say: 

(3) As for the first doubt, relating to coincidence and the trivial 
[action], we will [now] resolve it, saying: Regarding coincidence and its 
being an end, we have finished [discussing] it in the Physics.? As for clari- 
fying the matter of trivial [activity], you must know that every voluntary 


OLY (YS‏ من الشفاء 


[ الفصل الخامس] 
() فصل 
والمرق بين الغابة وبين الضرورى وتعريم الوجه الدى 
تتقدم به الغاية على سائر العلل والوجه الذى تتأخر به 


)1( فتقول: إنه قد بان» ما سلف لنا من القول» أ نكل معلول فله مبدا » وکل 
حادث فله مادة وله صورة. ولم ينين بعد أن كل تحريك فله غاية ما . فإن ههنا ما هو 
عبث» وههنا ما هو Laly DUEL‏ ههنا مثل حركة الفلك» فإن لاغاية لها فى ظاهر CAM‏ 
[Y]‏ والكون والفساد لاغاية لهما فى ظاهر الظن . 

(؟) ثم لقائل أن يقول: قد يجوز أن يكون لكل غاية غاية» كما يكون لكل ابتداء 
ابتداء » فلا يكون MALY‏ غاية cpl,‏ لأن الغاية U Aiad‏ يسكن لديهء وقد نجد 
أشباء هى غايات ولها غايات أخرى إلى غير ll‏ فإن ههنا أشباء يظن أنها غايات 
ولا تنناھی » BUS‏ تترادف عن القباسات ولا تتناهى . ثم لقائل أن يول : SAPD‏ الغاية 
موجودة لكل فعل » فلم جعلت علة متقدمة وهى RELY‏ معلولة العلل كلها؟ وما يليق أن 
تكلم فبه بعد حل هذه الشبهة أنه هل الغاية والخير شىء واحد gl‏ يختّلف؟ وأيضا ما 
الفرق بين الحود والخيرية؟ فقول : 

(*) أما الشك الأول المنسوب إلى الاتفاق Sally‏ فنحله ونقول: أما حال GW‏ 
al,‏ غاية ما فمّد فرغ منه فى الطبيعيات. وأما بيان أمر العبث فيجب أن [ تعرف]' 


Ko‏ حركة إرادية فلها بيدا قريب » or‏ بعمل EN Rwy E‏ والممدا القريب هو الموة 


` نعرف . تعرف 
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motion has a proximate [originating] principle, a remote principle, and 
a principle that is more remote. The proximate principle is the motive 
power in the organ’s muscle. The principle next to it is the resolution [to 
act]* on the part of the appetitive faculty; the one more remote than this 
is imagining or cogitating. If some form 1s inscribed in the imagination or 
rational thought and the appetitive faculty is moved to the resolution to 
act, the motive power in the organs will serve it. Thus, the form inscribed 
in the imagination or thought may be the very purpose with which the 
motion terminates. It may [however] be something else, except that it is 
attained only through the movement toward that with which the move- 
ment terminates or the movement endures. 

(4) An example of the first is that one may become bored with stay- 
ing in some place and imagine in himself the form of another place. He 
longs to dwell in it, moves to it, his movement toward it terminating 
[there]. Hence, the object of his desire would have been the very same 
thing as that to which the powers moving the muscle finally [lead]. 

(5) An example of the second is that a man may imagine in himself 
the form of his meeting a friend of his and would thus long for [this]. He 
would then move to the place wherein he reckons he may chance encoun- 
tering him. His motion ends at that place. That very place where the 
movement ended would not be identical with the first object of desire 
to which he yearned, [it being] another intention; but the object of 
desire—namely, the meeting of the friend—is a consequent of it and 
realized after it. 

(6) You now know, then, these two divisions. A minimum reflection 
has shown you that, in every situation, the end to which motion leads— 
inasmuch as it is the end of a motion—is a primary, real end for the active 
motive power in the organs. The motive power in the organs has no other 
end, but sometimes the power preceding it may have another purpose. 
Hence, it is not always necessarily the case that that thing, whether 
imaginative or cogitative, should be the primary end for the appetitive 
faculty; nor is it necessary that it should not be [a primary end]. Rather, it 


فق oly yl‏ من الشفاء 


الحركة الى فى عضلة العضوء والمبداً gall‏ يليه هو الإجماع من القوة الشوقية» والأبعد 
من ذلك هو التخيل أو التقكر. فإذا ارتسم فى التخيل أو فى الفكر النطقى صورة ما 
فتحركت الفوة الشوقية إلى الإجماع» خدمتها القوة الحركة الى فى الأعضاء . Lp‏ 
كانت الضورة المرتسمةافن Pe‏ أو SGM‏ هى سن القاية الت ت ASL Ug‏ 
وربما كانت La‏ غير ذلك ؛ إلا أنه لا Yall Pos‏ بالحركة إلى ما تنتهى إلله الحركة, 
أو تدوم عليه الحركة . 

)€( مثال الأول: أن الإنسان ريما ضجر عن الممَام فى موضع ماء وتخيل فى نفسه 
صورة موضع آخر . فاشتاق إلى امقام فيه » فتحرك نحوه» CG‏ حركله إليه. فكان 
متشوقه نفس ما اتنهى إليه تحريك القوى الحركة للعضلة. [VA0]‏ 

و vd Gli‏ كلاق yee ded‏ ناته Seal‏ لاق 
فيتحرك الى المكان Gall‏ يقدر مصادفته فيه fd‏ حركنه إلى ذلك المكان. ولا تكون 
نفس ما اننهت اليه حركنه نفس امشوق الأول الذى نزع إليه بل معنى آخر؛ كن المتشوق 
caan‏ ويحصل بعده» وهو eld)‏ الصديق . 

)1( فقد عرفت هذين القسمين» وتبين لك من ذلك بادنی تأمل أن الغاية الى HS‏ 
ليها الحركة فى كل حال من حيث هى غاية حركة» هى غاية أولى حقيقية للقوة الفاعلة 
الحركة النى فى الأعضاء . ولس للقوة الحركة الى فى الأعضاء غاية clad‏ لككه Mey‏ 
كان للقوة التى YS‏ غاية غيرها . فلس يجب دائما أن يكون ذلك الأمر غاية أولى للقوة 
اة اة كانت أو فك رةه .ولا Lad‏ :ذاتنا يعنت رلا یکن Meng gS key cb‏ 
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may or may not be, as has been made clear in the two examples. In the case 
of the first of the two, the end for both was one and the same; in the case of 
the second, it was different. 

(7) The motive power in the organs is necessarily a principle of 
motion; the appetitive power is also a primary principle of that motion. 
For it is not at all possible that there should be a psychic motion that does 
not proceed from desire. [ This is] because the thing toward which power 
is not [at first] impelled and then is psychologically impelled must neces- 
sarily have come to be after not having been, through psychological 
desire. Hence, the proximate principle of every psychological movement 
is a motive power in the muscle of the organ, and the principle that comes 
after it is desire—desire, as you have learned in the Psychology, being nec- 
essarily consequent on some [act of] imagination or cogitation,° so that 
the most remote principle would be either imagination or cogitation. 

(8) Hence, there are here principles for psychological motion, some 
of which by necessity are necessary in their individual instances, while 
others not by necessity are not necessary in their individual instances. 
Those that by necessity are necessary are the motive powers in the organs 
and the appetitive power; those not by necessity are imagination and 
cogitation. For it is not inescapably necessary that there should be either 
imagination without cogitation or cogitation without imagination. For 
every principle of motion there is necessarily an end. The principle which 
must [exist] in voluntary motion must have an end, whereas the prin- 
ciple which is not necessary may have a motion devoid of its end. If it so 
happens that the most proximate principle—namely, the motive power— 
should correspond with the two succeeding principles (I mean the appeti- 
tive with the imaginative or the appetitive with the cogitative), then the 
termination of the motion would be the end of all the principles, this 
necessarily being other than a trivial [end]. 

(9) If it so happens that [these] should differ—I mean, that that 
which is the essential end for the motive power is not the essential end for 
the appetitive—then it would follow necessarily that the appetitive power 
will have another end beyond the end in the motive power that is in the 
organ. This is because we have made it clear that voluntary motion is not 


SLA YYY‏ من الشماء 


لم يكن » كما قد تبين لك فى المثالين. أما الأول منهما فكانت الغاية فيهما واحدة؛ وأما 
الثانى فكانت Ad‏ 

NS Al agally (Vv)‏ تلن law elec‏ کک ا ا 
مبدأ أول للك الحركة . فإنه لا Ke‏ أن يكون حركة تفسانية لاعن شوق ألبّة» لآن الشىء 
الذى لا تتبعث إليه القوة ثم تتبعث إليه انبعاثا نفسانا يكون بنشوق نقسانى لا محالة 
قد حدث بعد ما لم یکن . فإذ نكل حركة Ls‏ مبدؤها OA‏ قوة محركة فى عضل 
الأعضاء » وسدؤها الذى يليه شوق» والشوق - كما علم فى علم كناب النفس - تابع 
لتخيل أو فكر لا محالةء فيكون Ld‏ الأبعد تخيلا أو AK‏ 

[VAN] فإذن ههنا مبادئ للحركات النفسانية. منها واجبة بأعبانها ضرورة»‎ (A) 
ومنها غير واجبة بأعيانها ضرورة. والواجبة ضرورة: هى القوى الحركة فى الأعضاء»‎ 
والقوة الشوقية. وغير الواجبة: هى التخيل والفكر . فإنه ليس يجب لا محالة أن يكون‎ 
حركة غاية لا محالة» والمبداً الذى لا بد‎ Le تخيل ولا فكر أو فكر ولا تخيل. ولكل‎ 
جر كاله‎ ob oy ae GSI وواد‎ ee oy VALE db QoL NISL و‎ 
عن غايته. فإن اتفق أن يتطابق المدأ الأقرب - وهو القوة الحركة - والمدءان اللذان‎ 
بعده - أعنى الشوقية مع التخيل أو الشوقية مع الفكرية - كانت نهاية الحركة هى الغاية‎ 
. للمبادئ كلها » وكان ذلك غير عبث لا محالة‎ 

)4( وإن اتفق أن يختلف» أعنى أن لا يكون ما هو AL‏ الذاتبة s al‏ الحركة غاية 
ذاتية للقوة الشوقية» وجب ضرورة أن يكون للقوة الشوقية غاية أخرى بعد الغاية الى فى 
القوة الحركة الى للعضو؛ وذلك لأا قد أو ضحنا أن الحركة الإرادية لا تكون بلا شوف 
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without desire, and everything that is a desire is a desire for something. 
If [this desire] is not for [that which] is at the termination of the motion, 
then it is necessarily for something other than it. If [the latter] is that 
for the sake of which the motion is wanted, then it must exist after the 
termination of the motion. 

(10) Every end with which motion terminates, or which is attained 
after the termination of motion, where both the imaginative and cogita- 
tive desire have agreed, is clearly a voluntary end and is not at all triviality. 
[On the other hand,] every end with which motion terminates and which 
is the very desired imagined end, but where the desire is not in accordance 
with cogitation, is the one termed triviality. 

(11) Moreover, [in the case of] every end which is not the termina- 
tion of motion and whose principle is an imaginative—not cogitative— 
desire, it follows either that the imagination alone is the principle of the 
motion of desire; [or that the principle] is [the act of ] imagining together 
with a nature or temperament (as in the case of breathing, or the motion 
of one who is ill); or that it is imagination together with a moral disposi- 
tion and a psychological positive disposition that motivates that act, [but] 
without deliberation. 

(12) If imagining alone is the principle for the desire, then the act is 
termed “haphazard” and is not termed “trivial.”® If it is an imagining in 
conjunction with a nature, like breathing, the act is termed “a necessary” 
or “natural intent.” If it is an imagining together with a moral disposition 
and a psychological positive disposition, then that act is termed “habit,” 
because moral disposition is established through the [repeated] use of 
acts. Hence, what comes about after moral disposition is necessarily habit. 

(13) If the end [that] belongs to the motive-power [and] which is the 
termination of the motion exists, [and if] the other end that succeeds it 
[and] toward which the desire that is the ultimate desire moves does not 
exist, then this act is termed “vain.” This is exemplified [by the person] 
who arrives at the place where he reckons he will chance to meet the 
friend but does not meet him there. His act is termed “vain” in relation 
to the appetitive power but not the motive power, and in relation to the 
first end but not the second. 

(14) Since these premises have been established, we say: 


oly yl yyy‏ من الشفاء 


Jape AT SEM Gd Kid BY Set Wet HLS 
SL AG ow ان کن‎ cad SLi ay sly + th وإذا كان ذلك‎ bee 
وكل نهاية تنتهى إلبها الحركة أو تحصل بعد نهاية الحركة» ويكون الشوق‎ )٠١( 
وكل نهاية‎ EA التخيلى والفكرى قد تطابقا عليها » فيين أنها غاية إرادية» وليست بعبث‎ 
بحسب‎ Ab yt تنتهى إليها الحركة وتكون هى بعينها الغاية المنشوقة المتخيلة ولا كن‎ 
Oa ae 
: هى نهاية الحركة ومبدؤها تشوق تخيل غير فكرى» فلا يخلو‎ Oodle وكل‎ (9) 
أوالتخيل مع طبيعة أو مزاج مل‎ [YAV] إما أنيكون التخيل وحده هو الميدأ لحركة الشوق»‎ 
. أو حركة المريض» أو التخيل مع خلق وملكة نفسانية داعية إلى ذلك الفعل بلا روية‎ atl 
(؟1) فان كان التخيل وحده هو المبدأ الشوق سمى ذلك الفعل جزافا » ولم يسم‎ 
. وإن كان تخيل مع طبيعة مثل التنفس > سمى ذلك الفعل قصداً ضروريا أو طبيعيا‎ . Le 
كان تخيل مع خلق وملكة تفسائية سمى ذلك الفعل عادة» لأن للق إن تقرر‎ ne 
Blow Viale کن‎ Jbl oy يكن‎ Lo الافغالء‎ Jct 
وهى نهاية الحركة موجودة ولم توجد الغاية‎ S Alogi MAW وإذا كانت‎ (91) 
الأخرى الى بعدها [وبنحوها ]' التشوق وهى غاية الشوق فيسمى ذلك الفعل باطلاء‎ 
فعله باطلا‎ od . كين حصل فى المكان الذى قدر فيه مصادفة الصديق ولم يصادفه هناك‎ 
. بالقياس إلى القوة المتشوقة دون القوة الحركة وبالقياس إلى الغاية الأولى دون الغاية الثانية‎ 
: وإذا تعررت هذه المعدمات فتمول‎ (0) 
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(15) The statement of one who says that triviality is an act with no 
purpose at all is a false assertion. Again, the statement of one [saying] 
that triviality is utterly devoid of an end that is either a good or thought 
to be a good is [also] a false statement. As for the first [statement, it is 
false because] the act is purposeless only if it did not have a purpose in 
relation to that which is the principle of its motion, not in relation to what 
is not the principle of its motion and to whatever happens to be. [As for] 
what had been given as an example in the doubt [raised about this point— 
namely,} fiddling with the beard—the proximate principle of its motion 
is the power in the muscle, [the thing] preceding it being an imaginati e 
desire without cogitation. Its principle is not [any] cogitation at a'l, 
Hence, there is no cogitative end in it. There has occurred in it [however] 
the end belonging to the imaginative desire and the motive power. It is 
thus evident that this act, in terms of its motive principle, terminates in 
a purposeful end; and that only in terms of that which is not its motive 
principle does it not move toward an end. 

(16) Nor must it be thought that this does not proceed from a desire 
of the imagination. For [with] every psychological act that comes to be 
after not having been, there is necessarily some desire and psychological 
quest—this together with some imagining. Such an imagining, however, 
may either be unstable, quick to cease, or else stable but not noticed. For 
not every one who imagines something is aware in addition [of his act of 
imagination] and judges that he has imagined. This is because imagining 
is other than the awareness of one’s having imagined. This is obvious. If 
every imagining were to be followed by the awareness of the imagining, 
then this matter would recede ad infinitum. 

(17) As for the second [statement,’ it is false] because the issuance 
of this desire necessarily has some cause: either habit, boredom with one 
state of affairs and a wish to transfer to another state of affairs, or an 
insistence on the part of the motive and sensitive powers that an act of 
motion or [an act] of sensation is renewed for it. Habit is pleasurable; 
moving away from what is boring is pleasurable; and the endeavor to do 
a new act is pleasurable—I mean, with respect to the animal and imagi- 
native powers. Pleasure, in reality, is the sensitive, imaginative, and animal 
good; [but] in terms of the human good [it] is [mistakenly] believed to be 


۲4 الإلهمات من الشفاء 


)٠١(‏ قول من يفول إن العبث فعل من غير غاية ألبنّة هو قول كاذب . وقول القائل 
أيضا إن العبث فعل من غير غاية ألبنة هى خير أو مظنون خيراء هو قول كاذب . أما 
الأول فإن الفعل إا يكون بلا غاية إذا لم يكن له غاية بالقياس إلى ما هو مبدأ حركنهء لا 
بالقياس إلى ما ليس be‏ حركنه» وإلى أى شىء اتفق . وما مثل به فى الشك من اللعب 
باللحية» فمبداً حركته القريبة هو Mayall‏ فى العضلة» والذى قبله [YAN]‏ تشوق 
تخيلى بلا فكر. وليس مبدؤه فكرا ألبئة. فليس فيه غاية فكربة . وقد حصلت فيه الغاية 
الى للتشوق التخيلى وللقوة الحركة؛ فين أن هذا الفعل بحسب ممدته الحرك» منته إلى 
YU aly dale‏ خر إن غا gud be cee‏ سرام BBN‏ 

(17) ولا يجب أن يظن أن هذا يصدر لا عن شوق تخيلى . فإ نكل فعل نفسانى 
كان بعد ما لم یکن › فهناك شوق ما لا محالة» وطلب نفسانى» وذلك مع تخيل ماء 
إلا أن ذلك التخيل رما كان غير ثابت بل سريع البطلان» أوكان Sy CU‏ لم يشعر 
به. فليس كل من تخيل LE‏ يشعر مع ذلك Seay‏ أنه قد تخيل؛ وذلك لأن JEN‏ 
غير الشعور بانه قد تخيل. وهذا ظاهر. ولو کان كل تخيل يتبعه شعور بالتخیل لذهب 
الأمر إلى غير النهاية . 

Ll, (W)‏ الثانى فلأن لانعاث هذا الشوق علة ما لا محالة: إما عادة» bly‏ ضجر 
عن Le‏ وإرادة JE‏ إلى La‏ أخرى» وإما حرص من القوى الحركة والحسة على أن 
يتجدد لها فعل حريك وإحساس . والعادة لذيذة» والانتقال عن المملول لزيذ » والحرص على 
foal‏ المد ا اعت جب الثوة وة ALS,‏ رالا فى الخر E‏ 
ال وو اة ay‏ ال عر سحيب لكر E‏ كان 
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the good. Thus, if [the originating] principle is an animal imaginative 
[act], then its good would necessarily be an animal imaginative good. 
Therefore, this act is not devoid of good in terms of [the above], even 
though it is not a real good according to reason. Beyond this, there are 
particular causes that are not precisely ascertained? for making specific 
[the realization of] one state of motion rather than another state. 

(18) As for the doubt that follows this,’ it is resolved by our knowing 
the difference between the essential end and the necessary, which is one 
of the ends that are accidental. The difference between them is that th: 
essential end is that which is sought after for its own sake, whereas the 
necessary is one of three things: [it is] either [(a)] something whose exi-- 
tence is indispensable for the existence of the end, in that it is in some 
respect a cause of the end—as, for example, [that] the hardness of iron 
[that is needed for] cutting, [which] is accomplished by it; [or (b)] some- 
thing whose existence is indispensable for the existence of the end, not 
in that it is a cause for the end but in that it is something that is a nec- 
essary concomitant of the cause—for example, it is necessary that there 
exist a blackish body so that cutting is achieved by it, [where] the blackish 
body is indispensable not because of its being blackish, but because it is 
a necessary concomitant of the iron which is indispensable [for cutting]; 
or [(c)] something whose existence is indispensable as a necessary con- 
comitant of the final cause itself—for instance, the final cause of mar- 
riage, for example, is procreation, [and] procreation is followed by the love 
of the child and is a concomitant of it, because marriage was for its sake. 

(19) All these, then, are ends in terms of the accident that is neces- 
sary, not the accident that is by coincidence. You have already known in 
another place the accidental ends that are coincidental." 

(20) Know that the existence of the principles of evil belong to the 
second part of these divisions. Thus, for example, it is necessary within 
divine providence (which is munificence) that every possible existent 
should be given the good existence [proper to it]; and, [since] the exis- 
tence of composites derives from the elements (it being impossible for the 
composites not to be formed from the elements); and [since] the elements 
belonging to the composites cannot be other than earth, water, fire, and 
air; and [since] it is impossible for fire to exist in the manner that leads 
to the good end for which it is intended unless it burns and disintegrates 


APIA] الإلهمات من‎ Y0 


الببأ تلا ign‏ 63 خير لا محال خير تخيلا وان . فليس ih‏ هذا افر 
خالا عن خير en‏ وان لم یکن خيراً Lida‏ أى بحسب Sill‏ ثم وراء هذا Yo‏ 
لتخصيص هيئّة دون هيئة من الحركات جزئة لا تضبط . 

GLAM Ly (98)‏ الذى a‏ ف Gh‏ سرف الترقون CISL AL‏ و 
الضرورى الذى هو أحد الغايات الثى بالعرض . والفرق بينهما أن الغابة بالذات هى الغاية 
انی تطلب لذاتها » والضرورى أحد ثلاثة أمور: [۲۸۹] إما yl‏ لا بد من وجوده حتّی 
تجن القاية غل bball de cl‏ وة are fu‏ اور حتى ينم القطع به؛ وإما أمر لا 
بد من وجوده حى توجد الغاية لا على أنه dle‏ للغاية» بل على أنه أمر لازم للعلة» مثل 
أنه لا بد من أن يكون جسم Sol‏ حتى ينم القطم به» Ly‏ لم یکن بد من جسم آدکن لا 
كلق كد انه Y yal Lely fase on NENN LY gh‏ رومن وتعودة لأزما الهلة 
الغائية نفسها ؛ مل أن العلة الغائية فى التزويح مثلا التوليد . ثم التوليد يتبعه حب الولد 
SY cacy‏ التزويم کان لاجله . 

)14( فهذه كلها غابات بالعرض الضرورى» لا العرض الاتقافى . وقد علمت الغايات 
العرضية الاتفاقية فى موضع آخر . 

(Y)‏ واعلم أن وجود مبادئ الشر فى الطبيعة» هو من القسم الثانى من هذه 
الأقسام. فإنه مثلا لما كان يجب فى الغاية AM‏ - النى ھی SES Sesh - okt‏ 
الوجود وجوده الخيرى» وكان الوجود الذى للمركات من العناصر» وكان لا یکن أن 
تكون المركنات إلا من العناصر وكان لا يكن أن تكون العناصر لها إلا الأرض والماء والنار 
والهواء » وكان لا يمكن أن تكون النار على الجهة المؤدية إلى الغاية الخيرية المقصودة بها إلا 
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[things], it follows necessarily from this that [fire] is such that it would 
harm good people and corrupt many composites. 

(21) It seems, however, that we have digressed from our [original] aim. 
Let us, then, return to it and answer the doubt that was raised. We say: 

(22) As regards the individual members of the infinite generated 
beings, they are not essential ends in nature. But essential ends obtain, 
for example, when there exists the substance which is man, horse, or 
palm,"! and where this existence is an existence that is continuous and 
constant. This is impossible in [the case of] the single individual to whick 
one points, because every generated being is necessarily corruptible—i 
mean, the generated beings of corporeal] hyle. Since this is impossibl- 
with the individual, it is retained in the species. Hence, the primary aim 
is the permanence of the human nature, for example, or some other 
[nature]; or [of] a nonspecified individual that is diffused [in the species, 
this] being the final cause for the action of the universal nature. This 
[individual] is one. But for this [nonspecified] one ever to continue to come 
to be, there should exist individuals succeeding individuals ad infinitum. 
Thus, the numerical infinity of successive individuals would constitute a 
purpose according to the meaning of necessity in the first division [above, 
and] not in that it is an end in itself. For, if it were possible for man to 
remain permanently, as [do] the sun and the moon, then there would be 
no need for generation and multiplying through procreation. 

(23) However, even though we have admitted that the purpose is the 
infinity of individuals, the meaning of “the infinity of individuals” 1s 
other than the meaning of “every individual.” What proceeds infinitely 1s 
one individual after [another] individual, not one infinity after [another] 
infinity. Therefore, the end in reality exits- here—namely, the existence 
of the individual diffused [in the species], or the infinity of individuals. 
Moreover, the individual which leads to another individual, [and] to a 
third, [and] to a fourth, is not in its individual self!? an end for the uni- 
versal nature, but for the particular nature. Since this [leading of the one 
individual to another] is an end for the particular nature, then thereafter 
there is no other objective and end for that particular nature for which 
[the former] is its end. By “particular nature,” I mean the power whose 


كف الإلهمات من الشفاء 


أن تكون محرقة مفرقة» لزم ذلك ضرورة أن يكون بحيث تضر الصالين وتفسد كثيرا 
من المركبات. 

UG (19)‏ قد خرجنا عن غرضناء فلنعد Cody call‏ عن الشك المورد فتقول: 

(DAS [VAY] أشخاص الكائنات الغير المّناهية فليست هى بغايات‎ LI (YY) 
اذى هو لاسا ناو س ر‎ abl vey gh Le ا‎ 
rol gt ف اا ص‎ lee Le gh ا‎ Lite اج دوو‎ ea gS gl cabal 
اليتون اللسمائة:‎ gp CWS ضرون اساد و عى‎ aah لآن كل كن‎ call Lal 
ولا امتنع فى الشخص استبقى بالنوع. فالغرض الأول إذن هو بقاء الطبيعة الإنسانية مثلاء‎ 
pe اورقا و باقر اطي سو وه الدلة كناف تند الطنعة الكل‎ 
اص يلا‎ am اص‎ Sash فى‎ bh dpar 3a لان لابن‎ ba Suet, 
نهاية . فيكون لا تناهى الأشخاص بالعدد غرضا على المعنى الضرورى من القسم الأول» لا‎ 
ply امسن‎ gat US Use GLAW ha gh Sp aN ع :| عرض ]1 ينعي‎ 
. واللكاثر بالسل‎ oil sil لا احتيج إلى‎ 

)117( على أنه وإن سلمنا أن الغرض لا تناهى الأشخاصء كان لا تناهى الأشخاص 
غير معنى كل شخص . Lily‏ يذهب بلا ile‏ شخص بعد شخص»› لا ol‏ بعد لا vol‏ 
فإذن الغاية بالحضقة ههنا لوول وخ رون ی als‏ الأشخاص 
ثم الشخص الذى يؤدى إلى شخص آخر إلى ثالث إلى رابع ليس هو بعينه غاية للطبيعة 
asl‏ بل للطبيعة الحزئية . sb‏ هى ale‏ للطبيعة الحزئة فليس غيرها بعدها غرضا وغاية 
لتلك الطبيعة الحزئية التى هى غايتها . ]۲۹١[‏ وأعنى بالطبيعة الحزئية القوة الخاصة 
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governance is specifically confined to one Individual; and, by “universal 
nature,” I mean the power thal emanates from the substances of the 
celestial entities as one thing, it being the one that governs the totality 
of what is in the world.'* You will know all this hereafter. 

(24) As for the motion which proceeds infinitely, it is one in continuity, 
as you have known from the Physics. Also, the aim of this motion is not 
motion itself inasmuch as it is this motion. Rather, the aim here is the 
perpetuity which we will be describing afterwards. This perpetuity is one 
meaning, except that it is existentially connected with things that are, 
let us admit, numerically infinite. 

(25) Regarding the discourse about premises and conclusions, it 
should be known that what is intended by our statement that the final 
cause is finite and comes to a stop Is that it 15 the final cause according to 
one agent and one act that is finite; and that it 15 not possible that either 
a natural or a voluntary agent should perform an act, intending by this 
same [act] one end after another without halting at a limit. As for the 
one principle, if one act after another proceeds from it and it becomes 
with every act an agent other than [what] it is for the other [act] (even 
though [this principle] is not another in essence and subject), it is possible 
for its ends to multiply and to have, according to every [new instance] of 
its being an agent, another end. And, if one allows considering its being 
an agent [for one end] after being an agent [for another end to proceed] 
ad infinitum, then its ends would be infinite. 

(26) [To continue,] the conclusion is a final, completing cause for the 
syllogism that is designed for some limited thing that is being sought after. 
Every composing of a syllogism is an act that begins anew. With respect 
to every syllogism, the soul would have a continual act that begins anew 
[and] that renders [the act] deserving to be called one that has a [new] 
resumed agent. For each time that it is an agent there is one definite, 
specific end which cannot proceed ad infinitum, since for every syllogism 


there 1s necessarily one conclusion. 


OLY ۷‏ من الشفاء 


الاي حف ly steely‏ عي ا ك ا ا go‏ خف ارات 
P‏ وأحد وهى المدبرة لكلية ما فى الكون . وأنت تعلم هذه كلها بعد هذا . 

Ll, (Y6)‏ الحركة الذاهبة إلى غير النهاية فإنها واحدة بالاتصال كما علمت فى 
gb Maly ola tat‏ اض ق SLIM‏ لد هو فی ال وها فی ميزه Bobi‏ 
بل الغرض هناك الدوام الذى نصفه بعد . وهذا الدوام معنى واحد إلا أنه Ga‏ الوجود 
بأشياء لتسلم أن عددها بغير نهاية . 

(5؟) وأما حديث المقدمات والتتيجة» فيجب أن يعلم أن المراد Wye‏ : إن العلة 
الغائية تتناهى وتقف» أن العلة الغائة الى بحسب فاعل واحد وفعل واحد تتناهى» ولا 
يجوز أن یکون فاعل طبيعى أو DLE‏ يفعل فعلا يروم به بعينه غاية بعد غاية من غير أن 
ea poe can‏ اما كنذا اوا 6 ae 0a‏ ده مود maid‏ کی 
كل فعل فاعلا غير الفاعل الذى كان بحسب الفعل GEM‏ وإن لم يكن بالذات والموضوع 
غیره» فبجوز أن SUE ISS‏ ويكون له بحسب كل کون منه فاعلا غاية أخرى . وان جاز 
أن بعتبر له كونه فاعلا بعد كونه فاعلا إلى غير النهاية» كانت SUE‏ بغر نهاية . 

(7؟) ثم النتبجة هى علة غاية مّامية للقياس الذى يكون على مطلوب محدود . وكل 
تركيب قياس فعل Le‏ والنفس بحسب کل قياس فعل مس نأف يصدر عنه استحقاق أن 
يقال له فاعل مسناف . وف ىكل واحد من مرا تكونه قاعلا غاية محدودة بعينها لا يجوز 
أن تكون ذاهبة إلى غير النهاية» إذ لكل قياس واحد don‏ واحدة لا [VAY] lees‏ 
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(27) As for the doubt that follows this one,'® it is resolved once it js 
known that the teleological end is posited as a thing and is [also] posited 
as an existent. There is a difference between a thing and an existent (even 
though a thing can only be an existent) that is similar to the difference 
between something and its necessary concomitant. You have already known 
and ascertained this.” Resume, then, reflecting on this as regards the 
human. For there belongs to the human a reality which is his definition 
and quiddity without the condition of [its having] particular or general 
existence (whether in outer reality or the soul), nothing of this being 
either in potency or in act. 

(28) [Now,] every cause inasmuch as it is that [particular] cause hz.s 
a reality and a “thingness.” Thus, the final cause in its “thingness” is a 
cause for the rest of the causes to exist in actuality as causes while, in its 
existence, the final cause is caused by the existence of the other causes 
as causes in actuality. It is as though the “thingness” with respect to 
the final cause is the cause of the cause of its existence, and its existence 
is the effect of the effect of its “thingness.” Its “thingness,” however, is not 
a cause unless it is realized as a concept in the soul or whatever plays a 
[similar] role. There is no cause for the final cause in terms of its “thing- 
ness” except another cause that is other than the one that moves [some- 
thing] toward it or that is moved toward it. 

(29) Know that a thing is caused in its “thingness” and is caused in 
its existence. That which is caused in its “thingness” is like “twoness.” For, 
within the definition of its being “twoness,” it is caused by unity. That 
which is caused in its existence is clear and obvious. Similarly, there may 
belong to the thing a realized state of affairs existing in its “thingness,” 
for example, as being numerical belongs to “twoness.” The state of affairs, 
however, may be additional for a reason additional to its “thingness,” as 
in the case of squareness in wood or stone. Natural bodies are the cause 
of the “thingness” of many forms and accidents—I mean, those that are 
only renewed by them—and the cause of the existence of some without 
their “thingness,” as it is supposed that the state of affairs governing 
mathematics is of this sort. 

(30) It has thus become easy for you to understand that the final 
cause in terms of “thingness” is prior to the efficient and receptive causes, 
and, similarly, that it is prior to form inasmuch as form is a formal cause 


YYA‏ الإلهمات من الشماء 


(Yv)‏ وأما الشك الذى يليه فيتحل بأن يعلم أن الغاية تفرض شيئًاً . وتفرض 
ayers‏ وفرف بين الشىء والموجود» وإن كان الشىء Wom)‏ چو > کالفرف بين 
لارا مه وقد cule‏ هنا و عة oy Aut Call‏ اسان ان اران حا 
هی حده وماهيته من غير شرط وجود خاص أو عام فى الأعيان أو فى النفس بالفوة 
شىء من ذلك أو بالفعل . 

)1( وكل علة فإنها من حيث هى تلك العلة لها Ant, diam‏ فالعلة الغائية هى 
LLY‏ سبب لأن تكون سائر العلل موجودة بالفعل عللاء والعلة الغائية فى وجودها 
the all Shar ogee) Rane‏ امهل يفك و Loa gong Ale dhe NA ye ALAS‏ 
وکان وجودها معلول معلول At‏ لکن شيئْيتها لا تكون علة ما لم تحصل متصورة فى 
Le gl atl‏ وخر All dle Vy. Lala‏ ا gel ale VY Gt‏ غير Wal‏ 
التى ترك إليها أو يتحرك إلها . 

(Y)‏ واعلم أن الشىء : يكون معلولا فى CLE‏ ويكون معاولا فى وجوده. 
المعلول فى Po‏ الاثنينية؛ فإنها فى حد كونها اثنينية معلولة للوحدة. والمعلول فى 
وجوده ظاهر لا يخفى . وكذلك قد يكون للشیء أمر حاصل موجود فى Jock‏ 
العددية للاثنينية. [TAP]‏ وقد يكون الأمر زائدا لأمر زائد على شيمُيته مث لكون التربيع فى 
الخشب أو الحجر. والأحسام الطبيعية علة شيل ةكثير من الصور والأعراض» أعنى اتی لا 
sae‏ إلا بها » وعلة لوجود بعضها دون ISL‏ يظن أن الحكم فى التعليميات كذلك . 

)1( فقد سهل لك أن تفهم أن العلة الغائية فى ALN‏ قبل العلل القاعلة والقابلة» 
وكذلك قبل الصورة من جهة ما الصورة علة صورية مؤدية أليها . وكذلك Val‏ العلة الغائية 
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leading to it. Likewise, the final cause in its existence in the soul is prior to 
the other causes. As for its being in the soul of the agent, [this is the case] 
because it exists [there] first, [and] then—l[along] with [the agent ]— 
agency, the demand for a recipient, and the quality of the form are 
[thereafter] conceived. As for its being in the soul of something other 
than the agent, there is no necessary dependence in terms of the order of 
one [cause] on another. Thus, in considering “thingness” and considering 
existence in the mind, there is no cause that is prior to the teleological, 
Rather, it is a cause for the coming to be of the other causes as causes. 
But the existence of the other causes as causes In actuality 1s a cause for its 
existence. The teleological cause is not a cause in that it exists, but in that 
it is a thing. Thus, from the point of view that it is a cause, it is the cause 
of causes; from the other point of view, it is the effect of the [other] causes. 

(31) This [is the case] if the final cause belongs to [the realm of] 
generated being." If it is not within [the realm of] generated being, 
but its existence is higher than [the realm of] generated being—as will 
become clear to your in its proper place—then nothing belonging to the 
other causes will be a cause of it, and [nothing] in the One who is real- 
ization and existence. The final cause fin the realm of generated being] 
would not be caused by the other causes, not because it is a final cause, 
but because it has being.”° If it were without being, it would [still] not be 
caused at all.“ If, on the other hand, you consider its being a final cause, 
you will find that it is a cause of the rest of the causes to be causes—for 
example, to be an efficient cause, a receptive cause, and a final cause— 
[but] not [a cause] for their having being and existence in themselves. 
Therefore, what belongs essentially to the final cause inasmuch as it is 
a final cause is that it is the cause of the rest of the causes. But it will 
happen to it accidentally, inasmuch as its meaning occurs in [the realm] 
of generated being, that it is caused with respect to generated being.” 

(32) It has thus [now] become clear to you how a thing [can be] both 
cause and effect in that it is agent and end. This is one of the principles 
of the natural philosophers. 

(33) As regards the investigation that follows this,?? it becomes clear 
from what we say that the end that occurs in the act of the agent divides 
into two parts: [(a)] an end that is a form or an accident in a patient, 


۲۲۹ الإلهمات من الشفاء 


فى وجودها فى التفس قبل العلل الأخرى . أما فى نفس الفاعل فلأنها توجد أولا ثم يتصور 
عنده الفاعلية» وطلب القابل» وكيفية الصورة. وأما فى نفس غير القاعل فليس لبعضها 
ترتيب على الآخر ضرورى» فإذن فى اعتبار الشيئية واعتبار الوجود فى العقّل ليست 
piii‏ من اة بل هى عل لصيرورة سائ JA‏ عللا؛ Í‏ وجرد امل الأخرى 
بالفعل عللاء علة لوجودها . وليست العلة الغائية علة على أنها موجودة» بل على أنها 
غنوه Wada‏ مهو «all dle oo cade‏ وا GEM‏ فى Dae‏ العا : 

)1( هذا إذا كانت العلة الغائية فى الكون» وأما إذا كانت العلة الغائة لست فى 
الكون ولكن وجودها أعلى من الكون على ما سيتضح فى موضعه» فلا يكون شىء من 
اا BY, Yale eV‏ اوا حه :الذي هن الول ose dy‏ كن رذن Al‏ الان 
لسك عارلة ale de YAY fll phd‏ ولك hy GS ola UY‏ كنف سيف NS‏ 
کنا کت AE dls YS opel BLL, Gaye‏ و glut dle‏ الال 
فى أن 9K‏ عللا مثل أن تكون علة فاعلية وعلة قابلية وعلة صورية» لا فى أن تكون 
كائنة [YAE]‏ وموجودة فى أنفسها . فإذن الذى بالذات ALY‏ الغائئة Le‏ هى علة غائية» أن 
تكون عله لسائر العلل ويعرض لها من جهة أن معناها قد يكون Waly‏ فى الكون أن يكون 
معلولا من جهة الكون . 

)11( فد تين لك أنه كنع يكن الكت + de‏ وارلا Alby Joi all de‏ 
وهذا من المبادئ للطبيعيين . 

Coes! ti; bag‏ الدى بعد هذا Gt‏ با al ge‏ : إن العاية اتی حصل فى 
فعل الفاعل تنقسم إلى قسمين : غاية تكون صورة أو عرضا فى منفعل قابل للفعل» وغاية 
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receptive of the action; [and (b)] an end that is not at all a form or an 
accident in a patient, receptive [of the action], and is thus inescapably in 
the agent. [This is the case] because, if it is in neither the agent nor the 
patient, and [if] it is impossible for what comes to exist in itself as a sub- 
stance to originate either from matter or in matter, then [the end] would 
have no existence at all. 

(34) An example of the first is the form of humanity in human 
matter. For [this form] is an end for the power enacting formation in 
the human matter, and [it is] toward it that its action and its moving 
[another] are directed. 

(35) An example of the second is the quest for shelter. For [th.s 
quest] is an end for the person endeavoring to build a house, [and it} is 
the principle of motion for its coming to be, and [it] is not at all a form 
in the house. 

(36) It seems as though the end of the proximate, contiguous principle 
for moving matter is a form in matter, and that [whatever thing] whose 
end is not a form in matter is, in being so, not a proximate cause of 
motion. If it so happens that [both] that whose end is a form in the matter 
being dealt with and that whose end is a meaning that 15 not a form in 
that matter are one [and the same] thing, then [this] unity would be 
accidental. An example of this would be for a human being to build a house 
in order to have shelter therein. For, in respect to his seeking shelter, he 
calls for [its] construction and is a first cause for [its] building. And with 
respect to his being a builder, he is the effect of his being a seeker of a 
shelter. Hence, the end for his quest for a shelter is other than the end for 
his act of building. If this is the case, then within the one human seeking 
a shelter and building [it], there would also Be his end inasmuch as he is a 
seeker, being other than his end inasmuch as he 15 a builder. 

(37) Now that this has been established, we say: As for the first divi- 
sion,”* the end has a relation to many things that precede it in realization 
in actuality and existence. [This is] because it has a relation to the agent, 
a relation to the recipient when [the latter] 15 in potency, a relation to 
the recipient when [the latter] is a recipient in actuality, and a relation 
to motion. Thus, with respect to the agent it is a [teleological] end, and 
with respect to motion it is termination but not a [teleological] end. [This 
is] because the thing does not cease to exist with [the realization of ] the 
end for the sake of which the thing is and toward which the thing leads. 
Rather, the thing fulfills itself by it, whereas motion ceases with its 
termination. [The end] with respect to the recipient through which [the 


۳۰ الإلهيات من الشفاء 


لا تكون صورة ولا عرضا فى منفعل قابل o CII‏ فى الفاعل لا محالة؛ لأنها إن لم 
تكن فى الفاعل ولا فى المنفعل» ولیس يجوز أن يكون ما يفوم بنفسه جوهرا حدث لا من 
OS‏ دوو EI‏ 

aa ALE Ub ALLY aU GLA spe Ji S‏ الماغلة 
للتصوير فى مادة الإنسان» وإليها نوجه فعلها وتحريكها . 

Sey (170)‏ فاق AE wd GRU‏ ليتس الت gill‏ عو ضرا ركه HS‏ 
pul‏ هو KM‏ صورة فى اليت. 

ate, (۳۹)‏ أن تكون غاية الفاعل القريب الملاصق لتحريك المادة صورة فى المادة, 

وأن يكون ما لبس ae‏ صورة فى المادة ليس مبداً قريبا للحركة بما هو AS‏ ` 

EE رو‎ pad ر ی‎ UE KG! 
oK واحدا » فإن وحدته تكون بالعرض؛ مثل أن يكون [140؟] الإنسان يبنى بينا‎ 
فإنه من جهة ما هو طالب الكن داع إلى اليناء وعلة أولى للبناء . ومن جهة ما هو بناء معلول‎ 
غير الغاية لما هو بان. وإذا كان كذلك فيكون‎ «Sow فيكون الغاية لما هو‎ SO لا هو‎ 
Sues اهو مي غير‎ eae انان‎ E 

PIS وإذ قد تقررهذا فنقول : أما فى القسم الأول فإن للغاية نسبة إلى أمو‎ (YY) 
قبلها فى الحصول بالفعل والوجود ؛ لأن لها نسبة إلى القاعل» ونسبة إلى القابل» [ وهو]'‎ 
بالقوة» ونسبة إلى القابل» [وهو]' بالفعل قابل» ونسبة ألى الحركة. فهى بقياسها إلى‎ 
الفاعل غاية وبقياسها إلى الحركة نهاية وليست بغاية» لأن الغاية الى لأجها الشىء ويمها‎ 
. الشىء لا بطل مع وجودها الشىء» بل يستكمل بها الشىء والحركة تبطل مع انتهائها‎ 
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thing] is fulfilled, when [the recipient] is in potency, is a good that rectifies 
[the thing], because evil is the nonexistence of its perfection. The good that 
is the opposite of [this evil] is existence and realization in actuality. With 
respect to the recipient when [the latter] is in act, [the end] is a form. 

(38) As for the end according to the second division, it is evident 
that it is not a form for the matter being acted upon, nor is it the termi- 
nation of movement. It has become evident that it would be either a form 
or an accident in the agent and that the agent has inevitably changed it 
from that which is in potency to that which is in act. That which 15 in 
potency is for the sake of nonexistence with which evil associates, wherca s 
that which is in act is the good that is opposite it. Hence, the end woul« 
be a good in relation to the agent’s essence, not the recipient’s essence. Ii, 
then, it is attributed to the agent inasmuch as it is a principle of motion 
and enactor, it would be an end. And if it is attributed to him inasmuch 
as he moves from potency to act and is perfects, it would be a good, if 
that change from potency to act pertained to a meaning beneficial in 
existence or [for] the permanence of existence, and if the movement was 
either natural or [a] voluntary, rational [movement]. But, if [the end is] 
imaginary, lt does not follow necessarily that it would be a true good, but 
it could be [only] an opined good. Therefore, considered in one way, 
every end is an end; and, considered in another, [every end] is a good 
[that is] either [only] believed [to be good] or [that is a good] in reality. 
This, then, is the state of affairs with the good and the final cause. 

(39) As for the state of liberality and the [bencficial] good, it should 
be known that a single thing has a relation to the recipient that 15 per- 
fected by [the thing], and a relation to the agent from which it proceeds. 
If its relation to the agent from which it proceeds is such that it does not 
necessitate that the agent is affected by it or by something that attaches 
to it, then its relation to the agent would be liberality [and its relation] to 
the patient [a beneficial] good. The primary subject of the expression 
“liberality,” or its equivalent in [various] languages, is the giver’s bestowal 
of a benefit on another from which [the former] derives no compensation 
in return; and [further] that, if he derives from it compensation in return, 
then he is said to be a trader, a receiver of recompense, and, in general, 
a [business] transactor. 

(40) Because gratitude, praise, a good name, and the rest of the states 
deemed good are not considered [as] recompense by the masses but [as] 
either substances or accidents that they place in subjects, it is believed that 
the person bestowing on another a benefit from which he gains gratitude 


اخ الإلهمات من الشماء 


وهى بقباسها إلى القابل المستكمل به وهو بالقّوة خير يصلحه؛ لآن الشر هو العدم لكماله . 
والخير الذى able‏ هو الوجود والحصول بالفعل. وبالقياس إلى القابل وهو بالفعل صورة . 

: وأما الغاية الى بحسب القسم الثانى ين أنها ليست صورة للمادة المنفعلة‎ (FA) 
فى الفاعل» ويكون لا‎ lays ولاهى نفس نهاية الحركة. وقد بان أنها تكون صورة أو‎ 
هو لجل العدم‎ 5b محالة قد خرج بها الفاعل من الذى بالفوة إلى الذى بالفعل» والذى‎ 
الذى يقارنه شرء والذى بالفعل هو الخير الذى يقابله . فتكون إذن هذه الغاية خيرا بالقياس‎ 
إلى ذات الفاعل» لا إلى ذات القابل؛ فإذا نت إلى الفاعل من جهة ما هو مدأ حركة‎ 
وقاعل » كانت غايةء وإذا نسبت إلبه من جهة ما هو خارج بها من القّوة إلى [57؟] الفعل‎ 
إذا كان ذلك الخروج من القوة إلى الفعل فى معنى نافع فى الوجود‎ Weare ga caer 
pele S| pele eke bs JS aoa 


کو EER hc late Lt aS‏ . فيكون إذن كل غاية فهى باعتبار 


dale‏ وباعتبار آخر خير إما مظنون وإما حمَيقى . فهذا هو حال الخير والعلة التمامية. 

)174( وأما حال الود والخير فيج ب أن glee‏ شيا واحدا له قياس إلى القابل JSAM‏ 
به» وقياس إلى الفاعل الذى يصدر عنه. وإذا كان قياسه إلى الفاعل الذى يصدر AS‏ 
بحيث لا يوجب أن يكون الفاعل منفعلا به أو بشىء يتبعهكان فياسه إلى الفاعل جودا وإلى 
الفعل خيرا . ولفظة الحود وما pling gas‏ موضوعها الأول فى اللات إفادة المفيد لغيره فائدة لا 


يستعيض منها بدلاء وأنه إذا استعاض منها بدلا قيل له ale‏ أو معاوض» وبالحملة معامل . 


OG Sling conally Ltt, CEH GY, (45)‏ تدز aoe‏ اسهد 


من الأعواض» بل Ul‏ جواهر وإما أعراض بقررونها فى موضوعات يظن أن المفيد غيره 
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is also munificent [and] neither a trader nor a recipient of recompense. 
In reality [however] he is a recipient of compensation, because he both 
bestows benefit and receives benefit, regardless of whether the benefit he 
receives is monetary—being either of the same genre [as the benefit 
bestowed] or not of the same genre; or whether [the recompense] is grati- 
tude, praise in which he exults; or whether he benefited by becoming a 
virtuous and lauded person by having performed what is most worthy 
and proper ([a thing] which, had he not performed it, he would not have 
attained [from it] the good status in [terms of] his virtue). 

(41) The masses, however, do not count these meanings among con - 
pensations. They thus do not refrain from calling “munificent” whoeve - 
does a good to another in terms of these goods, believed or true, through 
which he acquires praise. Had they understood [the real] meaning of 
this, they would have not called him munificent. For, if a good deed is 
done to one of them for the sake of recompense, even if it 15 for something 
other than money, and [the recipient] becomes aware of this, he would 
belittle or disavow the gift and would refuse [to regard as] munificent the 
person who had done him the good, since the act [of the latter] was for 
an [ulterior] cause. 

(42) Thus, if the meaning of munificence is ascertained and realized, 
it becomes the bestowal upon another of a perfection in his substance or 
states without there being recompense for it in any manner whatsoever. 
Hence, every agent who enacts a deed for a purpose that leads to some- 
thing like recompense is not munificent; and every giver of a form or 
accident to the recipient and [who] had another objective [that would 
be] attained through the benefit he has bestowed is not munificent. 

(43) Indeed, we [further] say: A purpose ‘and [something] needed in 
what is intended befalls only [someone ]”° whose essence is deficient. This 
is because the purpose is either in terms of himself in his essence, or in 
terms of the interests of his essence, or in terms of some other thing in his 
essence, or in terms of the interests [of this other thing], [or in terms of 
some other thing]. It is known that, if it is in terms of his essence or some 
other matter relating to his interest—in general, in terms of something 
that, in some manner, reverts to himself—then his essence is deficient 
in its existence or in its perfections. If it is in terms of some other thing; 
then [it is either one of two alternatives]: 

(44) [The first alternative] is that the procession of that meaning 
from him onto another is such that its [proceeding] from him or its not 
[proceeding] from him are on a par, so that, even if the good (which is a 
good in terms of another) were not to proceed from him, his state would 


ol yy! AA‏ من الشفاء 


فائدة يربح منها 3ك Lal a‏ جواد ولس 55 ولامعاوضاء وهو فى Aaah!‏ معاوض ؛ 
ذه ناف Sens Saag‏ عوط عاذ ا و ج slides p‏ 
ASS‏ أو ثناء يفرح به » أو استفاد أن صار فاضلا محمودا » يأن فعل ما هو أولى وأحرى 
الذى لو لم يفعله لم يكن جميل الحال فى فضيلته. 

)69( لكن الجمهور لا يعدون هذه المعانى فى الأعواض» فلا يعون عن تسمية من 
تخسن إلى ot ole ge tote one‏ الظلونة gh‏ اة CAS Wy ab foamy SW‏ 
جوادا . [۲۹۷] ولو فطنوا لهذا المعنى لم يسموه جوادا E‏ إذ الواحد منهم إذا أحسن إليه 
شوقن aly‏ قشنا غير SIM‏ »اشم cab‏ ا الهاو کو aly‏ أن دكن اک 
a]‏ جوادا إذ كان فعله لعلة . 

[؟4) فإذا jar‏ وحصل معنى الحود كان إفادة الغ ركمالا فى جوهره أو فى أحواله 
من غير أن يكون بإزائه عوض بوجه من الوجوه. فکل فاعل Jaa‏ فعلا لغرض يؤدى إلى 
شبه عوض فليس بجواد » وكل مفيد للقابل صورة أو عرضا وله غاية أخرى يحصل bb‏ 
الذى أفادة إياه فلس بجواد . 

(9؟) بل نمول: ان الغرض والمراد فى المعصود لابقع إلا للشىء الناقص الذات . 
وذلك لان الغرض إما أن يكون بحسب نفسه فى ذاته» أو بحسب مصالح ا 
بحسب شىء آخر فى ذاته» gl‏ فى مصالحه. ومعلوم أنه إنكان بحسب ذاته أو بحسب 
مصالح ذاته أو بحسب شىء آخر فى مصالحه؛ وبالجملة بحسب أمر يعود إلى ذاته بعائدة 
ماء فذاته ناقصة فى وجودها e‏ أو فى كمالاتها . وان کان بحسب شىء آخر فلا يخلو: 

)٤٤(‏ إما أن يكون صدور ذلك gall‏ عنه إلى غيره بحيث OS‏ عنه له ولا كونه 
عنه بمنزلة» Jal oe‏ لم يصدر عنه ذلك الخير الذى هو خير بحسب غيره كانت حاله 
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in every respect be the same had that thing proceeded from him. That 
[act] would not render him better in goodness and virtue and [would not] 
procure for him more praise or some other special objectives in himself; 
nor would its opposite [inaction] render him less in goodness and virtue 
and not procure for him praise or some other traditionally recognized and 
useful objectives. [ Thus,] even if he did not enact this [benefit], he would 
not have refrained from doing what is most worthy of him and what is best. 
There would be no motive for him [to do] this, and there would be no 
giver of preponderance for that beneficial good (rather than its counter- 
part)?8 to proceed from him to another. [As for] the likes of this [beneficia’ 
good], if it is not something that proceeds from a nature or a will that is 
not by way of a response to a motive but [rather] is in a different manner 
(that will be shortly known), then it does not proceed for something or 
another due to one of the causes. 

(45) [This brings us to the second alternative—namely, that,]*? on 
the contrary, it is necessary that it is worthier of the agent which intends 
it in the above mentioned manner that he [should] emanate the beneficial 
good on another because [this act} is the most worthy of him [and] its 
opposite not the most worthy of him. This, in the last analysis, reduces to 
a purpose connected with his essence, returns to his essence, and reverts 
to his essence. At this point, the existence of that purpose and its non- 
existence would not be on the same level in relation to his essence [and to] 
the perfections of his essence and its interests. Rather, its [proceeding] 
from his essence would be the same as the objectives proper to his essence. 
This, then, reverts to his essence attaining by this a special perfection 
and allotment. 

(46) In a similar way, the question, “Why?” will continue to repeat 
itself until it reaches the point of reverting to the essence. The example 
of this is, if it is said to the doer, “Why did you do this?” and he answers, 
“So that so-and-so would attain a beneficial objective,” and if it is then 
said to him, “Why did you want it that so-and-so should attain [such an] 
objective?” and he answers, “Because doing good to others is good,” 
[and] the question does not stop. Rather, it would be said, “And why do 
you seek that which is good?” If, then, the answer is given that this 5 
because of a good that comes to him or an evil that is warded off him, 
the question comes to an end. For the attainment of what is good for 
everything, and the removal of evil from it, is what is sought after for its 


own sake, absolutely. 


YYY‏ الإلهمات من الشماء 


من كل جهة كحاله لو صدر عنه ذلك. فلم يكن ذلك أجمل به وأحسن به وأجلب إليه 
ope glad‏ ين الأغراض bdo‏ اند UL poy ay fae bore Vy‏ 
إليه محمدة أو غيرها من الأغراض الماثورة والنافعة. وحتى لو لم يفعل ذلك لما ترك ما هو 
الأولى والأحسن به» فيكون لا داعى له إلى ذلك ولا مرجع لآن يصدر عنه ذلك الخير 
إلى غيره على [مقابلة] .© [۲۹۸] fay‏ هذا إن لم یکی شنا يصدر عن طبع وعن إرادة 
ليست على سبيل إجابة داع بل على وجه آخر سيوقف cade‏ فلا يكون مصدرا A‏ 
ين الور عن ye Me‏ العلل : 

)0( بل يجب أن يكون الأولى بالفاعل القاصد بالقصد المدكور Wool‏ يفيض 
خيرا على غيره؛ لأنه أوبى به» وضده غير الأولى به ؛ وبرجع آخر الأمر إلى غرض يتصل 
بذانه وبعود على ذاته ويرجع إلى ذاته» Kary‏ لا يكون وجود ذلك الغرض ولا وجوده 
بمنزلة واحدة بالقاس إلى ذاته وكمالات ذاته ومصالحها » بل يكون كونه عن ذاته کون 
SR‏ قال يداك Meals Wary YS‏ 

(47) وكذلك فإن سؤال اللم لا يزال يتكرر إلى أن يسام al‏ الراجع إلى الذات . 
مثاله إذا قيل للفاعل : لم فعل ت کذا؟ فقال لينال فلان غرضا ؛ JS‏ له: ولم طلبت أن ينال 
فلان غرضا؟ فقال: لأن الإحسان حسن» لم يَف السؤال؛ بل قيل: ولم تطلب ما هو 
حسن؟ bb‏ أجيب de‏ بخير يعود إليه أو شر يدتفى عنه» وقف السؤال. ob‏ حصول 
الخير لكل شىء وزوال الشر عنه هو المطلوب لذاته مطلقا . 
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(47) As for pity, compassion, and tenderness toward another, [as well 
as] joy in what is good for another, depression for one’s shortcomings [in 
helping others], and the like, these are objectives [that are] proper to the 
agent and motives for which the doer is [sometimes] blamed or through 
which the level of his perfection is lowered. 

(48) Liberality, then, is the bestowal of perfection on one who, in all 
respects, is in no need of a benefit. Thus, this meaning would be a good 
in relation to the recipient and, in relation to the agent, liberality. Every 
bestowal of perfection would be a good in relation to the recipient, regard- 
less of whether or not it is accompanied by recompense; but [it] would 
not be liberality in relation to the agent unless there is no recompense. 
This, then, is the explanation of the reality of the [beneficial] good and 
of liberality. 

(49) We have discussed the causes and their states. It [now] remains 
for us to complete what we have to say about them. We thus say: 

(50) Although they are thought to combine in many of the things 
found in the sciences, these four causes, in the case of the things that do 
not move and in mathematical matters, they are thought to be without 
an agent—that is, a principle of motion. They are also thought not to 
have an end, because end is thought to belong to motion. Nor also [are 
they thought] to have matter, but that it is only their forms that are 
investigated. For this reason, there have been those who belittle [immo- 
bile things and mathematics], saying, “They do not point to a teleologi- 
cal cause.” 

(51) Hence, theoretical reflection on these belongs to this [meta- 
physical] science, not in [the sense] that one science treats them as [it 
‘ but because one science, 


treats] contraries—for they are not contraries 
in the manner in which this science is one, explains their state of affairs. 
This is because, even if we admit that these causes do not combine in all 
sciences so as to become among the common things occurring in the sub- 
jects of the various sciences, they [nonetheless] are also found in separate 
and different sciences. Even if they were [all] in one science, it would not 
be within the power?! of the practitioner of that one science—as, for 
example, the natural philosopher, in whose art all these principles are 
present—to explain them; [this is] because they are the principles 
of natural science, and [the natural philosopher] discusses [only] what 


occurs to them. 


fis الشفقة والرحمة والعطف على الغير والفرح ا يحسن إلى الغير » والغمبما‎ LL, (4V) 
. من التقصير وغير ذلك » فهى أغراض خاصة للفاعل » ودواعيذم عاملها أوينحط بهمنزلةكماله‎ 

(4A)‏ فالحود إفادة الغنى فى جميع الجهات عن الإقادة كمالا. فيكون ذلك المعنى 
بالقياس إلى القابل خيرا » وبالقياس إلى الفاعل جوادا > وکل إفادة كمال فإنه يكون بالقياس 
إلى القابل خيرا ؛ سواء كان بعوض أو لا بعوض ولا يكون بالقياس إلى الفاعل جودا إلا أن 
يكون لا بعوض . فهذا هو البيان aih‏ الخير والحود . 

)48( وقد تكلمنا على العلل وأحواها fy‏ أن IDI IS‏ 

)07( إن هذه العلل الأربع؛ وإن كان يظن بها أنها مجتمع فى كثير من الأمور 
الموجودة فى العلوم» فإن الامور [۲۹۹] الى I]‏ تتحرك واللعليمبات لا يظن ان 
فيها فاعلا أى مبداً Bm‏ ولا Lal‏ بظن أن فيها غاية GV‏ الغاية يظن أنها للحركة› ولا 
Ee a LMS «Lay gee Ge tres | fe dole YY Lal‏ 
لا تدل على علة ial‏ 

eal (05)‏ لهذا املم لا أن gS sy Ue‏ » كما للمتقابلات فلسست 
وک Le GY‏ واچ بالوجه gill‏ به هذا العلم واحد يشرح أمرها . وذلك لأ 
وان سلمنا أن هذه العلل jail‏ فى العلوم كلها حى تكون من الأمور العامة oe‏ 
موضوعات للعلوم محملمة: ؛ فإنها Lal‏ قد توجد فى علوم متمرقة ahane‏ . ولوكانت 
فى علم واحد ONY‏ وي 
هذه المبادئ كلها « أن ينه ؛ WY‏ مبادئ للعلم الطبيعى ay‏ فيما يعرض لها . 
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(52) The state of affairs, however, is other than this. For not every 
agent 15 a principle of motion, as has been said. Thus, mathematical things 
in their natures are necessitated in their existence through other things. 
Their natures do not separate from matter. And, even if they are stripped 
from matter in the estimative faculty, there would necessarily adhere to 
them, in the faculty of estimation, [characteristics] by way of division and 
configuration that are due to matter. It is almost the case that quantities 
are [instances] of matter close to [being] quantitative figures, [and] unities 
are also [instances of matter close] to [being] number, [and] number is 
[instances of matter close to] being the properties of number. These, 
then, have an efficient principle and a receptive principle; and, wher : 
these two exist, there is a perfection. Perfection is the symmetry, the 
delimitation, and the order through which [mathematical entities] have 
the special properties that they have. They exist for the sake of being as they 
are in terms of symmetry, order, and delimitation. If one does not allow 
that this is perfection—that is, the end of motion—this is not preventive 
of its being good or of its being a cause because of [the very fact] that it 
is good. There also [in the realm of natural science] it was only a cause 
because It 1s a good; and then it so happened to that good to be a per- 
fection for a motion, since the path to it is through motion. 

(53) If it were not the case that the properties and concomitants 
which belong to these are ends to which the ways in which they are set 
lead, then the seeker would not seek [these properties and their conse- 
quences] in the materials [needed] for these ends. For the artisan moves 
matter so that it becomes circular, where the end is not circularity itself 
but, rather, is one of the properties and concomitants [of matter]; and, 
hence, the circle is sought for them. i 

(54) These causes have also come to share with other [causes]. The 
one engaged in this [metaphysical] science must, hence, also examine 
them. He must not merely examine what they have in common, but [he] 
must examine what specifically belongs to each science as such, yet being 
a principle for that science and an accident to what is in common. For 
this [metaphysical] science may consider the accidents that specify the 
particulars if these belong to their essence at first and have not as yet led 
[them] to become essential accidents for the subjects of the particular 
sciences. If these were isolated sciences, then the best of them would be 
teleology, and that would constitute wisdom. But now [that these sciences 
are not isolated sciences], this also constitutes the best part of this [meta- 
physical] science. I mean [by this best part] the science that examines 
the final causes of things. 


۳0 الإلهسات من الشفاء 


)04( على أنه ليس الأمركذلك. فليس كل فاعل مبدأ حركة على ماقيل» فالامور 
التعليمية فى طباتعها Li]‏ يحب وجودها بغيرها » وطائعها لاتقارف المادة Oly‏ جردت عن 
المادة فى الوهم فقد بلزمها فى الوهم من القسمة ومن التشكل ما يكون بسبب المادة, 
ويكاد 1 nee‏ المقادير JEN day DY»‏ المقدارية والوحدات or‏ للعدد » والعدد 
راض اادد aang‏ اها held lace‏ ونا ld‏ و ؛ كان cli‏ والتمام هو 
الاعتدال» والتحديد Sly‏ بها يكون لها ما یکون من الخواص . واا ھی لأجل أن 
يكون على ما هی عليه من الترتيب والاعتدال والتحديد . فإن منع أن یکون هذا LUE‏ أى 
غاية حركة فلا ينع أن يكون خيرا ويكون علة لأنه خير. وهناك أيضا إنا كان علة لأنه 
خير ثم كان اتفق لذلك الخير إن كان LE‏ لركة» إذ كان السسل ad!‏ بحركة [Y].‏ 

(or)‏ ولولا أن الخواص اللواحق الى لهذه ھی غایات تتادى إليها هيناتها » لا كان 
الطالب يطلبها فى المواد HCD‏ الغايات؟ قان الصانع يحرك ماد الى ان ستول 
تكون الغاية هى الاسندارة نفسها بل شىء من خواصها ولواحقها » Me‏ الدائرة لها . 

vib (06)‏ صارت هذه العلل أيضا مشتركة فيجب أن بنظر فبها صاحب هذا العلم . 
وليس ينظر فى المشترك فقط » بل ينظر فيما يخص علما علماء لكنه مبدأ لذلك العلم 
وعارض للمشترك . فإن هذا العلم قد ينظر فى العوارض المخصصة للجرئات إذا كانت 
لذاتها أولا وكانت لم تتأدى بعد إلى أن تكون أعراضا ذاتبة لموضوعات العلوم الجزئية. 
ولو كانت هذه علوما مفردة لكان أفضلها علم الغاية وكان يكون ذلك هو الحكمة. والان 
فذلك أيضا أفضل أجزاء هذا cabal‏ أعنى العلم الناظر فى العلل الغائية للأشياء . 
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BOOK SEVEN 
Consisting of three chapters 


Chapter [One] 


On the appendages of unity by way of haecceity and 
its divisions; the appendages of multiplicity by way of otherness, 
difference, and the well-known kinds of opposition 


(1) It seems as though we have given full discussion, in terms of this 
purpose of ours, to [those] matters pertaining to haecceity inasmuch as 
it is haecceity or the things that append to it. Moreover, the one and the 
existent may be equivalent in being prediċates of things, so that every- 
thing that is said to be an existent from one consideration is, from a cer- 
tain consideration, correctly said to be one. [Now,] everything has one 
existence. For this reason, it is perhaps thought that what is understood 
by both is one [and the same]. But this is not the case. Rather, the two 
are one in subject—that is, whatever is described by the one is described 
by the other. If it were the case that what is understood by one is in all 
respects the same as what is understood by the existent, then the multiple 
inasmuch as it is multiple would not exist, as it is not one— [this] even 
though the one also occurs to it accidentally, so that it is said of multi- 
plicity that it is one multiplicity, though not inasmuch as it is multiplicity. 


— 236 — 


المقالة السابعة 


[المصل [JA‏ 
(أ)فصل 
ا الوخد من ی lish)‏ ا نمي gall‏ 
والخلاف وأصناف JEN‏ المعروفة 


er] )١(‏ أن يكون قد استوفینا الكلام بحسب غرضنا هذا فى الأمور 
الى تخمص بالهوية من حيث هى هوية أو تلحفها ؛ ثم الواحد والموجود قد بتساويان 

فى احم على لاقي مد ان TEE‏ باعتبار يصع أن يقال له إنه 
واحد Lek‏ وكل شىء فله وجود واحد . ولذلك Ley‏ ظن أن المفهوم منهما واحد . 
ولس كذلك» بل هما واحد بالموضوعء أى کل ما يوصف بهذا يوصف بذاك. ولو کان 
pall‏ من الواحد من كل جهة مفهوم الموجود » لما كان الكثير من حيث هو كثير موجودا » 
كما ليس واحداء وإ ن كان يعرض له الواحد أيضاء Sed‏ للكثرة إنها كثرة واحدة ولك 
لا من حيث هى كثرة . 
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(2) It behooves us, then, that we should discuss matters that specifi- 
cally pertain to unity and its opposites—which is multiplicity—such as 
haecceity, homogeneity, agreement, equality, similarity, and their oppo- 
sites. Indeed, the discourse about the side opposing [unity] is greater. For 
unity is similar [in its various aspects], whereas what is contrary to it is 
varied, changeable, and ramified. Thus, that which is haecceity [in the 
case of multiplicity] consists in the realization for multiplicity of an aspect 
of unity in another respect. This [latter] includes that which is accidental 
and is analogous to the accidentally one. For, just as [in the former case] it 
is said, “There is one,” here it is said, “[ There is] that which is the same.”! 
That which is the same in quality is [the] similar, that which is the same 
in quantity is [the] equal, that which is the same in relation is called the 
corresponding. As for the thing which is [the same] in essence, it is present 
in the things that render the essence subsistent. Thus, what is the same in 
genus is called homogeneous; what is the same in species is called similar, 
and also that which is called similar in properties is called resembling. 
The opposites of these are known through the knowledge of these. 

(3) The opposite of the identical absolutely is “the other.” Of “the 
other,” there is “the other” in genus and that which is “the other” in 
species—which is the same as “the other” in differentia—and “the other” 
by accident. It is possible for “the other” to be accidentally one thing while 
being “an other” in itself in two respects. As for “the something else,” 
this is a special term in idiomatic usage for the numerically different. “The 
other” is distinct from “the different” in that “the different” differs in terms 
of something, whereas “the other” may be other in itself. “The different” 
is more specific than “the other”—and likewise “the something else.” 

(4) If, among the things that are “other” in terms of the highest genus, 
there are some that indwell in matter, their very otherness in terms of the 
highest genus does not necessitate that they should not be together in one 
matter. As for the things that are “other” that differ in terms of the 
species below the proximate genera ([that, in turn, are] below the highest 
[genera]), it is not possible for them at all to be together in one subject. 

(5) All things that do not combine in one subject and in one respect and 
at one time are called opposites. Your have known in the Logic their num- 
ber and properties. Among them, possession and privation are subsumed 


LY a‏ من الشغاء 
)11( فحرى بنا أن تكلم أيضا فى الأمور الى تختص بالوحدة ling‏ بلاتها أى الكثرة 
مل الهوية والمجانسة والموافقة والمساواة والمشابهة ومقابلاتها ؛ بل الكلام فى GALI‏ المقابل 
gb GS‏ ا ترد لعي Jasa gh ga Riggld‏ 
للكثرة وجه وحدة من وجه آخر؛ فمن ذلك ما بالعرض وهو على قياس الواحد [YE]‏ 
بالعرض . LSS‏ يقال هناك واحد يقال ههنا هو هو . وما کان هو هو فى الكيف فهو شبيهء 
وما كان هو هو فى الكم فهو مساوء وما كان هو هو فى الإضافة يقال له مناسب . وأما 
الى بالذات فيكون فى BA‏ عون ga gh Led cil‏ هوض امسن JS‏ ن 
وما كان هو هو فى النوع قبل J‏ وأيضا ما كان هو هو فى الخواص يقال له مشأكل . 
OM ler‏ هذه معروفة من المعرفة بهزه . 

(Y)‏ ومقايل الهو هو على الاطلاق الغير. والغير منه غير فى الجنس ومنه غير فى 
Fl‏ وهو بعينه الغير بالفصل» ومنه غير بالعرض . ويجوز أن يكون الغير بالعرض شيا 
واحدا وهو غير لنفسه من وجهين. وأما الآخر فاسم خاص فى الاصطلاح المخائف 
اود pally‏ ا tLe gk SLAM‏ مالك pally ee ty‏ قن يقاو NGS‏ 
edly‏ ی oN WIS yl‏ 

LAV, (€)‏ المتغايرة بالجنس الأعلى إذا كانت ما يحل المواد . فنفس تغايرها 
ابعر a‏ وأما المتغايرات الى تختلف بالأنواع 

تحت الأجناس Dayal‏ دون الأعلى » فيستحيل KAÍ‏ أن تجتمع فى موضوع واحد . 

)0( وكل الأشياء EE‏ من جهة واحدة فى زمان واحد 
[ple‏ تسمى متقابلات. وقد علمت فى المنطق عددها وخاصياتها . والقنية» والعدم منها ؛ 
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in one respect under “contradiction,” whereas contraries in [one] respect 
are subsumed under privation and possession. The mode in which priva- 
tion is included under the negative proposition is other than the mode of 
inclusion of the contrary under privation. 

(6) But you must know that privation is spoken of in different ways. 
It is thus said of that whose prerogative? is that it [duly] belong to some 
existent but [which] does not belong to [some particular existent] because 
it is not the prerogative [of the latter]* that [the former] should belong 
to it, even though [the] prerogative of [the former] is to exist for some 
thing {or another]. An example of this is sight. For its state of affairs [i» 
such] that it [duly] belongs to some thing. But it is not a prerogative o` 
the wall that sight should belong to it. 

(7) [“Privation”] is said of that whose state of affairs [is such that] it 
belongs to the genus of a thing but not to the thing; and [it is said] of that 
which does not have a genus, either proximate or remote. And it is said 
of that whose state of affairs [is such that] it belongs to the species of the 
thing but whose state of affairs [is also] not [such as] to belong to its indi- 
vidual instance—as, for example, being female. It is [also] said of that 
whose prerogative is to belong to a thing but [which] does not belong to 
[the thing] absolutely, or does not belong to it at its proper time, or 
because [either] its time has not arrived yet (such as balding), or its time 
has passed (as with being toothless). The first mode corresponds to the 
negative statement very closely, but the other modes differ from it. 

(8) “Privation” is said of all [instances of] loss through compulsion. 
And privation 15 said of that which is lost but not completely. For the one- 
eyed person is not called blind, nor is he also absolutely one who has 
sight. This, however, is [partial privation] relative to the remote subject — 
that is, the human, not the eye. 

(9) Moreover, negation is predicated of privation, but [this] 15 not 
reversed. As for privation, it is not predicated of the contrary; for bitter- 
ness is not the privation of sweetness but is another thing in conjunction 
with the privation of sweetness. For privation alone may be in matter and 
it may be accompanying an entity that necessitates in matter the priva- 
tion of another entity, or [an entity] that exists only with privation. 


PAV DUAN! من‎ SLA! YYA 


تدخل بوجه تحت التناقض» والاضداد تدخل بوجه تحت العدم والقنية. ووجه دخول 
العدم تحت ASL‏ غير وجه دخول الضد نحت العدم . 

)1( ولكن يجب أن تعلم أن العدم يقال على وجوه: فبقال لما من شانه أن يكون 
لموجود ما ولیس لهء AY‏ لبس من شأنه أن يكون له» وإن كان من شأنه أن يوجد لامر 
ON‏ لالع شان ارك 29 EU be‏ بس فو نا دان 
بکون pall‏ له. 

(۷) ویقال لا من شانه أن يكون لجنس الشىء وليس للشىء ولا من شأنه أن يكون 
له جنسا قريبا أو Lage‏ . ویقال لا من شانه أن یکون لنوع الشىء ولیس من شانه أن يكون 
Sle, BENE wos‏ لما e‏ للشىء ولس له مطلما اوق وقه أو لان 
وقته لم يجئ كالمرد أو لان dy‏ قد فات كالدرد ؛ والضرب الأول يطايق السالة مطابقة 
شديدة» وأما الوجوه الأخرى فبخالها . 

Slay (A)‏ عدم لكل فمّد بالقسر. ويقال عدم لما يكون قد فقد الشئ لا بتمامه. 
فإن الأعور لا يقال له أعمى ولا هو أيضا بصير مطلق. لکن هذا U‏ يكون بالقباس إلى 
الموضوع gel xl‏ ا 

)4( ثم إن العدم يحمل عليه السلب» ولا ينعكس. وأما العدم فلا يحمل على 
الضد» لأنه ليس المرارة عدم الحلاوة» بل هى شىء آخر مع عدم الحلاوة؛ فإن العدم 
وحدة قل يكون فى المادة Ny‏ کن مصاحما لذات توحب فى المادة عدم ذات ای 
أولا يكون إلا مع العدم . 
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(10) These, then, are the contraries. The reason for their opposition is 
not the difference of the genera—this we have shown. Rather, the reason 
for this is that their essences in themselves and their differentiae in them- 
selves prevent each other from combining [with each other] and corrupt- 
ing one another. And, since none of the high genera are contraries [of one 
another], it follows necessarily that the real contraries fall under genus 
and that [this should] be one genus. Hence, it necessarily follows that con- 
traries differ in terms of differentiae and that contraries are among [the 
things that are] “other” in terms of form—as, for example, blackness 
and whiteness under color, and sweetness and bitterness under taste. 

(11) As for good and evil, they are not, in reality, high genera. Gooc 
does not denote a univocal meaning, nor does evil. Nonetheless, evil in 
some respect denotes in each thing the privation of the perfection belong- 
ing to it; [as for] the good, [it denotes the] existence [of such a perfec- 
tion]. There is, hence, between them the opposition of privation and 
existence. As for rest and pain and their like, they share in a genus other 
than that of good and evil; they share in the sensible, the imaginable, 
and the like. They are, hence, not species of good and evil. 

(12) It looks as if the upholders of exoteric views among those engaged 
in theoretical reflection set their attention on things that are contrary 
and that have proximate genera that include them, where [one] class of 
[these contraries} agrees with the sensitive faculty or with the intellect and 
[another] class disagrees; and [another] class among them agrees with 
affirmation, another with differentia; and [another] class [is] contrary to 
either one of the two that happens to be. [The upholders of exoteric 
views then] picked up from these [classes of contraries] the meaning that 
agrees and the meaning that disagrees, making the one a genus for one 
class, the other [a genus] for another class. 

(13) But what is necessary is not like this. Rather, the signification 
of agreement and disagreement is the signification of concomitants. 
[This is] because they do not belong to things in themselves, but only 
through relation. 

(14) Moreover, if the things that agree and disagree are rendered as 
though they were two natures, then things are found for them that are 
appropriately rendered according to various considerations as if they were 
genera belonging to them. For, in one respect, they are included in the 


۳۹ الإلهمات من الشفاء 


)9( وھ وی ایک ا ار اکان وو 
ذلك؛ بل السبب فى ذلك أن ذواتها فى حد أنفسها وحد فصولها تتمانع عن plc‏ 
dol as ATLL ple ye E pad E nels,‏ سحب ان کا 
ayy‏ ن ر وعدي اعرا كيدي کک الأضيزاة 
BES‏ بالفصول» وتكون الأضداد من جملة الغير فى الصورة مثل السواد والبياض تحت 
الوق 4 sb],‏ والرازة عبت Og‏ 

)19( وأما الخير والشر فليسا بالحقيقّة أجناساعالية ولا الخير يدل على معنىء 
متواطئ ولا الشر؛ ومع ذلك فالشر يدل فى كل شىء بوجه ما على عدم الكمال الذى 
له والخير على وجوده. فبينهما مخالفة العدم والوجود . وأما الراحة والألم وأمثال ذلك 
فإنها تشترك فى غير جنس الخبر والشرء وإنها تشترك فى المحسوس أو فى المتخيل وغير 
ذلك . فللست أنواعا للخير والشر. 

Solan ge SW LAY وو إلى‎ last من‎ alla fal A 
وطبمّة مخالفة وطبقة‎ all ولها أجناس قريبة تدخل فيها » وطبقة منها موافقة للحاسة أو‎ 
متها موافقة للإيجاب» والأخرى للفصل» وطبمّة مخالفة لأنهما كان ؛ فالتقطوا منها المعنى‎ 
الموافق والمعنى المخالف فجعلوا أحدهما جنسا لطبقة» والآخر لطبقة أخرى.‎ 

)°( وليس الواجب كذلك. بل دلالة الموافقة والمخالفة دلالة اللوازم لأنها لست 
للأشياء فى أنفسها بل بالإضافة. 

)10( ثم إن الأمور الموافقة والمخالفة إذا جعلا كطبيعتين وجد لهما أشياء يصلح 
اک Yb ap ols IE GeO cue‏ کر فى ا اال 


Qai 


10 


20 


30 


240 Book Seven, Chapter One 


aggregate of actions and affections; in another, in qualities; and, through 
other considerations, in relations. For, inasmuch as they proceed from 
things, they are actions; inasmuch as they come to exist in something from 
other things, they are affections; inasmuch as there are established from 
them, in their subjects, states that are stable, they are [included] among 
qualities; and, inasmuch as the agreeing agrees due to agreement, it 
belongs to the relative. 

(15) If the name [designating] agreement and disagreement is chan- 
nelled to one of these meanings itself, it becomes included in the genus 
proper to it. I am not saying that one thing is included in different genera--— 
for this is one of the things we deem unlawful— but that every consideratica 
is some other thing and is the thing included in another genus. Nor are 
these in reality genera, but they are like genera. [ This is] because they are 
things composed from a meaning, an act, an affection, a relation, or some 
other [similar] thing. It seems as though these are in themselves quali- 
ties, the other considerations being their necessary concomitants. More- 
over, with the exertion of all effort on your part to render agreement and 
disagreement among the things attributable to the high genera, [you 
must recognize that] to these natures belong [those] contraries that render 
two [diverse] natures [to be] true genera. [These latter contraries] are 
other than agreement and disagreement and are the ones included in 
[the genera]. You have learned this in its [proper] place. 

(16) As for the statement [affirming] the existence of the contraries 
in two contrary genera—for example, courage and rashness—this also 
is speaking very broadly. For courage in itself is a quality, and, in some 
other way of considering it, it is a virtue. Similarly, rashness in itself is a 
quality and, in some [other] way of considering it, a vice. Thus, virtue and 
vice are not among the genera of these qualities—just as the pleasant and 
the unpleasant are not two genera for odors and taste—but are concomi- 
tants thereof, according to [various] considerations attending them. 

(17) Thus, courage in itself is not contrary to either rashness or cow- 
ardice. The only two contraries that are included in the category of dis- 
position within quality are rashness and cowardice. As for courage, it 15 
the contrary of “noncourage,” as we have said regarding equality and 


grb وف الضانات باعتارات‎ ctl de رمن‎ CLAS by ce دمن‎ CLAM, 
من أشياء هى أفعال» ومن حيث هى حاصلة عن‎ [he] انها من حيث هى صادرة‎ 
عنها هيات قارة فى حواملها فهى من‎ sy أشياء فى أشياء ھی انفعالات» ومن حيث‎ 

. ومن حبث أن الموافق موافق لموافقة فهى من المضاف‎ OLA 

)10( فاذا كان اسم الموافقة والمخالفة مصروفا إلى أحد هذه المعانى بعينه دخل 

فى الجنس الخاص له. لست أقول إن شيمًا واحد يدخل فى أجناس Aloe‏ فهذا ما 
نحرمه» بل كل اعتبار هو شىء آخرء وهو الداخل فى جنس آخر. ولا هذه بالحقيقة 
أجناس بل كاجناس» لأنها أمور مركبة من معنى ومن فعل أو انفعال أو إضافة أو غير 
ذلك. ويشبه أن تكون فى ذواتها OLAS‏ وتكون سائر الاعسبارات تلزمها . ثم مع 
الاجتهاد كله فى أن تحعل الموافقة المخالفة ما يسندها إلى الأجناس العالية فإن للك 
الطبائع الأضداد الى جعلت طبيعتين أجناسا iiio‏ غير الموافمة والمخالفة هى تدخل 
فها . وقد علمت هذا فى موضعه. 

bly )17(‏ القول بوجود الضدين فى جنسين polars‏ مثل الشجاعة واللهور فهو 
Lal‏ قول متوسع فيه . فإن الشجاعة فى نقسها كيفية» وباعتبار ما تكون فضملة ؛ وكزلك 
الهور فى نفسه BAS‏ > وباعتبار ما يكون رذيلة . فالمضيلة والرذيلة ليسا من الأجناس 
هذه الكيفيات» كما أن الطيب وغير الطيب ليسا جنسين للروائح والمذواقات» بل لوازم 
لها بحسب اعسارات تلحمها . 

(yy)‏ فالشجاعة فى ذاتها لا تضاد التهور ولا الحبن. Lely‏ المتضادان هما التهور 
والحبن الداخلان فى باب SU‏ من الككف . Ll,‏ الشجاعة pled‏ اللاشجاعة كما قلنا 
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what is contrary to it.* Morcover, “noncourage” is akin to a genus for 
rashness and cowardice. Thus, if courage is contrary to rashness, it is not 
contrary to it because of its own nature but is contrary to it only because 
of an accident [in courage]—namely, that it is praiseworthy, [is] a virtue, 
and is useful, whereas that [other (namely, rashness)]| is blameworthy, 
[is] a vice, and is harmful. Contraries in reality are the [things] that agree 
in genus and in the one subject. Thus, there would be among them the one 
subject that receives both contraries without undergoing change with 
respect to what is other than the two; and among them there would be a 
subject that first changes in terms of what is other than the two, so that or e 
of the two would occur [to such a subject]. Thus, with a certain mixtu‘e 
something becomes sweet; when it becomes bitter, it requires another 
mixture. This, however, is not the state of affairs in the change of the 
hot into the cold. 

(18) Since the two contraries are in [the one] genus, then either it is 
the case that the privation of each of the two within the nature of the 
genus 15 rendered necessary only by the [privation of ] the other (where 
there would be no intermediary between them), or this is not the case. 
[If this is not the case,] then the difference [between] that multiplicity 
[and] either of the other two is either one difference (not a difference in 
which some are less or more), or this difference is varied. If varied in this, 
then some would be closer in similarity to it (where the closer in similarity 
to it would have some of its form), while some would consist in being 
extremely different from it (where this would be [that which is] contrary). 
Contrariety would then constitute the extreme in difference between 
opposites that agree in genus and matter. And this is because he? is stat- 
ing the truth in saying that the extreme in difference [obtains] whether or 
not there is an intermediary. This is because, if there are two things, each 
at the extreme distance from the other, then the contrary is complete 
difference. For this reason, the contrary of a thing is one. 

(19) If, on the other hand, someone were to make the extremity of 
difference and distance to obtain between the one and two other things 
that differ [from each other], this would be impossible. {This is] because 
the difference between the two of them would be either in one meaning in 
one respect (in which case the things differing from the one in one respect 
[would] agree in their form of disagreement and thus would constitute 


PAY DOA) من‎ ole E3 


فى المساوى [YA]‏ وما يقابله . ثم اللاشجاعة كالجنس rofl‏ والحبن. فإذا ضادت 
Sela‏ ا و اذه ار عو one ih‏ ود 
وفضيلة ونافعة » وذلك مذموم ورذيلة وضار . فالأضداد بالحقيقة هى ai SN‏ فى الجنس 
وتنفق فى الموضوع الواحد ؛ فمنها ما يكون الموضوع الواحد J‏ الضدين جميعا من غير 
استحالة فى غيرهما » ومنها ما يكون الموضوع يستحيل أولا فى غیرهما ge‏ يعرض له 
أحدهما . فإن مزاجا ما يحلو به الشىء» وإذا أمر احتاح إلى مزاج آخر. ولیس ME‏ 
JH‏ فى استحالة الحار إلى المارد . 

)19( ولا کان الضدان يكونان فى الجنس» فلا يخلو إما أن يكون عدم کل واحد 
منهما فى طبيعة لجنس يازمه الآخر فقط » فيكون لا واسطة lags‏ وإما أن يكون ليس 
Lal: leer LIS”‏ ان وك lage al WEST adler‏ ار خرو اة 
بعضها أقل أو أكثر أويكون ذلك WA‏ . فإنكان مختلفا فى ذلك فيكون بعضها أقرب إلى 
مشابهته» والأقرب إلى مشابهته فيه شىء من صورته» وبعضها فى غاية الخلاف له فيكون 
الضد ذلك . ويكون التضاد ALE‏ الخلا للمتقابلات AEN‏ فى الجدس والمادة. وذلك لأنه 
يصدق أن يقول غاية الخلاف من حيث كان منوسطا وحيث لم يكن » لأنه إن كان اثنان کل 
واحد منهما فى غاية البعد عن الآخر فالتضاد خلاف تام . ولذلك فإن ضد الشىء واحد . 

O)‏ وأما إن جعل جاعل غاية الخلاف والبعد قد يمم بين الواحد وبين آخرين اثنين 
Alenia.‏ لان الك لين Gl Gea oe Nl‏ ان كن الل Sle gain‏ 


و [YA]‏ جهة واحدة» فنكون المحالمات للواحد من جهة واحدة متفقة فى صورة 
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one species, not many species); or [the difference between the two things 
and the one would be] in many respects (in which case these would con- 
stitute [many] aspects of contrariety, not one aspect). This, then, would 
not be by reason of the differentia which, once it attaches to the genus, 
produces the species without awaiting something ([and this] particularly 
in simple things). This you have known. Rather, this takes place by way 
of attachments and states that are necessary concomitants of the 
species. Our discussion is about one mode of contrariety. By “contrariety 
in essence” we do not mean substance and subject by his saying “in 
essence,” but by it we mean “that through which contrariety takes place, 
even if it were also quality.” It has become evident, then, that the coa- 
trary of one thing is one. 

(20) The mean in reality is that which, even though different, is [also] 
similar. Hence, in the change to the contrary, transfer to [the mean] 
must come first. For this reason, the black becomes grayish, or green, or 
red first, and then it becomes white. Means may occur for contraries 
through the negation of the two extremes. This may be due to the lack 
of a name when the mean is a mean. By this we intend the true mean— 
for example, that which is the not-hot and the not-cold, and if the luke- 
warm does not have a name. The likes of this also belong to the genus. 
If it is placed outside the genus, as in his statement “neither light nor 
heavy,” then this is not in reality a mean but is only verbally a mean. As 
for positive disposition and privation, these would not have a mean in the 
subject, because they in themselves represent the afhrmative and nega- 
tive statements [respectively], specified with a genus or a subject, and 
also with respect to [one] time and state. The relation of the positive dis- 
position and privation to that thing and state would be the relation of 
two contradictories to all of existence. And since there is no intermedi- 
ary between the two contradictories, likewise there is no intermediary 
between privation and positive disposition. 


4 الإلهيات من الشفاء 


الخلاف» ويكون نوعا واحدا لا أنواعا كثيرة» وإما أن يكون من جهات» فیکون ذلك 
وجوها من التضاد لا وجها واحداء فلا يكون ذلك بسيب الفصل الذى إذا لحق الس 
فعل ذلك النوع من غير انتظار شىء» وخصوصا فى البسائط › وقد علمت هذاء بل 
يكون من جهة لواحق وأحوال تلزم النوع. وكلامنا فى نمط واحد من التضاد . وف SLA‏ 
gall‏ بالذات لس نعنى بقوله بالذات الجوهر والموضوع» بل نعنى به ما a‏ به التضاد ولو 
كن ual es‏ سيان وطن رجو Seip‏ 

)+( والمتوسط فى Akh‏ هو الذى مع أنه يخالف يشابه. فحينذ يجب أن 
oes! pase gl pie US) og 5. ocall J] a all JEM 5‏ ارلا 
ثم يبيض . وقد يعرض للأضداد متوسطات بسلب الطرفين . فربما كان ذلك لعدم الاسم» 
والمتوسط متوسط » ونعنى به منوسطا biia‏ مثل اللاحار واللابارد » وإذا لم يكن jA‏ 
اسم. فمثل هذا أيضا يكون فى hl‏ وإذا آخرج عن المح س كفوله لا خفيف ولا JE‏ 
فذلك ليس بالمتوسط الحقيقى Le‏ ذلك متوسط باللفظ . وأما KÁN‏ والعدم» فلا يكون لهما 
فى الموضوع متوسط لأنهما هما الموجبة والسالة بعينهما مخصصة بجنس أو موضوع» 
Lal,‏ فى وقت وحال. فتكون نسبة الملكة والعدم إلى ذلك الشىء Jy‏ نسبة النقيضين 
إلى الوجود كله . وإذ لا واسطة بين النفيضين» فكذلك لا واسطة بين العدم والملكة. ]= [YN‏ 
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Chapter [Two] 


On relating the doctrine of the ancient philosophers 
regarding the exemplars and principles of mathematics 
and the reason calling for this; revealing the 
origin of the ignorance that befell them, by reason 
of which they deviated | from the truth] 


(1) The time has come for us to devote ourselves exclusively to 
Opposing opinions that have been uttered about forms, mathematics, 
separated principles, and universals that are contrary to our principles 
which we have established. [We will engage in this] even though, in the 
correctness of what we have said and the rules we have provided, there 
is, for the discerning, a directing of attention toward the resolution of all 
their doubts and [toward] showing their falsehood and the contradictions 
of their doctrines. Nonetheless, we will help by undertaking this our- 
selves because of what we hope will ensue from this [endeavor] by way of 
benefits that we will mention in the course of combating them— [benefits | 
which we may have missed [mentioning] in what we had [previously] 
presented and explained. 

(2) We say: Every art has a genesis wherein it is raw and unripe, 
except that after a while it matures and after some more time, it develops 
and is perfected. For this reason, philosophy in the early period of the 
Greeks’ occupation with it was rhetorical. It then became mixed with error 
and dialectical argument. Of its divisions, it was the natural which first 
attracted the masses. They then began to give attention to the mathe- 
matical [division], then to the metaphysical. They were involved in transi- 
tions from one part [of philosophy] to another that were not sound. 

(3) When they first made the transition from what is apprehended by 
the senses to what is apprehended by the mind, they became confused. 
[One] group thought that the division necessitates the existence of two 
things in each thing—as, for example, two humans in the idea of humanity: 
a corruptible, sensible human; and an intellectually apprehended, sepa- 
rate, eternal, and changeless human. For cach of the two they assigned an 
existence. They termed the separable existence “exemplary existence, 
and for each of the natural things they made a separable form that 1s 


[المصل oh‏ [ 
belo)‏ 
فى اقتصاص مذاهب الحكماء الأقدمين فى المثل ومبادئ التعليميات 


والسبب الداعى إلى ذلك وببان أصل JI‏ الذى وقع لهم حنى زاغوا لأجله 


)9( قد gle‏ لنا أن تجرد لمناقضة آراء قيلت فى الصور والتعليميات والمبادئ 
المفارقة والكليات مخالفة لأصولنا الى قد قررناها » وإن كان فى صحة ما قلناه وإعطائنا 
القوانين الى أعطيناها تنبيه للمستبصر على حل جميع شبههم وإفسادها ومناقضات 
مزاهيهم . yy aS‏ كان ol gee WL el WS‏ دسح تن hye ce WS‏ 
نذكرها فى خلال مقاوماتنا إياهم يكون قد ذهب علينا يما قدمناه وشرحناه. 

)1( ونقول: إن كل صناعة فإن لها نشأة تكون Lily‏ فجة غير أنها cea‏ 
بعدحين ثم إنها تزداد وتكمل بعد حين آخر؛ ولذلك كانت الفلسفة فى قديم ما اشتغل بها 
اليونانبون خطببة» ثم خالطها غلط وجدل. وكان السابق إلى الجمهور من أقسامها هو 
القسم الطببعى» ثم أخذوا gages‏ التعليمى» ثم للآلهى . وكانت لهم ESL‏ من بعضها 
إلى بعض عير سديدة. 

)1( وأول ما انتقلوا عن الحسوس إلى المعقول تشوشوا . فظن قوم أن القسمة 
توجب وجود art‏ كل [TW]‏ شىء : كانسانين فى معنى الإنسانية: إنسان فاسد 
محسوس» وإنسان معقول مفارق أبدى لا يتغير. وجعلوا لكل واحد منهما وجودا . 


فسموا الوجود المفارق وجودا UE‏ وجعلوا لكل واحد من الامور الطيبعية صورة 
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intellectually apprehended, being the [very] one that the mind receives, 
since the intelligible is something that does not undergo corruption, whereas 
every sensible of these [natural things] is corruptible. They [further] ren- 
dered the sciences and demonstrative proofs move in the direction of [the 
incorruptible intelligibles], these being the ones they treat. 

(4) It was known that Plato and his teacher, Socrates, went into excess 
in upholding this view, saying that there belongs to humanity one existing 
idea in which individuals participate and which continues to exist with 
their ceasing to exist. This [they held] is not the sensible, multiple, ard 
corruptible meaning and is therefore the intelligible, separable meanir.g, 

(5) Another group did not perceive a separable existence for this forn, 
but only for its principles. They rendered the mathematical entities that 
are separable in definition as deserving to be separable in existence. They 
made those natural forms that are not separable in definition not sepa- 
rable in essence. They [further] made the natural forms to be generated 
only through the connection of these mathematical forms with matter— 
as, for example, concavity. For it is a mathematical idea: once it connects 
with matter, it becomes “snub-nose-ness” and becomes a natural idea. It 
is then for concavity inasmuch as it is mathematical to separate [in exis- 
tence], even though inasmuch as it is natural it is not for it to separate.’ 

(6) As for Plato, most of his inclination was [toward the view] that it 
is the forms that are separate. Regarding mathematical [entities], for him 
these were [intermediary] ideas between forms and natura] things. For, 
even though they separate in definition, it is not permissible, according 
to him, that there should be a spatial dimension that does not subsist in 
matter. [ This, he argued, is] because [the dimension] is either finite or 
infinite. If [it is] infinite and this is a consequence of its being simply a 
nature, then every dimension would be infinite. If this is a consequence 
of its being denuded from matter, then matter becomes the thing that 
furnishes restriction and form. Both ways are impossible. Indeed, the exis- 
tence of an infinite dimension is impossible. If it is finite, then its restric- 
tion within a limited bound and measured shape is due only to an affection 
occurring to it externally, not to its very nature. Form would be affected 
only by its matter. It would thus be [both] separate and not separate. This 
is impossible. Hence, [mathematical things] must be intermediary. 


OLY 44‏ من الشفاء 


مفارقة هى المعقولة» وإياها AG‏ العقل» إذ كان المعقول أمرا لابفسد » وكل محسوس من 
هذه فهو فاسد . وجعاوا العلوم والبراهين تنحو نحو هذه وإياها تتناول . 

)4( وكان المعروف بافلاطون ومعلمه سمّراط يفرطان فى هذا الرأى ويقولان إن 
للإنسانية معنى واحدا موجودا يشثرك فيه الأشخاص ويبقى مع بطلانها ؛ وليس هو المعنى 
احسوس STU‏ الفاسد فهو إذن المعنى المعقول Gy‏ 

)°( وقوم أخرون لم يروا لهذه الصورة ممارقة بل لمبادتها > وجعلوا الأمور المعليمية 
التى تقارق بالحدود مستحمة للمقارقة بالوجودء وجعلوا مالا يفارق بالحد من الصور 
الطسعية لا يقارف بالذات» وجعاو الصور الطسعية Wed Le)‏ بمقارنة تلك الصور التعليسة 
للمادة كالتقعير . فإنه معنى تعليمى » فإذا قارن المادة صار فطوسة» وصار معنى طسعبا . 
وكان pal‏ من حيث هو تعليمى أن يفارق وإن لم يكن له من حيث هو طبيعى أن يفارق . 

)3( وأما أفلاطون فأكثر مله إلى أن الصور هى المقارقة . Lb‏ التعليميات فإنها عنده 
معان بين الصور والماديات؛ فإنها وإن فارقت فى الحد فليس يجوز عنده أن يكون بعد فائم 
لافى مادة» AY‏ إما أن يكون Lake‏ أو غير ممّناه. فإ ن کان غير مناه [PVT]‏ وذلك 
بلحقه لأنه مجرد طبيعة» كان Fe‏ بعد غير متناه؛ وإن له لأنه مجرد عن المادة 
كانت المادة مفدة للحصر والصورة» وكلا الوجهين محال؛ بل وجود بعد غير مناه محال» 
وإن كان Lali‏ فانحصاره فی حد محدود وشكل مقّدر لس إلا لانقعال عرض له من 
خارج» لا لنفس طبيعته» ولن تنفعل الصورة إلا لمادتها . فتكون مفارقة وغير مفارقة. 
وهذا محال فيجب أن تكون متوسطة. 
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(7) As for the others, they rendered the principles of natural things 
mathematical objects, rendered them the things that are in truth the 
intelligibles, and rendered them in truth the separable entities [in exis- 
tence]. They stated that if they strip the corporeal states from matter, 
then only magnitudes, shapes, and numbers remain. This is because the 
passive qualities and [all] affections derive from the nine categories, [with] 
positive dispositions, power, and absence of power being matters that 
belong to things possessing affections, positive dispositions, and powers, 
As for relation, the things [in this category] that are connected with the 
likes of [the above] are also material. Hence, there remains “place,” which 
is quantitative; “time,” which is quantitative; and “situation,” which is 
quantitative. As for action and affection, these are material. There results 
from [all] this [the notion] that everything that is not quantitative is 
attached to matter. [But] the principle of what is attached to matter is 
[itself | not attached to matter. Hence, mathematical things become the 
principles and the things that are, in truth, the intelligibles, everything 
else not being an intelligible. For this reason, no one gives a definition 
of color, taste, and the like that is worthy of any attention. For [such a 
thing] is related to a [sensible] apprehending faculty. As such, the mind— 
according to them—does not apprehend it intellectually; it is only imag- 
ined by the imaginative faculty following sensation. 

(8) They said: “As for numbers, quantities, and their states, these 
are intellectually apprehended in themselves. Therefore, it is they that are 
separate.” Some people [however] made these principles but did not make 
them separate. These are the followers of Pythagoras. They composed 
everything from unity and duality. They made.unity within the bound of 
the good and what is restricted and made duality within the bound of evil 
and what is unrestricted. 

(9) [Another] group made the principles [as consisting of ] the exces- 
sive, the deficient, and the equal. They made the equal take the place of 
hyle, since it is from [the equal] that the change into the two extremes 
is to take place. Another group made [the equal] take the place of form 
because [form] is the restricted and limited, whereas there is no limit to 
the excessive and the deficient. 

(10) Then they branched out regarding the matter of composing the 
whole from mathematical entities. Thus, some made number the princi- 
ple of quantity, composing the line from two units and the surface from 


۲40 الإلهمات من الشفاء 


(Y)‏ وأما الآخرون فإنهم جعلوا مبادئ الأمور الطبيعية أمورا تعليمية؛ وجعلوها 
المعمّولات ALLL‏ وجعلوها المفارقات RELY‏ وذكروا أنهم إذا جردوا الأحوال 
الجسمانية عن المادة لم ببق إلا [اعظام]' وأشكال وأعداد ؛ وذلك GY‏ المقولات النسم فإن 
OLAS‏ الانفعالية OVA,‏ منها والملكات والقوة واللاقوة أمور تكون لزوات NAY‏ 
OL,‏ رالرى و ما الإظنافة gp ode JEL ah LG‏ اما ف Pahl‏ 
کمی» ومنى وهو كمى » والوضع وهو كمى . وأما الفعل والاتفعال فهو مادی. فیحصل 
من هذا ان جميع ما لبس بكمى فهو متعلق بالمادة. والمتعلق بالمادة مبدؤه ما ليس معلا 
بالمادة . فتكون التعليسات هى الممادئ» وتكون هى المعقولات بالحقيقة» وسائر ذلك غير 
معقول . ولذاك فليس واحد بحد اللون والطعم وغير ذلك حدا ba‏ به» إا هو نسبة إلى 
قوة مدركة فلا يعقلها عندهم العقل Lil‏ يتخيلها الخيال تبعا الحس . 

. قالوا وأما الأعداد والمقادير وأحوالها فهى معقولة لذاتها » فهى إذن المفارقة‎ (A) 
ورکوا كل شىء‎ oy eld وقوم جعلوها مبادئ ولم يجعلوها معارقة» وهم أصحاب‎ 
حيز‎ PAREN وجعلوا الوحدة فى حيز الخبر والحصرء وجعلوا‎ ATEN, من الوحدة‎ 
[SY]. pah الشر وغير‎ 

(A)‏ وقوم جعلوا المبادئ الزائد والناقص والمساوى» وجعلوا المساوى مكان 
الهيولى؛ إذ عنه الاستحالة إلى الطرفين. وقوم جعلوه مكان الصورة» لأنها الحصورة 
ا لحدودة ولا حد للزائد والناقص . 

)1°( تشعبوا فى أمر تركب الكل من التعليميات . فجعل بعضهم العدد ميد للمقدار . 
فركب الخط من وحدتين » والسطح من أربع وحدات . وبعضهم جعل لكل واحد منهما حیزا 
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four units. Some gave each of the two a separate bound. Most of them 
[maintained] that number is the principle, that unity is the primary 
principle, and that unity and haecceity are necessary concomitants or 
synonymous [in meaning]. They [further] ordered number and its for- 
mation from unity in three ways: one with respect to numerical number, 
the second with respect to mathematical number, and the third in terms 
of repetition. 

(11) As for the mode of numerical number, they made “oneness” at 
the beginning of the ordering, then “twoness,” then “threeness.” As for 
mathematical number, they made unity a principle, then the seconc, 
then the third, [and so on], ordering number in terms of the succession 
of one unit after another. As for the third [mode], they made the forma- 
tion of number come about through the repetition of the same unity, not 
by the addition of another to it. 

(12) One is astonished at a Pythagorean party that maintains that 
number is composed of unity and substance, since unity, they maintain, 
does not subsist by itself. For it is unity if something and the receptacle 
is a substance. It is then [they argue] that composition takes place, and 
thus multiplicity comes to be. 

(13) Among these, some make for every mathematical numerical 
rank a form corresponding to an existing form.? Thus, when abstraction 
takes place there will be a numerical rank; and when mixture with mat- 
ter takes place there will be the form of man, or of horse—this for the 
meaning we have previously indicated. [Another] group holds that there 
is a difference between these numerical forms and the exemplars—some 
of them rendering [the numerical forms as] intermediaries, as previ- 
ously explained. 

(14) Most of the Pythagoreans hold the view that mathematical num- 
ber is the principle but that it is not separate [in existence]. Some allow 
the composition of geometrical forms from units and, hence, disallow the 
halving of quantities. Others see no harm in [maintaining] that mathe- 
matical objects are composed of numbers that, after composition, may 
undergo infinite division. Some of them make numerical forms different 


from geometrical forms. 


على حدة» وأكثرهم على أن العدد هو المبداً » والوحدةهى المبداً الأول» وأن الوحدة والهوية 
oe‏ اسردم رموه رقو eae lp cil‏ كرو ose‏ 
على وجه العدد العددى» والثانى على وجه العدد التعليمى» والثالث على وجه اللكرار. 

)19( أما وجه العدد العددى فجعاوا الوحدة فى أول الترتيب » ثم الثنائية» ثم الثلاثية . 
Ul,‏ العدد التعليمى : فجعلوا الوحدة Lae‏ ثم الثانى» ثم الثالث» فرتبوا العدد على توالى 
anal LA gland LIU E dary‏ ث اوعد عا لا با ضاف لخر إلنها : 

(Y)‏ والعجب من طائفةفينًا غوريّة ثرى أن العدد ينالف من وحدة وجوهرء إذ الوحدة 
لا تقوم وحدها فإنها وحدة شىء , واخل جوهر» وحيند يكون التركمب» فتکون الكثرة . 

OY)‏ ومن هؤلاء من يجعل لكل رتبة تعليمية من العدد صورة مطابقة لصورة 
]۳¢[ موجودة» شكون عند التحريد )45 عدد وعند الخلط بالمادة ضوز انان ار 
فرس» وذلك للمعنى الذى أشرنا إليه فيما سلف. وقوم يرون أن بين هذه الصور العددية 
وبين Fl‏ فرفا ؛ ومن هؤلاء من جعلها متوسطات على ما سلف قبل . 

)16( وأكثر الفيئاعوريس يرون أن العدد التعليمى هو المبدأ ولكنه غير مفارق. 
ومنهم من يجوز تركيب الصور الهددسية من الأحاد [فيمنع] تتنصيف المقادير . ومنهم من 
ok Lk gy‏ تكون التعليمبات Sy‏ من أعداد بعرض لها بعد التركب أن pent‏ إلى 
oy pay lp ye‏ عل yall‏ افو yall gle‏ اة 
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(15) If you give thought [to this matter], you will find the bases of 
the causes of error, in all the things wherein these people have gone 
astray, to be five [in number]. 

(16) One of them is their belief that, if a thing is abstracted such 
that the consideration of another thing is not connected with it, then it 
is separated from it in existence. It is as though, if attention 15 paid to the 
thing alone—[a thing] that has an associate—in a manner that gives no 
attention to its associate,* [this] would render it not adjoining its associate 
In short, if it is considered without the condition of [its] conjunction 
with another, then it is believed that it is considered with the condition 
that there is no conjunction [with another], so that [according to this 
view] it was only suitable to be examined because it was not conjoined, 
but separate. For this reason it was believed that, since the mind attains 
the intelligibles existing in the world without attending to’what is con- 
joined to them, the mind attains nothing but [what is] separate among 
them. This, however, is not the case. Rather, each thing has one consid- 
eration with respect to itself and another consideration with respect to 
its relatedness to something conjoining it. 

(17) If we apprehend the form of the human intellectually—for 
example, inasmuch as it is the form of the human alone—we would have 
apprehended intellectually an existent alone with respect to its essence. 
But, inasmuch as we have [so] apprehended it, it does not follow that it 
alone is separate [in existence]. For that which is mixed with another, 
inasmuch as it is itself, is inseparable from [the other]? by way of negation, 
not by way of equipollence, in terms of which separation in subsistence 1s 
understood.’ It is not difficult for us to direct attention through perception 
or some other state to one of the two things whose role is not to separate 
from its companion in subsistence—even though it separates from it in 
definition, meaning, and reality, since its reality is not entered in the 
reality of the other. For conjunction necessitates connectedness, not per- 
meation in meanings. 

(18) The second cause is their error concerning the one. For, when we 
say that humanity is one, we do not intend by this that it is one meaning 
which is the very one found in many and thus becomes many through rela- 
tion, as in the case of one father that happens to be [a father] of many; 
rather, it is akin to [many] fathers [in relation] to diverse sons.® We have 


ع 
٠‏ 


cl, )١5(‏ إذا ذكرت وجدت أصول أسباب الغلط فى جميع ماضل فيه 
هؤلاء اموم خمسة: 

(17) أحدهاء ظنهم أن الشىء إذا جرد من حيث لم يمرن به اعبار غيره كان 
مجردا فى الوجود عنه» كانه إذا التفت إلى الشىء وحده ومعه قرين UN‏ خلا عن 
الالثفات إلى فرينه vad‏ جعل غير مجاور لقربنه. LLL,‏ إذا نظر Yall‏ بشرط المقارنه 
ققد ظن أنه نظر all‏ بشرط غير المقارنة» حتى Ul‏ صلح أن ينظر فبه لأنه غير مقارن بل 
مفارق. فظن لهذا أن المعقولات الموجودة فى العالم لما كان العمل ينالها من غير أن يتعرض 
لا يقارنها أن العقل ليس ينال إلا المفارقات منها ؛ وليس كذاك» بل لكل شىء من حيث 
Mable em yey gle alt‏ مقارق lel‏ 

Da صورة الإنسان مدلا من حيث هى صورة الإنسان وحده‎ Lies وإنا إذا‎ CV) 
عملنا موجودا وحده من حيث ذاته» ولك حيث عقلناه فليس يجب أن يكون وحده‎ 
المخالط من حيث هو هو غير مفارق على جهة السلب لا على‎ ob ]۳٠٠[ . مفارقا‎ 
جهة العدول الذى يفهم منه المفارقة بالقوام. وليس يعسر علينا أن نقصد بالإدراك أو بغير‎ 
Nae Ab lb yc Lol aber hin SLE ye نين‎ pet لعو اد‎ Sey wld 
إذ المعية توجب‎ SU ومعنى وحقيقة» إذ كانت حقيقنه ليست مدخولة فى حقبقة‎ 
. المقارنة لا المداخلة فى المعانى‎ 

(A)‏ والسبب الثانى» غلطهم فى أمر الواحد ؛ فإنا إذا قلنا إن الإنسانية معنى 
واحد لم نذهب فيه إلى أنه معنى واحد وهو بعينه يوجد فى كثيرين SCS‏ بالإضافة 
كاب واحد يكون لكثيرين» بل هو AIE‏ لأبناء متفرقين. وقد استقصينا القول فى هذا 
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discussed this fully in other places. These people did not know that we 
say of many things that their meaning is one—meaning by this that, if we 
suppose any one of them to occur first to matter which is of the same 
state as it is for the other|[s], there would ensue from it this one individual. 
Similarly, if any of them comes first to the intellect, becoming imprinted 
in it, then that one meaning would result from it. If [on the other hand] 
one comes first [to the mind], the other becomes inoperative: it would not 
enact anything." [This would be] like warmth. If it occurs to matter that 
has moisture in it, it would cause another meaning; or, if it occurs to a 
mind to which the idea [of] moisture and its intelligible has first come, :t 
would enact a different meaning. Had they understood the meaning of the 
one in this, it would have sufficed them. This [misunderstanding of what 
the one means] is what had led them astray. 

(19) The third is their ignorance that our statement, “Such and such 
[a thing when considered] inasmuch as it is such and such [a thing] is 
something other [than the thing in question], differing in definition from 
il,” is a contradictory statement. This is similar to [the case when] an erring 
person is asked, “Is the human, inasmuch as he 1s the human, one human 
or many?” [and] answers, “He is either one or many.” For the human inas- 
much as he is the human 15 only the human. Inasmuch as he is the human, 
he is nothing other than the human. Oneness and multiplicity are other 
than the human. We have also finished with explaining this. 

(20) The fourth [error] is their supposition that if we say that 
humanity exists always, permanently, this is the same as our saying 
[that] humanity is either one or many. This would only be the case if our 
saying “humanity” and [our saying] “humanity that is either one or 
many” are one and the same meaning. Similarly, they must not suppose 
that if they admit to themselves that humanity is permanent, then they 
are necessarily [committed to the view] that the one specific humanity 1s 
permanent so as to posit an eternal humanity. 

(21) The fifth [error] is their belief that if material things are caused, 
then their causes are necessarily any of the things that can separate. For it 
is not the case that, if material things are caused and mathematical things 
are separate, then it follows necessarily that the mathematical things are 
their causes. Rather, [their causes] may be other substances that are not 


Ley ۲۸‏ من الشفاء 


فى مواضع أخر. فهؤلاء لم يعلموا آنا تقول لأشياء كثيرة إن معناها rely‏ ونعنى بذاك 
أن أى واحد متها لو توهمناه سابقا إلى مادة هى FN MLE‏ كان يحصل منه هذا 
الشخس الاخ MIS‏ ى و الخد متها ديق إل الذفن مظعا ده كان وحم منه هذا 
المعنى الواحد . وإ نكان إذا سبق واحد تعطل الآخر فلم بعمل Mah SOS‏ لو No‏ 
على biol‏ رطوبة أثرت معنى آخر أو تعرضت لذهن سبق إليه معنى رطوبة ومعقولها 
لفعلت معنى آخر. ولو أنهم فهموا معنى الواحد فى هذا لكفاهم . ذلك ما أضلهم . 

)94( والثااث جهلهم بأن قولنا : إن کذا من حيث هو كذا شىء آخر مباين فى 
الحد له» قول متناقض ؛ كقول المسسُول الغالط إذا سل هل الإنسان من حمث هو إنسان» 
إنسان واحد أوكثير؟ [VA]‏ فقال: واحد أوكثير؛ فإن الإنسان من حيث هو إنسان» 
إنسان فقط» وليس هو من حيث هو إنسان» شيا غير الإنسان. والوحدة والكثرة غير 
الإفسان» وقد فرغنا Lal‏ من تنهيم هذا . 

(Y)‏ والرابم» طنهم أا إذا قلنا : إن الإنسانية توجد دائما ASG‏ أن هذا JA‏ هو 
ie‏ ندا نه O sleet‏ كت قرنا الإقرانة gle yc‏ 
كثيرة معنى واحدا . وكذلك لا يجب أن يحسبوا أنهم إذا سلموا لأنفسهم أن الإنسانية باقية 
ققد لزمهم أن الإنسانية الواحدة بعينها باقبة حى يضعوا إنسانية أزلية . 

)19( والخامس ظنهم أن الأمور المادية إذا كانت معلولة يجب أن تكون عالها 
Ke yl os‏ ان انعا رق GE‏ لبن Wyler Halll yl CI Ud)‏ وكانك LaLa‏ 
مفارقة يجب أن تكون عللها التعليميات لا محالة» بل را كانت جواهر أخرى ليست 
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among the nine categories.!! Nor have they ascertained the core of the 
truth that the definitions of geometrical [figures] among mathematical 
[objects] absolutely do not dispense with matter, even though they can 
do without some kind of matter.” 

(22) It seems that these are things for the ascertainment of which 
[certain] principles we have already discussed suffice. Let us, then, apply 
ourselves to [refuting] those who uphold [the doctrine] of mathemati- 


cal objects. 


Chapter [Three] 


On refuting the doctrine [of the separate existence] 
of mathematical [objects] and exemplars 


(1) We say: If among mathematical things there is a mathematical 
object separate from the sensible mathematical object at all, then in the 
sensible thing either there would be no mathematical object or there 
would be [a mathematical object]. If in the sensible thing there is no 
mathematical object, then it necessarily follows that there is no quadri- 
lateral, circular, or enumerable sensible thing. If none of [these things] is 
sensible, then what way is there to establish their existence [or], indeed, 
[even] to imagine them? For the principle of their being imagined 5 
likewise [derived] from sensible existence—so [much so] that, if we sup- 
pose, through our estimative faculty, an individual who has apprehended 
none of [these] by the senses, we will judge that he does not imagine, nor, 
indeed, intellectually apprehend any of them. However, we have estab- 
lished the existence of many of them in what is sensible. 

(2) If [on the other hand] the nature of mathematical objects may also 
exist in sensible things, then there would be a consideration of that nature 
in itself. Its essence, then, either would correspond in definition and 
meaning with the separate [mathematical entity] or would differ from it. 
If it were different from it, then the intelligible mathematical objects 
would be things other than those we imagine and intellectually appre- 
hend. We would [then] require a new proof to establish the existence [of 
the former] and, after this, [to] engage in examining the state of their 
separateness. Thus, what they have done in rendering [mathematical 


من المقولات النسع . ولم يتحققّوا كه التحقيق أن الهندسيات من التعليميات لا تستغنى 
حدودها عن المواد Ula‏ » وإن استغنت عن نوع ما من المواد . 

(؟1) وهذه أشياء يشبه أن يكفى فى Yui‏ أصول سلفت U‏ . فلنتجرد U‏ 
بالىعلىمات [YY].‏ 


[المصل [H0‏ 
(ج) فصل 


فى إبطال القول بالتعليميات JL,‏ 


)1( فتقول: إنه إن کان فى التعليميات تعليمى مفارق للتعليمى المحسوسء فإما أن 
لا یکون فى الحسوس تعليمى ألبئة أويكون. فإن لم یکن فى الحسوس تعليمى وجب أن 
لا يكون مربع ولا مدور ولا معدود محسوس . lily‏ لم یکن شىء من هذا محسوسا»› 
فكيف السبيل إلى إثبات وجودها بل إلى تخيلها؟ فإن Nae‏ تخيلها كذلك من الوجود 
الحسوس حتى لو توهمنا واحدا لم بحس شیا منها LS‏ آنه لا يتخيل بل لا يعمل شين 
منها . على آنا E‏ وجود كثير منها فى المحسوس . 

Gly )۲(‏ كانت طبيعة التعليمبات قد توجد Lal‏ فى المحسوسات فيكون للك 
الطبيعة بذاتها اعتبار. فتكون ذاتها إما مطابقة بالحد والمعنى للمفارق أو مباينة له. فإن 
كانت Pale]‏ له فتكون التعليميات المعقولة أمورا غير الى تتخيلها ونعقلها ونحتاج 
فى إثياتها إلى دليل مستائف» ثم نشتغل بالنظر فى حال مفارقتھا . فلا يكون ما عملوا 
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objects] eternal so as to dispense with establishing their existence, and 
in preoccupying themselves with giving priority to the task of showing 
their separateness, represents an unreliable course of action. 

(3) If [the nature of the mathematical object in sensible things] cor- 
responds with and shares [the] definition of [the separate mathematical 
object], then either those [mathematical objects] in sensible things have 
come to be by reason of their nature alone—but, then, how would that 
which has its definition become separate?—or else this is something that 
occurs to them through some cause (they being exposed to this, their 
definitions not preventing this [from] occurring to them). Thus, it wouid 
be the prerogative of these separate things to become material, and 1 
would be the prerogative of these material things to become separated. 
But this is contrary to what they hold and [to that] upon which they built 
the basis of their view. 

(4) Furthermore, this matter, which is conjoined with accidents, 
either will need the separated [entities] or will not. If it needs separated 
[entities], it would then only need the separated [things] other than 
itself for their natures, and hence the separated [things, in turn,] would 
also need other [separated things].’ If it needed the separated [things] 
only because of what has accidentally occurred to it—so that, if it were not 
for that occurrence, it would not at all have needed the separated [things] 
and there would be no necessity at all for the existence of the separated 
[things]—then an accidental occurrence to the thing would necessitate 
the existence of something prior to it and which has no need of it. It will 
[also] render the separated things in need of [matter]? in order that they 
would necessarily have existence. ; 

(5) If this is not the case, but the existence of the separated [things] 
necessitates the existence [of matter] with this accident, then why is it that 
the accident is necessitated in [what is] other than [the separated things 
and] not in themselves, when the nature [of the separated and of the 
not-separated thing] agree? If [matter and accident] do not need the 
separated [things], then the separated [things] would not be in any man- 
ner whatsoever their causes, nor first principles. It follows necessarily that 
these separated [things] would be deficient. For this [mathematical] thing 
connected with matter has attached to it, by way of powers and actions, 
[things] that do not exist for the separated [thing]. How different is a 
simple human form? from the form of a living, active human! 


9 الإلهمات من الشماء 


عليه من الإخلاد إلى الاستغناء عن إثبانها والاشتغال بتقديم الشغل فى بيان ipo sie‏ 
عملا (lina‏ ]43 

)1( وإنكانت مطابقة مشاركة له فى الحد فلا يخلو : إما أن تكون هذه الى فى 
Ld ole dl‏ ضرت فنا یا وخا :رک يذ رق ماله My Tene‏ أن یک 
ذلك أمرا يعرض لها بسبب من الأسباب» وتكون هى معرضة لذلك» وحدودها غير ial‏ 
غو وق GS. LAWS‏ مق UE GLE‏ الا رات أن تير ale‏ وس iy ake GLE‏ 
أن تقارق. وهذا هو خلاف ما عمّدوه وبنوا عليه أصل رأيهم. [YA]‏ 

(aa فإن هذه المادة الى مع العوارض إما أن تناب إلى المفارقات أو لا‎ E 
zid » مفارقات غيرها لطباتعها‎ dicts LB مفارقات»‎ Wate إللها . فإن كانت‎ 
So إلى أخرى. وإنكانت هذه إا تتاب إلى المفارقات لما عرض لها‎ Lal المفارقات‎ 
ولاكان يجب أن يكون للمفارقات‎ KS لولا ذلك العارض لكانت لا تحتاج إلى المفارقات‎ 
فيكون العارص للشىء يوجب وجود أمر أقدم منه وعنى عنه ؟ ويجعل‎ a ود‎ 
. محتاجة إليها حى يجب لها وجود‎ Ob tal 

(5) فإن لم يكن الأمركذلك» بل كان وجود المفارقات يوجب وجودها مع هذا 
العارض فلم يوجب العارض فى غيرها by Vy‏ أنفسها » والطبيعة Sai‏ وان كانت 
غير محتاجة إلى المقارقات فلا تكون المفارقات عللا لها بوجه من الوجوه ولا مبادئ أولى . 
وبلزم أن تكون هذه المفارقات ناقصة . فإن هذا [المقارن]' للمادة تلحقه من القوى JEW,‏ 
مالا يوجد للمفارق. وكم الفرق بين شكل إنسانى ساذبج وبين شكل إنسانى حى [فاعل] .' 
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(6) One is astonished by them, since they make the line abstracted in 
its subsistence from the surface, and the point from the line. What, then, 
combines the two in the natural body”? Is it one nature in the two that neces- 
sitates this? Similarly, [something] must bring the two together, whether 
[this something] were a separated [thing] or another power—a soul, an 
intellect, or a Creator. Moreover, how is the line prior to the complete body 
in the way causes are prior when it is not its form? For the line is not the 
form of corporeality, nor does it enact [the body], nor is it its teleological 
end. Rather, if at all, it is the body which is complete [and] perfect in its 
dimensions that is the teleological end of the line and [something] othe - 
than it. Nor is [the line] the [body’s] hyle. Rather, it is something that i; 
consequent on it by way of [the body being] finite and its being cut. 

(7) Moreover, the one who upholds the doctrine of numbers must 
make the inequality between things through augmentation and diminu- 
tion of multiplicity. The difference between man and horse would consist 
in that one is “more [than the other],” the other “less.” [But] “the less” 
always exists in “the more.” Hence, one would exist in the other. From 
this, the entry of some opposites [subsumed] under others would neces- 
sarily follow, which is a false contradiction. 

(8) Among those [thinkers] some make the units equal so that that 
by which the more differs from the less would be a part of the less. But 
some among them make the units also unequal. If these differ in defini- 
tion, then they are not units except in an equivocal sense. If these do not 
differ in definition but are—after agreement in definition—greater and 
lesser, then either the increase of the greater of these is in terms of 
something in it in potency, as with measures (in which case unity would 
be a measure, not the principle of measure) [or] if the increase of the 
greater is in terms of something actually in it such as numbers, then 
unity would be plurality. 

(9) It follows necessarily for those upholding the doctrine of numeri- 
cal number, composing from it the forms of natural things, to do one of 
two things: They must either make for the separated existing number a 
finite termination—in which case its finitude would obtain at one limit 


0۱ الإلهمات من الشفاء 


)3( والعجب منهم إذ يجعلون الخط متجردا فى قوامه عن السطح, والنقطة عن 
الخط . فما الذى يجمعها فى الجسم الطبيعى؟ أطبيعة واحدة منهما توجب ذلك؟ AK‏ 
يجب أن يجمعهما لو كانت مفارقة أو قوة اخزی» نفس أو عمل او بارى؛ ثم الخط كيف 
بتقدم الجسم النام تقدم العلل ولس هو صورته؟ فليس الخط صورة الحسمية ولا هو فاعله 
ولا هو OE‏ بل إن كان ولا بد فالحسم النام الكامل فى الابعاد هو غاية الخط وغيره. ولا 
هو هیولاه» بل هو شىء يلحفه من جهة ما یتناهی وينقطع . 

(Y)‏ وأيضا oh‏ القائل ]4[ بالاعداد أن يجعل اناوت بين الأمور بزيادة كثرة 
وتقصانها » فيكون الخلاف بين الإنسان والفرس أن أحدهما أكثر والآخر أقل» والأقل دائما 
موجود فى الأكثر. فيكون فى أحدهما الآخر. فيازم من ذلك دخول بعض المنباينات تحت 

Say LG hae R yy (4)‏ ونا BE‏ ب op ee BLS‏ 
الأقل. لكى منهم من يجعل الوحدات أبضا غير منساوبة . فإ ن كانت تختلف بالحد فليست 
وحدات إلا بالشتزاك الاسم. وإن كانت لا GES‏ بالحد YS‏ بعد اتفاق فى الحد تزيد 
Gl LB «ats‏ ی يشي d+‏ ,اشرو لما ديو يافكون لوخد تداز 
CIT Gly glade Lae Y‏ را اا pte‏ + فا بالفعل Gam gl GSS LEO‏ كرة: 

)4( ويلزم القائلين بالعدد العددى المركبين منها صور الطبيعيات أن يعملوا 
خد ؟ إن" د هلوا NS alias‏ جرد Pie SEAS Soh‏ 
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rather than [any] other of the invented [limits] that remain unrealized*— 
or make it infinite, thereby rendering the forms of natural things infinite. 

(10) These [latter] make the first unity other than each of the two 
unities that are in duality. Then they make the first duality other than 
the duality in trinity and prior to it, and similarly with what comes after 
trinity. This is impossible. For between the first duality and the duality in 
the trinity there is no essential difference, but [a difference] only through 
something accidental—namely, the conjoining of a thing to it. But the 
conjoining of one thing to another cannot negate its essence. If it were to 
negate its essence, it would not be conjoined [to it] because what is con- 
joined is conjoined to the existent. As for that which corrupts, it is not 
something that is conjoined [to another]. And how can unity corrupt the 
two unities [in duality] except by corrupting one by one the two? And how 
would unity be a corruptor of unity? If it were to corrupt it, there would 
be no duality. Rather, duality by the conjunction of [an additional] unity to 
it does not become different in essence from the duality in its existence 
not conjoined to unity. For unity through conjoining does not change in 
state, but renders the whole greater and keeps the part as it is. 

(11) In brief, if the unities are similar and the composition is the 
same, the two natures would correspond, unless something accidental 
that changes and corrupts were to occur. It is impossible for the unities not 
to be similar. For number is formed from similar unities and nothing else. 

(12) Some people among these, however, say that there attaches to 
duality inasmuch as it is duality a unity other than the unity of trinity, and 
as such the unity of duality is other than the unity of trinity. From this it 
necessarily follows that “tenness” is not composed of two “fivenesses” as 
the two “fivenesses” are, because the ones of the ten are other than the 
ones of “fiveness.” Hence, “tenness” is not composed of two “fivenesses.” 
Moreover, it follows necessarily that the ones of “fiveness” if it is a part of 
ten are different from its ones if it is part of fifteen. But perhaps they are 


YOY‏ الإلهسات من الشقاء 


الحدود دون غيره من الا راع الذى لا محصول له» أو يجعلوه غير مناه فبجعلوا 

)5°( وهؤلاء يجعلون الوحدة الأولى غب ركل وحدة من الوحدتين اللنين فى الثنائية ‏ 
ثم يجعلون الشائية الأولى غير الثنائية النى فى الثلاثية وأقدم منها » وكذلك فيما بعد 
Az‏ وعدا :محال lb‏ فن بين الشامة الأول SHA,‏ شن الثلائة AM BBD‏ 
ع 
أبطل ذاته » لم يكن مقارنا » لآن المقارن ممّارن الموجود . وأما المفسد فغير مقارن. وكيف 
تکون الوحدة مفسدة للوحدتین [١؟"]‏ إلا بإفسادها واحدا واحدا منهما؟ وكف تکرن 
الوحدة مفسدة للوحدة؟ ولو أفسدتها لم تكن ثنائية. بل الثنائيه بمقّارنة الوحدة Web‏ لا 
تصير dale‏ فى الذات SLE‏ بوجودها غير مقارنة للوحدة؛ فإن الوحدة لا تتغير بالمقارنة 
ST pet bE‏ ورال و غ ile‏ 

aba, (99)‏ إذا کت ادات WUE‏ وال کی Moly‏ كاذك الظيفتان 
«gh‏ إلا أن يعرض شىء يغير ويفسد . ولا يجوز أن لا تكون الوحدات متشأكلة . فإن 
العدد يحدث من وحدات منشاكلة لا غير . 

(Y)‏ على أن قوما متهم Slag ea‏ الثائة eb‏ من حيث هى ثنائية وحدة غير 
وحدة الثلاثية» فكذلك تكون وحدة ASL‏ غير وحدة ADM‏ فيلزم أن تكون العشارية 
يرك لات et Saas eek ei‏ 
الخماسية . فلا تتركب العشارية فى خماسيتين . وبلزم أن تكون آحاد الخماسية إنا كانت 
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saying, “The ‘fiveness’ in the fifteen is other than the ‘fiveness’ in the 
simple ‘tenness’ because it is the “fiveness’ of a ‘tenness’ which is part of 
fifteen.” [If so,] it follows necessarily that, if “fiveness” is added to “ten- 
ness,” it would not become fifteen, unless its ones undergo change—and 
all this is impossible. 

(13) Moreover, if the “fiveness” of the ten is not equal to absolute 
“fiveness,” then it would not be “fiveness” except in an equivocal [use of 
the] term. It becomes urgent [then] to understand the meaning of “five- 
ness” in [the ten] beyond the equivocation in expression. If [on the other 
hand] it is equal, then the ones in all of them would be equal, the sanie 
with dualities and trinities. The form of trinity, then, would exist with n 
“fourness.” But [according to these people] trinity is a form for a natural 
species; similarly, “fourness.” There would then exist in natural species 
the species of contrary things. Thus, for example, if a certain number is 
a form for man and another number, either greater or smaller, a form 
for horse, then, if [the latter form] is greater [in number], the species 
man would exist in the [species] horse, and, if lesser, the species horse 
would exist in the [species] man. It follows necessarily, then, that there 
will be [one] form of species preceding [several] species and [one] form 
of species succeeding [several] species if some have greater composition 
than others and if the composition of species from [other] species does 
not run an infinite course. [Finally], how can there be an existing number 
having an essential order in terms of unity and duality that goes to 
infinity in act? The impossibility of this has been shown.’ 

(14) As for those who generate number through repetition with unity 
remaining constant for the one, the only meaning of repetition one under- 
stands in this is the bringing to be of something numerically other than 
the first. If repetition enacts number and each of the first and second 
does not have unity, then unity is not the principle for the composition of 
number. If the one inasmuch as it is one is unity and the second inasmuch 
as it is second is unity, then there are two unities. For unity is not repeated 
unless it would be there in one succession after another.® And this suc- 
cession would have to be either temporal or essential. If [it is] temporal 


YOY‏ الإلهمات من الشفاء 
os Gy aaa Ses E S‏ 
عشارية هى جزء من خمسة عشر . فيلزم أن تكون العشارية إذا أضيف إليها الخماسية لا 
عر el ea sae‏ اوك DiS‏ 

)۳( ثم إن لم تكن خماسية العشرة مساوية للخماسية المطلقة فلا كن ماس 
إلا باشتراك الاسم. فبالحرى أن gs‏ معنى الخماسية فيما بعد المشاركة فى الفظ . وان 
الك alee‏ كلت سكن اذو الأحاد فى جميعها منساوية» ولتنائيات LOLI,‏ 
فتكون أيضا صورة الثلاثية موجودة فى الرباعية . لكن الثلاثية صورة لنوع طببعى , 
والرباعية كذلك . GSS‏ الأنواع الطببعية موجودة فيها أنواع أمور أخرى مخالفة. مثلا 
إذا كان عدد ما هو صورة للإنسان ثم عدد آخر صورة للفرس إما أكثر منه وإما أقلء 
فإ نكان أكثر منه كان نوع الإنسان موحودا فى الفرس وإن کان أقل منه كان نوع الفرس 
موجودا فى الإنسان. فيلزم أن تكون صورة أنواع قبل أنواع وصورة أنواع بعد أنواع 
إذا كانت أشد LSG‏ منها وإن لم يأخذ تركب الأنواع من الأنواع SL‏ غير مئناه. ثم 
كيف يكون عدد موجود له ترتيب ذاتى من الوحدانية والثنائية يذهب إلى غير النهاية 
بالفعل؟ وقد شين استحالة هذا . 

gall Ly (4)‏ يولدون العدد بالتكرير مع ثبات الوحدة للواحد فليس يفهم اللكرير 
فيه معنى إلا إبجاد شىء آخر غير الأول بالعدد . فإ ن كان العدد يفعله التكربر ولیس كل 
Soli Niwas,‏ رخو ق ا خو E E‏ الق 
حيث هو أول وحدة» والثانى من حيث هو ثان وحدة» فهناك وحدتان. فإن الوحدة لا 
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and [unity] is not annihilated in the intermediate [stage], then it would 
be as it was [before], not something that has been repeated. If it ceases 
to exist and is then brought into being, then what has been brought into 
being is another individuality. If [the succession] is essential, then this 
[consequence] is more evident. 

(15) Another [group of] people made postulated unity as hyle for 
number; another group made it as form because [unity] is predicated of 
everything. One is astonished by the Pythagoreans when they made the 
indivisible unities the principles of measures, knowing [full well] that 
measures regress in indivisibility ad infinitum. 

(16) One group has said, “If unity associates with matter, it becomes 
a point. On the same analogy, duality becomes a line, trinity a surface, 
and being, a quadrilateral—a body. “[But if this were the case], then 
there would either be matter common to all [of these] or else each one 
of them would have another matter. If they have one [common] matter, 
then matter at one time would become a point, then it would change into 
a body, and then change [again] into a point. This—in addition to being 
impossible—necessitates that the point’s being a principle for the body 
has no greater claim over the body’s being the principle for the point; 
rather, both may well be among things that succeed one another over one 
subject. If [on the other hand] their materials differ, then in the matter 
of duality there would be no unity—in which case there would be no 
duality in the matter of duality. It follows, then, that these things cannot 
exist at all with each other. 

(17) According to the ascertained doctrine, however, the point exists 
only in the line, which is in the surface, which is in the body, which is in 
matter. The point is not a principle except in the sense of being an 
extremity. In reality, however, it is body which is the principle in the 
sense that it is subject to having finitude obtain by it. 

(18) One is astonished at one who makes augmentation and diminu- 
tion a principle, making thereby the relative a principle. The relative 1s 
[something] that occurs accidentally to another among existents and 1s 


posterior to all things. 
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(19) Moreover, how can they render multiplicity in existence? For 
the second unity that exists in multiplicity is related to the first, if it exists 
in itself. In what, then, does one unity differ from another? That whose 
existence is in itself necessary does not become multiple, and it differs 
from [another] thing only in substance, not numerically. If [multiplicity, 
as they conceive it,] comes about through the division of a unity, then 
unity is nothing else but measure. If it comes about through another 
cause, then unity has a cause existing in its nature and is not one of the 
things that [exist] by themselves and [not] one of the principles that 
exist and have no cause. 

(20) Then how is it that they placed unity and plurality among tke 
contraries and divided them into good and evil? Some of them inclined 
toward making number belong to the good because of what it includes 
by way of arrangement, composition, and order. Some inclined toward 
making unity belong to the good. But, if unity belongs to the good, how, 
then, is evil generated from the good? And how does the increase of good 
become evil? If [on the other hand] plurality is good and unity evil, then 
how does good result from the increase of evil? And how [can] the first 
and the principle be evil so that the better became the effect [and] the 
more deficient the cause? 

(21) Some of them placed [both] number and unity within the cate- 
gory of the good and made hyle evil. If hyle is caused, it would have a cause 
which will be attributed either to hyle or to form. If it is attributed to 
hyle, you will [immediately] know what is intended by [such a] statement.’ 
If it is attributed to form, then how does the good engender evil? If it is 
not caused, then it is necessary in itself. It would then be either receptive 
of division or denuded [of divisibility]. If in itself it is receptive of divi- 
sion, then it is measure composed of units, according to their opinion, in 
which case it also belongs to the good. If in itself it is not divisible, then 
its essence is unitary, and the unitary inasmuch as it is unitary is good; 
for, according to them, the good has no meaning other than except its 
being unity and order [composed] of number—unity, for them, being 
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(22) If they make unity’s being unity other than its being good, then 
all their principles are contradicted. And if they make the unitary good- 
ness, it would necessarily follow from this that hyle, because it is unitary, 
is goodness. Moreover, if the unitary includes goodness but [the latter] is 
[something] that attaches to it, being foreign to it, then let the thing to 
which [goodness] attaches be separated from it, and then this very same 
inquiry [continues to be] necessary for it. 

(23) [Moreover,| how are warmth, coldness, heaviness, and lightness 
generated from number so that there would be a number that necessi- 
tates that something move upward and a number that necessitates tha. 
something move downward? The falsity of this is [so obvious a thing 
that there is no need to undertake showing [it]. 

(24) Some people among them made the things [that exist] to be 
generated from a number that corresponds with a quality and exists 
with it. As such, the principles would not be numbers [alone], but num- 
bers, qualities, and other things. And this, for them, is impossible. 

(25) Know, after all this, that mathematical things do not separate 
from goodness. This is because they are in themselves possessors of an 
abundant share of arrangement, order, and symmetry. Thus, each of 
them is in accordance with what it ought to have. And this is the good 
of all things. 
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BOOK EIGHT 
On knowing the First Principle of all 
existence and on knowing His attributes; 
[consisting of j seven chapters 


Chapter [One] 


On the finitude of the efficient and the receptive causes 


(1) Now that we have arrived at this stage in our book, it behooves us 
to conclude it with [the question] of the knowledge of the First Principle 
of all existence—whether He exists, whether He is one (having no com- 
panion in His rank, and no equal)—and to indicate His rank in existence, 
the ordering of the existents and their ranks below Him, and the state of 
return to Him, [in all this] seeking His help. 

(2) The first thing we ought to do in this is to show that the causes 
are in all respects finite, that in each of their classes there is a first prin- 
ciple, that the Principle of all of them is one, that He differs from all 
[other] existents, that He alone is the Necessary Existent, and that, in the 
case of every [other] existent, the beginning of its existence is from Him. 

(3) We say: As for [the fact] that the cause of a thing’s existence 
coexists with it, it is [something] that has been previously presented and 


ascertained for you. 
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(4) We then say: If we suppose an effect and suppose for it a cause, 
and for its cause a cause, it is impossible that for every cause there would 
be a cause ad infinitum. | This is] because, [with regard to] the effect, its 
cause, and the cause of its cause, if all [three] are considered in relation 
to each other, the cause of the cause would be a first absolute cause to 
the two things, the two things having the relation of being an effect to it, 
even though they would differ in that one is an effect through an inter- 
mediary [and] the other an effect without an intermediary. This [being an 
absolute cause] would not be the case either with the last or the middie 
[effect] because the middle—which is the cause that is contiguous wi h 
the effect—is a cause of one thing only, whereas the [second] effect is 
not a cause of anything. Each of the three has a special characteristic. 
The special characteristic of the extreme which is caused 15 that it is not 
the cause of anything. The special characteristic of the other extreme is 
that it is the cause of all that is other than itself. The special character- 
istic of the intermediary is that it is the cause of one extreme and the 
effect of another extreme. ۰ 

(5) The intermediary [will have this special characteristic] regardless 
of whether [it] is one or more than one and, if it is more than one, regard- 
less of whether it is finitely ordered or infinitely ordered. For, if it is 
ordered in terms of a finite plurality, then the sum of the number between 
the two extremes would be as one intermediary that shares the specific 
characteristic of the intermediacy with respect to the two extremes, and 
each of the two extremes will [still] have [its] special characteristic. 

(6) Similarly, if it is ordered as an infinite plurality and the extreme 
is not realized,” then the entire infinite extreme would share in the special 
characteristic of intermediacy. [This is] because whatever aggregate you 
take [from this infinite chain] would be a cause for the existence of the 
last effect and would [itself] be caused, since each of one [of its members|] 
would be caused and the aggregate would be dependent in its existence 
on it. What is dependent on what is caused is [itself] caused, except that 
this aggregate is a condition for the existence of the last effect and a 
cause of it. And, the more you add, [enlarging] the encompassment [of the 
intermediaries], the judgment regarding the infinite would remain [the 
same]. Hence, it is impossible for an aggregate of causes to exist without 
including an uncaused cause and a first cause. For [otherwise] all of what 
is infinite would be an intermediary, yet without an extreme, and this 1s 
impossible. The statement of one who says that they—I mean, the causes 
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preceding causes—are infinite ([this] with his admitting the existence 
of two extremes such that there would be two extremes and, between 
them, infinite intermediaries) does not impede the purpose we are after: 
namely, to establish the [existence of the] first cause. 

(7) However, the statement of one who says that there are here two 
extremes and infinite intermediaries is a statement he utters with his 
tongue, without conviction. This is because, if [the intermediary] has an 
extreme, then it is finite in itself. For, if what is enumerated does not 
reach its extreme, then this is a meaning that pertains to the enumer- 
ated, not a meaning pertaining to the thing itself. For a thing to be finite 
consists in its having an extreme, and whatever there 15 between two 
extremes is necessarily limited by the two. 

(8) Thus, it has become evident from all these statements that there 
is here a first cause. For, [even] if that which is between the two extremes 
were not finite and the extreme exists, then that extreme would be a first 
for what is infinite and a cause that is not caused. 

(9) This explanation is suitable to be made an explanation for the 
finitude of all the classes of the kinds of causes, even though we have used 
it with respect to the efficient causes. Indeed, you have known that what- 
ever has an order is finite by nature. This is in the Physics, even though it 
was similar to somewhat of an intrusion there. Let us, then, proceed to 
show the finitude of causes that are parts of the existence of a thing and 
[that are] temporally prior. These are the causes that are specifically 
designated as “elemental.” These constitute that [thing] from which 
a[nother] thing comes to be by being an essential part of the [first] thing. 

(10) In brief, understand by our saying “a thing from [another] 
thing” that something that belonged to a first thing entered the existence 
of a second. [This is] either the substance or essence belonging to the 
first thing (as, for example, the human in the boy, when it said that from 
him a man came to be), or a part of the substance and essence that 
belonged to the first thing (as, for example, the hyle in the water, when 
it is said that air comes to be from it). Do not take into consideration 
what is understood of somebody’s statement that such and such is from 
such and such if the latter is posterior to it, where the expression “from” 
indicates nothing of the essence of the first, but only posteriority. 
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(11) We say: A thing’s being in another—not in the sense of [being] 
after the [other] thing, but in the sense that in the second there is some- 
thing from the first included in its substance—is said in two ways: 

(12) One of the two is in the sense that the first is what it is in that it 
moves by nature toward perfecting [itself] through the second. An exam- 
ple of this is the boy who is a boy only because he is on the path toward 
manhood. If he becomes a man, he does not undergo corruption but 
becomes complete. [This is] because no substantial thing is removed from 
him—nor, moreover, an accidental thing, except what is connected with 
deficiency and by his being still in potency with respect to final perfectior.. 

(13) The second [way] is that it is not in the nature of the first [thing] 
to move toward the second, even though the disposition to receive its 
form adheres to it necessarily—not, however, with respect to its quiddity 
but by way of that which carries its quiddity. And, if the second is from it, 
it is not from its substance that 15 in actuality, except in the sense of 
“after,” but is from part of its substance—namely, the second part con- 
nected with potentiality. An example of this is water that becomes air 
only by the casting off of its watery form from its hyle, the form of air 
becoming realized for it. 

(14) The first part, as it will not escape you, [is the one] where the 
substance belonging to the first [thing] will be the very [substance] that is 
realized for the second [thing]. [In the case of] the second part, it is not 
the very substance of the first [thing] that is realized for the second, but 
only a part of it, and the substance [in the first thing] undergoes corruption. 

(15) Since, in the first of the two divisions, there is some substance 
which is prior [but now] existing in that which is posterior,“ it is either the 
very [substance that existed in the prior] or part of it. The second [thing] 
would be the sum of the substance of the first and a perfection added to 
it. And, since it has been previously known that the finite thing existing in 
actuality does not have actual parts—whether in terms of measure oF 
meaning—that have orderings that are infinite, we will thereby dispense 


EN‏ الإلهمات من الشفاء 


)09( فتقول: إنكون الشىء من الشیء لا بمعنى بعد tl‏ بل بمعنى أن فى 
اا هن pe SEIN‏ كال عن ties‏ 

)19( أحدهما معنى أن يكون الأول نا هو ما هو ch‏ بالطبع يتحرك إلى الاستكمال 
بالثانى» كالصبى Lil‏ هو صبى لأنه فى طريق السلوك إلى الرجلية مثلا. فإذا صار رجلا 
لم [۳۳۰] يفسدء ولكنه استکمل» لأنه لم يزل عنه أمر جوهرى» ولا Lal‏ أمر عرضی» 
إلاء يتعلق بالنقص» وبكونه بالقوة بعد إذا قيس إلى الكمال الأخير . 

Or)‏ والثانى أن يكون الأول لیس فى طباعه أن يتحرك إلى الثانى » وان کان يازمه 
الإستعداد لقبول صورته؛ لا من جهة ماهيته» ولك من جهة حامل ماهيته . وإذا كان 
SES‏ لم یکن من جوهره الذى ball‏ إلا بمعنى Ny com‏ کان من > جوهره» 
وهو الجزء الثانى الذى يقارن القوة؛ مثل الماء إا يصير هواء gh‏ تخلع عن هيولاء 2 
ASU‏ ويحصل لها صورة الهوائية . 

)6( والقسم الأول كما لا يخفى عليك» يحصل فيه الجوهر الذى للأول 
بعینه فى الثانى . والقسم الثانى لا يحصل الجوهر الذى فى الأول بعينه فى الثانى» بل جزء 
منه ويفسد ذلك الجوهر. 

)2( ولا كان فى اول الفسمين جوهر ما هو أقدم موجودا فيما هو أشد تأخرا 
کان هو بعينه, أو هو بعض منه؛ وکان الثانى هو مجموع جوهر الأول وكمال مضاف 
إليه. ولا كان قد ple‏ فيما ست انال المتناهى الموحود بالفعل لا يكون له أبعاض 
a Socal ities. Wag Wale cial‏ هتقان ونيا ذلك 
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with engaging in showing whether or not it 15 possible for a subject of 
this sort to precede [another] subject, [and so on] ad infinitum. 

(16) As for the second of the two divisions, the necessity of finitude in 
it is also obvious. [This is] because the first [thing] is the second only in 
potency, by reason of the opposition between its form and the form of 
the second. This opposition is confined to the transformation of the two 
extremes in that each of the two is subject to the other, so that this is 
corrupted [to become} that and that [is corrupted to become] this. At 
this point, neither of the two is in reality prior to the other, but its priority 
would be accidental—in terms, that is, of individuality, not in terms əf 
specificity. For this reason, the nature of water does not have a greater 
claim to be the principle of air than {the nature] of air has [to be the 
principle of | water; rather, it is as though the two are equivalent in exis- 
tence.® As for this individual [instance] of water, it can be [a principle] 
for this individual [instance] of air. And there is nothing to impede mat- 
ters if it so happens that these individual [instances] have neither an end 
nor a beginning. 

(17) We are not speaking here about what in its individuality (not in 
its specificity) 1s a principle and what is accidentally (not essentially) a 
principle. For we allow that there are infinite causes in the past and 
future. But it is incumbent on us to show finitude in the things that are 
causes in their essences. This is the state of affairs in the second of the 
two divisions— [this] after we also seek assistance from what has been 
said in the Physics. 

(18) The first part, however, is the one where [the thing] in itself is a 
subjective [material] cause. But the converse, whereby the second becomes 
a cause of the first, does not obtain. For, inasmuch as the second is at [the 
stage] of completion and the first at [the stage] of moving toward comple- 
tion, it is not possible that there would be a movement toward completion 
after completion has been realized in the way that it is possible for com- 
pletion to take place after the movement toward completion. Thus, it 1s 
possible for a man to [come to be] from a boy, but it is not possible for a 


boy [to come to be] from a man. 


OLY ۲۹۱‏ من الشفاء 


عن أن JH‏ ببيان أنه هل يمكن أن يككون موضوع من هذا القبيل قبل موضوع بلا 
AG‏ أولا يمكن. 

all a lll 5 ole uaell » Gt, (0)‏ فده BAN GY‏ 
ge Ut‏ لقره اذاي Aygo oye SHANI Jo‏ يوون و م ets ALAM E‏ 
فى الإستحالة على الطرفين بأن يكو نكل واحد من الأمرين موضوعا للآخرء فيفسد هذا 
إلى ذاكء [PTV]‏ وذاك إلى هذا . فحينئذ aah‏ لايكون أحدهما بالذات Laiu‏ على 
الآخر» بل يكون تقدمه عليه بالعرضء أى باعتبار الشخصية دون النوعية. ولهذا ليس 
طبيعة الماء أولى بان تكون مدا للهواء من الهواء للماء» بل هما LIE‏ فى الوجود . 
وأما هذا الشخص من Ul‏ فيجوز أن يكون لهذا الشخص من الهواء » ولا يمنع أن يق أن 
لابكون لتلك الأشخاص نهاية أو بداية. 

(AY)‏ ولیس کلامنا هنا فيما هو بشخصيته مبدأ لا بنوعيته» Lady‏ هو بالعرض 
Yay‏ بالذات. bb‏ نحوز أن تكون هناك علل قبل علل بلا نهاية فى الماضى والمستقيل. 
Ll,‏ علينا أن نین التناهى فى الأشياء التى ھی بذواتھا علل: فهذا هو الحال فى ثانى 
انون يهن ناسين كا عا قوس ف 

)94( والفسم الأول هى الذى هو بذاته علة موضوعية: ولا نعکس فيصير الثانى 
علة للأول . فإن الثانى لما كان عند الاستكمال» والأول عند الحركة إلى SLAY‏ لم يجز 
ان کا الات كنا ھی اکا كا يحون ا د للع كال 
بعد الحركة إلى الاستكمال. فجاز رجل من صبى ولم يجز صبى من رجل ٠‏ [ 77 ] 
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Chapter [Two] 


Concerning doubts adhering to what has 
been said, and the resolution thereof 


(1) We have preferred in this exposition to stay close to what has been 
stated in the first teaching in the book bearing the name The Lesser 
Alpha. There are doubts about this subject that we must bring forth, and 
[we will] then devote ourselves to resolving them. Thus, someone may səy: 

(2) “The First Teacher did not exhaust the division in [the case of: a 
thing’s being from another, because he stated this [only] in two respects. 
One of the two is a thing’s generation from another that is contrary to 
it—in general, generation [from another] by way of transformation. The 
second is the thing’s completing itself through the thing toward which it 
moves and which is in the process of generation. 

(3) “This does not exhaust the division, because everything that is 
generated from another will first be generated in two ways—namely, 
either that the first, from which [the thing] is generated, [remains] in the 
way it exists, nothing of it ceasing to exist, only the notion of prepared- 
ness or what relates to it becoming corrupted; or that the first [1s such 
that} it is only possible for the second to be generated from it by the ceas- 
ing to exist of something from [this] first. | 

(4) “The first part [is such that] it is either [the case] that the thing 
is generated from it only when [the latter] is disposed [for such] and, 
thus, [the generated thing] becomes actual all at once, without adopting 
a [gradual] path; or only [when] it is disposed, and [the generated thing] 
becomes actual through a continuous motion, wherein it is in [a state] 
between pure disposition and pure completion. 

(5) “Thus, the generated thing in the first part is related to having 
been generated from one state, as [in] our saying, ‘From one ignorant of 
such and such a matter, there came to be one knowledgeable [of it]. The 
generated thing in the second part is, at one time, related to being gen- 
erated from a state following a [gradual] path, as when we say, ‘A man 
came to be from a boy’; and, at another [time, it is related to being gen- 
erated] from a state of being only disposed, as when we say, ‘A man is 


yY‏ الإلهمات من الشفاء 


[الفصل الثانى] 
Jelo)‏ 
فى شكوك تلزم ما قبل وحلها 


)١(‏ ونحن فقد آثرنا فى هذا البيان أن نحاذى المذكور منه فى التعليم الأول فى 
المقالة الموسومة بألف الصغرى» ثم على هذا ا موضوع شكوك يجب أن نوردها ثم تجرد 
calls yd. Ah‏ ان ف 

(Y)‏ إن المعلم الأول لم بستوف القسمة فى كون الشىء من شىء ST‏ لأنه ذكر ذلك 
على وجهين: أحدهما i‏ كون الشىء عن آخر يضاده» وبالجملة الكون الذى على سبيل 
الاستحالة؛ والثانى» كون الشىء المستكمل عن المتحرك إليه والذى فى طريق الكون . 

(Y)‏ وهذا غير مستوف القسمة» لان کل ما یکون عن الشىء يكون أولا على 
وجهين» وهو أنه لايخاو : إما أن يكون الأول المكون منه هو على وجود ذاته لم flan‏ منه 
شىء » ولم يفسد إلا معنى الاستعداد اوها Uy ow gle‏ أن کو WIM‏ امك أن 
يكون منه الثانى بزوال شىء من الأول . 

)6( والقسم الأول لا يخلو : أن يكون عنه الشىء» وقد كان مستعدا فقطء فخرح 
إلى الفعل دفعة من غير سلوك» أو يكون قد كان مستعدا فط فخرج إلى الفعل بحركة 
متصلة كان فها بين الاستعداد الصرف وين الاستكال الصرف. [rer]‏ 

)0( فيكون الكائن فى القسم الأول ينسب أنه كان عن حالة واحدةء WB‏ : كان 
عن الجاهل بأم ركذا عالم . والكائن فى القسم الثانى بنسب أنه كان تارة عن حالة KU‏ 
کفولنا کان من الصبى رجل » وتارة عن حالة مستعدا Ls‏ كقولنا : كان عن المنى Sey‏ 
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gencrated from a sperm.’ For the designation ‘boy’ is for the onc pre- 
pared to become perfected as a man while on the way [to becoming 
a man], whereas the term ‘sperm’ is [applied] to the one prepared to 
become a human without the condition of being on the way [to becoming 
a human]. 

(6) “Thus the First Teacher has left out from the divisions that 
which completion is, where that from which it is generated is not related 
to the motion that is towards perfection. Moreover, not every actualiza- 
tion from a pure preparedness is a perfection. For the soul may believe 
the erroneous opinion and move from potentiality to actuality regarding 
it. But [it] would not be by way of perfection, nor, moreover, by way of 
transformation. 

(7) “Also, generable things are formed from the elements. They thus 
become transformed when mixed, but not corrupted in their essential 
forms, as you have known. Hence, the mixture would not exist in them, 
not because the opposite of the mixture ceases to exist, but simply because 
of its nonexistence. This division would not belong to the division exem- 
plified by air coming to be from water. This is because the elements do 
not become corrupted in their species but become transformed. Nor does 
it belong to the division exemplified by the man coming to be from the 
boy. [This is] because this is not convertible; thus, the boy would not 
come to be with the corruption of the man, whereas [in the former case] 
it is convertible. Thus, from the mixture there would come to be some- 
thing that becomes mixed after the corruption of the [first] mixture. 

(8) “Moreover, [Aristotle] did not discuss the subject inasmuch as it 
is the subject, but only in terms of what the expression ‘generation from 
a thing’ indicates. It is known that this is not said of every relation of the 
generated thing to its subject. For [that thing] among! [the things] dis- 
posed to have a thing generated through perfecting itself has no name 
with respect to its being [something that has] a disposition; and no change 
from its state prior to its becoming something actualized accompanies 
it. Thus, it is not said that a thing is generated from it. Hence, it 1s not 
said that a man is generated from the human, but [only] from the boy. 


el الإلهيات من‎ sf 


فإن اسم الصبى هو المستعد أن يستكمل رجلاء وهو فى السلوك» واسم المنى للمستعر 
أن يكون إضانا لا بشرط أن يكون فى السلوك . 

)9( فقد ترك المعلم الأول من الأقسام ما كان استكمالاء وكان الكون منه غير 
منسوب إلى الحركة نحو الاستكمال . وأيضا فإنه ليس كل خروج عن استعداد صرف إلى 
فعل استكمالا. فإن النفس تعتقد الرأى WALI‏ فبخرح إلى الفعل فيه من القوة» ويكون ليس 
Jee) VS ee‏ شين AGN‏ 

(Y)‏ وأيضا 5b‏ العناصر تتكون منها الكائنات OSO‏ مستحيلة عند الامتزاج غير 
فاسدة فى صورها الذاتية على ما علمت» فيكون المزاج غير كائن فيها TY]‏ لزوال ضد 
امزاج بل عدمه فقط c‏ فيكون هذا القسم ليس هو من القسم الذى ملل له بكون الهواء من 
الماء . وذلك لان العناصر لا تفسد فى انواعها عند المزاج بل تستّحيل» ولا من القسم الذى 
مثل له بكون الرجل من الصبى ؛ لأنه كان لا بنعكس؛ فلا يكون الصبى بفساد الرجلء 
Key‏ فيكون من المترج شی؛ عند امتح بعد فسا المج 

Lally (A)‏ فإنه إا تكلم لا على الموضوع» بما هو الموضوع؛ بل ما يدل عليه لنظ 
الكون من الشىء . ومعلوم أن هذا لا يقال لكل نسبة للمكون إلى موضوعه؛ فإن ما كان 
من ]۳۳١[‏ المستعدات النى يكون منها الشىء بالاستكمال لا اسم له من جهة ما هو 
مستعد » ولا بلحقّه تغير عن حالته النی له قبل الخروج إلى الفعل . فلا يقال إن الشىء كان 
منه . فلا يقال كان من الإنسان رجل» Sy‏ من الصبى » SY‏ الصبى اسم له من جهة ما 
هو ناقص» ولأنه لا يتم إلا باستحالات Lal‏ فى طربق السلوك. فکانه لما سمى كان له 
معنى يدل عليه لاسم يزول عنه عند Icey bl‏ الفعل ؛ كأنه ما لم يتوهم فيه زوال أمر ما ء 
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[This is] because ‘boy’ is a name for [the boy] by way of his being incom- 
plete and because he becomes complete only through transformations 
[that take place] also on the way of development. It is as though, when 
named [it] has a meaning indicating a name that will cease [to apply to] 
him once he becomes actualized [as a man]. It is as though, as long as 
one does not imagine the ceasing to exist of something in it by virtue of 
which it deserves the name, one does not say that something is gener- 
ated from it. From this it comes out that the formation of that in which 
the generated thing’s relation to the subject is not named is not included 
in this division; and from this it comes out that the relation to the suk - 
ject is accidental, not essential. [This is] because the boy inasmuch as h: 
is a boy cannot become man such that he would be [both] boy and man. 
Rather, the meaning understood by the term ‘boy’ is corrupted so that it 
becomes ‘man.’ Thus, in the last analysis, generation from the boy comes 
to have the meaning of ‘after’; and, moreover, [Aristotle] would then be 
talking only about the subjects that are accidental. 

(9) “Moreover, if air is generated from water, then either it ts, in 
some manner, its element, or it is not. If it is not, then preoccupation 
with its mention is vain. If it is, then it does not necessarily follow that, if 
the air changes in its active quality into water, thus becoming an element 
of it, it would not change in some other quality and thereby become an 
element of another thing—for example, if, in its moistness, it becomes 
an element of fire without reverting back into water. The same would 
apply to fire with respect to another quality not contrary to which air 
[was] transferred. The material causes would, hence, regress infinitely 
without reverting back to [a former state]. Thus, it has not become evi- 
dent from what he posited that it must necessarily revert [to its former 
state], but only the possibility of [such] reversion has become evident. 
The possibility of finitude is connected with this. [However,] this 1s not 
what he is seeking after, his quest being the necessity of finitude.” 

(10) Let us now begin with resolving these doubts. We say: 

(11) The words of the First Teacher are best [understood as] per- 
taining only to the principles of substance inasmuch as it 15 substance; 
not inasmuch as it is substance subjected to the occurrence to it of that 
which would neither render its substantiality subsistent nor, moreover, 
perfect it. Hence, his discourse on the generation of substance from its 
element or from a subject belonging to it would be either by way of the 
species of substance absolutely, or by way of the perfection of the species 


of substance. 


4 الإلهسات من الشفاء 


کان له بسببه استحقاق الاسم» لم يقل إنه يكون منه شىء . فبعرض من هذا أن تكون 
ما لا يسمى فيه نسبة الكائن إلى الموضوع غير داخل فى هذه القسمة ويعرض منه أن 
تكون النسبة إلى الموضوع بالعرض لا الذى بالذات» لأن الصبى با هو صبى لا يجوز أن 
بصير Oley‏ حتى يكون هو صبيا ورجلا. بل يفسد المعنى المفهوم من اسم الصبى حى 
بصیر رجلا. فيكون الكون من الصبى آخر الأمر بمعنى بعد ويكون Lal‏ إا يكلم على 
ال موضوعات pl‏ بالعرض. 

ed معد رامعم‎ CANS EES 
أولا يكون. فإن لم یکن فالاشتغال بدکرہ باطل . وإ ن کان فلیس يجب إذا کان الهواء‎ 
, فيصير عنصرا له أن لا يستحيل فى كيفية أخرى‎ AS الفاعلة إلى‎ CAS يستحيل فى‎ 
فيصير عنصرا لشىء آخرء مثلافى رطوبته فبصير عنصرا للنار من غير أن يرجع ماء ؛ ثم‎ 
كذلك النار فى كيفية أخرى غير مقابلة لللى فيها استحال إليها الهواء . فتكون العلل المادية‎ 
لم ينين من وضعه أنه يجب أن‎ [YY] تذهب إلى غير نهاية» من غير أن ترج ؛ فإذن‎ 
cay gles يرجع لا محالة» بل بان إمكان الرجوع . ويتعاق بذلك إمكان التناهى . فليس ذلك‎ 
Pll بل مطلوبه وجوب‎ 

: فى حل هذه الشكوك فتقول‎ Vi ولنشرع‎ )٠١( 

)1١(‏ الأولى أن يكون كلام المعلم الأول Lil‏ هو فى مبادئ الجوهر - با هو 
جوهر - لا ما هو جوهر معروض له ما لا يوم جوهریته» ولا Lal‏ يكمله. فيكون 8 
فى کون ph‏ من عنصره» أو من موضوع له» إما على سيل كون نوع الور en‏ 
وأما على سبيل کون كمال نوع الجوهر . 
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(12) It is also the most appropriate thing to [understand] his dis- 
course to pertain to natural, not artificial, generation. If this is the case, 
then the element would be an essential part in the existence of the exist- 
ing being and also of the thing generated from it. I do not mean by 
“essential” that it is necessary for the existence of what is composed 
from it and another. For this [state of affairs] exists also for the element 
in engendered beings that are not essential—as, for example, [the exis- 
tence of] the element in a white body. But by “essentiality” I mean that 
the element’s being a part is something essential to [the thing], so that 
that element will not subsist in actuality unless it is a part of that thing — 
or [a part] of that for which the thing is a natural perfection, since [tie 
element] would then be part of a substance or something else governed 
by the same rule [that governs the substance]. [I do] not [mean] that the 
element would [initially] subsist without that [thing] and that, subsc- 
quently, it would come about for it to become part of [something] com- 
posed of it and of an accident in it that neither renders it subsistent nor 
perfects that which it renders subsistent (whereby its being a part would 
be essential [only] with respect to the composite and would not be essen- 
tial with respect to itself). Rather, it must never be devoid of being a part. 

(13) If this is the case, the subject 15 not without one of two [alterna- 
tive] things. 

(14) [The first alternative] is that it is rendered subsistent either by 
this thing or by another that takes its place. Thus, there would have been 
in it, prior to the occurrence of the engendered form, some other thing 
that plays the same role in rendering it subsistent, except that [the form] 
would not [now] coexist with that [thing]. Hence, from the element and 
[from] that thing there would have occurred a substance, [but] when the 
second came to be, that [former] composite substance became corrupted. 
This, then, is one of the two [alternative] divisions. 

(15) [The second alternative] is that the element may be rendered 
subsistent, not by this thing that has been engendered, but by a form 
which has not been completed in terms of what naturally belongs to it. It 
has, however, come to be in such a way that it merely rendered matter 
subsistent, without the realization of that thing which is by nature the 
final cause of this form. Thus, the substance would have become realized, 
but not realized perfectly in [its] nature. If, then, that perfection belongs 
to it by nature (natural power being the principle of motion toward per- 
fection that is by nature), it follows by necessity that such a thing would 
not exist in its state of natural wholeness for a time wherein there 5 


مو" الإلهيات من الشفاء 


)09( والأولى Lal‏ أن OK‏ كلامه فى الكون الطبيعى دون الصناعى . وإذا كان 
كذلك کان العنصر lege‏ ذاتبا فى وجود GE‏ وأيضا فى وجود المنكون منه. لست 
أعنى بالذاتى أنه يكو ضروریا لوجود المركب منه ومن غيره» فإن هذا Lal‏ موجود 
العنصر فى الأكوان غير الذاتية» مل العنصر فى الجسم الأبيض . Sy‏ أعنى بالذاتية أن 
يكو ن کون العنصر جزءأ أمرأ ذاتيا له فلا يقوم ذلك العنصر بالفعل إلا أن يكون جز ءا لذاك 
اق UL‏ لقي Lc acl MLS‏ كر و lege‏ لور ce gh‏ سكيد سكم ان 
يكون العنصر يفوم دون ذلك» ثم عرض له أن صار جزءأ من مركب منه ومن عرض فيه 
ليس هو مقوما له ولا مكملا لما یقومه» GSS‏ کونه جزءاً هو ذاتى بالقياس إلى Sh‏ 
aly‏ اا ب geen‏ د 

)۳( وإذا كان كذلك» لم يخل الموضوع من أحد ا 

SO‏ بهدا الشىء أو باخر يقوم مقامه» فيكون قد کان فيه 
قبل حصول الصورة الحادثة فيه شىء آخر يقوم مقامها فى تفویه إلا أنها لا تمع مع هذا ؛ 
]117[ فیکون قد كان حصل من العنصر ومن ذلك الشىء جوهرء فلما كان SO‏ فسد 
ld‏ ال SM‏ وفيا ae!‏ التشعن: 

)50( وإما أن يكون العنصر قد يوم لا بهدا الشىء الدى حدث»› ولكن بصورة 
غير LSS‏ لها بالطبع» ولكها قد حصلت بحيث pie‏ المادة «Laid‏ ولم يحصل 
الأمر الذى هو علة غائية لهذه الصورة بالطبع ؛ فيكون الجوهر قد حصل ولم يحصل كاملا 
بالطبع . وإذا كان ذلك الكمال كمالا له بالطبع» والقوة الطبيعية مبداأ الحركة إلى الكمال 
انی dopa‏ ضرور أن لايكون هذا الشی» موجوداً على Coke‏ ليمي زا 
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no impediment for it, while not moving by nature toward that perfection. 
It follows necessarily, then, in this division, that the thing possessing the 
disposition is in motion toward perfection. 

(16) It has become clear, then, that all the types of the generation of 
substance that are considered in this way fall necessarily under one of 
these two divisions; likewise, [it is clear that], in all the types of the gen- 
eration of one thing from another, the recipient in both [divisions] is an 
essential part, considered [both] in itself and considered with respect to 
the composite. 

(17) One should not say that it is possible that the natural power 
does not move toward its perfection due to the lack of an external helpe- 
or [because of | a preventive impediment—-an example of the first being 
the absence of sunlight for grains and seeds, and of the second, diseases 
that cause wilting. The answer to this is that the words of the First 
Teacher are not about that which necessarily moves in actuality. Rather, 
they pertain to that which [is such] that, if there were no impediment to 
its nature and where the natural causes that naturally assist its nature 
exist, then it would be moving toward perfection and it would be on the 
way of development. 

(18) It has become evident, then, that the rest of the divisions are 
not intended in this investigation, [but] only the division mentioned 
[above]. Indeed, [applying] this rule in the rest of the divisions would not 
be sound. For it is possible in [what is] other than the generation of sub- 
stance that, if we suppose a subject with which one begins, that it would 
continue—by reason of accidental matters—to acquire one disposition 
after another without coming to an end. An example of this is wood. For, 
whenever you inform it with a certain shape, it becomes disposed through 
this for some [other] thing; and, if its disposition is actualized, it 
becomes disposed for something else. The case is similar with the soul in 
its apprehension of the intelligibles—and it seems that there is nothing 
to impede [the application of] this idea in natural transformations. 


511 الإلييات سن الشماء 


لا gle‏ له فيه وهو غير متحرك بالطبع إلى ذلك الكمال؛ فإذن يلزم ضرورة فى هذا القسم 
انكو NA NC oe‏ 

(VA)‏ فقد ظهر إذن أن جميع أصناف كون الجوهر الذى بحسب هذا النظر 
هو داخل تحت أحد هذين القسمين ضرورة ؛ وكذلك جميع أصناف ما هو كون الشىء 
عن شى» يكون ذلك القابل ف ىكليهما جزء ذاتيا باعتباره فى نفسه» وباعتباره 
بالقياس إلى المركب . 

WLS وليس لقائل أن يقول: إنه يجوز أن تكون القوة الطبيعية لا تتحرك إلى‎ (OV) 
لإعواز معين من مارج أو عائق مانع. مثال الأول فمّدان ضوء الشمس فى الحبوب‎ 
والبذور؛ وسال الثانى الأمراض المذبلة. فالجواب عن ذلك أن كلام المعلم الأول ليس‎ 
لطبيعته» وكانت‎ Fle بالفعل» بل فى الذى لو لم يكن‎ dp فى الذى يكون لا محالة‎ 
الأسباب الطبيعية المعاضدة بالطبع لطبيعته موجودة» کان متحرکا إلى الكمال وكان فى‎ 
[YYY]. طريق السلوك‎ 

(A)‏ فقد ظهر إذن أن سائر الأقسام غير مقصودة فى هذا البحث إلا القسم 
لكر بل هذا لمكم غير صحيح فى سائ GB‏ فاه جوز فی PBS ob‏ 


eye eat‏ ع نالا Wie nln A‏ يعن ash‏ امور ف 


ne reer‏ القن لسع للم Pom E mers eV Semmes‏ لاق ويف أن 
تكون الاستحالات الطبيعية لا يمنع فبها هذا المعنى . 
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(19) As for the difficulty that has been mentioned concerning the 
generation of things from the elements, that it does not belong to either 
of the two divisions, its resolution becomes evident from what has been 
said—namely, that the element singly is not disposed for the reception 
of animal and vegetative forms, but that this disposition is realized for it 
by means of the quality that occurs in it through mixture. And in the 
mixture there necessarily occurs some transformation in terms of a nat- 
ural thing belonging to it, even though it is not [something] that renders 
[it] subsistent. Hence, its relation to the form of the mixture belongs to 
the division of what comes to be through transformation. If the mixture 
occurs in it, then the reception of the animal form would be a perfectior: 
of that mixture for it and fits] nature would move it toward [that per- 
fection]. Thus, its relation to the animal form would be [akin to the] 
relation of the form of the boy to the man. For this reason, the animal 
form is not corrupted to become purely a mixture, just as the boy does 
not come to be from the man, whereas the mixture becomes corrupted to 
what the simple form necessitates, as in the case of water transforming 
into air. Animal is not an element of the substance of elements but is 
transformed to them inasmuch as they are simple. 

(20) [This] mixture and simplicity therefore succeed each other 
over the subject. Simplicity does not render the substance of the element 
subsistent but completes the nature of each of them inasmuch as it 1s 
simple. Thus, fire would be pure fire in [terms of] the quality that is in 
it that is a necessary concomitant of its form, the same being the case 
with water and with every one of the elements. Therefore, the genera- 
tion of animal relates two [types of] generation, each with a governing 
rule proper to it with respect to the necessity of finitude. It is, thus, also 
included in the two mentioned divisions [above]. 

(21) As for the difficulty that arises with respect to the fact that 
[Aristotle] took from the elements only that of which it is habitually said 
that a thing is generated from it, not that [of which] it is not habitually 
[so said], the answer to this difficulty is that the rules governing things 
do not change with respect to names, but one must seek the meaning. 
Let us, then, seek [the meaning], and let us know the [true] state of 


affairs regarding it. We say: 


OLS yay‏ من الشفاء 


Ll, (19)‏ الشبهة المدكورة فى كون LEW‏ من aly c poball‏ ليس على أحد 
القسمين» فحلها يظهر أيضا ما قد قيل» وهو أن العنصر مفردا ليس مستعدا لقبول 
الصور الحبوانية والنباتية » بل يحصل له ذلك الاستعداد بالكيفية التى يحدت فيه بالمزابج . 
والمزاج يحدث فيه لا محالة استحالة ما فى أمر طبيعى له» وان لم يكن مقوماً . فتكون 
نسبله إلى صورة المزابج من القسم الذى يكون بالاستحالة. وإذا حصل فيه المزاج كان 
قبول صورة الحبوانية له استكمالا لذلك لمزاج» ويتحرك الطبع به إليه. فتكون نسبته إلى 
ضورة الوا ingen re‏ نال عت ده اد الله اسيك eee ree | eon‏ لي ان 
تصير مجرد مزاج» كما لا يكون الصبى من الرجل» ويفسد المزاج إلى موجب الصورة 
البسيطة» كما يستحيل الماء إلى الهواء . وليس الحيوان عنصرا لجوهر العناصرء بل 
بستحيل إلبها من حيث هى بسيطة . 

OSG )٠١(‏ إذن الامتزاج والبساطة يتعاقبان على الموضوع. والبساطة ليست 
توم جوهر العناصر Gy‏ تكمل طببعة كل واحد منها » من حيث هو بسبط . فتكون 
النار تارا صرفة فى Yd NALS‏ اللازمة لصورثها » وكذلك الماء > وكذلك كل واحد 
من العناصر . فإذن کون الحبوان يتعلق بکونین » ولکل واحد منهما حکم يخصه من وجوب 
التناهى . فهو داخل أيضا فى القسمين المذكورين [YYA].‏ 

Lely (19)‏ اة الى تفرص مو age‏ انه ا yo Rol‏ العدااصر dy rye La‏ 
العادة gh‏ يقال : إن الشىء منه دون ما لم تحربه العادة» قالجواب عن تلك الشبهة هو أنه 
لبس تتغير أحكام الأشياء من جهة الاسماء » ولكن يجب أن يقصد المعنى ؛ فلتقصد 
ولنعرف الخال فيه فقول : 
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(22) If the element or subject from which a thing is generated pre- 
cedes [the generated] thing in time, then it has, in terms of its priority, 
a special characteristic which will not exist when [the generated thing] 
is realized—namely, the strong disposition. The substance is only gener- 
ated from [the element] because of its disposition to receive its form. If 
the disposition ceases to exist with the actualization [that takes place], 
then the substance would exist, and it is impossible to say that it is being 
generated from [the disposition]. 

(23) If, then, with respect to the disposition, it did not have a name, 
but one takes for it its name which it has in itself and which also belongs 
to it when it is not possible for the thing to be generated from it, [this| 
would not be the name with which the meaning of generation is con- 
nected. If it did not have a name with respect to disposition, then it cannot 
be expressed by utterance, even if the meaning 15 realized in existence. 
And, if the meaning belonging to the thing named is realized in [some- 
thing] other than the thing named, then its rule governing the meaning 
lof the latter] would be identical with the rule governing the meaning of 
the [former], even though the nonexistence of the name prohibits its 
rule governing the utterance from being identical with the rule governing 
the utterance of [the former]. 

(24) If we take the statement that would belong to that name if it 
were posited, we would be able, then, to say about everything, “It comes 
to be from the element belonging to it.” For example, it would be possi- 
ble for us to say, “The rational soul comes to be from an ignorant soul 
disposed to knowledge,” except that we disallow the use of the expres- 
sion “gencration” for what is outside generation in substance. Thus, we 
are not permitted to say concerning the rational soul, “It came to be 
from a soul disposed toward knowledge.” But this is necessarily allowed 
in substances, and this is what we are speaking about. Nonetheless, as I 
consider it, this rule does not differ with respect to substances and their 
essences and substances with their states. 

(25) As for the statement of that [person] who says,” “This would be 
a coming to be from something in the sense of ‘after’ [another],” [the 
answer is that there] is not any meaning of “after” that would render 
void the generation we are seeking.’ For the generated thing comes to 
be after that from which it is generated. Rather, what the First Teacher 
rejected as spurious and did not discuss is that there is no other meaning 


YA‏ الإلهمات من الشفاء 


)19( إن العنصر أو الموضوع الذى يكون منه الشىء إذا كان Mead‏ فى الزمان, 
فإن له من جهة تقدمه له خاصية لا تكون مع حصوله له وهى الاستعداد القوى . Lily‏ 
9S‏ الجوهر منه لأجل استعداده لقبول صورته. واما إذا زال الاستعداد بالخرويج إلى 
الفعل» وجد الجوهر وكان محالا أن يقال إنه مكون منه . 

(؟؟) فإذا لم يكن له من جهة الاستعداد اسم» بل أخذ له اسمه الذى لذاته 
الذی يكون له أيضا عندما لا يجوز أن يكون منه الشىء» لم یکن هو الاسم الذى يتَعلق 
بعناه اللكون . فإن لم يكن له من جهة الاستعداد اسمء لم يمكن أن يقال باللفظ » وإن 
كان المعنى حاصلا فى الوجود ؛ وإذا كان المعنى الذى يكون للمسمى حاصلا فى غير 
المسمى كان حكمه فى المعنى حكم ذلك» وإ ن کان عدم الاسم يمنع أن کون حكمه 
فى اللفظ حكم ذلك . 

)16( فإذا أخذنا القول الذى يكون لذلك الاسم لو کان موضوعا She Li‏ 
تقول فى كل شىء : إنه يكون من العنصر له ؛ LSI‏ أن تقول : إن النفس العاقلة تكون 
من نفس جاهلة مستعدة للعلم » إلا أن ak‏ استعمال لفظ يكون فيما خلا GSN‏ الذى فى 
الجوهر . فلا يجوز أن فول فى النفس ABU‏ إنها كانت من نفس مستعدة للعلم؛ ولك 
يجوز لا محالة فى cal bl‏ وكلامنا فيها . على أنه فما أحسب لا يختلف هذا الحكم 
فى الجواهر مع ذواتها » وفى الجواهر مع أحوالها [TTA].‏ 

(vo)‏ وأما قول هذا Hal‏ : إن هذا يكون كونا من الشىء بمعنى بعد › فليس إذا 
كان بمعنی بعد كيف کان› لم یکن الكون الذى نقصده؛ فإنه لا بد فى كل کون عن شىء 
أن يكون الكائن بعد ما U gh ae‏ الذى يزيفه المعلم الأول ولا يتعرض له هو أن لا يكون 
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[involved] except posteriority, as in the example he gives and explains. 
If, however, it is generated from the thing in the sense of being posterior 
to it, in that there remains in it from the substance that [the generator] 
had that which is also [part] of the substance of the second, then it is not 
[generated from it] in the sense of [being] posterior only, and this would 
be the thing we are discussing. 

(26) As for the statement of that [person] who says, “[Aristotle] dis- 
cussed the element that is accidental, not the element that is essential,” 
a sophism befell it, for the reason that the element for generation 15 not 
identical with the element for rendering something subsistent in the 
consideration [of this matter], even though in essence it is one and the 
samc. For the element in essence for generation is an essence connected 
with potentiality, whereas the element in essence for rendering [some- 
thing] subsistent is an essence connected with actuality. Each of them is 
an element by accident to that to which it is not an element by essence. 
[Aristotle’s] discussion is concerned with the element that is for genera- 
tion, not for rendering [something] subsistent. Thus, he would only have 
taken the element by accident if he had taken the element for generation 
as a principle for rendering [something] subsistent. For the boy is not an 
element for the rendering of the man subsistent, nor would the sub- 
sistence of the man be from him; but he is an element for the coming 
to be of the man, and [it is] from him [that] the coming to be of the 
many takes place. 

(27) If someone says, “The First Teacher is discussing the principles 
of subsistence absolutely, why, then, does he avoid [discussing] the cle- 
ment belonging to substance in its subsistence—as, for example, the 
subject of the heavens—restricting himself to the element belonging to 
substance in its generation?” The answer to this is [as follows]: 

(28) The element of its subsistence is part of it, existing in it in actu- 
ality. The finitude of things existing in actuality within something finite 
existing in actuality is not problematic. Howbeit, he who has advanced 
to study this science and has known the rest of what has preceded will 
find problematic, in the matter of the finitude and infinity of causes, 
only [the question] of whether the same [state of affairs] obtains in the 
elements that are potentially one after the other, differing in proximity 
and remoteness. 

(29) As for the other doubt concerning the discourse about water 
and air, its solution is easy for one who has known our discussion about 
the clements where we discussed generation and corruption. The dis- 
course here, however, pertains to generation of one thing from another 


oll YIA‏ من الشفاء 


هناك معنى غير البعدية» مثل المثل الذى يضربه ويشرحه. وأما إذا كان من الشىء بمعنى 
أنكان بعده» بأن بی له من جوهره الذی کان أولا ما هو Lal‏ من جوھر الثانى» لم يكن 
بمعنى بعد فقط » وكان الذى كلامنا فيه . 

lly (19)‏ قول هذا القائل: إنه تكلم فى العنصر الذى بالعرض دون العنصر Sal‏ 
بالذات» فقد وقعت فيه مغالطة بسبب أن العنصر للكون ليس هو بعينه العنصر للقوام 
فى GL, QUEM‏ كان هو هو بالذات. فإن العنصر بالذات للكون هو ذات مقارنة BA‏ 
والعنصر بالذات للقوام هو ذات مقارنة للفعل» وكل واحد منهما هو عنصر بالعرض لما لبس 
هو عنصرا له بالذات . وكلامه فى العنصر الذى للكون؛ لا فى الذى للقوام. فيكون LE)‏ 
اخ ها patel Sl)‏ الا وم للقوام (ae cl alee:‏ 
ol yd‏ الرجل ولا بكون منه قوام الرجل » ay‏ عنصر ON‏ الرجل ويكون منه كون الرجل . 

(۲۷) فإن قال قائل : إن المعلم الأول إنما يتكلم فى مبادئ الموهر مطلقا » فلم أعرض 
عن العنصر gall‏ للجوهر فى قوامه» مل موضوع السماء » partly‏ على العنصر الذى 
للجوهر فى كونه؟ فالحواب عن ذلك : 

)۸( أن عنصر قوامه جزء منه » وهو معه بالفعل» ولا یشکل تناهى الأمور الموجودة 
بالفعل فى شىء مناه موجود بالفعل . على أن من بلغ أن يتعلم هذا العلم» [YE]‏ ووقف 
على سائر ما سلف Ub‏ يشكل عليه من pl‏ تناهى العلل ولا تناهيها أنه هل يمك أن يكون 
کل اص !3 ا ودرا لخر اق یوی 

)14( وأما الشك الآخر فى حديث الماء والهواء » فحله سهل على من وقف على 
كلامنا فى العناصرء حيث تكلمنا فى الكون والفساد . على أن الكلام ههنا فى کون 
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essentially. Every change from that which is in essence 15 in one opposi- 
tion, being confined to it. Thus, that which is essentially generated from 
it becomes necessarily corrupted in terms of it. The same applies to the 
other [instance] as well, so that the totality of changes becomes restricted, 
each class of them confined to two extremes, the one reverting to the 
other. Thus, all the mentioned difficulties have been resolved. 


Chapter [Three] 


On showing the finitude of the final and formal causes; 
on proving [the existence of] the first principle in an absolute 
manner; on making decisive the statement on the first cause 
absolutely and on the first cause restrictedly, showing that what 
is absolutely a first cause is a cause for the rest of the causes 


(1) As for the finitude of the final causes, [this] becomes clear to you 
from the place in which we attempted to establish their existence and 
[where] we resolved the doubts concerning them. For, if the existence of 
the final cause is established, its finitude is established. This is because the 
perfect [final] cause is the one for the sake of which all things are, it itself 
not being for the sake of anything else. For, if beyond the perfect [final] 
cause there is a perfect [final] cause, the first would be for the sake of the 
second. The perfect [final] cause would thus not be a perfect [final] cause, 
when it has been supposed to be a perfect [final] cause. If this 15 the case, 
then whoever allows perfect [final] causes to proceed continuously one 
after the other would have denied causes that in themselves are perfect 
[and final], negating the nature of the good which is the perfect [final] 
cause, since the good is that which is sought for its own sake, everything 
else being sought for its sake. For, if something is sought for the sake of 
some other thing, then it would be [merely] beneficial, not a true good. 

(2) It has thus become clear that rendering the infinity of perfect 
[final] causes necessitates the removal of perfect [final] causes. For, who- 
ever allows the possibility that beyond every perfect end there is a perfect 
end annuls the rational act. For it is self-evident that the rational being 


yy‏ الإلهمات من الشفاء 


الشىء من الشىء بالذات. وكل تغير من الذى بالذات فهو فى مضادة واحدة مقتصر 
علها . كون الذى كان عنها بالذات يفسد إلها ضرورة» وفى الاخرى BIT‏ 1 
جملة التغيرات محصورة؛ وكل iib‏ منها مقتصرة على طرفين نرجع باحدهما على 
الاخر. فقد انحلت جميع الشبه المذكورة . 


[المصل اثالث ] 
(ج )فصل 
فى إبانة als‏ العلل القائية والصورية وإثبات VSI‏ الأول مطلقا ؛ 
ور ا اة الأوق ع by‏ الدلة الاوك دا 
ETT‏ 


uly )١(‏ تناهى العلل الغائية فيظهر لك من الموضع الذى حاولنا ad‏ إثباتها وحللنا 
ASC‏ :فى AL GB Lap‏ القائنة إذا مت وحوردها فت اهيا وذلك لان ial‏ 
النمامبة ھی النی تکون سائر الأشياء لأجلها » ولا تکون ھی من أجل شىء آخر. فإ نكان 
وراء العلة التمامية ale‏ تمامبة كانت الأولى لأجل ASO‏ فلم تكن الأولى علة تامية» وقد 
[EN] ede Ces‏ ناذا كان cS‏ فتن pgm‏ ان تكن العلل التنافة ped‏ 
واحدة بعد أخرىء فقد رفم العلل التمامية فى أنفسها c‏ وأبطل طبيعة الخير الى هى العلة 
aa‏ د ار سو Collen gill‏ اداه Clas LY Shiny‏ لاله :ناذا كان شي 
Ue Ay igs ole‏ 

(؟) فقد اتضح أن فى إيجاب لا تناهى العلل التمامية 5 العلل التمامية ؛ فإن من 
جوز أن وراء كل تام ماما ققد أبطل فعل العقل . فإنه من البين بنفسه أن العاقل UL‏ يفعل ما 
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performs only whatever rational act he performs because he seeks an 
objective and a final end. [This is] so much so that, if an agent among us 
were to perform an act without having a rational purpose, it is said that 
he is acting frivolously and recklessly, that he acts not inasmuch as he is 
someone possessing reason but inasmuch as he is an animal. 

(3) If this is the case, then the things which the rational person qua 
rational person enacts must be limited, yielding objectives that arc 
sought for their own sake. And, if the rational act can have only a limited 
objective—this not belonging to the rational act inasmuch as it is a rational 
act, but inasmuch as it Js an act through which the agent seeks an enc, 
and, hence, it is as it is by way of being something having a purpose—the1 
its having a purpose disallows the possibility of there being a purpose for 
every purpose. It is thus obvious that the statement of someone who says 
that beyond every purpose there is a purpose is not true. As for natural and 
animal acts, it has also been known from other places that they are for the 
sake of teleological ends. 

(4) Regarding the formal cause of the thing, the finitude [of formal 
causes] is quickly understood from what has been said in the Logic and 
from what has been known regarding the finitude of the parts existing in 
actuality for the thing according to a natural order—that the complete 
form of a thing is one, that the multiple comes about from it by way of 
generality and particularity, that generality and particularity require the 
natural order, and that that which has a natural order is known to be 
finite. Reflecting on this much [of the matter] is sufficient and dispenses 
with lengthy elaboration." 

(5) We [now] begin and say: If we say [that something is] a first 
efficient principle—rather, a first absolute principle—then it must nec- 
essarily be one. If, however, we say [it is] a first elemental principle and 
a first formal principle and the like, [such a principle] would not have 
the same necessity of being one as the necessity of this in the Necessary 
Existent. [This is] because none of [these causes] would be a first absolute 
cause because the Necessary Existent is one and has the status of the 
efficient principle. Hence the one, the Necessary Existent, would also be 
a cause of these first [causes]. 


۷۱ الإلهيات من الشفاء 


يفعل بالعقل لأنه يم مقصودا وغاية» حنى إنه إذا كان فاعل ما منا يفعل فعلا ولیس له غاية 


baila باهر انار‎ tac teal 

)17( وإذا کان هذا هکذا» فبجب أن تكون الأمور الى يفعلها العاقل Lc‏ هو عاقل 
محدودة» تمد غايات Bd pane‏ د وإذا كان القعل الععلى لاايكون إلا محدود 
الغاية » وليس ذلك للفعل العقلى من جهة ما هو فعل عمّلى» بل من جهة ما هو فعل يوم به 
الفاعل الغاية» فهو إذن كذلك من جهة ما هو ذو ALE‏ فإذن كونه ذا عاية يمنم أن کون 
كل غاية غاية. فظاهر أنه لا بصع قول القائل: إن كل غاية وراءها غاية. وأما الأفعال 
الطيعية والحبوانية» فقد علم أيضا فى مواضع أخرى أنها لغايات. 

(؟) وأما العلة الصورية للشىء فيفهم عن قريب تناهبها بما قيل فى المنطق» وما 
علم من تناهى الأجزاء الموجودة الشىء الفعل على ترتيب طبيعى ؛ وان Olea‏ 
للشىء واحدة» وأ ن الكثير يمع منها على نحو العموم والخصوص» وان العموم والخصوص 
ais‏ الترتيب الطبيعى » وماله ترتيب طيبعى فقد علم تناهيه . وفى J‏ هذا القدركفاية 
وغنية عن التطويل [YEN].‏ 

)0( ونبتدئ فنقول: إذا قلنا Le‏ أول فاعلى» بل مدا أول مطلق فبجب أن يكون 
واحدا . وأما إذا فلنا علة أولى عنصرية» وعلة أولى صورية» وغير ذلك» لم يجب أن 
OK‏ واحدة وجوب ذلك فى واجب الوجود» VAY‏ تكون ولا واحد متها علة أولى 
«ile‏ لأن واجب الوجود واحد » وهو فى LL debe‏ الفاعلى . فيكون الواحد الواجب 
الوجود هو أبضا Lae‏ وعلة للك الأوائل . 


0 


\e 


N0 


Qn 


10 


20 


30 


279 Book Eight, Chapter Three 


(6) It has become evident from this and from what we have previ- 
ously explained that the Necessary Existent is numerically one. It has 
[also] become evident that everything other than Him, if considered in 
itself, [is found to be] possible in its existence and hence caused, and it is 
seen that, [in the chain of things] being caused, [the caused existents] 
necessarily terminate with Him. Therefore, everything, with the exception 
of the One who in His essence is one and the existent who in His essence 
15 an existent, acquires existence from another, becoming through it an 
existent, being in itself a nonexistent. This is the meaning of a thing’s 
being created—that is, attaining existence from another. It has absolu:e 
nonexistence which it deserves in terms of itself; it is deserving of none x- 
istence not only in terms of its form without its matter, or in terms of tts 
matter without its form, but in its entirety. Hence, if its entirety is not 
connected with the necessitation of the being that brings about its exis- 
tence, and it is reckoned as being dissociated from it, then in its entirety 
its nonexistence becomes necessary. Hence, its coming into being at the 
hands of what brings about its existence is in its entirety. No part of it, in 
relation to this meaning, 15 prior in existence—neither its matter nor its 
form, if it possesses matter and form. 

(7) Hence, the whole, in relation to the first cause, is created. Its act of 
bringing into being that which comes to be from it would entirely rule out 
nonexistence in the substances of things. Rather, it is an act of bringing 
into existence that absolutely prevents nonexistence in things that bear 
perpetualness. This, then, is absolute creation. Bringing into existence 
[in the] absolute [sense] is not any kind of bringing into existence. And 
everything is originated from that One, that One being the originator of 
it, since the originated is that which comes into being after not having been. 

(8) [Now,] if this posteriority were temporal, then the antecedent 
precedes it and ceases to exist with its origination. The [antecedent] 
would, hence, be described as something that was before and is now no 
more. Hence, nothing would have become disposed to become originated 
unless there had been something before it that ceases to exist by its com- 
ing into existence. Thus, origination from absolute nonexistence—which 
is creation—becomes false and meaningless. Rather, the posteriority 
here is essential posteriority. For, the state of affairs that a thing pos- 
sesses from itself precedes that which it has from another. If it has exis- 
tence and necessity from another, then from itself it has nonexistence and 


Yy%‏ الإلهمات من الشفاء 


a )7(‏ بان من هذا وما سلف لنا شرحه» أن واجب الوجود واحد بالعدد, 
وبان أن ما سواه إذا اعتبر ذاته كان مكنا فى وجوده» فكان معلولاء ولاح PAA‏ 
المعلولية لا محالة إله . فإذ نكل شىء إلا الواحد الذى هو لذاته واحد» والموجود الذى 
هو لذاته موجود ؛ فإنه مستفيد الوجود عن غيره» وهو أبس به» ولس فى ذاته. وهذا 
معنى کون الشىء مبدعا أى نائل الوجود عن غیره» وله عدم يستّحفه فى ذاته مطلق, 
لبس Lil‏ يستّحق العدم بصورته دون مادته» أو بمادته دون صورته» بل بکلیته . فکلیته ذا 
لم تقترن بايجاب الموجد له» واحتّسب أنه منقطم عنه وجب عدمه بکلینه . فإذن إيجاده 
عن الموجد له بکلیته . فليس جزء منه يسبق وجوده بالقياس إلى هذا المعنى» لا مادته ولا 
صورته» إن کان ذا مادة وصورة . 

(۷) فالكل gil‏ بالقياس إلى العلة الأولى مبدّع. وليس إيجاده لما يوجد عنه إيجادا 
te]‏ العدم KA‏ من جواهر الأشياء > بل إيجادا ane‏ العدم مطلما فيما يحتمل السرمد . 
فذلك هو الإبداع المطلق. والتاييس المطلق ليس تاييسا ما . وكل شىء حادث عن ذلك 
الواحد » وذلك الواحد drow‏ له إذ الحدث هو الذى كان بعد مالم يكن . 

(A)‏ وهذا البعد إن كان زمانيا سبقّه Jill‏ وعدم مع AS re‏ فكان شىء هو 
الموصوف SL‏ قبله» ولیس الآن. [PEN]‏ فلم یکن ينهي أن يحدث شىء إلا وقبله شىء 
آخر يعدم بوجوده» فيكون الإحداث عن الس المطلق , وهو الابداع» باطلا لا معنى له . 
بل امعد الذى ههنا هو العد الذى بالذات. فإن الأمر الذى للشىء من تلقاء نفسه قبل 


الذى له من غيره. وإذا كان له من غيره الوجود والوجوب قله من نفسه العدم والامكان» 
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possibility. Its nonexistence was prior to Its existence, and its existence 
is posterior to nonexistence, [involving] a priority and posteriority in 
essence.” Hence, in the case of everything other than the First, the One, 
its existence comes about after not having been— [a nonbeing] that it 


itself deserves. 


Chapter [Four] 
On the primary attributes of the principle 


that is necessary in its existence 


(1) There has now been established for you something whose exis- 
tence is necessary. It has [also] been established for you that the Neces- 
sary Existent is one. Hence, the Necessary Existent is one, nothing 
sharing with Him in His rank, and thus nothing other than Him is a nec- 
essary existent. Since nothing other than Him is a necessary existent, 
He is the principle of the necessitation of the existence of everything, 
necessitating [each thing] either in a primary manner or through an 
intermediary. If the existence of everything other than Him derives from 
His existence, He is [the] First. We do not mean by “the First” an idea 
that is added to the necessity of His existence so that, by it, the necessity 
of His existence becomes multiple, but by it we mean a consideration of 
His relation to [what is] other [than Him]. 

(2) Know, moreover, that, if we have said—indeed, demonstrated— 
that the Necessary Existent does not become multiple in any respect 
whatsoever and that His essence is utterly unitary, pure truth, we do not 
mean by this that [certain] existences are also not negated of Him and 
that relation to existences does not occur to Him, for this would be 
impossible. This is because, in the case of every existent, certain modes 
of existence, varied and multiple, are negated of it. And every existent 
has a species of relation and reference toward [the other] existents.’ 
[This is] particularly [true of] the existent from whom all existence 
emanates. But [what] we mean by our statement that He is one in 
essence and does not become multiple is that He is as such in His essence. 
If, thereafter, many positive and negative relations become attendant on 
Him, these are necessary concomitants of the essence that are caused 
by the essence; they exist after the existence of the essence, do not ren- 
der the essence subsistent, and are not parts of it. Should someone say, 


۷۳ الإلهيات من الشفاء 


وكآن عدمه قل وحوده, [ووحوده]' بعل عدمه Ahd‏ وبعدية بالات . فکل شىء غير 
الأول الواحد c‏ فوجوده بعد ما لم يكن باستّحمّاق نفسه. 


] الرابع‎ pail 
)فصل‎ >) 


فق Jil clea‏ المد الوالجبية اجرد 


o )١(‏ ثبت لك الآن شىء واجب الوجود . وكان ثبت لك أن واجب الوجود 
واحد » فواجب الوجود واحد لا بشاركه فى رتبته شىء» فلا شىء سواه واجب 
الوجود ؛ وإذ لا شىء سواه واجب الوجود» فهو Ve‏ وجوب الوجود لكل شیء»› 
ويوجبه إيجابا ولا أو بواسطة . وإذا کان کل شىء غيره فوجوده من وجوده فهو أول. 
ولا نعنى بالأول معنى بنضاف إلى وجوب وجوده حنّی SG‏ به وجوب وجوده» بل نعنى 
ب اعسار إضافه إلى غيره . 

(؟) واعلم أنا إذا قلناء بل بيناء أن واجب الوجود SLY‏ بوجبه من الوجوه» 
Gly‏ ذاته وحدانى صرف محض حقء فلا نعنى بذلك أنه أيضًا لا یساب عنه وجودات» 
ولا تفع [ree]‏ له إضافة إلى وجودات. فإن هذا لا يكن. وذلك لان كل موجود 
oil as Chu’‏ من الوحود مختلفة 3S‏ ولكل موحود إلى الموجودات نوع من 
الإضافة Lully‏ وخصوصا الذى يفيض عنه كل وجود . لكا نعنى Wye‏ إنه وحدانى 
الذات لا JSG‏ أنه كذلك فى ذاته» ثم إن aad‏ إضافات إيجابية وسلبية كثيرة فلك لوازم 


للذات معلولة للذات» توحد بعد وحود الذات» ولست مقومة للذات ولا اجزاء لها . فإن 
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“If these are caused, then they would possess another relation [and so 
on,| and this would regress to infinity,” we would obligate him to reflect 
on what we have ascertained concerning the category of relation in this 
[metaphysical] discipline, where we strove to show that relation is finite, 
In this is the resolution of his doubt. 

(3) We now return [to our discussion] and say: The First has no 
quiddity other than His individual existence. You have known the mean- 
ing of quiddity and the things by which it differs from individual existence 
at the beginning of this our exposition.* We say: It would not be true [to 
maintain] that the Necessary Existent has a quiddity of which necess ry 
existence adheres as a necessary concomitant. Indeed, we will start from 
the beginning and say: 

(4) The Necessary Existent? may be intellectually apprehended as 
the very necessary existent itself, just as the one may be intellectually 
apprehended as the very one itself. From this, one may intellectually 
apprehend that the quiddity [of the Necessary Existent] is, for example, 
a human or some other substance, when that [same] human is [also] a 
necessary existent,° just as one may intellectually apprehend of the one 
that it is water, air, or human, [each] being one. 

(5) You may reflect and know this from the controversy over [the 
question] of whether the principle in the natural sciences is one or many. 
For some have made the principle one, some many. 

(6) Among those who made it one, some made the first principle not 
the essence of one, but something [else] which is one—for example, water, 
air, fire, or some other thing. Some [on the other hand] have made the 
principle the essence of one inasmuch as it is one, not something to which 
the one has accidentally occurred. Hence, there is a difference between a 
quiddity in which the one and the existent occur accidentally and between 
the one and the existent inasmuch as it is one and an existent. 

(7) Hence, we say: The Necessary Existent cannot be of a character!- 
zation that entails composition so that there would be some quiddity 
(that quiddity being necessary in [its] existence) such that that quiddity 
would have a meaning other than its reality (that meaning being neces- 
sary existence). For example, if that quiddity consists in the fact of being 


oly Vt‏ من الشماء 


قال قائل: فإن كانت تلك معلولة فلها أيضا إضافة أخرى» ويذهب إلى غير النهاية» فإن 
ad‏ أن fll,‏ ما حمناه فى باب المضاف من هذا gall‏ حيث أردة أن نين أن الإضافة 
نتناهی . وفى ذلك انحلال شكه . 

)نوو dyed‏ إن لاون E‏ لدعي be aby AY‏ معش اماه 
وبماذا تقار YI‏ فما تفارقه فی افتتاح Ls‏ هذا . فنقول: إن واجب الوجود لا يصح 
أن يكون له ماهية يلزمها وجوب الوحود› ل sly ge dot‏ 

)٤(‏ إن واجب الوجود قد fiw‏ نفس واجب الوجود» كالواحد قد يعقل نس 
fee ody coed tl‏ بدن gl wd‏ اه مكلا اناق ye jel page gl‏ روك 
الإنسان هو الذى هو واجب الوجود» كما أنه قد Jin‏ من الواحد أنه ماء أو هواء 
أو إنسان وهو واحد . 

(o)‏ وقد E‏ فتعلم ذلك مما وقع فيه الاختلاف فى أن ladi‏ فى الطيعيات واحد 
وكثير. فبعضهم جعل المبدأ واحدا» وبعضهم جعلهكثيرا . [YEO]‏ 

)1( والذى جعله منهم واحدا فمنهم من جعل Lal‏ الأول لا ذات الواحد » بل شينا 
هو الواحد» ملل ماء أوهواء أو نار أو غير ذلك. ومنهم من جعل adl‏ ذات الواحد 
من حيث هو واحد» لاشىء عرض له الواحد ؛ ففرق إذن بين ماهية يعرض لها الواحد 
والموجود » وبين الواحد والموجود من حيث هو واحد وموجود . 

(۷) فنقول: إن واحب الوجود لا يجوز أن يكون على الصفة الى فيها SF‏ 
حتى يكون هناك ماهية ما c‏ وتكون تلك الماهية واجبة الوجود » فيكون للك الماهية معنى 
رحا ذلك pall‏ وخرب Me faye Nl‏ إن كات alll MG‏ أنه اسان OSS‏ 
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a human, then the fact of being a human would be other than the fact of 
being a necessary existent. For then there would either be a reality for 
our saying “necessary existence,” or there would not. It is impossible for 
this meaning not to have a reality when it is the principle of every reality; 
indeed, it confirms [every other] reality and validates it. 

(8) If [this meaning] has a reality which is other than that quiddity, 
then—if it is necessary for that necessity, with respect to existence, to be 
connected with that quiddity and [if the necessity] would not be neces- 
sary without it—the meaning of the Necessary Existent inasmuch as it is 
the Necessary Existent would come to be through something which is nc t 
itself. Hence, it would not be the Necessary Existent inasmuch as it is the 
Necessary Existent. And, viewed in terms of itself inasmuch as it is a nec- 
essary existent, it would not be a necessary existent because it has some- 
thing through which it is rendered necessary. 

This is impossible if it is taken absolutely, unrestricted by pure exis- 
tence that attaches to quiddity. If taken as attaching to the quiddity, 
then, even if it is connected with that thing, that quiddity is not at all 
absolutely necessary in existence; nor does the necessity of existence 
occur to it absolutely, because it is not necessary at all times, whereas 
the absolutely necessary in existence is necessary at all times. This is not 
the state of existence if taken absolutely, not restricted by the pure 
necessity that attaches to quiddity. Hence, there would be no harm if one 
were to say that, in this respect, that existence is caused by the quiddity 
or by some other thing. 

(9) This is because it is possible for existence to be caused, whereas 
absolute necessity that is essential is not caused. It thus remains that the 
absolutely necessary existent in essence, realized inasmuch as it is a nec- 
essary existent in itself, is a necessary existent without that quiddity. 
Therefore, that quiddity would occur accidentally—if this were possi- 
ble—to the Necessary Existent that realizes its existence in itself. The 
Necessary Existent is, hence, indicated in itself by the mind. And the Nec- 
essary Existent is realized even if that occurring quiddity did not exist. 
Hence, that quiddity would not be a quiddity of that thing indicated by 
the mind as being a necessary existent, but [it] would be the quiddity of 


Yvo‏ الإلهمات من الشفاء 


أنه إنسان غير أنه واجب الوجودء Sheed‏ لا بخلو إما أن يكون Usd‏ وجوب الوجود 
هناك حقيفة» أو لايكون. ومحال أن لا يكون لهذا المعنى dade‏ وهى مدا كل (Ride‏ 
بل هى تؤكد الحقيقة وتصححها . 

(A)‏ فإن كان له حقَبقة وهى غير تلك الماهية» فإن كان ذلك الوجوب من الوجود 
بلزمه أن تعلق بتاك الماهية ولا يجب دونها » فيكون معنى واجب الوجود من حيث هو 
واجب الوجود يوجد بشىء لبس هو . فلا يكون واجب الوجود » من حيث هو واجب 
الوجود . وبالنظر إلى ذاته من حيث هو واجب الوجود لبس بواجب الوجود» لان له 
او Uo] Jl‏ جز Willan‏ قير ade‏ بالرحوة Gh pall‏ ا 
all‏ وإذا أخذ لاحمًا للماهية فإنه وإن كان قد بقارن ذلك الشىء فللست تلك الماهية 
ألبتة [PEN]‏ واجبة الوجود مطلقا » ولا عارضا لها وجوب الوجود مطلقا » لأنها لا تحب 
فى كل وقتء وواجب الوجود مطلقا يجب فى كل وقت . ولیس هكزا حال الوجود إذا 
أخذ مطلقا غير مقيد بالوجوب الصرف الذى يلحق الماهية» فلا ضير لو قال قائل: إن 
ذلك الوجود معلول للماهية من هذه الجهة أو لشىء آخر. 

)4( وذلك لأن الوجود يجوز أن يكون معلولاء والوجوب المطلق الذى بالذات لا 
يكون Ad Me‏ أن يكون واجب الوجود بالذات مطلمًا Gaia‏ من حيث هو واجب 
الوجود بنفسه» واجب الوجود من دون تلك الماهية» فتكون تلك الماهية عارضة لواجب 
الوجود الممْحمّق القوام بنفسه » إن كان يمكن . فواجب الوجود مشار ad]‏ بالعمّل فى ذاته؛ 
ويتحقق واجب الوجود وإن لم تكن تلك الماهية العارضة . فإذن ليست تلك الماهية ماهية 


الشىء المشار ad}‏ بالعمّل أنه واجب الوجود» بل ماهية لشىء آخر لا حق له. وقد كانت 
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something that attaches to it. [But] it had been postulated as the quid- 
dity of that thing and not another. This is a contradiction. Hence, there js 
no quiddity for the Necessary Existent other than its being the Necessary 
Existent. And this is [the thing’s] “thatness,” [its individual existence], 

(10) We say: If individual! existence and existence were to occur to 
quiddity, then they would become necessary concomitants of it either 
due to itself or due to something extraneous. It is impossible [for this] to 
be due to the quiddity itself. For, that which follows [another] follows 
only an existing thing. Hence, it follows necessarily that the quiddity 
would have an existence prior to its existence, and this is impossible. 

(11) We thus say: Everything that has a quiddity other than [indiv d- 
ual] existence is caused. This is because you have known that, with 
regard to the quiddity which 15 extraneous to individual existence, exis- 
tence and individual existence do not take the place of the thing that 
renders [another] subsistent. [ Individual existence] would, then, have to 
be a concomitant. 

(12) Hence, either it would be a necessary concomitant of the quid- 
dity because it is that quiddity, or it would be its necessary concomitant 
because of something [else]. [Now,] the meaning of our saying “necessary 
concomitance” is to be a follower of existence. Nothing follows an exis- 
tent except an existent. If, then, individual existence follows quiddity 
and is in itself a necessary concomitant of it, then, in its existence, indi- 
vidual existence would have followed an existence. And, [in the case] of 
everything that in its existence follows an existence, that which it follows 
exists essentially prior to it. The quiddity, hence, would have existed in 
itself prior to its existence—and this is contradictory. It remains that the 
existence it has is due to a cause. Hence, everything that has a quiddity 
is caused. The rest of the things, other than the Necessary Existent, have 
quiddities. And it is these quiddities that in themselves are possible in 
existence, existence occurring to them externally. 

(13) The First, hence, has no quiddity. Those things possessing quid- 
dities have existence emanate on them from Him. He is pure existence 
with the condition of negating privation and all other description of Him. 
Moreover, the rest of the things possessing quiddities are possible, com- 
ing into existence through Him. The meaning of my statement, “He 15 
pure existence with the condition of negating all other additional [at tri- 
butes] of Him,” is not that this is the absolute existence in which there 15 


oly ۲۷٦‏ من الشفاء 


فرضت ماهية لذلك الشىء لاشىء اخر» هذا خلف. فلا ماهية لواجب الوجود غير أنه 
واجب الوجود ؛ وهزه هى الإنية. 

)9°( ونقول: إن الإنية والوجود لو صارا عارضين للماهية فلا يخلو إما أن يلزمها 
لزائها ؛ اوا من خارج؛ alll ob alll Eigse,‏ لا يشم إلا موجودا . 
فبازم أن يكون للماهية وجود قبل وجودها c‏ وهذا محال. 

)19( ونقول إن كل ماله ماهية غير [rev]‏ الإنة فهو معلول؛ وذلك HY‏ 
علمت أن الإنية والوجود لا يوم من الماهية الى هى خارجة عن الإنبة مقام الأمر 
المعوم» فيكون من اللوزام . 

(NT)‏ فلا يخلو: إما hol‏ الماهيه YY‏ تلك الماهية وإما أن يكون لزومها إياها 
بسبب شىء . ومعنى قولنا اللزوم اتباع الوجود » وان يسع موجود إلا موجودا . فإن كانت 
LY‏ تتبع الماهية وتلزمها لنفسها » فتكون BLY‏ تبعت فى وجودها وجوداء وكل ما 
بسع فى وجوده وجودا فإن متوعه موجود بالذات قبله» فتكون الماهية موجودة بذاتها 
قبل وجودها ء وهذا خلف. ad‏ أن يكون الوجود لها عن علة. فكل ذى ماهية معلول. 
وسائر الأشياء غير الواحب الوجود فلها ماهيات؛ وتلك الماهيات هى SH‏ بأنفسها ISS‏ 
الوجود ؛ وإما بعرض لها وجود من خارج. 

(r)‏ فالأول لا ماهية له» وذوات الماهيات يفيض عليها الوجود منه. فهو مجرد 
الوجود بشرط سلب العدم وسائر الأوصاف fae‏ ثم سائر الأشياء Al‏ لھا ماهيات فإنها 
ركه رد به . ولسس معنى قولى : إنه مجرد الوجود بشرط سلب سائر الزوائد عنه أنه 
الوجود المطلق المشترك فه. إن كان موجود هذه Lene‏ فان ذلك ليس الموجود المجرد 
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participation [by others]. If there is an existent with this description, it 
would not be the pure existent with the condition of negation, but the 
existent without the condition of positive affirmation.’ I mean, regard- 
ing the First, that He is the existent with the condition that there is no 
additional composition, whereas this other is the existent without the 
condition of [this] addition.’ For this reason, the universal is predicated 
of all things, whereas [pure existence] is not predicated of anything that 
has addition. Everything other than Him has addition. 

(14) The First also has no genus. This is because the First has no 
quiddity. That which has no quiddity has no genus, since genus is spoke. 
of in answer to the question, “What is it?” and [moreover] genus in one 
respect is a part of a thing; and it has been ascertained that the First is 
not a composite. 

(15) Furthermore, the idea of genus is either [the same as] the Nec- 
essary Existent, in which case it would not depend on there being a 
differentia, [or it is net]. If it is not the Necessary Existent and renders 
the Necessary Existent subsistent, then the Necessary Existent would be 
rendered subsistent by that which is not a necessary existent—and this 
is contradictory. The First, then, has no genus. 

(16) For this reason, the First has no differentia. Since He has neither 
genus nor differentia, He has no definition. There is no demonstration of 
Him, since there is no cause of Him.’ For this reason there is no “why” 
regarding Him, and you shall know that there is no “why-ness” for His act. 

(17) Someone may say, “Although you have avoided assigning the name 
‘substance’ to the First, you do not avoid assigning Him its meaning. This 
is because He exists in no subject; and this is the meaning of substance, 
which you have rendered a genus.” 

(18) We answer: This is not the meaning of the substance we have 
made a genus. Rather, the meaning of [the latter] is that it is the thing 
having an established quiddity whose existence is not in a subject—for 
example, a body and a soul. The proof that it would not be a genus at all 
if this is not intended by “substance” is that the thing referred to by the 
expression “existent” does not require its being generic. The negation that 
follows it does not add [anything] to it above and beyond existence, except 


Yvy‏ الإلهيات من الشفاء 


بشرط السلب بل الموجود لا بشرط الإيجاب» أعنى فى الأول أنه الموجود مع شرط لا 
زيادة تركيب» وهذا الآخر هو الموجود لا بشرط الزيادة. فلهذا ما كان الكلى يحمل على 
كل شىء» وذلك لا يحمل على كل ما هناك زيادة. وکل شىء غيره فهناك زيادة . 

)56( والأول أيضا لا جنس له؛ وذلك GY‏ الأول لا ماهية له ومالا ماهية له فلا 
جنس له؛ إذ الجنس ممّول فى جواب ما هو الجنس من وجه هو بعض الشىء» والأول 
قد Gist‏ أنه غير مركب . [YEN]‏ 

)50( وأيضا أن معنى الجنس لا يخلو : إما أن يكون واجب الوجود» BE‏ 
إلى أن يكون هناك فصل . وإن لم یکن واجب الوجود » وكان مقوما لواجب الوجود » كان 
واجب الوجود متقوما ا ليس بواجب الوجودء وهذا خلف. فالأول لا جنس له. 

OY‏ ولذلك فان الأول لا فصل له. Sly‏ لا جنس له ولا فصل له فلا حد لهء ولا 
برهان YAY cae‏ علة cal‏ ولذلك لا لم له» وستعلم أنه لا مية لفعله . 

(OV)‏ ولقائل أن يقول: إتكم إن تحاشيتم أن تطلقوا على الأول اسم الجوهر فلستم 
تتحاشون أن تطلقوا عليه معناه؛ وذلك لأنه موجود لافى موضوعء وهذا ا معنى هو 
الجوهر ogame GN‏ له . 

(A)‏ فنقول: لبس هذا معنى الجوهر الذى جنساه» بل معنى ذلك أنه الشىء 
ذو الماهية المنقررة الذى وجوده لبس فى موضوع كحسم أو نفس ؛ والدليل على أنه إذا 
لم يعن بالجوهر هذا لم يكن جنسا ألبنة» هو أن المدلول عليه بلفظ الموجود ليس يقتضى 
جنسينّه » والسلب الذى يلحق به لا يزبده على الوجود إلا نسبة مباينة. وهذا المعنى 
لبس فيه إثات شىء محصل بعد الوجود» ولا هى معنى لشىء بزاته» بل هو بالنسبة 
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the relation of distinctiveness. This [latter] meaning does not include 
any realized thing after existence, nor is it a meaning of something in 
itself; but it is only in terms of relation. Hence, the existent is not in a 
subject. It is only the affirmative meaning in it that can belong to some 
entity [that] is the existent. What comes after it is a negative, relative 
thing, extraneous to the haecceity belonging to the thing. Taken in this 
way, this meaning would not be a genus. This you have learned in a per- 
fected way in the Logic. 

(19) You have also learned in the Logic that, if we say, for example, 
“all A,” we mean everything that is described as “A,” even if it has a real- 
ity other than being “A.” Hence, in defining substance, our statement 
that it is the existent not in a subject means that it is the thing of which it 
is said that it exists not in a subject in [the sense] that the existent not in 
a subject is predicated of it, and has in itself a quiddity—as, for example, 
man, stone, and tree. It is in this way that substance has to be conceived in 
order to be a genus. The proof that there is a difference between the two, 
and that genus 15 one of them but not the other, is that you would say of 
some human individual whose existence is unknown that he is necessarily 
[someone] whose existence would [consist] in his not being in a subject. 
But you do not say that he necessarily exists now not in a subject. It seems 
as though we went into great detail in explaining this when we discussed 
[it] in the Logic. 


Chapter [Five] 


As though a confirmation and a recapitulation 
of what has been previously discussed concerning the unity 
of the Necessary Existent and all His attributes, 
by way of conclusion’ 


(1) It is proper that we should repeat the statement that the reality of 
the First exists for the First, not [any] other. This is because the One, inso- 
far as He is the Necessary Existent, is what He is in terms of Himself*— 
namely, His essence. His meaning is restricted to Himself either by virtue 
of that meaning itself or due to a cause. For example, if the thing which 1s 
the Necessary Existent is this human, then he would either be this human 
by virtue of his humanity and because he is human, or not. If [it is] because 


PAV BA} من‎ oll YVA 


فقط . فالموجود لافى موضوع. Le)‏ المعنى GUY‏ فيه الذى يجوز أن يكون لذات ماء هو 
الموجود ؛ وبعده شىء سلبى ومضاف خاري عن الهوية الى تكون الشىء . فهذا المعنى 
إن أخذ على هذا الوجه لم يكن جنساً . وأنت فد علمت هذا فى المنطق علما منقنا . 

)14( وقد علمت فى المنطق Lal‏ آنا إذا قلنا : كل «ا» مثلاء عنينا كل شىء 
و yaa aN)‏ دن بحن syrgl als yaghl‏ 
لا فی موضوع» [TLA]‏ معناه انه الشىء الذى يقال عليه موجود لا فى موضوع» على 
ان الموجود لافى موضوع محمول عليه» وله فى نفسه ماهية مثل الإنسان والحجرء 
والشجر. فهكذا يجب أن يتصور الجوهر حنى يكون جنسا . والدليل على أن بين الأمرين 
وق وان لكين ae lo Sees‏ ا 
محالة هو ما وجوده أن لا يكون فى موضوع» ولا تقول : Val‏ محالة موجود BVM‏ 
موضوع. US‏ قد بالغنا فى ays‏ هذا حيث تكلمنا فى المنطق . 


[الفصلالخامس] 
زه )فصل 
كانه توكيد وتکرار لما سلف من توحيد واجب الوجود 
وجميع صقاته السلبية على سبيل TOY‏ 


اوی GPa erie! elaine‏ و 

لأن الواحد - با هو واجب الوجود - يكون ما هو به هوء وهو ذاته؛ ومعناه إما 
مقصورا عليه لذات ذلك gall‏ » أو لعلة» مثلا: لوكان الشىء الواجب الوجود هو هذا 
الإنسان» فلا يخلو إما ان كلخ وهنا للإسانية 5" أو لايكون. فان ay oF‏ 
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he is human [that] he is this [human], then humanity entails that he is 
only this [human]. If [humanity] were to be found in another, then it would 
not entail that he is this [human]; indeed, he would be this by reason of 
something other than humanity. 

(2) The same state of affairs obtains with respect to the reality of the 
Necessary Existent. If it is by virtue of its very self that it is this specified 
thing, then it would be impossible for that reality to belong to another. 
Hence, that reality would not be anything but this. If [on the other hand] 
this meaning 15 realized for this specified [thing], not from itself but from 
another—it only being itself because it is this specified thing—then its 
existence, which is specifically confined to it, would be acquired from 
another. It would then not be the Necessary Existent—and this is con- 
tradictory. Therefore, the reality of the Necessary Existent belongs only to 
the One. And how could the quiddity stripped from matter belong to two 
entities when [any] two things are two either by reason of this meaning, by 
reason of that [subject] of which the meaning is predicated, by reason of 
position or place, [or] by reason of period and time—in short, because of 
some cause? [This is] because any two things that do not differ in mean- 
ing will differ only in terms of something that occurs to the meaning and 
is connected with it. In terms of what, then, would anything that has no 
existence, except the existence of a meaning which is not connected with 
an external cause or state, differ from its like? Therefore, the First has 
nothing that shares His meaning. The First, then, has no peer. 

(3) Moreover, we say: Necessary existence can in no respect whatso- 
ever be a meaning shared by a number [of things]—neither [those] 
agreeing in realities and species, nor [those] disagreeing in realities and 
species. [For,] to begin with, necessary existence has no quiddity that 
connects with it other than necessary existence. Hence, after necessary 
existence, it is impossible for the reality of necessary existence to have 
[something] different. 

(4) [If there were something different,] moreover, than that in terms 
of which the individual instances of necessary existence differ after agree- 
ing in necessary existence would be things either [(a)] existing for each 
one of the agreeing [instances], in terms of which [each] of its compan- 
ions is at variance with it, [(b)] existing for none of them, or [(c)] existing 
for some of them, the rest having nothing other than their privation. 


۷۹ الإلهيات من الشفاء 


cee ge GLU]‏ ا ی ا که قلف كان وعدت وا ارت 
الإنسانية أن يكون هذاء بل إا صار هذا لأمر غير الإنسانية. 

(؟) وكذلك الحال فى dam‏ واجب الوجود . فإنها إنكانت لأجل نفسها هى هذا 
المعين استحال أن تكون تلك AL‏ لغيره» فتكون تلك الحقيقة ليست إلا هذا . وإن كان 
yt [Yo]‏ هذا المعنى لهذا المعين لا عن ذاته» بل عن غيره» Uly‏ هو هو لأنه هذا 
اله کر وروم لاضن اله م وا بع tae‏ قلا بكو nse E‏ وهنا 
خانم as, CNET Gb‏ كن Silla‏ 
soll‏ لزاتين» والشسئان Lil‏ يكونان gl‏ إما E‏ وسيب ل 
وإما بسبب الوضع أو المكان» أو بسبب الوقت والزمان؛ وبالجملة لعلة من العلل؟ لأ نكل 
اثنين لا يختلفان بالمعنى» Ub‏ پختلقان بشىء عارض للمعنی مقّارن له؛ فکل ما ليس له 
وجود إلا وجود معنى» ولا ينعلق بسبب خارج أو حالة خارجة» فبماذا يحالف مثله؟ 
AN SVC cle GAL 2 gab‏ 

ا يكور ج فيه لعدة 
بوجه من الوجوه» لا منفقى FULL‏ والآنواع ولا مختلفى الحقائق والأنواع. أما أول ذلك 
فإن وجوب الوجود لا ماهية له تقارنه غير وجوب الوجود . فلا يكن أن يكون ية 
وحوب الوحود OWS!‏ بعد وحوب الوحود. 

)€( وأيضاء لا يخلو إما أن يكون ما ALS‏ به آحاد واجب الوجود بعد الاتفاق 
yon logy 0‏ اء موجودة لكل واحد من gill‏ فيه بها يخالفه صاحبه» أو غير 
موحودة لشىء ا موجودة add‏ وليس فى البعض الآخر إلا عدمها . 
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(5) If [(b)] they do not exist and there is nothing in terms of which 
there would occur disagreement after agreement, then there would be 
no disagreement in their realities. They would be, thus, agreeing in 
[their] realities, when we had stated that, after their realities share [in 
necessary existence], they disagree. 

(6) If [(c)] they do not exist in some but exist in others—for example, 
[if] one of the two separates from the other in that it has the reality of 
necessary existence and something which is the condition for the sepa- 
ration [from the other], whereas the other has the reality of necessary 
existence with the privation of the condition belonging to the [forme: ], 
separating from it only because of this privation (there being nothing 
other than privation in terms of which it is separated from it), then it 
would be of the nature of necessary existence in terms of the reality 
belonging to it to remain subsistent with the privation of the condition 
attending it. But privation has no meaning realized in things; otherwisc, 
there would be infinite meanings in one thing, for then there would be in 
[such a thing] an infinity of differences of things. 

(7) [To continue with (c)], either necessary existence would be real- 
ized in the second without the addition it has, or it would not. If it is not, 
then without [this addition] it would not have necessary existence. This 
would also be a condition for necessary existence in the other. If it is, then 
the addition would also be a diflerentia and not a condition for necessary 
existence. With this, it would [also] be composite, when necessary existence 
is not composite. And if [as in (a)] each of the two possesses that which 
separates it from the other, this entails composition in each of the two. 

(8) Moreover, either necessary existence would be completed as nec- 
essary existence without either of the two additions, or this would consti- 
tute a condition for it to become complete. If completed [without either 
of the two additions], then the necessary existence has no variance in 
essence, variance being only in the accidents that subsequently attach to 
it, while existence has arisen as necessarily subsisting, dispensing in its 
subsistence with these subsequent attachments. If not completed, then 
either it is not completed in having the reality of necessary existence 
without this [condition], or else necessary existence would be a meaning 
realized in itself, where neither the one [addition] nor the other is 
included in its haecceity inasmuch as it is a necessary existence, but 
where it inevitably requires one of them to become realized in existence. 


م" الإلهمات من PAV DOA)‏ 


(5) فإن كانت غير موجودة ولبس هناك شىء py‏ به الاختلاف بعد الاتفاق, 
any Vid CASE gl WS Sy ld A ge Spl Lage OSI‏ 
ما اشتركت فه. 

Gly (1)‏ كانت غير موجودة فى بعضها وموجودة فى بعضهاء مثلا أن کون 
أحدهما Jail [voy]‏ عن اللآخر بآن له dade‏ وجوب الوجود » وشيًا هو الشرط فى 
الاتقصال» وللآخر Aide‏ وجوب الوجود مع عدم الشرط الذى لذلك» Uh‏ فارقه لأجل 
هذا العدم فقط » وليس هناك شىء إلا العدم بنفصل به عن الآخر» فيكون من شأن وجوب 
الوجود SNELL‏ له آن شت قائمة مع عدم شرط يلحق به . والعدم لا معنى له محصلا 
فى الأشياء » وإلا لكان فى شىء واحد معان بلا نهاية ؛ فإن فيه اختلاف أشياء بلا نهاية. 

(V)‏ يخلو إما أن يكون وجوب الوجود lai‏ فى النانى من دون الزيادة الى 
له أو لا يكون. فان لم يكن» فيكون لیس له دونه وجوب الوجود » ويكون شرطا فی 
LB aged ory‏ طناك بون OS‏ کنا ا Lea aad‏ « رک Jot‏ 
وجوب الوجود ؛ وهو مع ذلك مركب» وواجب الوجود غير مرکب . وإن کان لكل واحد 
منهما ما يتفصل به عن SM‏ فهو pall‏ التركيب فى كل واحد منهما . 

(A)‏ ثم لا يخلو انا اكز وجوب الوجود يسم وجوب وجود دون 
كل واحد من الزيادتين» أو يكون ذلك شرطا له فى ر فإن م» فوجوب الوجود لا 
ab Gye‏ بلاج نا CEM‏ 9( راد ر لوصوو رايع 
مستغنيا فى قوامه عن تلك اللواحق . وإن لم ينم فلا يخلو : إما أن لايتم دون ذلك فى أن 
يكون له Mie‏ وجوب الوجود » وإما أن يكون وجوب الوجود معنى liai‏ فى Anat‏ 
ولس ذانك ولا أحدهما داخلا فى Cape‏ من حيث هو واجب الوجود » ولکه لابد من 
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[Take,] for example, hyle: even though it has substantiality included in 
the definition of its being hyle, its existence in actuality 15 by means of 
either this or that form. [Take,] also, color: for, although neither the 
differentia black nor the differentia white renders it subsistent inasmuch 
as it is color, nonetheless, each one of them is akin to a cause for it to 
exist in actuality and to be realized. Neither of the two is in itself a cause 
for it, but whichever of the two happens to be there—one in one circum- 
stance, however, the other in another. 

(9) If the matter is according to the first aspect, then each of the two 
[additions] is included in rendering necessary existence subsistent and is 1 
condition for it, so that, when there is necessary existence, [each] must b: 
with it. If [the matter] is according to the second meaning, the Necessary 
Existent would require something through which it becomes existent. 
The Necessary Existent—after the meaning that it is a necessary existent 
has been established for 1it—would then require something else through 
which it becomes existent. And this is impossible. 

(10) As regards color and hyle, however, the situation is not of this 
form. For hyle, in being hyle, is one thing; color, in being color, is one 
thing and is [another] thing in that it exists. What is comparable to color 
there is the Necessary Existent here, and what is comparable to the two 
differentia, blackness and whiteness, are the two hypothesized [additions] 
here. Thus, just as each of the two differentiae, blackness and whiteness, 
has no inroad in establishing “being color,” similarly, the property of 
each of these two hypothesized [additions] has no inroad in establishing 
necessary existence. 

(11) There [in the case of color] the inroad of the two differentiae con- 
sists in the fact that color became an existent. That is, color became some- 
thing other than color and additional to [the fact] that is color, whereas 
here [in the case of the hypothesized additions to necessary existence] 
this is not possible. [This is] because necessary existence is established 
existence; indeed, it is the establishment of existence—nay, existence 5 
a condition for establishing the quiddity of the Necessary Existent, or it 
itself is in conjunction with the privation of privation or the impossibility 
of [the] annulment [of existence]. 


YAN‏ الإلهات من الشفاء 


أن يصير حاصل الوجود [ror]‏ بأحدهماء مثل أن الهيولى - وان كانت لها جوهريتها 
فى حد هيولبها - فإن وجودها بالمعل Le]‏ بهذه الصورة أو بالأخرى ؛ وها اللون» فإنه 
وان كان فصل السواد لا يقومه - من حيث هو لون ولا فصل البياض» فإن كل واحد 
شين oa day‏ ان ا وحم ».ولس ace Ole Lane)‏ ايم القن 
SN,‏ ذلك فى Je‏ وذلك فى حال. 

(A)‏ فإ نكان الأمر على مقتضى الوجه IM‏ فكل واحد منهما داخل فى تقوم 
وجوب الوجود وشرط ad‏ فحيث كان وجوب الوجود » وجب أن يكون معه. Oly‏ 
كان على مقتّضى المعنى الثانى فواجب الوجود يحنابج إلى شىء يوجد به» فيكون 
واجب الوجود - من بعد ما yyy‏ له معنى أنه واجب الوجود - يحاج إلى شىء آخر 
پوحد بهء وهدا محال . 

LL, (45)‏ فى ode he Slee NI ald Dynal ay col‏ الصورة :نان 
الپیولی فى أنها هيولى شىء » واللون فى أنه لون شىء» وفى أنه موجود شىء . ونظير 
اللون هناك هو واجب الوجود «bigs‏ ونظير فصلى السواد والبياض هناك هو ما يختص 
به کل واحد من المفروضين ههنا . فکما أ نكل واحد من فصلى السواد والبياض لا مدخل 
لهما فى تقرير اللونية» كذلك يجب أن يكون خاصة كل واحد من هذين المفروضين لا 
مدخل لهما فى pt‏ وجوب الوجود [TOY].‏ 

calles Ly (99)‏ كان chad Jo oll‏ قن shee gh‏ الزن ghee Gh clagege‏ 
ge Lat oll‏ غير Lally cll‏ على اون وفهعا لبس Se‏ دا BY‏ وتحوب 
الوجود يكون مقر الوجود» بل هو تقرر الوجود» بل الوجود شرط فى تقربر ماهية 
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(12) In the case of color, however, existence is an adherent that 
attaches to a quiddity which is color, whereby the quiddity which is in 
itself color comes to be through existence as an existent in the concrete. 
[Now,] if the special property were not a cause in establishing the quid- 
dity of necessary existence but [were] for the realization of existence for 
it, and if existence were something external to that quiddity in the way 
it is external to the quiddity of color, then the state of affairs would pro- 
ceed analogously to the rest of the general things that are separated by 
differentiae—that are divided, in brief, in terms of different meanings. 
But [in the case of necessary existence,] existence must be realized for its 
necessity to obtain. It would be as though the special property would need 
[the different meanings] as something in a matter which is [the very thing] 
that has been dispensed with. And this is an impossible contradiction. 
Rather, necessity does not have existence as a second thing that it needs 
[in the way] that being color has a second existence. In short, how can 
something extraneous to necessary existence be a condition for necessary 
existence? Moreover, [with respect to] the reality of necessary existence, 
how could it be dependent on [something] that necessitates it, whereby 
the necessity of existence would in itself be the possibility of existence? 

(13) We will confirm again and say: In brief, differentiae and what 
runs their course are not [such] that the reality of the generic meaning 
qua its meaning 15 realized for them. Rather, they are only a cause for 
rendering the reality subsistent as an existent. For “the rational” is not a 
condition on which animal depends in having the meaning and reality of 
animal, but [a condition] for being a specific existent. If the general 
meaning were the same as the Necessary Existent and the differentia 
needed for the Necessary Existent to exist, then that which is akin to a 
differentia would have been included in the quiddity of that which is akin 
to genus. The situation where a difference not in terms of differentia 
occurs in all this is apparent. It is thus evident that necessary existence 5 
not [something] shared. The First, hence, has no partner. And since He is 
devoid of all matter and its adherents and of corruption—both being a 
condition of that which falls under contrariety—the First has no contrary. 

(14) It has become clear, then, that the First has no genus, no quid- 
dity, no quality, no quantity, no “where,” no “when,” no equal, no partner, 
and no contrary—may He be exalted and magnified—[and] that He has 
no definition and [there is] no demonstration for Him.* Rather, He is the 
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(؟1) وأما فى اللون» فالوجود لاحق يلحق ماهية هى اللون» فتوجد الماهية الى 
هى بنفسها لون Le‏ موجودة بالوجود . فلو كانت الخاصة ليست علة فى تقرير ماهية 
وجوب الوجود ‏ بل فى أن يحصل له الوجود » وكان الوجود أمراً خارجا عن تلك الماهية 
خروجها عن ماهية اللون» كان الامر مستمرا على قباس fle‏ الأشياء العامة المتفصلة 
بفصول» وبالجملة ا لمنقسمة فى معان مختلفة ؛ لك الوجود يجب أن يكون حاصلا Se‏ 
يكون وجوبه, ضتكون الخاصةكانها تناج الها كشىء فى أمر هو الذى استخنى فيه عنه ؛ 
وهذا خلف» محال. بل الوجوب ليس له الوجود كشىء ثان cadi zon‏ كما للودة 
وجود ثان. وبالجملة كيف يكون شىء خارج عن وجوب الوجود شرطا فى وجوب 
الوجود؟ ومع ذلك فإن Ade‏ وجوب الوجود كيف يتعلق بموجب له» فيكون وجوب 
الوجود فى نفسه إمكان الوجود؟ [Tot]‏ 

dy OY)‏ من رأس فنقول: بالحملة إن الفصول وما يجرى مجراها لا حمق بها 
حفيقة ا معنى الجنسى من حيث معناه» Lp‏ كانت علة للقويم الحقيقة موجودة. فإن 
ناطق ليس شرطا يعاق به الحيوان فى أن له معنى الحبوان وحقيقته » بل فى أن يكون 
موجودا معينا . وإذا كان المعنى العام هو نفس واجب الوجود » وكان الفصل low‏ 
إليه فى أن يكون واجب الوجود موجودا» ob‏ دخل ما هو كالفصل فى ماهية ما هو 
كالجنس. والحال فيها يع به اختلاف غير فصلی فی جميع هذا wane Gh gd. palb‏ 
اغود jad‏ مرا top ot Sly hyd VND 0d‏ غر كل ماد رع ون 
الفساد» وكلاهما شرط مع ما بقع تحت التضاد» فالأول لا ضد له. 

)56( ققد وضح أن الأول لا جنس له ولا LAL‏ ولاكيفية لهء ولاكمية له 
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demonstration of all things; indeed, there are for him only the clear evi- 
dential proofs.” [It is evident] that, if you ascertain the truth about Him, 
[you will find] that, after [the fact] of His individual existence, He is only 
described by means of negating all similarities of Him and affirming to 
Him all relations. For all things are from Him, and He shares nothing in 
common with what [proceeds] from Him. He is the principle of all things, 
and He is not any of the things that are posterior to Him. 


Chapter [Six] 


That He is perfect—indeed, above perfection—good, 
bestower [of existence] on everything after Him; 
[that He is] truth and pure intellect; that He apprehends 
intellectually all things, and the manner of this; 
how He knows Himself; how He knows universals; how 
He knows particulars, and the manner in which it is 
not permitted to say that He apprehends them 


(1) The Necessary Existent is thus perfect in existence because noth- 
ing belonging to His existence and the perfections of His existence 5 
lacking in Him. Nothing of the genus of His existence is extraneous to His 
existence, existing In another in the way, for example, it exists extrane- 
ously in another in the case of a human being.’ For, many things belong- 
ing to the perfection of his existence are lacking in him; and, moreover, 
his humanity exists for another. Rather, the Necessary Existent is above 
perfection because not only does He have the existence that belongs only 
to Him, but every [other] existence also is an overflow of His existence 
and belongs to Him and emanates from Him. 

(2) The Necessary Existent in Himself is pure good. The good in 
general is that which everything desires, and that which everything desires 
is existence or the perfection of existence in the category of existence. 
Nonexistence is not desired inasmuch as it is nonexistence but only inas- 
much as existence or the perfection of existence follows it. Thus, what 
in reality is being desired is existence. Existence is thus a pure good and 


a pure perfection. 


hue RN) ae Caney Lib aim 15h aily‏ الخ واس case‏ روا هاب اتک 
cal‏ فان کل شىء منه وبس هو مشاركا لما منه» وهو مدأ کل شىء ولیس هو شين 
من الأشياء بعده. | ۳۵۵ ] 


[المصل السادس [ 
(و)فصل 
فى أنه تام بل فوق الام » وخیر» ومفيد كل شىء بعده» وأنه حق, 
aly‏ عقل محض ء ويعف لكل شىء» GS‏ ذلك» وكيف بعلم ذاته» وكيف يعلم 
لکلات» رکف بعلم d Jey oli‏ وجه ل يجوز أن يقال يدركا . 


)1( فواجب الوجود تام الوجود» ERS‏ من وجوده وكمالات وجوده 
قاصرا عنه» ولا شىء من جنس وجوده خارجا عن وجوده يوجد لغيره» كما بحرح فى 
غيره؛ مثل الإنسان. ان اشاء كثرةامن OVS‏ وحوده old‏ £4255 فان إساسه 
نوجد لغيره. بل واجب الوجوّد فوق التمام؛ لأنه ليس Ul‏ له الوجود الذى Ladd‏ بل 
و E A Va‏ وفائض عنه . 

(۲) وواجب الوجود بذاته خير Diy. are‏ بالحملة هو ما ينشوقه كل شىء 
وما يتشوقه كل شىء هو الوجود ؛ أ وكمال الوجود من باب الوجود . والعدم من حيث 
هو عدم لا ينشوق إلبه» بل من حيث يتبعه وجود JUS‏ للوجود . فيكون المنشوق 
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(3) The good, in general, is that which everything within its [own] 
bound desires and through which its existence is completed. Evil has no 
essence but Js either the nonexistence of a substance or nonexistence of 
what constitutes rectitude for the state of a substance. Existence is, hence, 
goodness; and the perfection of existence is the goodness of existence, 
Existence that is not joined by nonexistence—whether the nonexistence 
of a substance or the nonexistence of something belonging to a sub- 
stance—but which is always in act is a pure good. That whose existence 
in itself is [only] possible is not a pure good, because existence for it itself 
is not necessary through itself. Its essence, hence, bears the possibility 
of nonexistence; and that which in some respect bears the possibility of 
nonexistence is not in all respects devoid of evil and deficiency. Hence, 
the pure good is only that whose existence is necessary in itself. 

(4) “Good” is also said of that which bestows the perfections of things 
and their good [qualities]. [Now] it has become evident that the Neces- 
sary Existent must in Himself be the furnisher of all existence and every 
perfection of existence. Hence, in this respect also He is good, deficiency 
and evil being excluded from Him. And all that is a necessary existent 1s 
truth. | This is] because the truth of each thing is the particularity of its 
existence that is established for it. Hence, there is nothing more “true” 
than the Necessary Existent. 

(5) “Truth” is also said of the veridical belief in the existence [of 
something|. Hence nothing is more worthy of this reality than [the 
object] of veridical belief who, in addition to [being the object of] the 
veridical [belief], has permanence—with His permanence being due to 
Himself, not to another.” [As for] the rest of things, their quiddities, as 
you have known, do not deserve existence; rather, in themselves and with 
the severing of their relation to the Necessary Existent, they deserve non- 
existence. For this reason, they are all in themselves nugatory, true [only] 
through Him and, with respect to the facet [of existence] that follows Him, 
realized. For this reason, “all things perish save His countenance” [Quran 
55:26]. Hence, He is the most entitled to be [the] Truth. 

(6) The Necessary Existent is pure intellect because He is an essence 
dissociated from matter in every respect. You have known that the cause 
that prevents a thing from being apprehended intellectually is matter 
and its attachments, not [the thing’s] existence. As for formal existence, 
this is intellectual existence through which, if it resides in a thing, intel- 
lectual apprehension of the thing comes about. That which bears the 
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3b (Y)‏ بالجملة هو ما ينشوقه كل شىء فى حذه وينم به وجوده. والشر لا 
ذات له» بل هو Ll‏ عدم جوهرء أو عدم صلاح لحال الحوهر. فالوجود خيرية» وکال 
الوجود [03؟] خيرية الوجود . والوجود الذى لا يقارنه عدم - لا عدم جوهرء ولا 
عدم شىء للجوهر» بل هو دائما بالفعل - فهو خير محض . Rally‏ الوجود بذاته لبس 
Dre ee‏ ذاته بذاته لا يجب له الوجود بذاته . فذاته حسمل العدم» وما eal‏ 
العدم بوجه ما فليس من جميع جهاته Cay‏ من الشر والنّص . فإذن ليس DN‏ الحض إلا 
ا حي اد با 

)٤(‏ وقد يقال أيضا خر لما كان Le‏ لكمالات “LAY‏ وخيراتها . وقد بان أن 
واجب الوجود يجب أن يكون لذاته مفيدا لكل وجود » وکل كمال وحود› فهو من هزه 
الجهة خير أيضا Y‏ يدخله نقص ولا شر . وكل واجب الوجود فهو حق؛ لأن حقية كل 
شىء خصوصية وجوده الذى ثبت له. فلا أحق إذن من واجب الوجود . 

)0( وقد يك لخو Ue Lal‏ كن ste‏ درو جرف ادو elegy gold.‏ 
ما يكون EN‏ بوجوده iste‏ ومع صدقه دائما » ومع دوامه لزاته لا لغيره؛ وسائر 
الأشياء فإن ما هياتها كما علمت لا تستحق الوجود » بل هى فى أنفسها وقطم إضافتها 
إلى واجب الوجود gored‏ العدم؟ فاذلك كلها فى أنفسها باطلة» وبه حمّة» وبالقياس 
إلى الوجه الذى يليه حاصلة . فلذلك كل شىء هالك إلا وجهه . فهو أحق بأن يكون حمًا . 

Jee opel clay (1)‏ محش 1b aN‏ و الما دوي كل ودف ر 
غرفت أن السب فى أن لا يعقل الشىء هو المادة وعلاتقها لا وجوده. Lily‏ الوجود 
الصورى فهو الوجود العقلى وهو الوجود gall‏ إذا تقرر فى شىء صار للشىء به عمل ٠‏ 
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possibility of attaining it is an intellect in potency, and that which attains 
it after potentiality is an intellect in act, by way of fulfillment. That for 
which [the form] is its essence is in itself an intellect. Likewise He is a 
pure intelligible, because that which impedes a thing from being an 
intelligible is its being in matter and its attachments. This is the impedi- 
ment preventing [the thing] from being an intellect. This has been made 
evident to you. 

(7) Hence, that which is free of matter and [its] attachments [and 
is] realized through existence separate [from matter] is an intelligible 
for itself. Because it is in itself an intellect, being also intellectual'y 
apprehended by itself, it [itself] is the intelligible [belonging] to itself. 
Its essence is, hence, [at once] intellect, intellectual apprehender, and 
intelligible (not that there are multiple things here). This is because, inas- 
much as it is a haecceity denuded [of matter], it is intellect. Inasmuch 
as, in its case, one considers that its haecceity denuded [of matter] is for 
itself [an object of knowledge], it is for itself an intelligible. [Again,] inas- 
much as, in its case, one considers that its essence is for itself a haecceity 
denuded [of matter], it intellectually apprehends itself. For the intelligible 
is that whose quiddity denuded [of matter] is [the object of knowledge | 
for some thing, and the one who intellectually apprehends is the one who 
has [as an object of knowledge] a quiddity denuded [of matter, being an 
object of knowledge] for some thing. It is not a condition for this thing to 
be it* or some [specific] other, but a thing in a nonrestricted [sense]. And 
the thing in a nonrestricted [sense] is more general than it or another. 

(8) Thus, the First, with respect to having a quiddity denuded [of 
matter as an object of knowledge] for some thing, is an intellectual appre- 
hender. And, with respect to [the fact] that His [own] quiddity denuded 
[of matter is an object of knowledge] for some thing, He is an intelligible. 
This thing is His essence. He is thus an intellectual apprehender in that 
He has the quiddity denuded [of matter as the object of knowledge] for 
some thing, this [thing] being His essence, and an intelligible in that His 
[own] quiddity denuded [of matter is the object of knowledge] for some 
thing, this [thing] being His essence. 

(9) Whoever reflects a little will know that [the existence of] the intel- 
lectual apprehender necessarily requires [the existence of] something 
that is intellectually apprehended. This requirement does not entail that 
that thing is [either] some other or [the apprehender] itself. Indeed, if the 
thing in motion necessarily requires that there is something imparting 
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motion, this very requirement does not necessitate that this [mover] is 
either some other or [the thing in motion] itself; rather, some other kind of 
investigation necessitates this, and it has been shown that it is impossible 
that that which is in motion is that which imparts [its own] motion. For 
this reason, a group, not few in number, did not stop from imagining that, 
among many things, there is something that is moved by itself, [continuing 
in this belief] up to the time that the demonstration for its impossibility 
came to be. The very conception of mover and [object] being moved did 
not necessitate this, since the moved necessitates that there is a mover in 
the absolute [sense] without the condition that it is either another or itself, 
and that which imparts motion necessitates that it has something that is 
moved by it without the condition that it is either another or itself. 

(10) Similarly, with relations, their being a duality® is known due to 
some [external] matter, not to the very relating’ and relation that is sup- 
posed in the mind. For we know with certainty that we have a faculty by 
which we apprehend things intellectually. The faculty with which we 
apprehend this faculty is either this very faculty itself—in which case it 
itself intellectually apprehends itself—or else this is intellectually appre- 
hended by some other faculty, where we would then have two faculties: a 
faculty by which we apprehend things and a faculty by which we intellec- 
tually apprehend this [latter] faculty, the discourse regressing infinitely. 
We would then have within us faculties intellectually apprehending 
things that are actually infinite.’ It is, hence, evident that a thing’s very 
being an intelligible does not necessitate that it is intellectually appre- 
hended by some thing, that thing being another. 

(11) With this, it becomes evident that [to be] an intellectual appre- 
hender does not necessarily require that he is an apprehender of some- 
thing else. Rather, whenever the quiddity denuded [of matter] exists for 
him, he is an intellectual apprehender; and every quiddity denuded {of 
matter] that exists either for him or for another is an intelligible, since 
this quiddity is in itself an intellectual apprehender and in itself also an 
intelligible for every quiddity denuded [of matter], whether or not sepa- 
rated from [such a 22 59 

(12) [From this] you thus understand that His being an intelligible and 
an intellectual apprehender does not necessitate that there are either two 
things in the essence, nor also two things in terms of consideration. For 
the realization of the two things is nothing but the consideration that 
there is a quiddity denuded [of matter] belonging to Him and that He 1s 
a quiddity denuded [of matter] to which His essence belongs. Here, we 


PAV DOA) من‎ oly YAN 


الاقتضاء يوجب أن يكون شيا آخر أو هوء بل نوع آخر من البحث يوجب ذلك؛ وتبين 
أنه من JA‏ أن يكون ما يتحرك هو ما يحرك . ولذلك لم بتع أن يتصور فريق لهم عدد 
أن فى الأشياء Ls‏ متحركا عن ذاته» إلى وقت أن قام البرهان على امتناعه . ولم يكن 
كو فون ار ان اكور لني سي ا ا له SoG lacey‏ ا 
eal BNE We.‏ وتو ee eer‏ متحرك عنه بلا شرط 
أنه آخر أو هو. [608] 

bla WS (1°)‏ تدرف انها جه لآ لسن LEY, Redd‏ ر 
فى الذهن؛ فإنا نعلم علما Le‏ أن لنا قوة نعقل بها الأشياء . فإما أن تكون القوة الى 
Uy fos‏ هذه Bill‏ هي :هذه القوة تا كن هى مسوا ABI fas‏ او DNS fad‏ افو 
أخرى» فكون لتا قوتان: قوة نعل الأشياء بها وقوة نعمل بها هذه القوة» ثم يتسلسل 
الكلام إلى غير النهاية . فيكون فينا قوى تعقل الأشياء بلا نهاية بالفعل. فقد بان أن تس 
کون الشىء معقولا لا يوجب أن يكون معقولا لشىء » ذلك الشىء آخر . 

)99( وبهذا تبين أنه لیس ae‏ العاقل أن يكون عاقل شىء آخر؛ بلكل ما توجد 
ا الحردة فوع فوع gl ab E‏ رفوتتو S|‏ كانت ره 
اهايا Able‏ و دايا al gine Lal‏ لكل Male‏ محرد No jh‏ اول «gags‏ 

(؟1) فقد فهمت أن نفس OS‏ معقولا وعاقلاء لا يوجب أن يكون اثنين فى الذات» 
ولا get‏ فى الاعشار أيضا ؛ فإنه لس محصيل الأمرين إلا اعسّار أن ماهية موجودة لذاته» 
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[simply] have the rendering of [things] prior and posterior in the ordering 
of meanings, the realized objective being one, without division. It has thus 
become clear that His being an intellectual apprehender and an intelligi- 
ble does not necessitate multiplicity in Him at all. 

(13) It is not possible that the Necessary Existent would intellectu- 
ally apprehend things from the things [themselves]. For then either His 
essence would be rendered subsistent by what He intellectually appre- 
hends and, hence, its being rendered subsistent would be through things, 
or it would accidentally occur to it to intellectually apprehend, in which 
case [the essence] would not be a necessary existent in every respect — 
and this is impossible. [Moreover,] He would [be such that], if it were 
not for external matters, He would not be of a state [of His own] and 
would have a state that is not necessitated by His essence but by another, 
and thus another would have an effect on Him. The principles previously 
[established] refute this and its like. Because He is the principle of all 
existence, He apprehends intellectually from His essence that of which 
He is a principle. He is the principle of the existents that are complete” 
in their concrete individual existence and of the generable and corruptible 
existents—first in [terms of] their species and, through the 10 
of these, in [terms of] their individual instances. 

(14) In another respect, it is not possible that He would apprehend 
intellectually these changeables with the changes [they undergo] (inas- 
much as they are changeable) in a temporal, individualized manner but 
in another manner we will be [shortly] showing. For it is not possible that 
at one instance in a temporal [act] of intellectual apprehension He would 
apprehend them as existing, not nonexisting, and at another instance [in 
a state of ] nothingness, nonexisting. For then each of the two situations 
would have an intellectual concept apart from the other, neither of the 
two concepts remaining with the other, and thus the Necessary Existent 
would be of a changeable essence. 

(15) Moreover, when corruptibles are intellectually apprehended in 
terms of the quiddity denuded [of matter] and the things that attach to it 
that are not individualized, they are not intellectually apprehended inas- 
much as they are corruptible. If apprehended inasmuch as they are con- 
nected with matter and the accidents of matter, with a [particular] time 
and individuation, they would not be intellectually apprehended but would 
be sensed or imagined. We have shown in other books that each sensible 
representation and each imaginative representation is apprehended inas- 
much as it is either a sensory or imaginative representation by an organ 


oly YAY‏ من الشعاء 


وأنه ماهية مجردة ذاته لها . وهنا تقديم وتاخير فى ترتيب المعانى » والغرض الحصل شىء 
xl‏ الاي Coy VV ginny Wle OS Gl gh ob‏ ف كه TN‏ 

OY)‏ ولیس يجوز أن يكون واجب الوجود يعمّل الأشياء من الأشياء » وإلا 
فذاته إما متقومة بما يعقل» فيكون نقومها بالأشياء ؛ وإما عارضة لها أن تعمّل» فلا 
تكون واجبة الوجود من كل جهة؛ وهذا محال. ويكون لولا أمور من خارح لم يكن 
هو بحال» ويكون له حال لا يلزم عن ذاته بل عن غيره فيكون لغيره فيه تير . والأصول 
ley [TON] Im les AML‏ أشني aly‏ مد كل ورك ye fied‏ ا gh be‏ مرا 
els, RaW ASG ty a AACN Clo go gall Lae gay ot‏ ارلا 
es,‏ الت اضر . 

OE)‏ ومن وجه آخر لا يجوز أن يكون عاقلا لهذه المتخيرات مع تغيرها من حيث 
هی متغيرة عقلا زمانيا مشخصا بل على نحو آخر نبينه. فإنه لا يجوز أن يكون Jeni’‏ 
عمّلا زمانيا منها أنها موجودة غير معدومة» وتارة يعمّل عملا زمانيا منها أنها معدومة غير 
موجودة» فيكون لكل واحد من الأمرين صورة Ae‏ على dae‏ ولا واحدة من الصورتين 
تبقى مع الثانية؛ فيكون واجب الوجود متغير الذات. 

)٠١(‏ ثم الفاسدات إن عملت بالماهية المجردة ey‏ يتبعها ما لا يتشخص لم تعمل 
ما هى فأسدة» Oly‏ أدركت با ھی مقارنة لادة وعوارص مادة ووقت وتشخص لم تكن 
معقولة بل محسوسة أو متخيلة؛ ونحن قد بينا فى كنب أخرى أن كل صورة محسوسة 
وكل صورة UD ULE‏ تدرك من حيث هى محسوسة أو متخيلة بآلة متجزئة. Sy‏ 
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that is divisible." And, just as the affirmation of many acts for the Necessary 
Existent is [to attribute] to Him imperfection, so would the affirmation of 
many acts of intellectual apprehension. Rather, the Necessary Existent 
apprehends intellectually all things in a universal way; yet, despite this, no 
individual thing escapes His knowledge. Not [even] the weight of an atom 
in the heavens and the earth escapes Him." This is one of the wonders 
whose conception requires the subtlety of an inborn, acute intelligence, 

(16) As for the manner of this, it [takes place] because, when H 
intellectually apprehends His cssence and apprehends that He is the 
principle of every existent, He apprehends the principles of the existents 
[that proceed] from Him and what is generated by them. There is, am ong 
the things that exist, nothing that 1s not in some manner necessitated by 
Him [as] cause—this we have shown. The collision of these causes results 
in the existence of particular things. The First knows the causes and their 
corresponding [relations]. He thus necessarily knows to what these lead, 
the time [intervals] between them, and their recurrences. For it 15 not 
possible that He knows [the former principles} and not this. He would thus 
apprehend particular things inasmuch as they are universal—I mean, 
inasmuch as they have attributes. If these [attributes] become specified 
individually in [the particulars], [this takes place] in relation to an indi- 
viduated time or an individuated circumstance. If this circumstance 15 also 
[simply] apprehended with its attributes, it will be in the same position 
as [the particulars].'* But, inasmuch as [these attributes] would depend 
on principles where the species of each is [confined] to its individual 
[instance], they are attributed to individual things. 

(17) We have said that such dependence may give these individuals a 
description! and a characterization confined to [each of] them. If that 
individual is one of the things that are for the intellect also an individ- 
ual, then the intellect would have access [for apprehending] the thing 
described. This is the individual which is the only one of its species and has 
no similar—as, for example, the sphere of the sun or Jupiter.” If, how- 
ever, the species is spread out in individuals, the mind will have no access 
to that thing’s description, unless this [individual] is directly referred to 
initially, as you have known. 

(18) We resume [what we were discussing] and say: Just as if you 
[are in the position to] know all the heavenly movements, you would 
then know every eclipse and every particular conjunction and disjunction 
in its concrete existence, but in a universal way. For, regarding a certain 


OLY YAA‏ من الشفاء 


أن إشات كثير من الأفاعيل للواحب الوحود نقص له كذلك OL]‏ كثثر من MN‏ 
بل واجب الوجود Jin Ul‏ کل شىء على نحو IE‏ ومع ذلك فلا يعزب عنه شىء 
شخصى» ولا يعزب عنه مسال ذرة فى السموات ولا فى الأرض. وهذا من العجايب الى 
يحوبح تصورها إلى لطف فريحة . 

ATU, )17(‏ ذلك» فلأنه إذا عمّل ذاته وعمّل أنه مدأ كل موجودء عمل أوائل 
الموجودات عنه وما يتولد عنها » ولا شىء من الأشياء يوجد إلا وقد صار من جهة 
ما واجبا بسببه؛ وقد بينا هذا . کون هذه الأسباب gol,‏ بمصادماتها إلى أن توجد 
[PJ‏ عنها الأمور الجزئية . والأول بعلم الأسباب ومطابقاتها » فيعلم ضرورة ما gots‏ 
إليها » وما ببنها من الأزمنة وما لها من العودات؛ لأنه ليس يمكن أن يعلم تلك ولا يعلم 
هذاء فيكون مدركا للأمور الحزئية من حيث هى AE‏ أعنى من حيث لها صفات. وان 
oly ISLS as ees‏ ستشخض اوعدا د ل اعرف :نك 
الحال بصفاتها كانت أيضا jes‏ [لكتها ]' تستند إلى مبادئ كل واحد منهانوعه فى 
ade‏ كد إلى انور iat‏ 

(AV)‏ وقد قلنا : إن مثل هذا الاستناد قد يجعل للشخصات رسما ووصما 
pale‏ عليها . فإنكان ذلك الشخص مما هو عند العقل شخصى أيضاء كان Jia‏ 
إلى ذلك المرسوم سبيل» وذلك هو الشخص الذى هو واحد فى نوعه لا نظير cal‏ ككرة 
الشمس مثلاء أوكالمشترى . وأما إذا كان النوع منتشرا فى الأشخاص» لم یکن للعقل إلى 
رسم ذلك الشىء سبيل إلا أن يشار إلبه ابتّداء على ما عرفنه . ونعود فنقول: 

(18) كما أنك [اذا]' تعلم حركات السماويا ت كلها » ذأنت تعلم كل كسوف وکل 
اتصال وکل انفصال جزئی يكون بعینه ولكى على نحو کلی؛ لأنك تقول فى كسوف ما إنه 


لکوتھا› لكنها ب ' ساقطة. اذاء ب» بع» د» ص 
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eclipse, you would say that it is an eclipse that occurs after a period of 
motion of a certain [orb] in such and such northerly position; that it is half 
[an eclipse]; that the moon dissociates from it to take a position opposite 
such and such [an orb]; that, between it and a similar one, either preced- 
ing or succeeding it, there is such and such a period—likewise between 
the states of the other two eclipses—so much so that you would not sup- 
pose any accidental occurrence of these eclipses which you would not 
know; but you would know it universally. [This is] because this meaning 
can be predicated of many eclipses, the state of each being identical with 
this [one]. You would know, however, through some argument, that that 
eclipse will only be a certain specific one. This does not remove univer- 
sality [from it], if you remember what we have previously said.'© 

(19) Despite all this, however, it may not be possible for you to judge 
at this moment the existence or nonexistence of this eclipse, except by 
knowing the particulars of [the celestial] motions through sensory obser- 
vation and by knowing the temporal interval between this observed [thing] 
and that eclipse. This is not the same as your knowing that, among the 
[celestial] motions, there is a particular motion whose characteristics are 
identical with what you have observed, and that there is between it and 
the second particular eclipse such and such [an interval in time]. For it is 
possible for you to know this by this type of knowledge, but not to know it 
at a time in which it is doubted whether [the motion] exists. Rather [in 
the latter case] there must have occurred to you by observation something 
[directly] referred to, so as to [allow you to] know the state of that eclipse. 

(20) If someone!” disallows naming this knowledge of a particular in 
a universal way, there is no [need] to argue with him. For, our purpose 
in this is something else—namely, to make known how particular things 
are known and apprehended by a knowledge and an apprehension in terms 
of which the knower undergoes change, and how they are known and 
apprehended by a knowledge and an apprehension in terms of which the 
knower does not undergo change. For if you knew the state of affairs of 
eclipses as you now exist, or if you were always existing, you would have 
knowledge not of the absolute eclipse but of every existing eclipse. More- 
over, the existence of that eclipse and its [subsequent] nonexistence will 
not change anything in you, for your knowledge in the two states would be 


YAA‏ الإإهيات من الشهاء 


كسوف يكون بعد زمان حركة يكون لکذا من US‏ شماليا نصفيا » ينفصل الفمر منه إلى 
alae‏ ووو كرن tug ey‏ كتوفت مله سار gal‏ ق كا و SCS‏ 
حال الكسوفين الآخرين o>‏ لا تقدر عارضا من عوارض تلك الكسوفات إلا علمّه, 
seem ad gall Ihe GY AS cake SS,‏ ان oS Je frre‏ کر ک rely‏ 
منها يكون حاله تلك الحال. AÍ‏ تعلم لحجة ما أن ذلك الكسوف لا يكون إلا واحدا 
]1[ بعينه» وهذا لا يدفم الكلية إن oS‏ ماقلناه من قىل . 

lS, (8)‏ مع هذا AS‏ را لم يجز أن SS‏ فى هذا الآن بوجود هذا الكسوف 
أو لا وجوده» إلا أن تعرف جزئات الحركات بالمشادهة الحسية» وتعلم ما بين هذا المشاهد 
sy‏ ری ل وقد هذا رو و ال ESTE‏ 
ف onl‏ و و کی ا انان ذلك قن يهو ان 
تعلمه على هذا النوع من العلم ولا تعلمه وقت مابشك فيه أنها هل هى موجودة؛ بل يجب 
أن يكون قد حصل لك بالمشاهدة شىء مشار إليه حى تعلم حال ذلك الكسوف . 

x)‏ فإن منع مانم أن يسمى هذا معرفة للجزء من جهة AK‏ فلا مناقشة معه؛ 
ob‏ غرضنا الآن فى غير ذلك» وهو فى تعريفنا أن الأمور الجزئية كيف تعلم وتدرك علما 
وإدراكا ينغير معهما العالم» وكيف يعلم ويدرك علما وإدراكا لا بنغير معهما العالم. فإنك 
ذا bp SI pl cade‏ كذ وچو که ارو OS‏ هرا Lala‏ كو Y phe ib‏ 
بالكسوف المطاق» بل بكل كسوف كائن ؛ ثم كان وجود ذلك الكسوف وعدمه لا يغير 
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one and the same—namely, that an eclipse exists, having certain qualities, 
[and will take place] after a certain [other] eclipse or after the presence 
of the sun in the meridian in a certain way during such and such a period 
([the eclipse] occurring after such and such [an event]), and [that], after 
it, such and such an event will take place. This intellectual act on your 
part would be true before that eclipse, during it, and after it. 

(21) If, however, you introduce time into this, whereby at a given 
time you know that that eclipse does not exist and then at another time 
that it exists, then your [former] knowledge ceases when [the eclipse] 
exists, but a new knowledge comes to be. There will then be in you the 
change to which we have referred. And it would not be true that you are 
in [the same state] at the time of the clearing [of the eclipse] as you 
were before [its] clearing. This [applies to you] who are temporal and 
exist in moments of time. But the First, who does not enter time and its 
governance, is remote from making a Judgment in terms of this time and 
that time by way of His being in it and by way of this [involving] a new 
judgement on His part and a new knowledge. 

(22) Know that you arrive at knowing particular eclipses only because 
of your knowledge of all their causes and [because] of your knowledge of all 
that is in the heaven. If knowledge of all their causes and [the] existence 
[of these causes] takes place, then one moves from them to [knowledge 
of] all [their] effects. We will be showing this [which has been] previously 
[mentioned] with more explanation. You will thus know how He has knowl- 
edge of the hidden. You will [also] know there how the First, through His 
essence, knows all things; that this is because He is the principle of all 
things; and that He knows things in [terms of] their states, since He is the 
principle of a thing or things whose states and movements are such and 
such, and [knows] that such and such [things] result from them, [know- 
ing this| to the utmost detail and in the order that necessarily belongs to 
this detail in terms of what is received and what is conveyed. These 
things, then, would be the keys of the hidden things which no one knows 
save He. God is the most knowing of hidden things; He is the knower of 
the unseen and the seen; and He is the Mighty, the Wise. 


PAPDA] الإلهمات من‎ YQ. 


منك أمرا . فإن علمك فى الخالين يكون واحداء وهو أن كسوفا له وجود بصفات MS‏ 
ع Ma SE al CS‏ 
وقد كذا Ky‏ نهد [Mell]‏ عاك Bole‏ قزل ذلك الكشوف dary‏ وه 

LB (19)‏ إن ق cls Od glo‏ ليق ان متروض Vn gl‏ كتير 
لبس بموجود » ثم علمت فى آن oT‏ أنه موجود » لم ببق علمك ذلك عند وجوده» بل 
يبحدث علم آخرء gS,‏ فبك التغير الذى أشرنا إلبه. ولم يصح أن تكون فى وقت 
الانجلاء على ما كنت [YAY]‏ قبل الانحلاء » هذا وأنت زمانى ily‏ . ولكى الأول الذى 
لا يدخل فى زمان وحكمه؛ فهو بعيد أن يحكم حكما فى هذا الزمان وذلك الزمان من 
حيث هو فيه ومن حيث هو حكم منه جديدا ومعرفة جديدة . 

(YY)‏ واعلم أنك if‏ کت توصل إلى إدراك الكسوفات الحزئية لإحاطتك بجميع 
أسابها » وإحاطتك بكل ما فى السماء . فإذا وقعت الإحاطة بجميع أسبابها ns‏ 
اقل متها إلى جميع المسببات . ونحن سنبين هذا من ذى قبل بزيادة كشف. فتعلم كيف 
يعلم الغيب وتعلم من هناك أن الأول من ذاته كيف يعلم كل شىء » وأن ذلك لأنه ميدأ كل 
شىء » وبعلم الأشياء من Ye‏ إذ هو Lae‏ شىء أو أشياء حالها وحركاتها كذاء وما 
ينم عنها كذا » إلى التفصيل بعده» ثم على الترتيب الذى يلزم ذلك التفصيل لزوم التعدية 
والتأدبة . KS‏ 9 هذه الأشياء مفااتيح الغيب انى لا يعلمها أحد إلاهوء فالله أعلم بالغيب 
وهو عالم الغيب والشهادة وهو العزيز الحكيم . 


` العقد. العمل ب» Jb‏ 
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Chapter [Seven] 


On the relation of the intelligibles to Him; 
on making it clear that His positive and negative attributes 
do not necessitate multiplicity in His essence; that to Him 
belongs supreme splendor, the loftiest majesty, and infinite glory; 
on explaining in detail the state of intellectual pleasure 


(1) Furthermore, it must be known that when it is said of the First, 
“intellect,” it is said in the simple sense that you have known in tae 
Psychology, that in Him there is no variety of forms arranged and differing, 
such as there is in the [human] soul, in the sense previously [discussed] 
in the Psychology.' For this reason He intellectually apprehends things all 
at once, without being rendered multiple by them in His substance, or 
their becoming conceived in their forms in the reality of His essence.’ 
Rather, their forms emanate from Him as intelligibles. He is more worthy 
to be an intellect than the forms that emanate from His intellectuality. 
Because He intellectually apprehends His essence, and that He is the 
principle of all things, He apprehends [by] His essence all things. 

(2) Know that the intelligible meaning may be derived from the 
existing thing, as happens when, by astronomical observation and sensa- 
tion, we ourselves apprehend from the celestial sphere its intelligible 
form. The intelligible form, however, may not be taken from the existent, 
but conversely—as, for example, [when] we intellectually apprehend the 
form of a building which we invent and this intelligible form moves our 
organs until we bring about its existence. Thus, it would not have [first] 
existed and then we intellectually apprehended it, but [first] we intellec- 
tually apprehended it and then it existed. And this is the relation of the 
whole to the First Intellect, the Necessary Existent. For He intellectually 
apprehends His essence and what His essence necessitates. He knows 
from His essence the manner in which the good comes to be in all [things]. 
Thus, the form of the existents follows the intelligible form He conceives 
in the intelligible order [which is conceived by] Him, [but] not in that it 
follows it as light follows that which gives light and warming [follows] 
heat. Rather, He knows the manner in which the order of the good [takes 
place] in existence and that it [proceeds] from Him; and He knows that 
existence emanates from this act of knowing, according to the ranking 
that He intellectually apprehends as good and as order. 


5 لإهيات من الشناء 


] السابع‎ Jaci] 
(ز) فصل‎ 
وفى إيضاح أن صفاته الإ يجابية والسلبية‎ call فى نسبة المعقولات‎ 
PAI لا توجب فى ذاتهكثرة» وأن له اليهاء الأعظم والجلال‎ 
والمجد الغير المُناهى » وفى تفصيل حال اللذة العقلية‎ 


)9( ثم يجب أن يعلم أنه إذا قيل Jae‏ الأول قيل على المعنى السبط الذى عرفته 
فى كناب النفس» وأنه ليس فيه اختلاف صور مترتبة متخالفة كما يكون فى النفس على 
[PVE] gull‏ الذى مضى فى كناب النفس؛ فهو لذلك يعمل LEY‏ دفعة واحدة من 
غير SGI‏ بها فى جوهره» أو تتنصور فى iio‏ ذاته بصورها » بل تفيض عنه صورها 
laws‏ وهو ول ييا د Su‏ غا فن تلك ppc‏ اا كن Ae Nae‏ و ا 
وأنه مبدأ كل شىء» Sind‏ من ذاته كل شىء . 

(؟) واعلم أن المعنى المعقول قد بؤخذ من الشىء الموجود » كما عرض أن أخذا 
ر عن عالق الصو وكين توراه الا ونه دكن العو eS al All‏ رة 
عن الموجود » بل بالعكس » كما أنا نعل صورة بنائبة تخترعها » ثم تكون تلك الصورة 
المعقولة محركة لأعضائنا إلى أن نوجدها . فلا تكون وجدت فعقلناها ؛ Lts Sy‏ 
aay ore ys‏ لكل Meal It‏ الأول opel ol‏ هو يي RA‏ 
توجبه ذاته» وبعلم من ذاته كيفية كون الخير فى الكل» Ab‏ صورته المعقولة صورة 
الموجودات على النظام العتول case‏ لاعن انها تابعة pst‏ الضوء المضىء والإسخان 
للحار» بل هو عالم LEK,‏ نظام الخير فى الوجود » وأنه عنه» وعالم gh‏ هذه العالمية يفيض 
عنها الوجود على od pl‏ الذى يعمّله خيرا ونظاما . 
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(3) [He is] a lover of His essence, which is the principle of all order 
and good inasmuch as [His essence] is such [a principle]. Thus, order of 
the good becomes an object of His love accidentally. He is not, however, 
moved toward this by desire. For He does not undergo influence from 
[this order} at all. He desires and seeks nothing. This, then, is His will, 
which is devoid of [any] deficiency brought about by desire and [any] dis- 
turbance in the quest of some objective. 

(4) Nor should it be thought that, if the intelligibles with Him have 
forms and multiplicity, the multiplicity of the forms He intellectually 
apprehends would constitute parts of His essence. How [can this be} when 
they are posterior to His essence? For His intellectual apprehension of 
His essence is identical with His essence; and of [His essence] He intellec- 
tually apprehends everything posterior to Him. Hence, His intellectual 
apprehension of His essence 1s the cause of His intellectual apprehension 
of what is posterior to His essence. Thus, His intellectual apprehension of 
what is posterior to His essence is the effect of His intellectual appre- 
hension of His essence. The intelligibles and concepts, however, which 
He has posterior to His essence are intellectually apprehended in the 
manner of intellectual intelligibles, not [in the manner of things appre- 
hended] by the soul. With respect to them, He has only the relation of 
the principle from which [something] proceeds, not [of something] in it. 
Rather, they are relations [arranged] in order—one prior to another— 
even though coexisting, not preceding or succeeding [one another] in 
time. Hence, [for Him] there is no passage in the intelligibles [from one 
intelligible to another]. 

(5) It should not be thought that the intellectual relation belonging to 
[the intelligibles] is for them a [haphazard] relation, obtaining in which- 
ever way they happen to exist. Otherwise, every principle of a form in 
matter, where that form is of a nature that is intellectually apprehended 
by some means by way of abstraction and the like, would have to be an 
intellect in actuality. Rather, this relation belongs to them when they are 
in a state of being intellectually apprehended. If [the relation were to 
obtain] with respect to their existence in external reality [only], then [the 
First} would intellectually apprehend only those that exist all the time 
and would not apprehend the nonexistent among them until they exist in 
external reality. Hence, He would not intellectually apprehend of Himself 
that He is the principle of that thing in [its proper] order, except when He 
becomes a principle (for its existence].* [As such,} He would not be intel- 
lectually apprehending His essence, because His essence is of a nature 


YAY‏ الإلهيات من الشماء 


)1( وعاشق ذاته الى هی مدا كل نظام وخير من حيث هی كذلك» فبصير 
نظام الخير معشوقا له بالعرض» لكنه لا يتحرك إلى ذلك عن شوق؛ فإنه لا ينفعل 
منه ألبنةء GLAM,‏ شيا ولا يطلبه. فهذه إرادته الخالية عن نقص يجلبة شوق وانزعابم 
قصد إلى غرض [RE].‏ 

la Vy )4(‏ انه لى كنك ye one OM yell‏ وكترق كنك الور A‏ 
Ugly‏ الحواء Salil‏ وك GSS pty‏ عق GY SAIS‏ عل ا calls‏ وت Sin‏ كل 
ay Leas dle aiid ald Gow Le‏ ةا ند ا Le‏ هوا de ASI alas Sylar‏ ان 
المعقولات والصور الى له بعد ذاته oe Le‏ معقولة على نحو المعقولات العقلة لا النفسانية؛ 
Udy‏ له إلها إضافة المبدأ الذى يكون عنه لا فيه» بل إضافات على الترتيب بعضها قل 
بعض » وا نکانت معا لا تتقدم ولا تتآخر فى الزمان. فلا يكون هناك اننال فى المعولات . 

)0( ولا بظن أن الإضافة العقلية إليها إضافة إليها كيف وجدت. Yy‏ لكان كل 
نذا ضوزة فى op tale‏ :شان تلك الصورة أن تل pate‏ ما ya yp‏ وغيره» يكون 
هو عمّلا بالفعل» بل هذه الإضافة إليها وهى بحال معقولة. ولو كانت من حيث وجودها 
فى الأعيان» لكان UL‏ يعمل ما يوجد فى كل وقت ولا Jin‏ المعدوم منها فى SLEW‏ 
إلى أن يوجد » فيكون لا يعقل من نفسه أنه مبدأ ذلك الشىء على الترتيب إلا عندما 
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that all existence emanates from it. [Moreovcr,] its apprehension of [itself | 
inasmuch as it is of such a nature necessitates its apprehension of the 
other, even if it does not [yet] exist. Hence, the Lordly Knower knows 
[both] realized and possible existence, and His essence would have a rela- 
tion to [the intelligibles] inasmuch as they are intellectually apprehended, 
not inasmuch as they have existence in external reality. 

(6) It remains for you to examine the state of their existence as 
intellectually apprehended, as to whether they exist in the essence of the 
First as necessary concomitants that are consequent on Him; or whether 
they have an existence separate from His essence and the essence of 
other[s] as separate forms, having an order placed in the region of Lord- 
ship; or [to examine them] with respect to their existing in an intellect 
or soul, becoming imprinted in either one of the two when the First 
apprehends these forms. Thus [in the latter case] that intellect or soul 
would be akin to a subject for these intelligibles, and [these latter] would 
be intellectually apprehended by [the intellect or soul] as existing in [the 
intellect or soul] and intellectually apprehended on the part of the First 
as [proceeding] from Him. [Moreover,] the First would apprehend intel- 
lectually by His essence that He is the principle for them. Thus, among 
the assemblage of these intelligibles, there would be the intelligible that 
has the First as its principle without an intermediary, its existence, on 
the contrary, emanating from Him first; and emanating from Him sec- 
ondarily [would be] the intelligible that has [the First] as a principle, 
[but] through mediation. This, then, would be the state of affairs with 
the existence of these intelligibles, even though their imprinting is in 
one thing. Some, however, would be prior, some posterior, according to 
the order of the causal and the being caused. 

(7) If these things impressed in that thing [whether intellect or soul] 
are among the effects of the First and are, hence, included among the 
things of which the First intellectually apprehends His essence to be a 
principle, then their proceeding from Him would not be in accordance 
with what we have said—namely, that, if He intellectually apprehends a 
good, it comes to be—because they are identical with His very intellectual 
apprehension of the good, or else the matter would regress [infinitely. 
This is] because He would need to apprehend intellectually [the fact] that 
they have been intellectually apprehended, and so on ad infinitum, which 
is impossible; and, hence, they would be identical with His very intellec- 
tual apprehension of the good. If, then, we say that, when He intellectually 
apprehended them, they came to be without there being with them 


vay‏ الإلهيات من الشفاء 


pes‏ ميدأ ؛ قلا يعثل SI‏ لان ذاته من GLE‏ أن يفيض عنها كل وحنود» وإدرا كها من 
حيث LE‏ أنها كذا يوجب إدراك الآخر وإن لم يوجد . فيكون العالم الربوبى محيطا 
بالوجود الحاصل والممكن» ويكون لذاته إضافة إليها من حيث هى معقولة لا من حيث 
ها OEM bogey‏ 

)1( فبقى لك النظر فى حال وجودها معقولة أنها تكون موجودة فى ذات الأول 
كاللوازم الى cated‏ أويكون لها وجود SIG les‏ وذات غيرهكصور مفارقة على ترتيب 
موضوعة dhe BIN]‏ الربوبية» أو من حيث هى موجودة فى Ji‏ أو نفس إذا Jie‏ 
الأول هذه الصور» ارتسمت فى أيها كان شكون ذلك العقل أو النفسكالموضوعة للك 
الصور المعقولة» وتكون معقولة له على أنها ca‏ ومعولة من الأول على أنها عنه ؟ ويعفل 
الأول يق eb‏ سد ليا فك وق die‏ ن ال boy‏ تقول مه انال سد 
له بلا واسطة» بل يفيض وجوده عنه أولاء وما المعقول منه أنه ميدأ له بتوسط فهو يفيض 
عنه ثانا . وكذلك يكون JULI‏ فى وحود تلك المعقولات» وإن كان ارتسامها فی شیء»› 
واحد . SÁ‏ بعضها قبل وبعضها بعد » على الترتيب السببى والمسببى . 

(Y)‏ وإذاكانت تلك الأشياء المرتسمة فى ذلك الشىء من معاولات الأول » فتدخل 
فى جملة ما الأول يعمّل ذاته مدا لها » فيكون صدورها عنه لیس على ما قلنا من أنه 
إذا عقل خيرا وجد لأنها نفس عقله الخيرء أو يتسلسل الأمر؟ a‏ يحتابج أن Jin‏ أنه 
عقلت» وكذلك إلى مالا نهاية» وذلك محال» فهى نفس alis‏ للخير . فإذا قلنا لما عمّلها 
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another act of intellectual apprehension—their existence being nothing 
other than acts of intellectual apprehension—this would be as though 
we had said, “Because He apprehended them intellectually, He appre- 
hended them intellectually,” or, “Because they came to exist from Him, 
they came to exist from Him.” 

(8) If you make these intelligibles parts of His essence, then multi- 
plicity will take place. If you make them consequential [concomitants] of 
His essence, then there would occur to His essence that which would not 
be a necessary existent with respect to them— [this] because of its adhe- 
sion to the possible existent. If you make them things separated frora 
every entity, then the Platonic forms would occur. If you render thera 
existent in some mind, then there would take place the impossible [con- 
sequences] we have [just] mentioned before this. 

(9) You must, hence, exert your utmost effort to extract yourself 
from this difficulty and guard yourself against [the error of] rendering 
His essence multiple. You must not heed [the fact] that His essence is 
taken conjoined to some relation whose existence is possible. For [His 
essence | is not a necessary existent inasmuch as it is a cause for the exis- 
tence of Zayd, but with respect to itself. You must know that the Lordly 
world is very great. You must know that there is a difference between the 
emanation from a thing of a form whose nature is to be intellectually 
apprehended and the emanation from a thing of an intelligible form 
inasmuch as it 15 intellectually apprehended without anything additional. 
He intellectually apprehends His essence as a principle for the emanation 
of every intelligible, inasmuch as it is an intelligible that is caused, just 
as He is a principle of the emanation of every existent inasmuch as it is a 
caused existent. You must exert yourself diligently in reflecting on the 
principles [already] given and those that will be given, so that what ought 
to become clear may become clear to you. 

(10) The First intellectually apprehends Himself and the manner in 
which the order of the existing in all [things] exists in this order because 
He intellectually apprehends it as® [something] that 15 emanated, gener- 
ated, existing. [Now,] everything whose existence is known (the manner 1n 
which it comes into being from its principle being [known] to its principle) 
and which is a good that is not incompatible [with the order of the good] 
(being a consequence of the goodness of the essence of the Principle and 
its perfection, both of which are loved for their own sake)—[such a thing] 
is willed. But what is willed by the First is not [willed] in the manner in 
which [something] is willed by us, where He would then have a purpose 


۹4 الإلهمات م APSA]‏ 


وجدت» ولم یکن معها عمّل آخرء ولم یکی وجودها إلا أنها WEY SUB cokes‏ قلنا 
a‏ عتلها عملهاء أو لأنها وحدت عنه وجدت عنه. 

CAND وإن جعلتها لواحق‎ SG جعلت هذه المعوقلات أجزاء ذاته عرض‎ gly (A) 
الوجود . وإن جعلتها‎ SE عرض لذاته أن لا يكون من جهتها واجب الوجود لملاصفته‎ 
:ما‎ Jie Barge ye غرضت الصور الا لاطو وان جملا‎ cold لكل‎ Byles امور‎ 
[YA]. SAL قبل هذا من‎ ES ما‎ Lal عرض‎ 

(A)‏ فينبغى أن WS‏ جهدك فى التخلص من هذه الشبهة» وتتحفظ أن لا تكثر 
ذاته» ولا تبالى بأن تكون ذاته مأخوذة مع إضافة ما بمكئة الوجود . فإنها من حيث هى 
علة لوجود زيد ليست بواجبة الوجود بل من حيث ذاتها . وتعلم أن العالم الربوبى عظيم 
جداء وتعلم أنه فرق بين أن يفيض عن الشىء صورة من شانها أن تعقل» وأن يفيض عن 
الشىء صورة معقولة من حيث هى معقولة بلا زيادة. وهو يعمل ذاته مدا لفيضان كل 
eae‏ شوو ةاوه و لان وجوه من -حيث هو موجود 
معلول. ثم af‏ فى امل الأصول المعطاة والمستقبلة ليتضح لك ما ينبغى أن ينضح . 

IB (+)‏ يعمّل wd‏ ونظام الخير الموجود فى الكل أنه كيف يكون بذلك النظام» 
S‏ بعقله وهو GT pone‏ موجود . وكل معلوم الكون» وجهة الكون عن ميدئه عند 
مبدئه» وهو خير غير مناف» وهو تابع لخيرية ذات المبذاً وكمالها المعشوفين لذاتيهماء 
فذلك الشىء مراد . لکن ليس مراد الأول هو على نحو مرادنا Sm‏ يكون له فيما يكون 
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regarding that which proceeds from Him—this is something whose 
impossibility it seems you have [already] known and which you will know 
[again]. Rather, He in Himself wills this type of purely intellectual will- 
ing. His life also is this very same thing. For the life which we have is 
completed from means of apprehension and action—namely, the 
imparting of motion—both [being] emitted by two different powers. 
[Now,] it is correctly [established] that [with the First] the very object of 
His apprehension—namely, that which he intellectually apprehends of 
the whole—is the cause of the whole and is itself the principle of His 
action. This is the bringing into existence of all [things]. Hence, one idea 
pertaining to Him consists in being [both an act of ] apprehending and a 
way of bringing into existence. Thus, life, in His case, does not need two 
powers so as to be completed by two powers. Nor is life, with respect to 
Him, other than knowledge, all this belonging to Him in Himself. 

(11) Moreover, if the very existence of the intelligible forms occur- 
ring in us (and thus becoming a cause of the [externally] existing artifi- 
cial forms) were sufficient for the generation from them of the artificial 
forms—T(this] in that their forms are, in actuality, principles of [the 
things] of which they are forms—then the intelligible with us would be 
the very same thing as power. This, however, is not the case. Rather, their 
existence is not sufficient for this but needs a renewed will, springing 
forth from an appetitive power through which together the motive power 
is moved, and it moves [in its turn] the nerve and the instrumental 
organs, then the external instruments, then matter. For this reason, the 
very existence of these intelligible forms is neither power nor will. 
Rather, the power in us is perhaps with the motive principle, while this 
[intelligible] form moves the principle of power, becoming thereby that 
which moves the mover. 

(12) Hence, the will of the Necessary Existent does not differ in 
essence from His knowledge, nor does it differ in meaning from His 
knowledge. For we have shown that the knowledge belonging to Him 1s 
identical with the will that belongs to Him. Likewise, it has become evi- 
dent that the power belonging to Him consists in His essence being an 
intellectual apprehender of the whole in [such] a way that the appre- 
hension is a principle of the whole, not derived from the whole, and a 
principle in itself, not dependent on the existence of anything. This will, 
in the form we have ascertained (which is not connected with a purpose 
within the emanation of existence), is nothing other than emanation 
itself. And this is munificence. Now, we have ascertained for you [the state 


Yao‏ الإلهمات من الشماء 


عنه غرض» فكانك قد علمت استحالة هذا وستعلم» بل هو لذاته مريد هذا النحو من 
الإرادة Leal‏ الحضة. وحباته هذا ane Lal‏ فإن bce ULL‏ تكمل بإدراك وفعل 
هو التحريك Shan‏ عن قوتين مختلفتين. وقد صح أن نفس مدركه - وهو ما يعمله عن 
الكل - هو سبب الكل وهو بعينه مبدأ فعله. وذلك إيجاد الكل ؛ فمعنى واحد منه هو 
إدراك وسبيل إلى الإيجاد . فالحياة منه ليس مما تقر إلى قوتين حتى تنم fy se‏ ولا الحياة 
منه غير العلم وکل ذلك له بذاته. 

)99( وأيضا فإن الصور المعقولة النى تحدث فينا فتصير سببا للصورة الموجودة 
الصناعية لوكانت بنفس وجودها كافية لآن تكون منها الصور الصناعية - بأن تكون صورها 
بالفعل [PV]‏ مبادئلما هى له صور - لكان المعقول عدن هو بعينه القدرة. ولكن لبس 
كذلك» بل وحودها لايكفى فى ذلك» لكن يحنابج إلى إرادة متجددة Eana‏ من قوة شوقية 
تتحرك منهما معا القوة الحركة فتحرك العصب والأعضاء الأدوية» تم chon LINAS‏ 
ثم تحرك المادة . فلذلك لم يكن نفس وجود هذه الصور المعقولة قدرة ولا إرادة» بل عسى 
sal‏ فنا غو AM‏ الك لله وعد الصورة رة الد افدر كن م DAE‏ 

(Y)‏ فواجب الوجود ليست إرادته مغايرة الذات لعلمه, ولا مغايرة p geall‏ لعلمه. 
ققد بينا أن العلم الذى له بعينه هو الإرادة الى له. وكذلك قد تبين أن القدرة الى له 
هی کون ذاته عاقلة لکل عمّلا هو مدا للكل لا مأخوذا عن الكل Vey‏ بذاتهء لا 
بتوقف على وحود شىء . وهذه الإرادة على الصورة اللى حمقناها الى لا تتعلق بغرض 
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of affairs] regarding the matter of [divine] munificence, [and,] if you 
remember it, you would know that this will is itself munificence. If [fur- 
ther] ascertained, [it would be shown that] the primary attribute of the 
Necessary Existent consists in His being a “that [He is]” and an existent.’ 
Then, [respecting] the other attributes, some will include the meaning 
of this existence with [something] additional, [and] some [will include the 
meaning] of this existence with a negation. Not one of [the attributes] 
necessitates at all either multiplicity or difference in His essence. 

(13) Thus, those [attributes] that intermix with negation [are such 
that, for example,] if one, without due respect, says of the First that He 
is a substance, he would not mean [anything] but this existence with the 
negation of His being in a subject. And if he says of Him “one,” he would 
mean only this existence itself, where either quantitative and categorical 
division are negated of Him or else a companion is negated of Him. If he 
says [that He is] intellect, intellectual apprehender, and intelligible, he 
would mean in reality only that this pure being” [is such that] the possi- 
bility of mixing with matter and its attachments is negated of Him, with 
the consideration, however, of [there being] some relation. If he says of 
Him “first,” He would mean only the relating of this existence to the 
whole. If he says of Him “powerful,” he would mean by it only that He is 
the Necessary Existent, to which is added that the existence of [what is] 
other than Him truly comes about only from Him in the manner that has 
been mentioned. If he says of Him “living,” he would mean only this 
intellectual existence taken in relation to the whole, which is also intel- 
lectually apprehended in the second intention, since the living is one who 
is an apprehender and an enactor. If he says of Him “willer,” he would 
mean only that the Necessary Existent’s being with His intellectuality— 
that is, the negation of matter from Him—is the principle of the entire 
order of the good, and that He intellectually apprehends this. This would, 
hence, be composed of a relation and a negation. If he says of Him 
“munificent,” he would have meant it by way of this relation with nega- 
tion with the addition of another negation—namely, that He does not 
seek an objective for Himself. If he says of Him “good,” he would only 
mean either [the fact] that this existence is free from mixing with what is 
in potency and deficiency—and this is negation—or His [state of] being 
the principle of every perfection and order, this being a relation. 


TAS‏ الإلهمات من الشماء 


PONE ee 
تكون الصغة‎ ciis رومت ن هده الإرادة نقسها تكون جوداء وإذا‎ 
نم الصمات | الأخرى بعضها يكون المعنى فها‎ E الوجود أ‎ aah 
هذا الوجود مع سلب» ولیس ولا واحد متها موجبا‎ (ny lal ye هذا الوجود‎ 
ف كاله كار التقولا بقار‎ 
إنه جوهرء لم‎ Bl فاللوانى تخالط السلب أنه لو قال قائل للأول» ولم‎ (y) 
بعن إلا هذا الوجود» وهو مساوب عنه الكون فى الموضوع . وإذا قال له: واحدء لم‎ 
وسار غه الختريلن‎ eSB gl اة بالك‎ ais اويا‎ aud ogg Le Yl فق‎ 
AS المحرد مسلوب‎ EEA وإذا‎ [YA] 
جواز مخالطة المادة وعلائقها مع اعبار إضافة ما . وا ذا قال له : أول» لم يعن إلا إضافة‎ 
الل‎ Comrie هذا الوجود إلى الكل . وإذا قال له کار لون لأ ويب‎ 
الذى ذكر. وإذا قال له: حىء لم يعن إلا هذا‎ wl بصم بع عل‎ oroa 
مأخوذا مع الإضافة إلى الكل المعقول أبضا بالقصد الثانى » إذ الحى هو‎ all الوجود‎ 
مرید » لم يعن إلاكون واجب لي ا‎ : ab المدرك الفعال‎ 
المادة عنه - مبدا لنظام الخير كله وهو يعقل ذلك ؛ فيكون هذا ملفا من إضافة وسلب.‎ 
Val ys عناه من حيث هذه الإضافة مع السلب» ت‎ c وإذا قال له : جواد‎ 


يتحو غرضا لذاته. وإذا قال له: خيرء لم يعن GSU‏ هذا الوجود مبرأ عن مخالطة ما 


بالقوة والتقص وهذا سلب» أوكونه Lae‏ لكل كمال ونظام وهذا إضافة 
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(14) If the attributes of the First, the Truth, are apprehended intel- 
lectually in this manner, nothing will be found in them that would neces- 
sitate parts or multiplicity for His essence in any manner whatsoever. 

(15) There can be neither beauty nor splendor above the quiddity’s 
being purely intellectual, pure goodness, free from each one of the facets 
of deficiency, one in every aspect. The Necessary Existent thus has pure 
beauty and splendor, and He is the principle of beauty of all things and the 
splendor of all things. His splendor consists in His being in accord with 
what ought to be His. How would the beauty be of Him who 15 in accord 
with what ought to be in necessary existence? All beauty, harmony, anc 
apprehended good constitute an object of affection and love. The principk 
of all this is its apprehension—whether sensory, imaginary, estimative, 
conjectural, or intellectual. Whenever the apprehension is greater in 
depth and ascertainment, and the object apprehended more perfect and 
noble in essence, then the love and enjoyment of the faculty that appre- 
hends it is greater. 

(16) Hence, the Necessary Existent—who 15 ultimate perfection, 
beauty, and splendor [and] who intellectually apprehends Himself in this 
ultimate [perfection,] beauty, and splendor by a perfect act of intel- 
lectual apprehension and by an act of intellectual apprehension that 
[grasps] the intellectual apprehender and the intelligible as being one in 
reality— [is such that,] for Himself, His self is the greatest lover and 
object of love and the greatest partaker of enjoyment and object enjoyed. 
For enjoyment is nothing other than the apprehension of the suitable 
inasmuch as it is suitable. Thus, sensory enjoyment is the sensing of the 
suitable, and the intellectual [enjoyment] is the intellectual apprehension 
of the suitable. Similarly, the First is, hence, the best apprehender through 
the best apprehension of the best object of apprehension. He is, thus, 
both the best one who enjoys an object of enjoyment and [the best] object 
of enjoyment—this being something with which nothing is compared. 
We do not have names for these meanings other than these names. Who- 
ever finds them repugnant can make use of others. 


vay‏ الإلهمات من الشماء 


)16( فإذا عقات صفات الأول الحق على هذه الجهة» لم يوجد فيها شىء يوجب 
لذاته أجزاء أ وكثرة بوجه من الوجوه. 

)19( ولا يمكن أن يكون جمال أو بهاء فوق أن تكون الماهية idis‏ محضة» خيرية 
محضةء day‏ عن كل واحد من cael bl‏ واحدة من [كل]' جهة. فالواجب الوجود 
له الحمال والھاء الحض c‏ وهو ميدأ جمال كل شىء وبهاء كل شی . وبهاؤه هو أن يكون 
على ما يجب له؛ GS‏ جمال ما يكون على ما يجب فى الوجود الواجب؟ وکل جمال 
وملاءمة [TIA]‏ وخير مدرك فهو محبوب معشوق . ومبداً ذل ككله إدرآكه » إما ا لحسى» 
Ly SLL! Ul,‏ الوه Ly‏ ال Ly‏ اند + LK‏ كان الراك ALIS] atl‏ 
وأشد Ga‏ والمدرك أكمل وأشرف ذاتاء فإحباب القوة المدركة إباه والتذاذها به أكثر. 

(17) فالواجب الوجود الذى هو فى غاية الكمال والجمال والبهاء الذى يعمل 
ذاته تلك الغاية والبهاء والحمال» وبتمام التعقل» وبنعل العاقل والمعقول على أنهما واحد 
الحقيقة» تكون ذاته لذاته أعظم عاشق ومعشوق وأعظم لاذ Stay‏ فإن اللذة ليست 
إلا إدراك الملائم من جهة ما هو ملائم. فالحسية إحساس الملائم» والعقلية تعقل الملائم . 
وكذلك» فالآول أفضل مدرك بأفضل إدراك لأفضل مدرك . فهو أفضل لاذ وملتذ » ويكون 
ذلك أمرا لا يقاس إليه شىء . ولیس عندنا لهذه المعانى أسام غير هذه الأسامى» فمن 
امتهم الع عر 
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(17) It should be known that the intellect’s apprehension of the intel- 
ligible is stronger than the sense’s apprehension of the sensible. [This 
is] because it—I mean, the intellect—conceives? and apprehends the 
permanent, universal thing; unites with it, becoming in some manner 
identical with it; and apprehends it in its internality, not in its outward 
[aspects]. This is not the case with the senses [in relation to] the sensible 
object. Thus, the enjoyment which necessarily obtains for us when we intel- 
lectually apprehend a suitable thing is above the enjoyment that obtains 
for us by our sensing a suitable thing; there is no comparison between 
the two. It may so happen, however, that the apprehending faculty does 
not enjoy what it ought to enjoy due to accidental impediments—as, for 
example, [when] the sick person does not enjoy what is sweet, hating it 
because of an accidental impediment. It is in this way that one must 
know our state as long as we remain in the body. For, when there is real- 
ized for our intellectual faculty its perfection in actuality, it does not find 
in terms of enjoyment what 15 [fully] due to the thing in itself. This is 
because of the impediment of the body. If we were to set ourselves aside 
from the body, then, by our contemplating our essence—which would have 
become an intellectual world, concordant with the true existents, true 
beauties, and true objects of enjoyment (connected with them in the 
manner in which one intelligible is connected with another)—then we 
would find, in terms of enjoyment and splendor, that which is infinite. 
We shall clarify all these ideas later on. 

(18) Know that the enjoyment of every faculty consists in the realiza- 
tion for it of its own perfection. Thus, for the senses there are suitable 
sensible things; for anger, revenge; for hope, success; and, for each thing, 
that which is proper to it. For the rational soul, there is its becoming an 
intellectual world in actuality. The Necessary Existent is an intelligible, 
regardless of whether or not [others] intellectually apprehend Him; and 
[He] is loved, regardless of whether [He is] loved [by others] or not. 


YAA‏ الإلهمات من الشفاء 


(SV)‏ ويجب أن يعلم أن إدراك العمل للمعقول أقوى من إدراك الحس للمحسوس» 
لأنه - أعنى العقل - يعقل وبدرك الأمر الباقى الكلى» ويتحد به ويصير هو هو على 
وجه ماء ويدركه Yap‏ بظاهره؛ وليس كذلك الحس للمحسوس؛ فاللذة الى تحب لنا 
Sh GSS NSM Go cade fit gh‏ اس Rene Vy Lae‏ ا 
رص أن bal OSS‏ الدركة لآ ALS‏ بها SLs gl coy‏ به رارض کا أن sal‏ 
Y‏ يستلذ الحلوء ويكرهه لعارض. فكذلك يجب أن يعلم من حالنا ما دمنا فى البدن. 
فإذا حصل Li gd‏ العفلية كمالها بالفعل لا حد من اللذة ما يحب للشىء فى نقسه؛ وذلك 
[Yy]‏ لعائق السدن. ولو اتفردنا عن Sc gall‏ بمطالعتنا ذاثنا » وقد صارت Whe‏ عملا 
مطابقًا Aad lo gm gall‏ والحمالات الحقيقية» واللذات الحقيقية: متصلة بها اتصال 
ot c J pias J gin.‏ من اللذة والمهاء ما لا نهاية له. وسنوضم هذه المعانى كلها ne‏ 

)94( واعلم أن لذةكل قوة حصول WLS‏ لها ؛ فللحس المحسوسات الملائمة 
وللغضب EN‏ وللرجاء الظفر» ولكل شىء ما يخصه» وللنفس الناطقة مصيرها Ule‏ 
We‏ بالفعل . فالواجب الوجود معقول» fir‏ أو Jino‏ » ومعشوق» عشق أو لم يعشق. 
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BOOK NINE 
On the emanation of things from the 
first governance and the return to Him; 
[consisting of] seven chapters 


Chapter [One| 
On the attribute of the efficacy of the First Principle 


(1) It has become manifest to us that there is, for the whole, a Prin- 
ciple whose existence is necessary, [that is] neither included in genus nor 
is subject to definition or demonstration; [that He] is free from quantity, 
quality, quiddity, place, time, and motion; [that He] has neither equal, 
companion, nor contrary; that He is one in all respects because He 15 not 
divisible—neither in terms of parts in actuality, [nor] in terms of parts by 
supposition and estimation (as with the continuous), nor in the mind in 
that His essence is composed of varied intellectual ideas from which an 
aggregate becomes united; [and] that He is one inasmuch as He does not 
share at all [with others] the existence that belongs to Him. He is thus, by 
this unity, single. He is one because He is perfect in existence; nothing in 
Him awaits completion, this being one of the aspects of the one. The one 
is only in Him in the negative manner. [This is] unlike the one belonging 
to bodies—by reason of connection or combination—or to some other 
thing among [things] where the one is in it through a unity which is an 
existential meaning that appends itself to an essence or essences. 
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ال معالة التاسعة 
ف صيوور ا عن الد مر الأول و لهاد a}‏ 
سبعة فصول 


pall‏ الآول] 
ا (1)فصل 


فى Mebane‏ الأول 


yr] )١(‏ فقد ظهر لنا أن للكل ae‏ واجب الوجود » غير داخل فى جنس أو 
واقع تحت حد أو برهان» برىء عن الكم والكيف Rally‏ والأن والمتى Sly‏ لا ند 
له ولا شريك له ولا ضد cal‏ وأنه واحد من جميع الوجوه لأنه غير منقسم : لا فى الأجزاء 

٠‏ بالفعل ولا فى الأجزاء بالفرض والوهم كالمتصل» ولا فى العمل بأن تكون ذاته مركية من 
معان عقلية متغايرة تتحد منها جملة؛ وأنه واحد من حيث هو غير مشارك PRI‏ 
وجوده الذى له . فهو بهذه الوحدة فرد . وهو واحد لأنه تام الوجود ما ge‏ له شىء Ba‏ 
حتى يلم ad,‏ 6 عا ogery vel‏ خو ,ولس الراحتو he Wad‏ ای 
لبس كالواحد الذى للأجسامء لاتصال أو اجتماع» أو غير ذلك ما يكون الواحد فيه 


١‏ بوحدة هی معنى وحودی يلحق ذانا ا 
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(2) It has [also] become clear to you, from what preceded in the nat- 
ural sciences, that there exists an infinite incorporeal power and that it is 
the principle of primary motion. It became evident to you, moreover, that 
the circular [heavenly] motion is not temporally generated." It [also] 
became in some way evident to you there that [this] is a principle per- 
manent in existence. After this, It became evident to you that the Existent 
Necessary in Himself is a necessary existent in all His aspects and that it 
is impossible for a state which did not exist previously to commence for 
Him. With [this], it became evident to you that the cause in [terms of] 
itself necessitates the effect, so that, if it is permanent, it necessitate: 
the effect permanently. If you are satisfied with these things, they would 
suffice for you regarding what we are in the course of explaining. We will, 
however, enlighten you further. 

(3) We say: You have known that every temporally originated thing 
has matter. Hence, if it [previously] had not come into existence and 
then was originated, then it would either be the case that [(a)] both the 
efficient and receptive causes did not [previously] exist and then came 
into existence; [(b)| that both existed, but the efficient cause did not 
impart motion and the recipient did not move; [(c)] that the efficient 
cause, but not the receptive, existed; or [(d)] that the receptive cause 
existed, but not the efficient. 

(4) We will now say in a brief manner, before turning to details, that, 
if the states respecting the causes are as they [always] have been, and 
nothing at all that did not exist came to exist, then the necessity of the 
generable thing proceeding from them or its non-necessity would be the 
same. As such, it would not be possible at all for a gencrable thing to 
come into existence. 

(5) If, then, something which did not [previously] exist came into 
being, then either its coming into existence would be in the manner in 
which something comes into existence because its cause comes into exis- 
tence all at once—not in the way in which something comes into existence 
because of the proximity or remoteness of its cause—or else its coming 
into existence would be in the way in which something comes into exis- 
tence due to the proximity of its cause or its remoteness. As regards the 
first alternative, its temporal coming into existence must be due to the 
temporal coming into existence of the cause, and [this must occur simul- 
tancously] with it, not delayed after it at all. For, if the cause did not exist 
and then existed, or, if it existed and the effect is delayed [after the cause], 
then what we have said earlier? regarding the necessity of another tem- 
poral being other than the cause necessarily follows.> That originated 


Yee‏ الإلهمات من الشماء 


(Y)‏ وقد اتضح لك فيما سلف من العلوم الطببعية وجود فوة غير مناهية غير 
SSE ao Pere E aa‏ 
bby‏ وقد بان لك من هناك من وجه ما أنه مبداً دائم الوجود . وقد بان لك بعد ذلك أن 
واجب الوجود بذاته واجب الوجود من جميع جهاته» وأنه لا يجوز أن BLE‏ له حالة 
لم تكن » مع أنه قد بان لك أن العلة لذاتها تكون موجبة المعلول . فإن دامت أوجبت المعلول 
gy. Lele‏ اك joo EE‏ يفن شرح الآ Aas‏ وس [VE]‏ 

Al: Syed (Y)‏ قد علمت أن کل حادث فله مادة» فإذا کان لم يحدث ثم حدث لم 
يخل» إما أن تكون Che‏ الفاعلية والقابلية لم USS‏ فحدثنا » أو كانتا » ولك كان الفاعل لا 
يحرك والقابل لا يتحرك» أ وكان الفاعل ولم يكن القابل» أ و كان القابل ولم يكن JEW‏ 

(؟) ونقول قولا مجملا قبل العود إلى التفصيل» إنه إذا كانت الأحوال من جهة العلل 
كما كانت ولم بحدث zj‏ أمر لم يكن » کان وجوب كون les gn‏ أولا وجوبه» على 
ما كان؛ فلم يجز أن يحدث GE‏ ألبئة . 

(5) فإن حدث pl‏ لم يكن» فلا يخلو: إما أن يكون حدوثه على سبيل ما 
حرف ale gad‏ لاقن سد م Bay) Abo Srey‏ ايكون 
حدوثه على سبيل ما يحدث لقرب علته أو بعدها . UB‏ القسم الأول فيجب أن يكون 
و Ula dyad‏ وديا قبن وخر ا ale‏ ان كانت ph dagen ge yb Abell‏ 


وحدتث» أو 94 9 0 ply‏ عنها المعلول, 2 مأ قلناه فى الأول من وحوب حادث آخر 
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thing would then become the proximate cause. If the matter is repeti- 
tively prolonged in this manner, then there would necessarily ensue causes 
and temporal events coming all at once that are infinite and would nec- 
essarily occur simultaneously. But this is something for which we have 
known the principle dictating its refutation. It thus remains that the 
temporal causes do not [come about] all at once— [that is, the effect not 
being} due to the proximity to or remoteness from a first cause. 

(6) It thus remains that the principles of generation lead in the end 
to the proximity or remoteness of causes, and this by means of motion. 
Therefore, motion is preceded by motion, [the latter] motion leading the 
causes to this motion. The two [motions] are, hence, like two contiguous 
[things ]|—otherwise, the discussion will start again with regard to the time 
between them. This is because, if no motion touched [the intervening 
time], then the infinite temporal events among [the generated things] 
would be in one instant, since it is not possible for them to be in instances 
that meet together, that are contiguous. This becomes impossible. Rather, 
one must in such an instant have become proximate after remoteness, or 
have become remote after proximity, so that that instant would be the 
termination of a first movement, leading to another movement or to 
something else. If it leads to another motion and necessitates [it], then 
the motion which is akin to a proximate cause for [the former] motion 
would be contiguous to it. 

(7) The meaning of this contiguity is understood [as entailing] that 
it is impossible for a time to exist between two motions without there 
being motion in it. For it has become evident to us in the Physics that time 
follows motion. Engaging in this mode of exposition, however, informs 
us [only] that a motion precedes a motion; it does not inform us that 
that motion is the cause of the origination of this subsequent motion. 

(8) It has thus become clearly evident that motion does not come into 
being after nonexistence except because of a temporal occurrence. That 
occurrence {in turn] does not come to be save through a motion contiguous 
to this motion. Do not heed what temporal event that event is—whether 
an intention of the agent, a volition, knowledge, instrument, nature, the 
occurrence of a more suitable time for action than another, the occur- 
rence of a preparedness or disposition on the part of the recipient that did 
not previously exist, or an arrival from the effective cause [of a factor] 
that did not previously exist—for whatever it is, its occurrence is con- 
nected with motion. Nothing other than this is possible. 


۳۰۹ الإلهمات من الشفاء 


غير العلة» فكان ذلك الحادث هو العلة القربة. فإن ادى الأمر على هذه الجهة» وجست 
علل وحوادث دفعة غير ake‏ ووجمت معا . وهذا ما عرفنا الأصل القاضى بابطاله. 
کی أن لا OSS‏ العلل RL‏ کا وا ل We oe yd‏ اول Laan gh‏ 

)1( فبقى أن مبادئ الكون تدسهى إلى قرب علل أو بعدها » وذلك SLY‏ فإذن قر 
كان قبل الحركة حركة » ولك SLI‏ أوصلت العلل إلى هزه الحركة» فهما كالمتماسين» وإلا 
رجع الكلام إلى الرس فى الزمان الذى Lee‏ . وذلك أنه إن لم اسه حركةكانت [YVO]‏ 
E oes gl a lee Lae pall Sal bl‏ ان E Le SET OSS‏ 
فاستحال ذلك» بل يجب أن OK‏ واحد قد قرب فى ذلك الان بعد بعد ء أو بعد قرب؛ 
فيكون ذلك الآن نهاية حركة أولى تؤدى إلى حركة أخرى» أو أمر آخر. فإن أدت إلى 
حركة أخرى وأوجبت» كانت الحركة الى هى US‏ قرببة لهذه الحركة ماسة لها . 

> والمعنى فى هذه المماسة منهوم على أنه لا یکن أن يكون زمان بين‎ (Y) 
بهذا‎ SEY Sy » ولا حركة فيه . فإنه قد بان لنا فى الطبيعيات أن الزمان تابع للحركة‎ 
ESB أن كلك‎ bye Vy Spe قل‎ Se كان‎ [GI] aye الان‎ ge الخو‎ 
. علة لحدوث هذه الحركة اللاحقة‎ 

(A)‏ فقد ظهر ظهورا واضحا أن الحركة لا تحدث بعد مالم تكن إلا لحادث وذلك 
الحادث لا يحدث إلا بحركة ماسة لهذه الحركة . ولا تبالى أى حادث كان ذلك الحادث : 
كان قصدا من الفاعل» أوإرادة» أو علما » call gh‏ أو طبعاء أو حصول وقت أوفق للعمل 
دون وقت» أو حصول jog‏ أو استعداد من القابل لم يكن أو وصول من المؤثر لم يكن . 


فإنه كف کان» فحدوثه متعلق OLY‏ لا مکی غير هذا . 
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(9) Let us return to the detailed [exposition] and say: If both the active 
and the receptive causes are entities that exist,* there being, however, 
neither action nor the affection between them, then the occurrence of a 
relation between them that would necessitate action and affection is needed. 
With respect to the agent, [this would be something] like a will that neces- 
sitates the act, a nature that necessitates the act, an instrument, or [an 
appropriate] time. With respect to the recipient, [it would be something] 
akin to a disposition that did not previously exist. Alternatively, with respect 
to the two together, [it would be] akin to one of them reaching the other. It 
has become clear that all this [takes place] through some [form] of motion. 

(10) As for there being an agent but not a recipient at all,° this is 
impossible. As for the first [reason for this], it is because the recipient, as 
we have shown, does not come into existence except by a motion or a con- 
nection. Hence, before motion there would be motion. As for the second 
[reason for this], it is because it 15 impossible for something to come into 
existence so long as it is not preceded by the existence of the recipient— 
namely, matter. Thus, the recipient would have had to exist in order that 
the recipient could come into existence. As for positing the recipient as 
existing® but the agent as not existing, then the agent would be some- 
thing that temporally came into existence; and it would follow necessarily 
that its temporal coming into existence is by a cause that has motion, as 
we have described {the matter]. 

(11) Moreover, the principle of the whole is an essence necessary in 
its existence, and what proceeds from the Necessary Existent is necessary. 
Otherwise, [the Necessary Existent] would have a state which did not 
[previously] exist and, hence, would be necessary in all His aspects. If the 
newly occurring state is placed not in His essence, but extraneous to His 
essence, as some have placed the will,’ then the question regarding the 
occurrence of the will remains—is it through will, by nature, or by rea- 
son of some other thing, whatever that may be? As long as something is 
posited as coming into existence after not being, it would have to be posited 
either as occurring in His essence or not occurring in His essence but as 
something different from His essence, in which case the [question] persists. 
If it were to come into existence in His essence, then His essence would 
have undergone change, when it has been shown that the Necessary Exis- 
tent in His essence is a necessary existent in all His aspects. 

(12) Furthermore, if, with the origination by Him of the different 
things, He [remains] as He had been before their occurrence and nothing 
at all [regarding His state] that had not existed comes to be—the state of 
affairs being as it had been when nothing came to exist through Him— 


oly yl Yey‏ من الشفاء 


)4( ولنرجع إلى التفصيل فدقول: إن كانت العلة الفاعلية والقابلية موجودتى 
الذات» ولا فعل ولا انقعال بينهما « فبحتاب إلى وفوع نسبة بينهما توحب الفعل والانقعال . 
أما من جهة الفاعل» فمثل إرادة موجبة للفعل» أو طبيعة موجبة الفعل» أو آلة أو زمان. 
ely ]77[‏ من جهة القابل» فمثل استعداد لم يكن . أو من جهتبهما جميعا مثل وصول 

. أحدهما إلى الآخر. وقد وضح أن جميع هذا بحركة ما‎ o 

)1°( وأما إنكان الفاعل موجودا ولم یکن قابل II‏ فهذا محال: أما أولا؛ فلآن 
pal‏ کا bey‏ لآ ييدث إلا رک او اتفال فک ن :قل SLI‏ خركة:.واما Yale LE‏ 
K‏ أن يحدث ما لم يتقدمه وجود القابل» وهو المادة» فيكون قد كان القابل Fe‏ حدث 
القابل. وأما إن وضع أن القابل موجود والفاعل ليس بموجود c‏ فالفاعل يحدث ويازم أن 

GK 0٠‏ حدوثه old dle‏ حركة على ما وصفناه. 

)19( وأيضا Le‏ الكل ذات واجبة الوجود » وواجب الوجود واجب ما يوجد 
عنه» وإلا ab‏ حال لم یکن » فليس واجب الوجود من جميع جهاته . فإن وضعت الخال 
الحادثة لا فى ذاته» بل خارجة عن ذاته كما يضع بعضهم الإرادة» فالكلام على حدوث 
الإرادة عنها Sul‏ هل هو بإرادة أو طبع أو لأمرآخر gl‏ أمركان؟ ومهما وصع أمر 

٥‏ حدث لم يكن» فإما أن يوضع حادثا فى ذاته» Ly‏ غير حادث فى ذاته» بل على أنه 
شىء ماين لذاته» فیکون الكلام Gly GE‏ حدث فى ذاته» کان ذاته متغيراء وقد بین 

أن واجب الوجود بذاته واجب الوجود من جميع جهاته . [ [VV‏ 
ai, (55)‏ إذا کان هو عند حدوث الماينات عنه كما کان قل Age‏ ولم 


بعرص NI‏ شىء لم يكن , وكان الامر على ما كان ولا يوجد عنه شیء› فليس يحب 
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then it is not necessary that anything should come to be from Him. 
Rather, the state of affairs and the matter [in question] would remain as 
they had been. Hence, there must be a differentiating principle with 
respect to the necessity of existence [proceeding] from Him, and {there 
must be] the rendering of preponderance for existence [to proceed] from 
Him— [this] through an intermediary occurrent that did not exist when 
the preponderance was for nonexistence from Him, His state being [that 
of] refraining to act. This [occurrent] would not be something extraneous 
to Him. For we are speaking of the occurrence of the occurrent from Him 
Himself, without the mediation of something occurring from which the 
second comes to occur in the manner in which they speak regarding the 
will and the willer.® 

(13) The pure mind that has not been adulterated bears witness [to 
the fact] that the one essence, if it [remains] in all respects as it had 
been—nothing previously having come to be from it, it now remaining 
the same—then now also nothing would come into existence by it. If it 
comes about that now something comes to exist from it, then there would 
have occurred in the essence an intention and will, a nature, power, or 
ability, or some similar thing that did not exist before. Whoever denies 
this separates himself from the dictate of his reason with his tongue, 
returning to it in his heart. For that which is possible to exist or not to 
exist does not become actual, and existence for it is not rendered prepon- 
derant, except through a cause. If this essence belonging to the cause 
[remains] as it had been and is not rendered preponderant, and [if] this 
preponderance does not ensue necessarily from it—there being no motive, 
benefit, or the like—then there must be a new occurrence that necessitates 
preponderance in this essence, if it is the efficient cause. Otherwise, its 
relation to that which is possible remains as it has been before, no new rela- 
tion occurring for it—the matter remaining in the same state, the possi- 
bility would [remain] a pure possibility in the state [as it had been]. 

(14) If a new relation does occur for it, then something [new] would 
have occurred. [This] must occur for Himself and in Himself. For, if it were 
external to His essence, then the discussion would remain [the same] and 
the relation would not be the relation sought after. For we seek the relation 
appropriate for the existence, after nonexistence, of all that is external to 
His essence [taken as] a whole, as though [it were] one aggregate, and in 
the state where no other [external] thing existed. Otherwise, something 
from the aggregate would have been taken away and one would be Jooking 
at what comes after it. If the principle of the relation was different from 
Him, then it would not be the relation sought. Then, according to this 


E‏ الإلهمات من الشفاء 


أن وجد عنه شىء بل یکون الحال والأمر على ما كان. فلا بد من هميز لوجوب الوجود 
عنه» وترجيح للوجود عنه بحادث منوسط لم یکن حین کان الترجيح للعدم عنه» وكان 
التعطل عن الفعل حاله. وليس هذا أمرا خارجا عنه؛ فإنا تكلم فى حدوث الحادث عنه 
نفسه بلا واسطة yal‏ يحدث فبحدث به الثانى » كما ولون فى الإرادة والمراد . 

(؟1) والعقل الصريم الذى لم بكدر يشهد أن الذات الواحدة إذا كانت من جميع 
جھاتھا كما كانت» وكان لا يوجد عنها فيما قبل شیء» وهى الآن كذلك» فالآن أيضا 
Y‏ يوجد عنها شىء . فإذا صار الان يوجد عنها oH gd‏ فقّد حدث فى الذات قصد 
وإرادة» أوطبع» أو قدرة Kay‏ أو شىء ما يشبه هذا لم يكن. ومن Ki‏ هذاء قد 
فارق pate‏ عقله لسانا ويعود إليه ضميرا . فإن all‏ أن يوجد وأن لا يوجد» لا cee‏ 
إلى الفعل ولا يترجح له أن يوجد إلا بسبب ؛ وإذا كانت هذه الذات الى للعلة كما كانت 
ولا تترجحء ولا بحب عنها هذا الترجيح؛ ولا داعى ولا مصلحة ولا غير ذلك» فلا بد 
من حادث موجب pom sll‏ فى هذه الذات إن كانت هى العلة الفاعلية» وإلاكانت نسبتها 
إلى ذلك الیک غل ما كان ف Vy‏ نك ها نے خی فک ن الأمر د خا Kay‏ 
الإمكان إمكانا صرفا بحاله. 

ناسوت وا Gaya‏ يموق ls, Spe‏ 
فانها إن كانت خارجة عن ذاته كان الكلام GE‏ » ولم تكن هى النسبة المطلوبة؛ فإنا نطاب 
[YVA]‏ النسبة الموافقة لوجود كل ما هو خارح عن ذاته بعد ما لم يكن أجمع» كانها 
جملة واحدة وفى حال ما لم يوجد شىء ؛ وإلا فقد أخرح من الجملة شىء ونظر فى حال 
ذا دقان كان مرا اة سينا aa cal‏ اطا ان الاوك الول 
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[mode of] discourse, the first occurrence would be in His essence. But this 
is impossible. For how can something occur in His essence, and from [what 
source] would it occur, when it has become evident that the Necessary 
Existent in Himself is one? 

(15) It is thus seen that that [thing] is other than what would have 
come into existence from Him, and, hence, it would not be the relation 
sought after. This is because we are seeking [an answer to the question] 
regarding the relation necessitating the actualization of the first possible 
[existent]: Does it [proceed] from another necessary existent? But it has 
been said that the Necessary Existent is one. Moreover, if it were from 
another, then [the latter] would be the first cause; and the discussic-n 
concerning it would remain fixed, [the same]. Moreover, how is it possible 
to differentiate in nonexistence between a time of refraining [to act] and 
a time of beginning [an action]? And with what would one [moment] of 
time differ from another [moment] of time? 

(16) Furthermore, if it has become evident that the occurrent docs not 
come to be except for the coming to be of an occurrent in the principle, 
then the occurrence produced by the First is either by nature, by an 
accident in Him other than the will, or by the will, since it is neither 
compulsory nor coincidental. If by nature, then the nature would have 
changed; and, if by accident, then the accident would have changed. 

(17) If by will, let us set aside [the question of whether] it occurs in 
Him or is separate from Him, saying, rather: What is willed is either the 
very act of producing existence or it is a purpose and benefit beyond it. If 
what is willed is the very act of producing the existence of [the thing], 
why did He not bring [it] into existence earlier? Is it that He found it the 
right thing [to bring into existence] now, or [that] its due time has [now] 
arrived, or that He has the power [to enact] it [only] now? There is no 
sense in saying that this question is vain, because the [self-same] ques- 
tion recurs with respect to every [moment] of time. On the contrary, this 
question is true [precisely] because it is recurrent and necessary with 
respect to every [moment] of time. 

(18) If [the occurrent in question is produced] for a purpose and a 
benefit, then [the answer is] that it is known that that which relates to 
something in such a way that its own existence [and] nonexistence are 
on a par is not [produced for] a purpose, while that which relates to 
something in such a way that its generation from it is preferable [to its 
not being generated] is beneficial. But the First Truth is perfect in His 
essence and is not benefited by anything. 


ce gl انه‎ Ob Saree Gt یک‎ ASS. Slee aS هذا القول فی دا‎ le WK 
وعمن يحدث» وقد بان أن واجب الوجود بذاته واحد؟‎ 

(\o)‏ فيرى أن ذلك غير الحادث منه فيكون ليست النسسة المطلوية ؛ WY‏ نطاب 
النسبة الموجبة لخرويج الممكن الأول إلى الفعل» أهى عن واجب وجود آخر؟ وقد قبل إن 
واجب الوجود واحد . وعلى أنه إن كان عن آخرء فهو العلة الأولى والكلام فيه ثابت . ثم 

كيف يجوز أن يتميز فى العدم وقت ترك ووقت شروع؟ وبماذا يخالف الوقت الوقت؟ 

Lady (09)‏ إذ gh‏ أن Solbl‏ لا VW Sree‏ مدو Se‏ فى الد :كل 
be‏ إما أن يكون حدوث ما يحدث عن الأول بالطبع» أو بعرض فيه عن غير BOY‏ 
أو بالإرادةء إذ لبس بفسرى ولا اتفاقى. فإن کان el‏ قفد تغير الطبع » أوكان 
بالعرض فقد تغير العرض . 

(W)‏ وان كان بالإرادة» Ab‏ أنها حدثت فيه أو مابنة له» بل تقول: إما أن 
يكون المراد نفس الإيجاد » أو غرضا» ومنفعة بعده. فإ نكن المراد نفس الإبجاد لذاته» 
فلم لم يوجد قبل؟ أتراه استصلحه الآن؟ أو حدث وقنه؟ أو قدر عليه الآن؟ ولا معنى 
[YVA]‏ فيما يقوله القائل: إن هذا السؤال باطل؛ GN‏ السؤال فى كل وقت عائد ‏ بل هذا 
سؤال حق لأنه فى كل وقت عائد ولازم . 

)۱۸( وإن كان لغرض ومنفعة» فمعلوم أن الذى هو للشئ بحيث كونه ولا 
كونه بمنزلة فلس لغرض» والذى هو للشىء بحيث کونه منه أولى فهو نافع ؛ والحق الأول 
كامل الذات لا يقم بشىء . 


١ 


Qı 


10 


20 


30 


SOD Book Nine, Chapter One 


(19) Moreover, by what does the First precede His created acts? By 
His essence or by time? If only by His essence, as one 15 to two (even though 
both are simultaneous) and as the movement of the thing in motion 
in that it moves by the motion of that which moves it (even though both 
are simultaneous), then it follows necessarily that both are temporally 
originated—|that is,] the eternal First and the acts generated from Him. 

(20) If [on the other hand] He had preceded [His created acts] not 
by His essence alone, but by His essence and time in that He .alone 
existed without the world and without motion—and there is no doubt 
that the expression “was” refers to something that has passed and rot 
[to something that] now [is], particularly as your statement “then” 
comes immediately after it—then there would have been an existence 
that had passed before He created creation, that existence being finite. 
There would therefore have been time before motion and time, because 
the past 15 either in terms of itself (namely, time) or in terms of time 
(namely, motion and what it contains and what is a concomitant with it). 
This has become evident for to you. 

(21) [Now,] if He did not precede by some past thing the first temporal 
moment of the origination of creation, then He would have come into 
being in time with its temporal coming to being. How, according to the 
[things] they had posited,? would He not have preceded the first moment 
of creation by some state when He “was” and there was no creation, and 
[then] He “was” and there was creation? For, [the statement] “He ‘was’ and 
there was no creation,” does not remain [true] in conjunction with [the 
statement] “He ‘was’ with creation.” Nor does “His being before creation” 
remain [true] in conjunction with “He being with creation.” [Further- 
more, the statement,] “He was and there was no creation,” is not identical 
with His existence alone, for His essence [continues to be] realized after 
creation. [The statement] “He was and there was no creation,” does not 
[signify] His existence without creation without a third thing. For the 
existence of His essence [continues to be] realized “after” creation, non- 
creation being characterized as [something]? that “was” and is not now. 

(22) Underlying our saying “was,” there is an intelligible meaning 
other than the intelligible [meaning] of the two things. [ This is] because, 
if you said, “the existence of an essence and the nonexistence of an 
essence,” what is understood by it is not precedence; but it may be correct 
to understand being delayed by it. For, if things were to cease to exist, 
His existence with the nonexistence of things would be true; but it would 
not be correct to refer to this [existence as] “was.” Rather, precedence 5 


۳۰0 الإلهات من الشفاء 


Lady (14)‏ فإن الأول Le‏ سبق أفعاله الحادثة؟ أبذاته؟ آم بالزمان؟ فإن 
aN aS‏ القن كرون US‏ نينا ABR oy a‏ = ران E‏ 
بحركة ما يتحرك عنه وإ نكانا معا - فيجب أن يكونا كلاهما محدثين: الأول القديم , 
والأفعال ASK‏ عنه. 

)1( وإنكان قد سبق لا بذاته فقطء بل بذاته والزمان بأ ن كان وحده ولا عالم 
ولاحركة - ولا شك أن لفظة «كان» تدل على أمر مضى وليس الآن» وخصوصا king‏ 
قولك «ثم» - فمّدكانكون مضى قبل أن ge‏ الخلق» وذلك الكون مناه ؛ فقد كان إذن 
زمان قبل الحركة والزمان» لأن الماضى إما بذاته وهو الزمان» وإما بالزمان» وهو الحركة 
وما فها وما معها ؛ فعد بان لك هذا . 

)19( فإن لم سبق بأمر هو ماض للوقت الأول من حدوث BL‏ فهو حادث مع 
حدوثه . وف لا يكون سيق على أوضاعهم بأمر ما للوقت الأول من AL‏ وقد كان 
ولا خلق» وكان وخلق؟ ولیس «کان ولا خلق» LE‏ عند OF‏ «كان وخلق» ولا «كونه 
قبل الخاق» ثابت «مع كونه مع الخلق »» ولیس «کان ولا خلق» نفس وجوده وحده. فإن 
ذاته حاصلة بعد الخلق. ولا «كان ولا خلق» هو وجوده مع عدم GEL‏ بلا شىء ثالث . 
فان وجود ذاته حاصل بعد الخاق » وعدم الخلق موصوف بأنه قد كان ولیس الآن. [ [TA‏ 

tee KGS HUA, (11)‏ ستول دون معتل ا EY‏ اذا 2218 
«وحود ذات وعدم ذات» لم يكن مفهوما منه السق› ل قد يصح أن يفهم معه التآخر؟ 
فإنه لو عدمت الأشياء صح وجوده وعدم الأشياء ‏ ولم يصح أن يقال لذلك «كان»؛ 
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understood only through a third condition. For the existence of the 
essence 15 one thing, its nonexistence is [another] thing, and what [the 
term] “was” signifies is something that is existent other than the two. 
This meaning has been posited for the Creator as extending without a 
beginning, and it was allowed as possible within [this posited meaning] 
that He creates before anything [that is] imagined to be a creation. If this 
is the case, then this priority would be measured and quantified. This is 
what we call time, since its measurement is not the measurement of 
something that has either [spatial] position or permanence but is by way 
of [being in a state of] renewal. 

(23) If you wish, then, contemplate our statements in the natural 
sciences. For we have shown [there] that what the meaning of, “was and 
will be,” indicates is [something] that occurs to a state that is not sta- 
tionary. And the state that is not stationary is motion. If you ascertain 
[the matter], you will know that for them the First does not precede the 
creation by a precedence that is absolute, but by a precedence in time, 
having with it motion, bodies, or a body. 

(24) [Now,] those deniers of divine attributes who have denied God 
His munificence must concede either [(a)] that God was able, before cre- 
ating the creation, to create a body with movements commensurate with 
times and periods, terminating with the creation of the world, or that 
[such a body] would continue to exist with the creation of the world, hav- 
ing, up to the time of the world’s creation, limited times and periods; or 
[(b)] [that] it was not for the Creator to initiate the creation except [at the 
time] He initiated [it]. This second alternative necessitates the transition 
of the Creator from [the state of] impotence to power, or the transition of 
the creatures from [the state] of the impossibility [of their existence] to 
[its] possibility, without a cause. 

(25) The first alternative divides into two parts [in arguing] against 
them. It is thus said: Either it is possible for the Creator to create a body 
other than the one terminating at the creation of the world—having 
[however] a greater period and motions—or it is not possible. It cannot 
be impossible for [the reasons] we have shown. If possible, then either it 
would be possible [for Him] to create it with the creation of that first 
body we mentioned before [mentioning] this body, or it would be possible 
only before it. If possible with it,!! this would be impossible; because it is 
not possible for the beginning of two creations, equal in motion as regards 
speed and slowness, to take place such that both would terminate with 


.م OLY‏ من الشقاء 


بل Lil‏ يفهم السبق بشرط ثالث . فوجود الذات شىء» وعدم الذات شىء » وممهوم 
كان شىء موجود غير المعنيين. وقد وضع هذا المعنى للخالق مدا لا عن بداية, 
وجوّز فبه أن Gee‏ قبل أى خلق بوهم فيه WE‏ فإذا كان هكزاء كانت هذه القبلية 
KETE‏ وهذا هو الذى نسميه الزمان» إذ تقديره ليس تقدير ذى وضع ولا ثبات» 
بل على سبيل الجدد. 

)11( ثم إن شنت فتامل أقاو يلنا الطيعية؛ إذ يبنا أن ما يدل عليه معنى «كان 
ويكون» عارض لبهنة غير قارة . والهيئّة غير القارةهى الحركة . فإذا its‏ علمت أن الأول 
إا سبق الخاق عندهم ليس سبقا مطلقا » بل U‏ بزمان معه حركة وأجسام أو جسم. 

(Y4)‏ وهؤلاء المعطلة الذين عطلوا الله عن حوده لا يخلو: إما ا أن الله 
کان قادرا قبل أن يخاق GE!‏ أن يخلق جسما ذا حركات بقدر أوقات وأزمنة AS‏ إلى 
وقت ge‏ العالم» أو يبقَى مع GE‏ العالم ويكون له إلى وقت خلق العالم أوقات وأزمنة 
محدودة» أو لم يكن للخالق أن يبندئ الخلق إلا حين LG)‏ وهذا القسم الثانى يوجب JEA‏ 
الخالق من العجز إلى القدرة» أو انتقال المخلوقات من الامنتاع إلى الإمكان بلا علة. ] [VAY‏ 

nil (Y0)‏ الأول يسم عليهم قسمین » Ii‏ لا يخلو إما أن یکو ن کان یکن أن 
يخاق الخالق جسما غير ذلك الجسم Ul‏ بننهى إلى GE‏ العالم بمدة وحركات أكثرء أولا 
یکل . ومحال أن لا یکن » لما بيناه. فإن أمكى فإما أن يكن خلقه مع خاق ذلك الجسم 
الأول الذى USS‏ قبل هذا الجسمء أو Ul‏ یکن قبله. فإن أمكى معه» فهو محال؛ لأنه لا 
یکن أن يكون ابتداء خلقين متساوبى الحركة فى السرعة والبطء » play‏ بحيث يتتهيان إلى 
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[the time] of the world’s creation, when the period of the one is longer 
than the other. If, then, it 1s not possible to be [created] with it, its possi- 
bility being different from it, being either prior or posterior to it, then one 
can hypothesize in the state of nonexistence” the possibility of creating 
a thing and its nonpossibility—this in terms of one state’? but not the 
other, and regardless of whether one is prior or posterior [to the other], 
and so on ad infinitum. 

(26) Thus, the truth of what we have presented regarding the exis- 
tence of motion that has no beginning in time becomes clear. The begin- 
ning it has is from the direction of the Creator, this being the celestial 
motions. It must be known that the proximate cause of the first move- 
ment is soul, not intellect, and that heaven is an animal obedient to God, 


blessed and exalted be He. 


Chapter [Two] 


That the proximate mover of the heavens is 
neither a nature nor an intellect but a soul, and 
that the remote principle is an intellect 


(1) We say:' We have shown in the Physics that motion is not natural 
to the body in an absolute [sense]. The body is in its natural state if 
every motion is by nature separated from that which is natural because 
of a state. The state that is separable by nature is necessarily not a nat- 
ural state. It is obvious that every motion that proceeds from a nature 
[proceeds] from a state that is not natural. If, among motions, there is 
something that is the consequence of a thing’s nature, then not [one] 
thing of the relations of motions [is such] that its essence would cease to 
be while the nature endures. Rather, motion is only consequential on the 
nature because of the existence of a non-natural state: either [(a)] in 
quality, as when water is forcefully heated;? [(b)] in quantity, when the 
healthy body withers through disease; or [(c)] in place, as when a clod of 
earth is transported to the space of air. The same applies if the motion 
happens to belong to another category. The cause for the renewal of one 
motion after another is the renewal of the non-natural state and [the 
renewal] of the estimation of the distance from the goal. 


PAV BOA) الإليات من‎ Yey 


خلق العالم» ومدة أحدهما أطول من الآخر. وإن لم Ke‏ معه» بل كان إمكانه باينا له 
cade Lai‏ أو متآخرا عنه» یقدر فى حال العدم إمكان GE‏ شئ ولا AL‏ وذلك 
فى حال دون Se‏ وفع ذلك bad‏ ومتأخراء ثم ذلك إلى غير نهاية . 

Lily. gle وضح صدف ما قدمناه من وجود حركة لابدء لها فى‎ coed (Y3) 
البدء لها من جهة الخالق  وإنها هى الحركات السماوية . فيجب أن يعلم أن العلة العربية‎ 
. السماء حيوان مطيع لله تبارك وتعالى‎ gly الحركة الأولى نفس لاعقل»‎ 


[المصل الاس ] 
(ب )فصل 


ف أن اشر امرب السطاوياك لايع fie Vy‏ :جل فن رالد Jor sal‏ 


)1( فتقول: إنا قد بينا فى الطبيعيات أن الحركة لا تكون طبيعية للجسم على 
الإطلاق؛ والحسم على حالته الطبيعية إذا كان كل حركة بالطبع مفارقة ما بالطبع AL‏ 
والحالة التى تفارق [PAY]‏ بالطع هى حالة غير طبيعية لا dhe‏ فظاهر أن كل حركة 
تصدر عن طبع فعن حالة غير طبيعية . ولو كان شئ من الحركات مقتضى طبيعة الشئ لا 
كان شئ من نسب الحركات باطل الذات مع ely‏ الطبيعة. بل الحركة Li]‏ تقتضيها الطبيعة 
لوجود حال غير طبيعية : إما فى الكيف» كما إذا سخن الماء بالقسرء وإما بالكم كما 
يذبل البدن الصحيح ذبولا مرضيا » وإما فى المكان» كما إذا تقلت المدرة إلى حيز الهواء . 
وكذلك إذا كانت الحركة قد تكون فى مقولة أخرى . والعلة فى تحدد حركة بعد حركة 
تحدد الحال pall‏ الطبيعبة» وتقدير المعد عن الغاية. 
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(2) If the state of affairs is of this description, then no circular motion 
would [proceed] from a nature. Otherwise, it would [proceed] from a non- 
natural state to a natural state, and when it arrives at [the latter] it would 
come to rest. It is impossible that there would be in itself an intention 
[to move] toward that non-natural state. [This is] because nature does 
not act by choice, but by way of enforcement,’ and by way of what neces- 
sarily follows it essentially. For, if the [thing’s] nature were to impart 
motion in a circular manner, then it would necessarily move another 
either from a non-natural place or a non-natural position, escaping from it 
in a natural manner. But every escape from a thing that is natural in itsc If 
cannot itself be a natural seeking for it. [Now,] the circular motion sepa- 
rates from every point, leaving it, but seeks in its departure [from it] that 
[very] point. Thus, it does not escape from a thing but to seek it [again]. 
Hence, circular motion is not natural. 

(3) It may, however, be by nature—l[in the sense], that is, that its 
existence in its body is not contrary to another nature belonging to its 
body. For, even though the thing that moves it is not a natural power, it 
is something natural to that body, not alien to it. It is, thus, as though 
it is its nature. 

(4) Moreover, every power imparts motion only through the media- 
tion of inclination. Inclination is the idea sensed in the mobile body. If it 
comes to rest by compulsion, that inclination in it is sensed resisting 
[both] that which puts [the body] to rest and its coming to rest, seeking 
motion. Hence, it is necessarily other than the motion and other than 
the motive power, because the motive power exists when it completes the 
motion, whereas the inclination does not exist. The same is also the case 
with the first motion. For its mover continues to create in its body one 
inclination after another. There is nothing to prevent this inclination 
being called a nature. [This is] because it is not a soul, is not [something] 
external, has neither will nor choice, cannot not move [something] or 
move [it] in a direction which is not specific; and, in addition to [all] this, 
it is not opposed to the requirement of the nature of that alien body. If you 
named this meaning “a nature,” you could say that the celestial sphere 
moves by nature, except that its nature is an emanation from a soul that 
is renewed in accordance with the soul’s act of acquiring representation. 
It has thus become evident that the heavenly sphere is not the principle 
of a natural motion. It has [also] become evident that [the sphere] is not 
[moved] by compulsion. It is, hence, necessarily [moved] by a will. 


OW ۳۰۸‏ من الشماء 


)1( فإذا كان الأمر على هذه الصفة» لم تكن حركة مسنديرة عن طبيعة؛ وإلا 
كانت عن حالة غير طبيعية إلى حالة طبيعية» وإذا وصلت إليها سكنت. ولم يجز أن 
MUL al ad ee WK‏ اهر add‏ لان اة لسك EL Jad‏ 
بل على سبيل التسخيرء وسبيل ما يلزمها بالذات. فإن كانت الطبيعة تحرك على سبيل 
الاستدارة فهى AS‏ محالة : إما من أبن غير طبيعى » أو وضع غير طبيعى » هربا طبيعيا 
عنه ؛ وکل هرب طبيعى عن شئ فمحال أن يكون هو بعينه قصدا طبيعيا إليه. والحركة 
المستديرة تفارق كل Aled‏ وتثركها » وتقصد فى تركها تلك النقطة. وليست تهرب عن 
شئ إلا وتقصده . قلست إذن الحركة المستديرة طبيعية . [ [YAY‏ 

)1( إلا أنها قد تكون بالطبع» أى ليس وجودها فى جسمها مخالفا لمقتضى طبيعة 
أخرى لجسمها . فإن الشئ الحرك لها وإن لم يكن قوة طبيعي ةكان شيا طبيعيا لذلك الجسم 
غير غریب عنه؛ فكانه طبیعته . 

(؟) Lal‏ فإن كل upia‏ حرك بتوسط الميل» والميل هو المعنى الذى بحس فى 
الجسم المتحرك؛ وإن سكن قسرا أحس ذلك الميل فيه يقاوم المسكن مع سكونه طلا 
الح كلا ر غو poy Dlr VSL‏ التوة أشركة لان القوة yo GG SAL‏ خود عفد 
SI YU‏ ولا يكوق Me VAG ee gid {ANI SL Lad UK loge ee LM‏ 
يحدث فى جسمها ميلا بعد ميل . وذلك الميل لا ممع أن يسمى طبيعة» لأنه ليس بنفس» 
ولا من خارح» ولا له إرادة أو hel‏ ولا يمكنه أن لا يحرك»› أو يحرك إلى غير جهة 
محدودة) ولا هو مع ذلك مضاد لمقتضى dab‏ ذلك الجسم الغريب. فإن سميث هذا 
pall‏ طبيعة كان لك أن تقول: إن الفلك يتحرك بالطبيعة» إلا أن طبيعته فيض عن نفس 
يجدد بحسب تصور النفس od.‏ بان أن الفلك ليس مبدأ حركة طبيعية» وكان قد بان 
al‏ لس قسرا» فهى عن إرادة لا محالة . 
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(5) We say: It is not possible that the proximate principle of its motion 
is a pure intellectual power that neither changes nor imagines particulars 
at all. It is as though we have indicated in the previous chapters some 
general things that should help in [gaining] knowledge of this meaning. 
We have made it clear that motion is a meaning for renewed relations 
and that every portion of it to which [certain] relations are specifically 
assigned has no permanence and cannot derive at all from a permanent 
meaning alone. For, if [it derives] from a permanent meaning, then it 
must be followed by a mode of change of states. If, however, the motion 
is due to a nature, then it follows necessarily that every motion that is 
renewed in [the portion] is due to the renewal of a proximity or remote- 
ness from the end that is sought after; and [furthermore] every move- 
ment of it that ceases to exist is due to the nonexistence of a proximity or 
remoteness from the end. And, if it were not for this renewal, there would 
be no renewal of motion. For, from [what is stable] inasmuch as it is 
stable, only the stable comes to be. If [on the other hand] the [motion] is 
due to a will, it must be due to a renewed, particular will. For, the relation 
of the universal will to every portion of the motion is one [and the same]. 
Hence, it is not necessary that this rather than that movement 15 speci- 
fied by it. For, if it were in itself the cause of this motion, then this 
motion cannot cease to exist. And, if it were a cause of this motion 
through the cause of a prior or posterior motion that does not exist,” 
then the nonexistent would necessitate an existent.® But the nonexist- 
ent does not necessitate an existent, even though nonexistents may be 
causes of nonexistents. For nonexistence to necessitate a thing— [this] 
is impossible. [Moreover,] if [the universal will] is a cause of things that 
are renewed, the question regarding their renewal persists. If [this] is 
[posited as] a natural renewal, then the impossibility we have presented 
necessarily follows; if voluntary, changing in accordance with renewed 
representations, this confirms what we want. 

(6) It has thus become evident that the one intellectual will does not 
at all necessitate motion. It may, however, be [reckoned] in the estimative 
faculty’ that this belongs to an intellectual will that moves [from one 
intelligible to another]. For [it may be argued] it is possible for the mind 
to make a transition from one intelligible to another if it is not in all 


۳۹ الإلهمات من الشفاء 


(e)‏ وقول Vals‏ يجوز أن يكون مبدا حركله القربب قوة Ales‏ صرفة لا يتغير ولا 
يتخيل Hold‏ وكانا قد أشرنا إلى جمل ما تعين فى معرفة هذا gall‏ فى الفصول 
Vy cal old Valls‏ بحو نك رع cat cae Ge SO GB feney KI eal cee‏ 
فيجب أن يلحقّه [YM]‏ ضرب من تبدل الأحوال. أما إنكانت الحركة عن طببعة فبجب 
أن تكون كل حركة تنجدد فيه فلتجدد قرب وبعد من انهاية المطلوبة» وكل حركة تعدم 
منه فلعدم قرب وبعد من النهاية . ولو لا ذلك التجدد لم یکن sf‏ حركة . فإن الثابت من 
جهة ما هو ثابت لا يكون عنه إلا ثابت. وأما إن كانت عن إرادة فيجب أن تكون عن 
إرادة sored‏ جزئية . فإن الإرادة الكلية نسينها إلى كل شطر من الحركة نسية واحدة؛ فلا 
يجب أن تتعين منها هذه الحركة دون هذه. فإنها إن كانت لذاتها علة لهذه الحركة» لم يجز 
و Asia wins) YO pices‏ 
كان المعدوم موجبا لموجود » والمعدوم لا يكون Ley‏ لموجود » gly‏ كان قد تكون الاعدام 
فالسؤال فى محددها cal‏ قان كان Lake noe‏ لزم JH‏ الذى قدمناه» وإن كان إراديا 
يسدل بحسب تصورات مسحددة»› فهو يست الذى نريده. 

)1( فقد بان أن الإرادة العقلية الواحدة لا توجب DI‏ حركة» ولكن قد يمكن أن 
بتوهم أن ذلك لإرادة عقلية منتقلة؛ فإنه قد Se‏ أن Joa‏ العقل من معقّول إلى معقول 
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respects an intellect in actuality. It is possible for [the mind] to apprehend 
intellectually the particular subsumed under the species as [a] dispersed 
[thing], specified by accidents in a universal way, as we have indicated.’ 
One must, hence, hypothesize in the estimative faculty the existence of a 
mind that intellectually apprehends the universal motion and wills it, 
then intellectually apprehends its transition from one limit to another, 
apprehending these motions and their limits in an intelligible manner, as 
we have shown, and in terms of what it is our wont to demonstrate— 
[namely,] that, [where] there is a movement from this [position] to that, 
and from that to that, some universal principle [of motion] is assigned 
to another universal limit by some universal measure thought of in the 
estimation, and so on, until the circle comes to an end. It is, hence, not 
unlikely that the renewal of motion follows the renewal of this intelligible. 

(7) We say: Not even in this manner can the question of the circular 
motion be concluded. For this influence, according to this manner [of 
viewing the matter], would proceed from the universal will—even if by 
way of renewal and transfer. The universal will, however it happens to 
be, [remains] in relation to a nature in which there is sharing, even if it 
is the will for a movement followed by [another] will for a movement. As 
for this motion which is from this specific “here” to that specific “therc,” 
it does not have a greater claim for proceeding from that will than the 
motion from “there” to a third limit. Thus, the relation of all the parts of 
the movement that are equal in their particularity to each one of those 
particular intellectual volitions that move [from one part of the move- 
ment to another] is one [and the same]. No one part of this [movement] 
has a greater claim to be related to one of these representations than not 
to be related. Hence, its relation and nonrelation to its principle is one 
[and the same]. For it remains? in [a state of] possibility [in relation] to 
its principle, and [its existence] has not been differentiated from [its 
nonexistence] nor rendered more preponderant. Everything that is not 
necessitated by its cause does not exist, as you have known. 

(8) How would it be correct to say that the motion from A to B is ren- 
dered necessary by an intellectual volition, and the motion from B to C 
by another intellectual volition, without that which is necessitated by 
each of these volitions being different from what is necessitated by the 
other, and conversely? For A, B, and C, are similar in species; and none 


ام الإلهمات من الشماء 


آخر» إذا لم يكن عملا من كل جهة بالفعل» Kay‏ أن Jin‏ المزنى تحت النوع منتشرا 
Lie pute‏ بعوارض» Mis‏ بنوع كلى على ما أشر نا إليه. فيجب إذن | ان بوهم وجود 
Jew Jis‏ الحركة الكلية ويريدها » ثم عمل SUES‏ من حد إلى حد» وياخذ نلك 3 oS‏ 
وحدودها بنوع Jya‏ على ما PEET‏ وعلى ما من شان أن شرهن عليه [YAO]‏ 
MS ye ge US MIS ye Sm ly‏ کی بيدا ينا كلا إلى عازف د 
كلى slats‏ ما موهو م كلى » وكذلك حتى تفنى الدائرة. فلا يبعد أن ينوهم أن aat‏ الحركة 
بشع حدد فيلا gall‏ 

(Y)‏ فنقول: ولا على هذه السبيل Ke‏ أن يم أمر الحركة المسّديرة؛ فإن هذا التآثير 
على هذا الوجه يكون صادرا عن الإرادة AI‏ وإن كانت على سبل 298 وانتقال. 
والإرادة الكلية كف كانت Eb‏ هى بالقياس إلى طببعة مشترك فيها » وإن كانت إرادة 
daly) Yas SL‏ نط كناك وان creed diay Mee Sac bgt ye SH Sb ode‏ 
E EN eM he ye USL ke ye dol YU Ge aad Sk Uy‏ 
جميع أجزاء الحركة المنساوية فى الحزئية إلى واحد واحد من تلك الإرادات الحزئية العقلية 
النتقلة واحدة» وليس جزء من ذلك أولى بآن ينسب إلى واحد من تلك التصورات من أن 
Y‏ بسب . فنسبته إلى مبدئه ولا نسبته واحدة؛ فإنه بعد عن مبدئه بإمكان ولم يتميز» ولم 
TH‏ وجوده عن لا وجوده. وکل ما لم بحب عن علته فإنه لا يكون» كما قر علمت. 

GS (A)‏ يصح أن يقال: إن الحركة من «ا» إلى «ب» لزمت عن إرادة عقلية 
والحركة من «ب» إلى «ب» من إرادة أخرى Adis‏ دون أن يلزم عن كل واحدة من تلك 
الإرادات غير ما لزم من الأخرى» ويكون بالعككس؟ فإن «ا» و «ب» و «ح» متشابهة 


Sa 


10 


20 


30 


33 


311 Book Nine, Chapter Two 


of the universal volitions is such that it would specify A without [specifying] 
B, and B without C. A has no greater claim than B and C to be specifically 
assigned by that volition, so long as [this volition] is intellectual. Nor does 
B [have such a greater claim] than C unless [the will] becomes psychologi- 
cal and particular. If these limits are not specified in the mind, being 
universal limits only, it would be impossible for the movement from A to B 
to have preference over [the movement] from B to C. Nor would A have 
a greater claim than B and C to be specified by that will, as long as [the 
latter] is intellectual; nor yet B [a greater claim] than C. 

(9) Moreover, how is it possible to suppose for [the circular move- 
ment] a volition and an imaging, [and] then a volition and an imaging 
that differ in something that coincides, when there is no buttressing [for 
the one or the other] by a particular specifying principle that serves as a 
measure? In addition to all this, the mind cannot suppose this transition 
except in association with imagination and sensation. Nor can we, if we 
resort to the pure intellect, intellectually apprehend together the whole 
movement and the parts of the intellectual transition in what we intel- 
lectually apprehend as circulating together. Therefore, with respect to 
all these states there is no dispensing with a psychological power which 
would be the proximate cause of the motion, even though we do not dis- 
allow that there could also be an intellectual power that undergoes this 
intellectual transition after making it dependent on what is akin to 
imagining. As for the intellectual power, denuded from all the types of 
change, it has an ever-present intelligible, [regardless of] whether its 
intelligible is a universal [derived] from a universal or is a universal 
[derived] from a particular, as we have made clear. 

(10) If, then, this is the state of affairs, then the celestial sphere 
moves by the soul, and the soul is its proximate principle of motion. This 
soul is [continuously] renewing its imaging and will and is engaged in 
[the act of] estimation—that is, it has an apprehension of the changing 
things, such as particulars, and a will toward specific particular things. It 
is the perfection of the body of the heavenly sphere and its form. If it were 
not like this but were self-subsistent in every respect, it would then have 
been a pure intellect that neither changes, undergoes transition, nor 5 
mixed with what is in potency. The proximate cause of the heavenly 
sphere, even though it is not an intellect, must have an intellect preceding 


۳۱۱ الإلهمات من الشقاء 


بالنوع , ولسس شئع من الإرادات الكلية بحيث يعين «ا» دون [PAV]‏ «ب» و «ب» 
دون «ج.» ولسس «الالف» أولى ues 3h‏ من «الماء» و»الحيم» عن تلك الإرادة ما 
كانت عقلية» ولا «الباء» من «الجيم» إلا أن تصير نفسانة جزئبة. وإذا لم تنعين تلك 
الحدود فى العقل بل كانت حدودا AE‏ فط »> لم یکن أن ولحل الحركة من «ا» إلى KY‏ 
اول قن jac‏ «ب» إلى > ولا KO» E J «Ni‏ و «ج» عن تلك 
الإرادة ما كانت Ales‏ ولا «الماء» من «الجيم» . 

)4( ثمكيف يكن أن نفرض bed‏ إرادة وتصورا » ثم إرادة وتصورا يختلفان فى أمر 
cg‏ ولا استناد فيه إلى مخصص شخصى يقاس به؟ ومع هذا كله فإن العقل لا يمكنه 
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it which is the prior cause for the movement of the celestial sphere. You 
have known that this motion requires an infinite power, denuded of mat- 
ter, that does not undergo motion either essentially or accidentally. 

(11) As for the motive soul, it is—as this became evident to you— 
corporeal, transformable, and changeable, and it is not denuded of matter; 
rather, its relation to the heavenly sphere is the same as the relation of the 
animal soul that belongs to us, except that in some fashion it apprehends 
intellectually in a manner adulterated by matter. In general, [its cogni- 
tions by the] estimative [faculty], or what is similar to [cognitions by 
the] estimative [faculty], are veridical, and its imaginings and [things] 
similar to imaginings are true—as with the practical intellect in us. In 
brief, its apprehension is by the body; but the prime mover of it 1s a power 
that is basically not material in any respect. Since [its prime mover] 
itself cannot, in imparting motion, move in any respect—otherwise [the 
power] would undergo transformation and would be material, as this has 
become evident—it must move [another] in the way that a mover moves 
[another] through the mediation of [another] mover. This other endeav- 
ors to [impart] motion, being a willer of it and changeable because of it. 
This is the manner in which the mover of the mover imparts motion. 

(12) That which moves the mover without undergoing change through 
intent and desire is the end and the objective toward which the mover 
aims. It is the object of love. And the object of love, inasmuch as it is the 
object of love, is the good for the lover. Indeed, we say: [For] everything 
that undergoes a motion that is not compulsory, [such a motion] would 
then be for [the sake of ] something and due to the desire of something. 
[This] even [holds] for nature also, for nature’s desire is a natural thing 
which is the essential perfection of the body—either in its form, or in its 
place and position. The will’s desire is a voluntary thing, being either a 
will for a sensory thing sought, such as pleasure; or pertaining to the 
estimation and imagination, such as winning; or an opined thing namely, 
[the thing] believed to be good. Thus the seeker of pleasure is appetite; 
the seeker of winning is irascibility; the seeker of the opined good 1s 
opinion; and the seeker of the true, pure good is mind. This seeking is 
called choice. Appetite and irascibility are not suitable for the body’s sub- 
stance that neither changes nor is acted upon. For [such a substance] 
does not change into an unsuitable state to return to a suitable state, 
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whereby it undergoes [sensory] pleasure or takes vengeance from some- 
thing [conveyed] by the imagination so as to become irascible. Moreover, 
every movement toward something pleasurable or toward winning is 
finite; also, most of what is opined does not remain opined perpetually. 

(13) Hence, it follows necessarily that the principle of this movement 
consists of a choice and a willing of a true good. This good is [such] that 
either it is among the things that we attain by motion and is hence 
reachable, or it is a good whose substance is in no way attainable but is 
separate. It is impossible for that good to be one of the perfections of the 
moving substance” so as to be attained by motion; otherwise, motion 
would cease. Nor is it possible [for the true good] to undergo motion sc. 
as to perform an act through which it acquires perfection, as It is our 
wont to act generously in order to be praised, or to perform good deeds 
so that a virtuous disposition would come to be for us, or to become good. 
This is because that which undergoes action acquires from its agent that 
which would complete it. It is impossible for it to turn around and perfect 
the substance of its agent. For the perfection of the effect is less than the 
perfection of the efficient cause. The degraded does not bestow perfection 
on the nobler and more perfect. Rather, the lesser may prepare its instru- 
ment and matter for the better, so that it will come into being in certain 
things through some other cause. 

(14) As for us, the praise we seek and desire is a perfection that is 
not real but only believed [to be so}. And the virtuous disposition which 
we achieve through action does not have the action as its cause. Rather, 
the act impedes the opposite [of the virtuous disposition]; [it] makes 
preparation for [such a disposition]. This disposition comes about from 
the substance that perfects people’s souls—namely, the active intellect or 
some other substance similar to it. It 1s in this manner that the temperate 
heat is the cause for the existence of the psychological faculties, but only 
in [the sense] that it prepares the matter [for their reception], not in that 
it brings about [their] existence; but our discourse is about that which 
brings about existence. In brief, if the act is a preparer for the existence 
of a perfection, motion terminates when [the perfection] comes to be. 

(15) It thus remains that the good sought through motion is a good 
that is self-subsistent and is not of [a sort] that one attains. In the case of 
every good which has this character, the mind seeks its imitation only to the 
extent that is possible. Imitating it consists in the activity of intellectually 
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apprehending its essence in its perfection, becoming thereby similar to it 
in that there will be realized [for the mind] the perfection possible for it in 
itself, as it 15 realized for its object of love. Hence, for this reason eternal 
endurance in [its] utmost perfection necessitates a perfection for a thing’s 
substance in its states and necessary concomitants.'* As for that whose 
utmost perfection can be realized at the beginning,” its imitation of [the 
good] is completed through permanent immobility; [as for] that whose 
utmost perfection is not realized from the very beginning, its imitation of 
it is completed through motion. 

(16) The verification of this is [as follows]: It has become evident that 
the mover of the celestial substance imparts motion [derived] from an 
infinite power. [This] power, belonging to its corporeal self, is finite. 
However, inasmuch as [the celestial substance] intellectually apprehends 
the First, [resulting in] a perpetual flow on it from His light and power, it 
becomes as though an infinite power belongs to it. Infinite power [in reality] 
does not belong to it, but to the object of intellectual apprehension, who 
causes the overflow onto it from His light and power. It—I mean, the 
celestial body—ain its substance is in its utmost perfection, since nothing 
in potency remains In its substance; likewise in its quantity and quality, 
but only, first of all, in its position and place, and secondly in the things 
that follow their existence. Its being in one position or place is no worthier 
for its substance than its being in another position or place within its 
space. For no part of the orbit of a celestial sphere or a star has a greater 
claim than another part to meet it or meet a part of it. Thus, when it is 
in actuality in one part, it is in potentiality in another part. Hence, there 
would have occurred to the substance of the celestial sphere that which 
is potential with respect to its position and space. 

(17) Imitation of the ultimate good necessitates the [state of] remain- 
ing at the highest degree of perfection that belongs to a thing perma- 
nently. This is not possible for the celestial body in terms of number." It 
was thus conserved in species and succession. Motion became a conserver 
of what is possible with regard to this perfection. Its principle is the desire 
to imitate, to the extent that this is possible,!” the ultimate good by 
enduring in the [state of] the most perfect perfection. The principle of 
this desire is what is intellectually apprehended of [the ultimate good]. 
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(18) You yourself, if you reflect on the state of natural bodies in their 
natural desirc to attain, in actuality, a place, you will not be surprised by 
[the fact] that there is a body that desires to be in one of the positions that 
can belong to it, or to be in the most perfect [state] that can belong to it, 
in being in motion. [This is] particularly [the case] when this [desire] is 
followed by way of emanating states and measures through which [the 
celestial sphere] imitates the First (exalted be He) inasmuch as He is the 
provider of good things—not [however] in that what is being sought are 
those things, so that the motion would be for these things. Rather, what 
is being sought is the imitation of the First (exalted be He) [so as] to be as 
perfect as is possible in itself and in what is consequent on this, inasmucl: 
as [this] is an imitation of the First [and] not inasmuch as [it is an imita- 
tion of one] from whom things thereafter proceed, so that the motion 
would be for the sake [of the latter] by first intention—no! 

(19) I say: The very desire to imitate the First, inasmuch as He is in 
act, [renders] the movement of the celestial sphere proceeding from 
Him in the manner in which a thing proceeds from the conception that 
necessitates it, even though this is not intended in itself by the first 
intention.'® Because this is an imaging of what is in actuality, there is 
engendered from it a seeking of what in actuality is most perfect. This 
cannot be in terms of the individual and is thus in terms of succession, 
which is motion. [ This is] because if the one individual is permanent no 
existence would be realized for [those things] similar to it, and they would 
remain always in potentiality. 

(20) Motion also follows the intended imaging in this manner [and] 
not in being primarily intended, even though that one imaging is followed 
by particular imagings—which we have mentioned and detailed—by 
way of upsurge, not by way of primary intention. These particular acts of 
imaging are followed by [those] motions in terms of which transitions in 
position take place. The one part in its perfection cannot be [realized] 
within this category [of occurrences]. Hence, the first desire would be as 
we have mentioned, everything succeeding it being upsurges. These things 
may have remote [things] similar to them in our bodies that do not corre- 
spond to them, even though [our bodies] may imagine and imitate them. 
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[An] example [of this] is when the desire for a friend or for something else 
becomes intense; this is followed in us by imaginings by way of an upsurge 
followed by motions that are not motions toward the object of desire 
himself, but motions toward something in his path and way, and [toward] 
what is closest to him. 

(21) Thus, the movement of the celestial sphere is engendered by 
will and desire in this manner. The principle of this motion is a desire 
and a choice, but in the way we have stated—[namely,] that the motion 
is not intended by the first intention. This motion is as though it is a kind 
of worship, angelic or pertaining to the celestial sphere. [Now,] it is not a 
condition of the voluntary motion that it in itself should be the intended 
object. Rather, if the appetitive power has a desire toward something, an 
influence emanates from it that moves the bodily members. Sometimes 
they move in a manner through which the objective is reached, sometimes 
in a manner similar or close to it (if this is due to an imagining act), 
regardless of whether the objective is something attainable or something 
by whose example one is guided, [whose example one] follows, and whose 
existence is imitated. 

(22) If enjoyment is attained through the act of intellectually appre- 
hending the First Principle and what is intellectually apprehended—or 
[whatever] is apprehended of Him in an intellectual manner, or by the 
soul—this would preoccupy one to the exclusion of all things and all 
aspects [of things]. From this, however, there is emitted that which is of 
a rank lower than it—namely, the desire to imitate Him to the utmost 
measure possible.'? Hence, the seeking of motion becomes necessary, not 
inasmuch as it 15 motion, but in the manner we have stated. This desire 
would follow that love, and the enjoyment springing from [love], and this 
perfecting process arising from desire. It is in this manner that the First 
Principle moves the body of the heaven. 

(23) It has also become clear to you from [the course of this discus- 
sion]? what the First Teacher means when he says that the heavenly 
sphere moves by its nature, what he means when he says that it is moved 
by the soul, or what he means when he says that it moves by an infinite 
power that moves in the way the object of love moves [the lover]. [It has 
also become clear to you] that there is no contradiction and no disagree- 


ment in his statements. 
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الحركة لا من حيث هى حركة» ولكن من حيث فلنا . ويكون هذا الشوق يتبع ذلك 
cae Cane LIM, pte‏ واا الاستكمال مني ع ay tll‏ :تمل هنذا الخو 

(rr)‏ وقد اتضح لك من هذه الجملة أيضا » أن المعلم الأول إذا قال: إن الفلك متحرك 
غه اا ي E‏ را ا فا عي اوقل ا رة غر 
مسّناهية محر ك كما يحرك المعشوق» فماذا يعنى» وأنه لس فى أقواله تناقض ولا اختلاف. 
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(24) Moreover, you know that the substance of this First Good that is 
loved is one. It is impossible that the first mover of the whole of heaven 
should be more than one, even though there is for cach of the celestial 
spheres a proximate mover proper to it, and an object of desire and love 
proper to it, as the First Teacher and those peripatetic scholars of attain- 
ment after him see it. For they deny multiplicity only [in] the mover of al! 
[things] and affirm multiplicity in the movers, both [those] separated 
[from matter] and [those] not separated,?! that specifically belong to each 
one of the celestial spheres. They thus make the first of the specific sepa- 
rated [entities] the mover of the first sphere. [ This,] for those who prc - 
ceded Ptolemy, is the sphere of the fixed stars; and, for those who learned 
the sciences that became manifest to Ptolemy, [it] 1s a sphere outside the 
[former] which surrounds it and is without stars. After this, [they made] 
the [second of the separated entities] the mover of the sphere that fol- 
lows the first in accordance with the difference of the two views, and so on. 

(25) These, then, are of the view that the mover of the whole is one 
thing and that for cach sphere after that there is a special mover. The 
First Teacher posits the number of spheres in accordance with [the 
knowledge] that appeared in his time, making the number of the sepa- 
rate principles follow their number. One of his followers, who is more 
sound than [other followers] in what he says, declares and states in his 
treatise on the principles of the whole that the mover of the entire heaven 
is one, it being impossible for it to be numerically many, even though for 
each of the spheres there is a mover and an object of desire specifically 
its own. [Another of Aristotle’s followers,] the one who expresses himself 
well regarding the First Teacher’s books by way of summaries, even though 
he does not delve deeply into ideas, declares and states that whose mean- 
ing is as follows: “What is most likely and most true [to affirm] is the 
existence of a principle of motion belonging specifically to each celestial 
sphere as being in it, and the existence of a principle of motion belonging 
specifically to [each celestial sphere] as being an object of love separated 
[from matter].” These two are the closest among the disciples of the 
First Teacher to being on the right path. 

(26) Moreover, syllogistic argument necessitates this. For it has 
become true to us through the art of the Almagest that [there are] 
numerous celestial motions and spheres, differing in direction, speed, 
and slowness. It thus follows necessarily that for each movement there 
exists a mover which is other than [the mover] existing for the other, 
and a cause of desire other than the one existing for the other. Other- 
wise, directions [of motions] would not have differed, and [their] speed 


FAY‏ الإلهمات من الشماء 


(Yt)‏ ثم أنت تعلم أن جوهر هذا الخير المعشوق الأول واحد ٠‏ ولا يمكن أن بكون 
هذا اشرت الأول الذى ad‏ اا Bd‏ لخدو gly‏ كان لكل كر من AS‏ ااا 
محرك قريب يخصها » ومتشوق ومعشوق يخصها على ما يراه المعلم الأول ومن بعده من 
محصل علماء المشائين . فإنهم Ld‏ ينفون الكثرة عن محرك الكل » ويشنون الكثرة للمحركات 
المفارقة وغير المفارقة الى يختص واحدا واحدا منها ؛ فيجعلون أول BWI‏ الخاصة 
محرك الكرة الأولى » وهى عند من pall‏ بطلميوسكرة الثوابت » وعند من تعلم العلوم الى 
ظهرت لبطلميوس كرة خارجة عنها محبطة بها غير AS‏ وبعد ذلك محرك الكرة النى 
تلى الأولى بحسب اختلاف الرأيين» وكذاك هلم جرا . 

)19( فهؤلاء يرون أن محرك الكل شىء واحد » ولكلكرة بعد ذلك محرك خاص . 
والمعلم الأول يضع عدد الكرات المتحركة على ما كان ظهر فى زمانه» acy‏ عددها عدد 
المبادئ المفارقة . وبعض من هو أسد قولا من أصحابه بصرح ويعول - فى A they‏ 
فى مبادئ [۳۹۳] الكل - إن محرك جملة السماء واحد لا يجوز أن يكون عددا ApS‏ 
وان كان لكل كرة محرك ومتشوق يخصانها . Villy‏ يحسن عبارته عن كنب المعلم الأول 
على سبيل «yesh‏ وإن لم يكن يغوص فى المعانى » يصرح يقول ما هذا معناه: إن الأشبه 
والأحق وجود مبدأ حركة خاصة لكل فلك على أنه فيه» ووجود ميدأ حركة خاصة له 
على أنه معشوق مفارق. وهذان أقرب قدماء تلامذة المعلم الأول من سواء السبيل . 

)19( القياس يوجب هذا . فإنه قد صح لنا ا Bm‏ 
وكرات سماوية كثيرة ومختلفة فى الجهة وفى السرعة والبطء » فيجب لكل حركة محرك 
غير الذى للآخر ومشوق غير الذى للآخر؛ UY,‏ اختلفت الحهات» ولا اختلفت 
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and slowness would [also} not have differed. We have shown that the 
objects of desire are pure goods separated from matter. [Now,] if all the 
spheres and motions share in their desire for the First Principle, then, 
for this [very reason], they share in the perpetuity of motion, and in its 
circularity. We will [now] add [further] explanation of this. 


Chapter [Three] 


On the manner in which acts proceed from the 
lofty principles so that, from this, one would know what one 
ought to know concerning the separate movers that 
are intellectually apprehended in themselves and are loved 


(1) Let us [now] verify this exposition, beginning from another start- 
ing point, and say: Some people, on hearing the exoteric statement of 
the best of the Ancients when he says that the differences in these motions 
and their direction seem to be for the care of the generable and corrupt- 
ible things in the sublunar sphere—and, moreover, having [previously] 
heard and known through [syllogistic reasoning] that the motion of 
celestial things cannot be for the sake of anything other than themselves 
and cannot be for the sake of their effects; they sought to reconcile these 
two doctrines. 

(2) They thus said, “The motion itself is not for the sake of what is 
in the sublunar sphere, but for the sake of imitating the Pure Good and 
[is due to] the desire for Him. As for the difference in motions, this is for 
[the sake] of the differences [resulting] from each one of them in the 
world of generation and corruption in a manner through which the per- 
petuity of the species falls into order. [This is just] as if a good man 
wished to go on an errand of his to a certain place and two roads con- 
fronted him, one confined to the place where he would achieve his end, 
the other adding to this the bringing of a benefit to a deserving person. It 
follows, in accordance with the dictate of his goodness, that he will adopt 
the second road, even though his movement was not for the sake of bene- 
fitting another, but for himself.” They said, “The case is similar with 


oly YNA‏ من الشماء 


السرعة والبطء . وقد بينا أن هذه المتشوقات خيرات محضة مفارقة للمادة» وإن كانت 
الكرات والحركا ت كلها تشترك فى الشوق إلى المبدأ الأول» فتشترك لذلك فى دوام SH‏ 


Talia oes ale eal. 


[المصل اثالث ] 
(ح)فصل 
فى كيفية صدور الأفعال من المبادئ العالية؛ ليعلم من ذلك 
ما يجب أن بعلم من الحركات المفارقة المعقولة بذاتها المعشوقة 


pebas ولتحقق هذا البيان» ولتفتتم من ميدأ آخر فقول عقر ل‎ )١( 
المتقدمين إذ يقول : إن الاختلاف فى هذه الحركات وجهاتها يشبه أن يكون‎ Job قول‎ 
piala ووا مغر‎ c yall ا ا ت‎ ASK SIL [VAL] الا‎ 
بالقياس أن حركات السماويات لا يجوز أن تكون لأجل شىء غير ذواتها » ولا يجوز أن‎ 
. تكون لأجل معلولاتها » أرادوا أن يجمعوا بين هذين المذهين‎ 

)1( فاا :إن هنين المركة لست لاحل ما كت 5ة اروك Ad‏ امير 
orl‏ والشوق إليه. ul,‏ اخثلاف co LI‏ فلاختلاف ما يكون من كل واحد منها فى 
عالم الكون والفساد platy WUE!‏ به بقاء الأنواع» كما أن رجلا خيراً لو أراد أن يمضى 
فى حاجته سمت موضع» واعترض all‏ طريقان» أحدهما يختص بإيصاله إلى الموضع 
الذى فيه قضاء وطره» والآخر يضيف إلى ذلك إيصال نفع إلى مستحق» وجب فى حكم 
خيربته أن يقصد الطريق الثانى» وإن لم تكن حركنه لأجل نفع غيره بل لأجل ذاته. قالوا : 
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the movement of every sphere; it is [primarily] for the sake of its per- 
petually remaining in its final perfection, but the movement toward [one 
particular] direction and in [one particular] speed 15 for the sake of bene- 
fitting another.” 

(3) The first thing we say to these [people] is that, if it is possible that 
there should occur to the celestial bodies in their movement some inten- 
tion for the sake of something that is caused, that intention pertaining 
to the choice of direction, then it would be possible for this to take place 
and to occur in the motion itself,! so that someone would say: 

(4) [The celestial spheres] would, through immobility, fully achieve 
a goodness proper to themselves; [but] motion would not be in existence 
harmful to them and would benefit others. Neither of the two [motion or 
rest] would be for them [that is, the celestial spheres} easier or more 
arduous than the other, such that they would choose the more beneficial. 
[Now,] if the cause preventing one from saying that their movement 
comes to be for the sake of benefitting another consists in the impossi- 
bility of their intending an act for the sake of the other [within the realm 
of their] effects, this cause exists in the very intention of choosing the 
direction [of motion]. And, if this cause does not prevent the intention of 
choosing the direction [for the sake of benefitting the other], it does not 
prevent the intention of the motion itself. The situation 15 similar with 
the state regarding the intention of speed and slowness. This would not 
be due to the ordering of strength and weakness in the spheres by reason 
of their arrangement one over the other in terms of being high and being 
low, so as to attribute [the differences in velocity] to [this fact]. Rather, 
that would be a different [reason]. 

(5) In sum, we say: It is not possible that anything in [these celestial 
spheres] should be for the sake of generated things—neither an inten- 
tion of motion, [nor] an intention toward a direction of motion, [nor] any 
estimation of speed or slowness, nor yet indeed an intention of [any] act 
at all for their sake. This is because every intention is for the sake of the 
object intended and is thus lesser in existence than the thing intended. 
[This is] because that for whose sake another thing exists is more perfect 
in existence than the other, inasmuch as it and the other are in [the state] 
that they are in. Rather, it is through [the object intended] that the 
manner of existence requiring intention is completed for the other. Nor 
can the more perfect existence be acquired from the lesser. Hence, toward 
the effect there cannot at all be a veridical intention [that is] not believed 
[to be true]. Otherwise, the intention would be giving and furnishing the 
existence of that which is more perfect in existence than [itself]. 


۳۱۹ الإلهمات من الشماء 


فكذلك حركة كل فلك » Ul‏ هى i‏ عل ىكماله الأخير دايا » S‏ الحركة إلى هذه المي 
وبهذه السرعة par]‏ عيره. 

)1( فاول ما تقول لهؤلاء : إنه إن أمكن أن يحدث للآجرام السماوبة فى حركاتها 
قصد ما لأحل شىء معلول» sail alld GK‏ فى LAL‏ هة ban Read‏ 
ذلك ويعرض فى نفس الحركة حتى يقول قائل : 

(4) إن السكون كان ينم لها به خيرية تخصها والحركة كانت لا تضرها فى الوجود 
وتنفع غيرها » ولم يكن أحدهما أسهل عليها من الآخر أو أعسر فاختارت الأنفع . فإن 
كانت العلة المانعة عن القول بان مصير حركنها لتقع الغير » استحالة قصدها فعلا لأجل 
الغير من المعلولات» فهذه العلة موجودة فى نفس [NO]‏ قصد اخشار الحهة. وان لم يمنع 
هذه العلة قصد اختبار الجهة, لم يمنع قصد الحركة » وكذلك الحال فى قصد السرعة والبطء 
ف els aly‏ یا Gea‏ و ب على 
بعض فى العلو والسعل حى يدسب cdl‏ بل ذلك tone‏ 

Jäs (0)‏ بالجملة : لا يجوز أن يكون منها شىء لأجل الكائنات ؛ لا قصد Sm‏ 
ولا قصد جهة من Bom‏ ولا تقدير سرعة وبطء» بل ولا قصد فعل ألبنة لأجلها . وذلك 
لان كل قصد فيكون من أجل المقصود » فيكون أنقص وجودا من المقصود ؛ لأ نكل ما 
لأجله شىء آخر فهو A‏ وجودا من الآخر من حيث هو والآخر على ماهما cade‏ بل به 
نم للآخر النحو من الوجود الداعى إلى القصد . ولا يجوز أن يستقاد الوجود الأكمل من 
الشىء الأخس . فلا يكون NEI‏ معلول قصد صادق غير مظنون؛ وإلاكان القصد 
معطيا ومفيدا لوجود ما هو JST‏ وجودا منه. 
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(6) What is intended by the necessary is something which the inten- 
tion predisposes, while that which bestows existence on it is another 
thing—as, for example, [the relation] of the physician to health. For the 
physician does not bestow health but, rather, prepares the matter and 
the instrument for it. What, indeed, gives health is a principle loftier 
than the physician, being that which gives matter all its forms and whose 
essence is nobler than matter. It may happen that the intender errs in his 
intention if he intends that which is not nobler than the intention, in which 
case the intention for it would not be by nature but through error. Since 
[however] this exposition requires detailed ascertainment and includes 
doubts that can be resolved only through full discussion, let us turn to the 
clearer way and say: 

(7) Every intention has an intended object, rational [intention] 
being the one where the [coming into] existence of the intended object 
from the intender is more worthy of the intender than its not [coming 
into] existence. Otherwise, it would be senseless. That which is worthier 
of a thing bestows some perfection [on it]. If [it docs so] in reality, then a 
real [perfection is bestowed], and, if [it does so] in terms of opinion, then 
an opined [perfection is bestowed]. For example, a meriting of praise, a 
manifestation of power, perpetuity of name—these and their like are 
opined [perfections], or [as examples of the former category] gain, safety, 
the satisfaction with one by God (exalted and sanctified be He), or a good 
resurrection in the hereafter—these and their like are real perfections 
that are not alone completed by the one seeking them. 

(8) Therefore, every intention which is not frivolous bestows some 
[form] of perfection on the intender such that, had the intender not 
intended it, that perfection would not have been. [Even] frivolity seems 
to be like this; for in it there is pleasure, rest, and the like, or one of the 
things you have known of [those] things that have become clear to you. 

(9) It is impossible for the effect whose existence is perfected by the 
cause to bestow on the cause a perfection that did not exist. For, the 
instances in which it is believed that the effect bestows a perfection on 
the cause are instances [where the statements reporting them] are either 
false or corrupted. A person like you, however, who has come to know the 
various [disciplines] previously encountered is not incapable of reflecting 
on these [instances] and resolving [the difficulties they raise]. 


PAV WAY من‎ olgyl ° 


Ly (1)‏ صد بالواجب شیء يكون القصد Cage‏ له ومفيد وجوده شىء آخر: 
مل الطبيب للصحة . فالطبيب لا يعطى الصحة بل يهيء لها المادة والالة؛ Lily‏ بفيد الصحة 
دا ال مق eee‏ وهو الذى بعطى المادة جميع صورها » وذاته أشرف من المادة. 
Leas‏ افا 9 فين إذا فيان yee) be‏ ا و peal SW «dual‏ 
لأجله فى الطبع بل Wt‏ ولان هذا البيان يحتاج إلى تطويل aby pty‏ شكوك لا 
تتحل إلا بالكلام المشيع» فلتعدل إلى الطريق الأوضح فتقول : 

(۷) إن كل قصد فله مقصود › والعقلى منه هو Gall‏ يكون وجود المقصود عن 
القاصد أولى بالقاصد من لا وجوده عنه» وإلا فهو هدر . والشىء Gall‏ هو أولى بالشىء 
فإنه يفيد كمالا ماء [YAN]‏ إن کان LLY‏ فحميقيا » وان کان بالظن فظنيا » fo‏ 
استحقاق المدح وظهور القدرة cling‏ الدكر؛ فهذه وما أشبهها كمالات pls ab‏ 
او يذلاف gl‏ روطي Je all‏ ,لقاش رخو bes‏ اة ley shag‏ ی NUS‏ 
EE‏ 

(A)‏ فإذن» کل قصد ليس Le‏ فإنه يفيد كمالا ما لقاصده؛ لو لم يقصده لم يكن 
ذلك الكمال؛ a Sadly‏ شه أن 5K‏ كزلك . dol, glad a5 gb‏ أو غير ذلك أو 
شيا ما علمت [من]' fle‏ ما تين لك. 

OB » وجوده بالعلة يفيد العل ةكمالا لم يكن‎ JSC LN ومحال أن يكون المعلول‎ (A) 
كمالا مواضع كاذبة أو محرفة؛ ومثلك من‎ ele المواضع الى يظن فبها أن المعلول أفاد‎ 
اروا تمي كن :"مايا و‎ ed مات‎ i dole 
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(10) If someone were to say, “goodness necessitates this, for good- 
ness bestows what is good,” one would say [in reply]: The good bestows 
what is good, but not by way of intent and quest such that this would be 
the case, for this necessitates imperfection. For, every quest and intent for 
a thing is a quest for a nonexistent whose existence, [proceeding] from 
the agent, is more worthy [of the agent] than its nonexistence. As long as 
it is nonexistent and not intended, it would not be that which is the more 
worthy of the agent. That would be deficiency.’ For either [(a)] goodness 
is true, existing without this intention, the existence of this intention 
having nothing to do with its existence, in which case the coming to b>? 
or not coming to be of this intention from goodness is one and the sam: 
and, hence, goodness would not necessitate it, nor would the state of 
the rest of the necessary concomitants of goodness that proceed from it 
essentially—not by intention—be the intention of this state; or else 
[(b)] it is by this intention that goodness is completed and subsists, in 
which case the intention would be the cause of the perfection of good- 
ness and of its subsistence, not an effect of it.’ 

(11) If somcone said, “This [intention] is for the sake of imitating the 
First Cause, in that its goodness goes beyond itself, and would be such 
that it is followed by [further] good,” we say: On a superficial [level] this 
is acceptable, but in reality it 15 to be rejected. For imitation of Him [is the 
imitation of Him] as not intending anything but in being [self-sufficient], 
singular in essence. For He ts of this description, as agreed on by a group 
of the learned. As for acquiring a perfection through intention, this 1s 
different from the imitation of Him—unless it is said that the first object 
of intention is one thing, while this [latter] is by a second intention and 
by way of being consequential, [in which case] it necessarily follows that 
also in the choice of direction [of the celestial motion] the object intended 
by the first intention is something, and the benefit that has been men- 
tioned is consequential on that object intended. Hence, the goodly direction 
would not be intended in a primary way for the sake of what follows [it]. 
Rather, there must first be a perfection in the essence of the thing from 
which that benefit follows so as to be an imitation of the First. 

(12) [Now, | we do not disallow [the possibility] that motion is intended 
by the first intention as being an imitation of the essence of the First, in 
the way we have stated, and as [being] an imitation by the second inten- 
tion of the essence of the First, inasmuch as existence emanates from 


ry)‏ الإلهمات من الشفاء 


OB (1+)‏ قال قائل : إن الخيرية توجب هذاء فإن الخير يفيد Bl‏ قبل إن الخير 
بفيد الخير ولكن لا على سبيل قصد وطلب ليكون ذلك؛ فإن هذا يوجب النقص . فإن 
كل طلب وقصد لشىء فهو طلب لمعدوم وجوده من الفاعل أولى من لا وجوده» وما 
دام معدوما وغير مقصود لم يكن ما هو الأولى بالفاعل» وذلك تقص. فإن الخيرية لا 
تخلو: إما أن تكون صحيحة موجودة دون هذا القصد ولا مدخل لوجود هذا القصد 
فى وجودها ء فیکون كون هذا القصد ولا كونه عن Lely AD‏ فلا تكون الخيرية 
توجبه» ولا يكون حال سائر لوازم الخيرية اللى تلزمها بذاتها لا عن قصد هو قصد هذه 
الخال [۳۹۷] وإما أن يكون بهذا القصد تنم الخيرية وتقوم» OSO‏ هذا القصد علة 
كال Ag Ye Y tpl gy a)‏ 

O)‏ وإن قال قائل: إن ذلك للتشبه بالعلة الأولى فى أن خيريته متعدية» وحتى 
يكون بحبث We‏ خير» فنقول: إن هذا فى ظاهر الأمر مقبول وفى teh‏ مردود . 
gb‏ التق oa‏ أن لا le be INL saa gh b Lb wee‏ هذه lil deal‏ 
من جماعة من Jal‏ العلم . وما اكه كال ALN pled maid‏ 4 الهم إلا أن يقال 
إن المقصود الأول شىء» وهذا بالقصد الثانى وعلى جهة الاستتاع» فيجب فى JEN‏ 
الجهة أيضا أن يكون المقصود بالقصد الأول شيا » وتكون المنفعة المدكورة مستنبعة لذاك 
القصود » فتكون المهة الخيرية غير مقصودة قصدا Ul‏ لنفس ما ينيع » بل يجب أن يكون 
هناك استكمال فى ذات الشىء مستبم تلك المنفعة حنى يكون تشبها بالأول . 

)5%( ونحن لا at‏ أن تكون الحركة مقصودة بالقصد chy att Ug be JA‏ 
الأول هن EE E ETE WALT‏ ر جك مض TA‏ 
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Him, [as long as] the first intention is some other thing in terms of which 
one directs one’s sight upward. [On the other hand,] as for looking 
toward [what is] below and considering it, if it were possible for [this] to 
take place by the first intention with respect to the direction [of motion] 
so as to be an imitation of the First in terms of what is consequential, 
then this would have to be possible in the very choice of motion. Motion 
would then be for the sake of what is beneath, and an existence would 
overflow from it [that is] not in imitation of Him as being the perfect in 
existence and its object of love. This [latter] belongs to Himself only qua 
Himself. [The emanation] of the existence of things from Him has ro 
entry at all as regards the ennobling and perfecting of His essence.. 
Rather, the entry is with respect to His being in His highest perfection 
and [His being] such that the existence of the whole is emitted from 
Him not by quest and intending. Hence, the desire for Him must be by 
way of imitation in this form, not by way of what does not relate to the 
First in terms of perfection. 

(13) If someone said, “Just as it is possible for the celestial body to 
acquire a good and a perfection through motion, motion being an intended 
act of [the celestial body], the case is similar with the rest of [motion’s| 
acts,” the answer is that motion does not acquire perfection and a good— 
otherwise it would cease at [its attainment of them]. Rather, [motion] 5 
the very perfection which we have indicated. In reality, it consists in ren- 
dering permanent in act the species of that which can belong to the 
celestial body, since the individual belonging to it cannot be rendered 
permanent.’ This motion, thus, does not resemble the rest of the motions 
that seek a perfection external to them. Rather, this very thing that is 
moved by its essence is perfected by the motion because it is the very 
perpetuation of positions and places successively. In brief, you must 
return to what we have previously explained in detail when we showed 
how this motion is consequent on the imaged representation of the one 
that desires and [that] this motion is akin to permanence. 

(14) If someone said, “This statement disallows the existence of 
providence over generated things and the perfect governance that lies 
therein,” [we say that] we will be mentioning later on that which would 
resolve this problematic point. We will make known the manner of God's 
providential care of all [things], the manner of the providential care of 
each cause for what succeeds it, and the manner in which the providen- 
tial care of the generated things among us is [undertaken by] the first 
principles and the intermediary causes. 
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بعد أن يكون القصد الأول أمرا آخر ينظر به إلى فوق. وأما النظر إلى أسفل ashy‏ 
فلو جاز أن بقع بالقصد الأول إلى a‏ حنى يكون تشبها بالأول فى الاستتاع» از 
فى نفس اختبار الحركة. فكانت الحركة لأجل ما تحت» ويفيض عنها وجود ليس تشبها 
به من حيث هو كامل الوحود ومعشوقه؛ Le]‏ ذلك لذاته من حيث ذاته؛ ولا مدخل 
ا aye‏ لاء ace‏ ا كرف :اندو كايا ل Jol‏ افق كاله cpa‏ 
وبحيث يسعث عنه وجود الكل لا Ub‏ وقصدا . فيجب أن يكون الشوق إلبه من طريق 
act‏ على هذه الصورة» لا على ما لا يتعلق للأول به كمال. [۳۹۸] 

)1( فإن قال قائل: إنه كما قد يجوز أن بستقيد الحرم السماوى بالحركة خيرا 
LS‏ درك ةفهل مود LY LWISG‏ اغا :لواب راک ات 
تنه bee EN Yao IS‏ هن ی کا ای را توتو 
الحقيقة استشات نوع ما يمكن أن يكون للجرم السماوى بالفعل» إذ لا يكن DEA‏ 
الشخص له . فهذه الحركة لا as‏ سائر الحركات الى تطلب كمالا خارجا عنها » بل يمل 
هذه الحركة نفس المتحرك عنها بذاتها » لأنها نفس استبقاء الأوضاع والآيون على التعاقب . 
وبالجملة يجب أن ثرجع إلى ما فصلناه فيما سلف حين بينا أن هذه CI ASSL‏ تصور 
التشوق: وهه g‏ هة oly‏ 

)16( فإن قال قائل: إن هذا القول يمنع وجود العناية بالكائنات والتدبير الحكم 
Jt be ay, Seu GB fd gill‏ د انر بالكل Sl de‏ 
عل Le dle MALS ly ce‏ میا cal de‏ حل فى OUST ly‏ ال عا 
كف العناية بها من المبادئ الأولى ومن الأسباب الى وسطها . 
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(15) It has become clear through what we have explained that it is 
impossible for any of the causes to be perfected essentially [and] not 
accidentally by the effect, and that they do not intend an act for the sake 
of the effect, even though it is satisfied with [the latter] and knows it. 
Rather, just as water cools by its essence in actuality to conserve its 
species [and] not to cool another, though cooling another is a necessary 
concomitant of it; [just as] fire warms by its essence in actuality to con- 
serve its species [and] not to warm another, though warming another is 
a necessary concomitant of it; [just as] the appetitive power desires the 
pleasure of copulation so that the sperm is emitted, completing thereby 
pleasure for itself, [and] not in order that a child will result from it, 
though a child is a necessary concomitant of it; and [just as] health is 
health in its substance and essence [and does] not [exist] in order to 
benefit the sick, though benefitting the sick is its necessary concomitant, 
[so] the case is similar with the prior [celestial] causes—except that [with 
these latter] there is knowledge of what will be, and knowledge of the 
manner of how order and the good in them will be, and [knowledge] that 
[these] will be in the way [they] will be, whereas this [knowledge] is not 
with the [former, mundane causes}. 

(16) If such, then, is the case, the celestial bodies share in the circu- 
lar motion only through the desire of a common object of love and differ 
only because, after that First, their principles that are loved and desired 
would differ. If the manner in which each desire necessitates a move- 
ment in this situation becomes problematic for us, this must not influence 
what we know—[namely,] that the motions differ because of the differ- 
ences in the objects of desire. 

(17) One thing remains for us [to consider]—namely, that one may 
imagine that the various objects of desire are bodies, not separate intel- 
lects ([where, for example,] the inferior body would imitate the nobler 
body which is prior and nobler), as some novice Islamic philosophers, in 
bringing confusion to philosophy, have believed, since the objective of the 
Ancients was not understood [by them]. 

(18) We say: This is impossible. This is because imitating [the nobler 
body] necessitates a movement [in the imitator that is] similar to the 
movement [of the former]—to its direction and the object it seeks. If 
falling short of [attaining] the rank [of the nobler body] necessitates any- 
thing [at all], it would necessitate a weakness in action, not a difference 19 
action—a difference that would necessitate that this [body] would move 
in this direction, that [body] in another. Nor would it be possible to say 
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)2( وقد اتضح بما أو ضحناه أنه Y‏ يجوز أن يكون شىء من العلل پستکل 
بالمعلول بالذات لا بالعرض» Gly‏ تقصد فعلا لأجل المعلول وإنكان ترضى به وتعلمه . بل 
كنا أن الماء برد بذاته بالفعل لبحفظ نوعه لا ليرد غيره» ولكن بلزمه أن يبرد غپره» والنار 
تسخن بذاتها بالفعل لتحفظ نوعها لا لتسخن غيرها » Sy‏ بازمها أن تسخن غيرها ء 
والقوة الشهوانية gt‏ لذة الجماع ليندفع الفضل وينم لها اللذةء لا ليكون عنها Ky cody‏ 
بلزمها ولدء والصحة [TAN]‏ هى صحة بجوهرها وذاتهاء لا لان تنفع المريض » لکن 
بلزمها تفع المريض » كذاك فى العلل المتقدمة» إلا أن هناك إحاطة ا يكون» وعلما بأن وجه 
النظام والخير فبها كيف یکون» وأنه على ما يكون» ولیس فى تلك . 

)19( فإذا كان الأمر على هذاء فالأجسام السماوية Ul‏ اشتركت فى الحركة 
eee‏ عقوف تله Sissi eal‏ 
USS‏ عد ولك الارن وا إذا tbe BCH‏ أنه ey GS‏ عن كز sig Sym Bg‏ 
Lenk Ld LS Fy gl Cand «SUL‏ من ر OEY alte OLN‏ دات 

(۱۷) ولكن بفى علينا شىء » وهو أنه يكن أن تنوهم المنشوقات المختلفه أجساما 
Y‏ عقولا مفارقة» حتى بكون مثلا الجسم الذى هو أخس منشبها بالجسم الذى هو 
أقدم وأشرف» كماظنه القوم من أحداث المفلسفة الإسلامية فى تشويش الفلسفة إذ لم 
ينهم غرض الأقدمين . 

pees لان و وح ا‎ diss ou اقول نهنا‎ (WN) 
يوجب الضعف فى الفعل»‎ EB LE Cay تؤمها . فإن أوجب القصور عن‎ sll والغاية‎ 
لخر بولا عن‎ Balas dpe هذا ا‎ GS gl Gees AML. ال‎ 
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that the cause of this difference is the nature of that body, as though the 
nature of that body opposes its movement from A to B but does not oppose 
its movement from B to A. For this is impossible because body qua body 
does not necessitate this, and the nature inasmuch as it is a nature for the 
body seeks the natural place without a specific position. If it were to seek 
a specific position, then the transfer from it would be compulsory, and 
thus a compulsory meaning would enter [the realm] of celestial motion. 

(19) Moreover, the existence of each and every part of the celestial 
sphere in every [possible] relation is conceivable in terms of the nature 
of the celestial sphere. Thus, in accordance with its simplicity, it is nct 
necessary that, if a part is removed from one direction, this would ke 
possible; and, if removed from [another] direction, this would be impos- 
sible—unless there is a nature there that is receptive of a motion in 
[one] direction and thus responds to that direction but would not respond 
to another direction if impeded from its [own] direction. We have said 
that the principle of this motion is not the nature [of the celestial sphere] 
and also that there is not there a nature that necessitates a specific posi- 
tion and diverse directions. Hence, in the substance of the celestial sphere 
there is no nature that prevents the soul’s moving [the sphere] in which- 
ever direction. Moreover, this cannot take place by way of the soul such 
that its nature would inevitably will that direction, unless the purpose of 
the motion is specifically confined to that direction. | This is] because the 
will follows purpose; purpose does not follow will. If this, then, is the case, 
the reason is the diversity in purpose. Thus, other than the diversity of 
purpose, there is no impediment [preventing the soul from moving the 
sphere in whichever way] that comes from the direction of corporeality, 
from the direction of nature, and [from] the direction of the soul— 
compulsion being the most remote from the possibility [of being such an 
impediment]. Hence, if the purpose was the imitation—after [imitating 
the] First—of one of the celestial bodies, then the motion would be of the 
same species as the motion of that body, being neither contrary to it nor 
faster than it in many places. The same holds true if the purpose for the 
mover of this sphere is to imitate the mover of that sphere. 

(20) It had become evident that the purpose in these movements 1s 
not something attainable through motion—otherwise, the cessation [of 
movement] becomes necessary—but something different that 1s not 
attainable. And now it has become evident that it is not a body. It thus 
remains that the purpose of every sphere is the imitation of something 
other than the substances of the spheres [composed] of their matter and 
their souls. It is impossible that [this imitation is of] the elements and 
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أن يقال : إن السبب فى هذه المخالفة طبيعة ذلك الجسم» كان طبيعة ذلك الجسم تعاند أن 
يتحرك من «ا» إلى «ب» ولا تعاند أن بتحرك من «ب» إلى «ا» . فإن هذا محال» لآن 
الجسم ا هو جسم لا يوجب هذا » والطبيعة ا هى طبيعة الجسم تطلب gM‏ الطبيعى 
من غير وضع مخصوص. ولو كانت تطلب وضعا مخصوصا لكان Jal‏ عنه قسراء 
فدخل فى حركة الفلك معنى قسرى. [ 2٠١‏ ] 

. ثم وجود كل جزء من أجزاء الفلك على كل نسبة محتمل فى طبيعة الفلك‎ OA) 
وإن أزيل من جهة لم يجز بحسب‎ Oke فليس يجب إذن أن يكون إذا أزيل جزء من جهة‎ 
بساطته إلا أن يكون هناك طبيعة تقبل حركة إلى جهة فتجيب إلى تلك المهة ولا جيب إلى‎ 
(habe جهة أخرى إن كانت عبقت عن جهنها . وقد قلنا : إن مبدأ هذه الحركة ليست‎ 
ولا أيضا هناك طبيعة توجب وضعا بعينه ولاجهات مختلفة . فليس إذن فى جوهر الفاك‎ 
تحريك النفس له إلى أى جهة كانت . وأيضاء لا يجوز أن يقع ذلك من جهة‎ eh طبيعة‎ 
Sh :قن‎ yall إلا ان يكوق‎ Mle VALI al يريت‎ gl eb gS القن حعتى‎ 
T للإرادة. وإذا كان هكذا‎ Ls الجهة لأن الإرادة تبع للغرض ليس الغرض‎ AG مختصا‎ 
السبب مخالقة الغرض. فإذن» لا مانم من جهة الجسمية» ولا من جهة الطبيعة» ولا من‎ 
جهة التفس» إلا اختلاف الغرض والقسر أبعد الجميع عن الإمكان. فإذن لو كان الغرض‎ 
تشبها بعد الأول بحسم من السماوية» لكانت الحركة من نوع حركة ذلك الحسم» ولم يكن‎ 
Mal له أو أسرع منه فى كثير من المواضع ؛ وكذلك إن كان الغرض لجرك هذا‎ view 
. النشيه بمحرك ذلك الفلك‎ 

SAY يوصل إليه‎ Ls وقد كان بان أنه ليس الغرض فى تلك الحركات‎ (Y) 
وإلا لزم الاتقطاعء بل شيا مباينا لا.يوصل إليه . وان اك اتن ييه اقلق ا‎ 
الغرض لكل فلك تشبه بشئ غير جواهر الأفلاك من موادها وأنفسها . ومحال أن يكون‎ 
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what is generated by them. And there are no bodies nor souls other than 
these. It thus remains for each [of the spheres] to have an imitation of a 
separate, intellectual substance that belongs specifically to it; and that 
the [celestial] motions and their states will have differences that belong 
to them because of this, even though we do not know the manner of the 
necessity of this and the reason why it is; and the First Cause would be 
the object of desire of all, this being in common. 

(21) This, then, is the meaning of the saying of the Ancients that the 
whole has one mover that 15 the object of love and that each sphere has 
a particular mover and a particular object of love. Therefore, each of the 
spheres would have a soul imparting motion that intellectually appre- 
hends the good. It would, by reason of its body, have imagination—that 
is, an imaged representation of particulars and a willing of particular 
[things]. What the [sphere] had intellectually apprehended of the First 
and what it apprehends of the principle proper and proximate to it become 
the principle of its desire to be in motion. To each sphere there would 
belong a separate intellect whose relation to it is as the relation of the 
active intellect to us. It being a universal, intellectual exemplar of the 
species of its act, [the celestial sphere] imitates it. 

(22) In sum, it is inevitable that each [of the spheres] that moves for 
a rational end should have an intellectual principle that intellectually 
apprehends the First Good and that the essence [of this intellectual prin- 
ciple] is separated [from matter]. For you have known that everything that 
apprehends intellectually is of an essence separate [from the corporeal]. 
[It is also inevitable that each of the spheres should have] a corporeal 
principle—that is, [a principle] continuous with the body. For you have 
known that the celestial motion is psychological, proceeding from a soul 
that has choice, whose acts of choice are [ever] renewed, the parts [of the 
motion] being continuous. 

(23) Thus, the number of the separate intellects after the First Prin- 
ciple would be the same as the number of movements. If, in the case of the 
spheres of the wanderers, the principle of the movement of the sphere of 
each star therein is a power emanating from the stars, then it would not 
be unlikely that the separate [intellects] would have the same number as 
the number of [these] stars—not the spheres—and their number would 
be ten, after the First. Of these, the first would be the unmoved mover 
that moves the sphere of the outermost body, then the one similar to it 
[that moves] the sphere of the fixed stars, then the one that is like it [that 
moves] the sphere of Saturn, and so on, terminating in the intellect that 


PA PEA من‎ oll ۳0 


بالعنصريات وما ale‏ عنها . ولا أجساء ولا أنقس غير هذه. فبقى أن يكون لكل واحد 
منها تشبه بجوهر ie‏ مفارق يخصه وتختلف الحركات وأحوالها اختلافها الذى لها 
لأجل ذلك؛ وإ نكنا لا نعر ف كيفية وجوب ذلك ولميته» وتكون العلة الأولى متشوق 
aye ee cack‏ 

gar Le (15)‏ قول gl cleat‏ الكل Cor BS KS Sly Bytes Lely Spore‏ 
بخصها ومعشوقا يخصها . فيكون إذن لكل ذلك نفس محركة تعمّل الخير» ولها بسبب 
المسم تخيل» أى تصور للجزئات وإرادة للجزئيات » ويكون ما تعقله من الأول وما يعقله من 
gil Lal‏ يخصه القريب منه مبدأ تشوقه إلى التحرك . ويكون لكل ذلك Jis‏ مفارق نسبته 
إلى تفسه نسبة العمل الفعال إلى أنفسنا » وإنه مثا لكلى Me‏ لنوع فعله فهو at‏ به . 

)19( وبالجملة» لا بد فى كل متحرك منها لغرض عقلی من مبدأ عقلى Sin‏ الخير 
الأول و كز SI‏ هنارق ؛ عقن cake‏ أن كنا يهنا yay [OUI Gyles‏ هيدا ال 
جسمانى أى مواصل للجسم» فقد علمت أن الحركة السماوبة نفسانية تصدر عن نفس 
مختارة متجددة الاخشيارات» على الاتصال حزئنها . 

(*؟) فبكون عدد العقول المفارقة بعد المدأ الأول بعدد الحركات. فإ ن كانت 
| [لافلاك] المتحيرة إا المبدأ فى حركة كرا ت كل كوكب فيها قوة تفيض من الكواكب» لم 
com‏ ان oS‏ ت YSIS‏ بعدد الكرات» وكان عددها ET‏ عد لاو 
أولها العقل الحرك الذى لا يتحرك وتحريكه لكرة الجرم الأقصى» ثم الذى هى مثله لكرة 
الثوابت» ثم الذى هو مثله لكرة زحل « وكذلك حتى ينتهى إلى العقل الفاتض على أنفسنا » 
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emanates on us—namely, the intellect of the terrestrial world, which we 
call the active intellect. If, however, this is not the case, but each moving 
sphere has a rule governing its own motion and every star, then these 
separate [intellects] would be of a greater number. It would follow, accord- 
ing to the doctrine of the First Teacher, that there would be something 
close to fifty and over, the last being the active intellect. But you have 
known, from what we have said in the Mathematics, what we have 
attained in ascertaining their number. 


Chapter [Four] 


On the ordering of the existence of the intellect, celestial souls, 
and celestial bodies [that proceed] from the First Principle 


(1) It has been correctly established for us in the discourse we have 
presented that that whose existence is in itself necessary is one, that He 
is neither a body nor in a body, and that He is not divisible in any man- 
ner whatsoever. Therefore, the existence of all [other] existents [pro- 
ceeds] from Him. 

(2) It is impossible that there should, in any manner whatsoever, be 
for Him a principle and a cause—neither [the cause] from which [some- 
thing] comes to be, [nor the cause] either in which or by which [something] 
comes to be, nor [the cause] for [the purpose] for which [a thing] is, 
whereby He would be for the sake of something. For this reason it 5 
impossible for the existence of all things [proceeding] from Him to be by 
way of intention—like our intention—for forming the whole and for the 
existence of the whole, so that He would be intending for the sake of 
something other than Himself. This part [of our metaphysical doctrine] 
we have established in another place; therein it is most manifest. We have 
endowed [the argument] with the special characteristic of showing the 
impossibility of His intending the existence of the whole [that proceeds] 
from Him, in that this would lead to a multiplicity in His essence. For then 
there would be something in Him by reason of which He intends—namely, 
His [direct] cognizance and knowledge of the necessity of intending, or 
a deference to it, or a goodness therein that necessitates it. Then [there 
would be knowledge in Him] of the intention [itself], then of a benefit 
the intention would bestow on Him, as we have previously clarified—[al]] 
this being impossible. 
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وهو عقل العالم الأرضى» ونحن نسميه العمل الفعال. وإن لم يكن كذلك» بل كان كل كرة 
متحركة لها حكم فى حركة ننسها وکل SS‏ كانت هذه المفارقات أكثر عدداء وكان 
يلزم على مذهب المعلم الأول قريبا من خمسين فما فوقها » وآخرها العمّل الفعال؛ وقد 
علمت من كلامنا فى الرياضات ملغ ماظفرنا به من عددها [6Y].‏ 
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فى ترتيب وجود العقل والنفوس السماوية والأجرام العلوية عن المبداً الأول 


)5( قد صح لنا ا یا کو و خو این 
بجسم ولا فی جسم ولا منقسم بوجه من الوجوه» فإذن الموجودات كلها وجودها عنه. 

(۲) ولا يجوز أن يكون له مدأ بوجه من الوجوه ولا سيب لا الذى عنه» ولا الى 
فيه أو به یکون» ولا الى له» حنى يكون لأجل شىء . فلهذا لا يجوز أن يكون کون 
الكل عنه على سبيل قصد منه كتصدنا للكوين الكل ولوجود الكل فیکون قاصدا لأجل 
شىء غيره. وهذا الفصل قد فرغنا من تفربره فى غيره» وذلك فيه أظهر» ونخصه من She‏ 
امتناع أن بقصد وجود الكل عنه أن ذلك gop‏ إلى تكثره فى ذاته . فإنه Nae‏ يكون فيه 
شىء Amen‏ طول )وى جز فوع به rail oye)‏ ا ا FADS‏ 
ذلك» ثم قصدء ثم فائدة يفيدها إياه القصد ع رخا قن امهل 
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(3) The coming to be of the whole from Him is not by way of nature 
in that the existence of the whole comes to be from Him with neither 
knowledge nor satisfaction on His part. How can this be true when He is 
a pure intellect that intellectually apprehends Himself ? Hence, He must 
intellectually apprehend that the existence from Him of the whole is a 
necessary consequence of Himself, because He apprehends Himself only 
intellectually, as a pure intellect and a first principle. He only intellectually; 
apprehends the existence of the whole [proceeding] from Him in being 
its principle. There is in His essence neither an impediment for nor an 
aversion to the proceeding of the whole from Him. His essence knows 
that His perfection and loftiness are such that the good proceeds from 
Him and that this is one of the necessary concomitants of His majesty that 
in itself is the object of His love. Every essence that knows what proceeds 
from it and which is free from some impediment but is [in the state in 
which] we have clearly shown [it to be—such an essence] is satisfied with 
what comes to be from it. Hence, the First is satished with the emanation 
of the whole from Him. 

(4) The first and essential act of the First Truth, however, is to intel- 
lectually apprehend His [own] essence, which in itself is the principle of 
the order of the good in existence. He thus intellectually apprehends the 
order of the good in existence and how this ought to be—not [however] 
through an intellectual apprehension that moves from potentiality to 
actuality, nor [through] an intellectual apprehension that moves from one 
intelligible to another (for His essence is free from what is potential in all 
respects, as we have previously made clear), but by one act of intellection. 
It becomes a necessary concomitant of what He intellectually apprehends 
of the order of the good in existence that He apprehends intellectually 
how [this order] is possible and how the best thing to take place is for the 
existence of the whole to come about in accordance with what He intel- 
lectually apprehends. For the reality that is intellectually apprehended 
with Him is itself, as you have known, knowledge, power, and will. As for 
us, we require intention, motion, and will in executing what we conceive 
in order for it to exist. This [however] is neither good nor true with respect 
to Him because of His being free from duality. And, as we have explained 
at great length, His intellection is the cause of existence in accordance 
with what He intellectually apprehends. The existence of what comes to 
exist by Him is by way of a necessity of His existence and a necessary con- 
sequence of His existence—not [however] in [the sense] that His existence 
is for the sake of the existence of something other than Himself. He 5 
the enactor of the whole in the sense that He is the existent from whom 


OLS ۳۲۷‏ من الشقاء 


9 ويس کون الکل عنه على سیل الطع بان يكون وجود الكل عنه لا بمعرفة, 
ولا لرضى منه. Sy‏ يصح هذا وهو Jis‏ محض يعمل ذاته؟ فيجب أن بعقل أنه بلزمه 
وجود الكل عنه لآنه لا يعمّل ذاته إلا Mie‏ محضا aay‏ أولا. وان يعقل وجود الكل 
bone al de ass‏ ولیس فى ذاته مانم أوكاره لصدور الكل عنه. Mle wild,‏ بان كاك 
وعلوه بحيث يفيض [O°]‏ عنه الخير» gly‏ ذلك من لوازم جلالته المعشوقة له لذاتهاء 
وکل ob‏ یعلم ما يصدر عنه» ولا تخالطه معاوقة ما بل يكون على ما أو ضحنا ila‏ 
فإنه راض بما يكون عنه. فالآول راض بفيضان الكل عنه. 

Aled LY JM Gh Sy (6)‏ الأول وبالذات: A ge cal ail Jew ail‏ 
لظام الخير فى الوجود ؛ فهو Ble‏ لنظام الخير فى الوجود » وأنه كيف ينبغى أن یکون» لا 
ee‏ خارجا عن القوة إلى القعل» ولا عملا Mare‏ من معقول إلى معقول» فإن ذاته day‏ 
عما بالقوة من كل وجه» على ما أو ضحناه قبل» بل عقلا واحدا . ويلزم ما Alin‏ من 
نظام الخخير فى الوجود أن ew‏ أنه كيف Ke‏ وکف يكون أفضل ما يكون أن يحصل 
وجود الكل على cles‏ معقوله ؛ فإن i pial Aad‏ عنده هى بعينها على ما علمت» 
علم وقدرة وإرادة. وأما نحن eles‏ تنقيذ مانتصوره إلى قصد وحركة وإرادة Go‏ 
5 . وهو لا يحسن فيه ذلك ولا يصح له لبرائته عن الاثنينية. ey‏ ما أطنينا فى بيانه 
ed Mle ae‏ عل hi‏ رورسو ذا ودبع عل مل E wih‏ 
لوجوده» لا أن وجوده لأجل وجود شىء آخر غيره . وهو JED‏ الكل بمعنى أنه الموجود 
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all [other] existence emanates as an cmanation that is distinct from His 
essence. [And He is the enactor of the whole] because the existence of what 
comes to be from the First is by way of necessity, since it has been [shown 
to be] true that the Necessary Existent in Himself is necessary of existence 
in all His aspects. We have finished with showing this objective earlier. 

(5) It is, thus, not possible for the first of the existents proceeding 
from Him—namely, the innovated things—to be many, either in number 
or through divisibility into matter and form. [This is] because the neces- 
sity of what [proceeds] necessarily from Him is by reason of His own 
essence, not by reason of something else. The direction and governing rule 
in His essence from which this thing necessarily proceeds is not the direc- 
tion and governing rule in His essence from which necessarily proceeds, 
not this thing, but another. If either two things differing in subsistence 
or two different things from which one thing comes to be—for example, 
form and matter—proceed necessarily from Him, both would proceed 
necessarily from only two different aspects in His essence. And, if those 
two aspects are not in His essence but are necessary concomitants of His 
essence, the question remains regarding their being necessary concom}- 
tants of [His essence] so that they would be from His essence. His essence 
would then be divisible in meaning. But we have disallowed this earlier, 
showing its falsity. 

(6) It has becomes evident, then, that the first of the existents [pro- 
ceeding] from the First Cause is one in number, its entity and quiddity 
being one, [and is] not in matter. Hence, nothing either of bodies or of 
the forms that are the perfections of bodies is a proximate effect of Him. 
Rather, the first effect is a pure intellect, because it is a form not in mat- 
ter. It is the first of the separated intellects that we have enumerated, 
and it seems to be the principle that moves the outermost sphere by way 
of [being the object of] desire. 

(7) Someone, however, may say, “There is nothing to prevent the thing 
[first] originated by the First Principle from being a material form, but that 
the existence of its matter proceeds necessarily from it.” ] To this], we say: 

(8) This necessitates that the things that [come] to be after this form 
and this matter are successively [lower] in the ranks of effects and that 
their existence [comes about] through the mediation of matter. Matter 
would then be a cause for the existence of the forms of the numerous 
bodies in the world and of their powers. But this is impossible, since tne 
existence of matter consists in its being a recipient only and [since] it 5 


PYA‏ الإلهمات من الشماء 


الذى يفيض عن هکل وجود فبضانا le‏ لذاته» ولان کون ما يكون عن الأول إا هو على 
سبيل اللزوم إذ صح أن واجب الوجود بذاته واجب الوجود من جميع جهاته؛ وفرعنا 
من بيان هذا الغرض قبل . 

(e)‏ فلا يجوز أن يكون أول الموجودات عنه - وهى المبدعات - كثيرة لا بالعدد 
ولا بالانقسام إلى مادة وصورة» لآنه يكون لزوم ما بازم عنه هو لذاته» لا لشىء آخر. والجهة 
والحكم gall‏ فى ذاته الذى يلزم عنه هذا الشىء ليست الجهة والحكم الذى فى ذاته الذى 


case oh‏ لا هذا الشىء بل غیره؛ [ 202 ] فإن لزم منه شان مسباينان بالقوام » او شان 


متباينان يكون منهما شىء واحد » مثل Bale‏ وصورة» لزوما معاء UB‏ يلزمان عن جهن 
مختلفين فى ذاته . وتانك الجهنان إن كاننا لافى ذاته بل ag‏ لذاته » فالسؤال فى لزومها له 
Cal‏ حنی تكونا من ذاته . فتكون ذاته منقسمة بالمعنى » وقد منعنا هذا قبل وببنا فساده. 

)قي gh‏ اول gee ll‏ تعن الهلة andy Jl‏ تفده ميو الود افيه وهر لا 
فى مادة» فليس شىء من الأجسام ولا من الصور الى هى كمالات الأجسام معاولا قربا 
له بل المعلول الأول عمل محض ؛ لأنه صورة لا فى مادة» وهو أول العقول المفارقة الى 
عددناها ويشبه أن يكون هو ladi‏ ارك للجرم الأقصى على سبيل النشويق . 

(۷) ولكن لقائل أن يمول: إنه لا يّنع أن يكون الحادث عن lal‏ الأول صورة مادية ؛ 
YS‏ بلزم عنها وجود مادتها » فنقول : 

PAM Boll الور وف‎ E Gee be gl (A) 
المادة؛ فتكون المادة سببا لوجود صور‎ Langs يكون وجودها‎ Sly درجة المعلولات»‎ 
وهذا محال » إذ المادة وجودها أنها قابلة فقط وليست‎ c الأجسام الكثيرة فى العالم وقواها‎ 
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not a cause for the existence of anything by any way other than reception. 
If, among material [things], there is something which is not like this, 
then it is not “matter” except in an equivocal sense of the term. Thus, if 
it comes about that the thing supposed as permanent does not have the 
description of matter except in the equivocal sense, then the first effect 
would not be related to it as a form, except in an equivocal sense. If, 
then, this second thing [is such that] in one respect this matter comes to 
be from it and in another respect there comes to be from it form, such that 
[this] other form does not exist except through the mediation of matter, 
then the material form would be performing an act in which matter is not 
needed. The essence of each thing that performs its act without needing 
matter dispenses from the start with matter. Thus, the material form 
would dispense with matter, [which is absurd]. 

(9) In brief, even though the material form is a cause of matter in that 
it actualizes and perfects it, matter also has an influence in its existence— 
namely, in rendering it specific and making it concrete. And, if the principle 
of existence is from [what is] other than matter, as you have known, then 
each of the two is necessarily a cause of the other in one thing, but not in 
one respect. If it were not for this, it would be impossible for the material 
form to have, in any manner whatsoever, a connection with matter. For 
this reason we have previously said that form alone is not sufficient for the 
existence of matter, but, rather, form is part of the cause. If this, then, 1s 
the case, then it is impossible to make form a cause of matter in all respects, 
[form] being in no need of anything other than itself. It is thus evident 
that it is basically impossible for the first effect to be a material] form; for 
it not to be matter is more obvious. Hence, it is necessary for the first effect 
to be basically an immaterial form—indeed, [it must be] an intellect. 

(10) [Now,] you know that we have here numerous separated intellects 
and souls. It is thus impossible that their existence should be acquired 
through the mediation of that which has no existence separate [from 
matter]. But you [also] know that the aggregate of existents proceeding 
from the First includes bodies. Since you have known that every body 1s 
possible in existence within its own bound and necessary through another, 
and [as] you have known that there is no way for it to proceed from the 
First without mediation, these [bodies] then come into being from Him 


YYA‏ الإلهات من الشفاء 


سببا لوجود شىء من الأشياء على غير سبيل القبول. فإ نكان شىء من المواد ليس 
هكذا فليس هو مادة إلا باشتراك الاسم ؛ فيكون إن كان الشىء المفروض GE‏ ليس على 
صفة المادة إلا باشتراك الاسم . فالمعلول الأول لا تكون نسبته إليه على أنه صورة فى مادة 
إلا باشتراك الاسم . فإ ن كان هذا الثانى من جهة توجد عنه هذه المادة» ومن جهة أخرى 
doy‏ صورة شىء l‏ حتى لا تكون الصورة الأخرى موجودة بتوسط المادة» كانت 
الصورة المادية تفعل فعلا لا يحتابج فيه إلى المادة. وكل شىء يفعل فعله من غير أن zion‏ 
إلى المادة» فذاته أولا غنية عن المادة. فتكون الصورة المادية غنية عن المادة. ]40[ 
(A)‏ وبالجملة فإن الصورة المادية وإن كانت علة للمادة فى أن تخرجها إلى الفعل 
وتكملها ء فإن للمادة أبضا تأثيرا فى وجودها وهو تخصيصها وتعيينها وإنكان مبدا 
الوجود من غير المادة كما قد علمت» فيكون لا محالة كل واحد منهما علة للأخرى فى 
شىء ؛ وليسا من جهة واحدة. ولولا ذلك لاستحال أن يكون للصورة المادية تعلق بالمادة 
od Lily caged ye ames‏ سات sydd bee‏ ان المادة لآ مكار :كىن Lea gory‏ او 
فمّط e‏ بل الصورة كجزء العلة ؛ وإذا كان كذلك » فليس Ke‏ أن محعل الصورة من كل وجه 
Gey Sas‏ بيقن انه لأ يكور أن NIS‏ عبر ماده Seal‏ 
ولا أن يكون مادة أظهر . فوجب أن يكون المعلول الأول صورة غير مادية أصلاء بل Mis‏ 
cil, (4)‏ تعلم أن ههنا عقولا ونوسا Lee‏ كثيرة. فمحال أن يكون وجودها 
مستفادا بتوسط ما ليس له وجود مفارق. AST‏ تعلم أن فى جملة الموجودات عن الأول 
أجساما ؛ إذ علمت أ نكل جسم SE‏ الوجود فى حيز نفسه وأنه يجب بغيره» وعلمت 
أنه لا سبيل إلى أن يكون عن الأول تعالى بغير واسطة» فهى كائة عنه بواسطة. وقد 
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through an intermediary. You have [further] known that the intermediary 
cannot be pure unity, having no duality. For you have known that from 
the one inasmuch as it is one, only one proceeds. Hence, it is only right 
that [the body] proceeds from the first innovated things by reason of a 
duality or a plurality—in whatever form—that must necessarily be in 
them. No plurality is possible in the separated intellects except in the 
manner I state, [which is as follows:] 

(11) The effect in itself is possible of existence and, through the First, 
is necessary of existence. Its necessary existence consists in its being an 
intellect. It apprehends itself intellectually and necessarily apprehend: 
the First intellectually. Hence, there must be in it, by way of plurality, the 
meaning [(a)] of its intellectual apprehension of its essence as being, 
within its own bound, possible of existence; [(b)] of its intellectual appre- 
hension of its necessary existence, through the First, that intellectually 
apprehends itself; and [(c)] of its own intellectual apprehension of the 
First. The plurality it has is not [acquired] from the First. For the possibil- 
ity of tts existence 15 something that belongs to it in itself, not by reason of 
the First. Rather, from the First it has the necessity of its existence. Then 
the plurality, in its intellectually apprehending the First and intellectually 
apprehending itself, is a necessary consequence of its necessary existence 
from the First. We do not disallow that from one thing there should be one 
essence followed thereafter by an additional plurality that was neither in 
its first existence nor included in the principle of its subsistence. Rather, 
it is possible that from the one [only] one proceeds necessarily, and that 
then this [latter] one will have as a necessary consequence either a gov- 
erning rule, a state, an attribute, or an effect which would also be one. 
Then, with the association of this, there would necessarily proceed from 
it something, whereby a plurality follows—all of which is a necessary 
consequence of its essence. It follows necessarily, then, that the likes of 
this plurality is the cause of the possibility of having plurality in [the 
emanated things] from the first effects. If it were not for this plurality, 
it would be impossible for other than the one to proceed from them, and it 
would not be possible for body to proceed from them. [Finally,] there 1s no 
possibility for plurality there except in this manner alone. 

(12) It has become evident to us from previous [discussions] that the 
separated intellects are numerically many. Therefore, they do not come 
into existence from the first simultaneously; but it must be the case that 
the highest of them is the first existent [proceeding] from Him, followed 
successively by one intellect after another. Because there is beneath each 
intellect a sphere with its matter and its form, which is the soul, and 


Di‏ الإليسات من الشقاء 


EEREN E نيا‎ E اوو سيدق لا‎ IG SS Gl yyw Vail cule 
يوجد عنه واحد . فبالحرى أن يكون عن المبدعات الاول بسبب‎ Ul من حيث هو واحد‎ 
فى العقول المفارقة‎ KE يجب أن يكون فيها ضرورة أ وكثرة كيف كانت . ولا‎ Teel] 
اقول‎ Le he YY كرف‎ ye شی‎ 

)19( إن المعلول بذاته SE‏ الوجود» وبالأول واجب الوجود . ووجوب وجوده 
بأنه Jae‏ . وهو Jin‏ ذاته» Jing‏ الأول ضرورة» فبجب أن يكون [207] فيه من الكثرة 
معت ا Lape doy SAS‏ ووا رجب وجرد الأول لفقل cable‏ 
candy. JS ale,‏ لك Ge ad‏ ول Ga GI‏ وود امو Ab‏ ااا رسيت 
الأول» بل له من الأول وجوب وجوده. ثم كثرة أنه Jin‏ الأول Jims‏ ذاته كثرة لازمة 
لوجوب وجوده عن الأول . ونحن لا تمنع أن يكون عن شىء واحد ذات واحدة› ثم يسعها 
كثرة إضافية ليست فى أول وجوده» ولا داخلة فى مبدأ قوامه؛ بل يجوز أن يكون الواحد 
oh‏ عنه واحد» ثم ذلك الواحد يلزمه حكم وحال» أو صفة» أو معلول» ويكون ذلك 
أيضا واحدا . ثم يلزم عنه بمشاركة ذلك اللازم شىء » فيع من هناك كثرة كلها تلزم ذاته . 
جب إذن أن تكون مثل هذه الكثرة هى العلة لإمكان وجود الكثرة YB‏ عن المعلولات 
الأول. ولولا هزه الكثرة لكان لا یکن أن يوجد منها إلا واحدة› ولم یکی أن يوجد عنها 
جسم . ثم لا إمكان للكثرة هناك إلا على هذا a> J‏ ف 

(؟1) وقد بان لنا فيما سلف أن العقول المفارقةكثيرة العدد c‏ فليست إذن موجودة 
معا عن الأول بل يجب أن يكون أعلاها هو الموجود الأول عنه ثم يلوه jae‏ وعمل . ولان 
تح تکل fic‏ فلكا بمادته وصورته الى هى النفس وعمّلا دونه» فتتحت كل Jas‏ ثلاثة 
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[also] an intellect below it, there is beneath each intellect three things in 
existence. It follows necessarily, then, that the possibility of the existence 
of these three from the first intellect with respect to innovative creation 
is due to the [above] mentioned triadic [order]. [Now,] the best follows 
the best in many ways. Thus, there necessarily follows from the first intel- 
lect, inasmuch as it intellectually apprehends the First, the existence of 
an intellect beneath it. Inasmuch as it intellectually apprehends itself, 
[there follows from it] the existence of the form of the outermost sphere 
and its perfectilon—namely, the soul. Through the nature of the possibility 
of existence that is realized for it, enfolded in [the act of] intellectual'y 
apprehending itself, is the existence of the corporeality of the outermo.t 
sphere, enfolded in the entity of the outermost sphere, [taken as] a 
species. This [possibility] is the thing that has a sharing in common with 
potentiality. Thus, inasmuch as it intellectually apprehends the First, 
there follows necessarily from it an intellect; and, inasmuch as in one 
respect [its intellection is applied] specifically to itself, there follows nec- 
essarily from it the first multiplicity in its two parts—I mean, matter and 
form—matter [coming to be] either through the mediation of form or 
through its participation, just as the possibility of existence is actualized 
by the actuality that parallels the form of the sphere. This is the state of 
affairs in each successive intellect and each successive sphere, until it 
terminates with the active intellect that governs our selves. It docs not 
necessarily follow that this idea should proceed ad infinitum such that 
under each separated [intellect] there would be a separated [intellect]. 
For we say: If the existence of multiplicity proceeds necessarily from the 
intellects, this 1s due to the multiplicity of meanings in them. This state- 
ment of ours [however] is not convertible whereby every intellect having 
this multiplicity would have to have, as a necessary consequence of its 
multiplicity, these effects.’ Nor are these intellects identical in species, so 
that the consequences of their meanings are identical. 

(13) Let us begin with another starting point to show this meaning. 
We thus say: The spheres are numerous, having a greater number than 
that in the first effect with respect to its aforementioned multiplicity, 
particularly if every sphere is separated into its form and its matter. 
Hence, it is not possible for its principle to be one, [this] being its first 
effect. Neither is it possible for each body among them that is prior to be 
the cause of a posterior [body]. This is because body inasmuch as it is 
body cannot be the principle of a body and, inasmuch as it has a psycho- 
logical power, it cannot be the principle of a body having another soul. 
This is because we have shown that each soul belonging to each sphere 


YS‏ الإلهمات va‏ الشماء 


أشياء فى الوجود » فبجب أن يكون إمكان وجود هذه الثلاثة عن fal‏ الأول فى الإبداع 
لأجل Salle‏ والأفضل بنع الأفضل من جها تكثيرة. فيكون إذن العقل الأول 
يلزم عنه با Jim‏ الأول وجود عقل LE‏ وا im‏ ذاته وجود صورة الفلك الأقصى, 
وكمالها وهى النفس» وبطيعة إمكان الوجود الحاصلة له المندرجة فى تعمّله لذاته وجود 
جرمية الفلك الأقصى المندرجة فى جملة ذات الفلك الأقصى بنوعه» وهو الأمر المشارك 
للقوة. [فبما ]' يعقل الأول ph [EV]‏ عنه عقل وما يختص بذاته على جهة تلزم عنه 
Wy aya tl ele Goes‏ و GS eal‏ كنا 
أن إمسكان الوجود يخريج إلى الفعل بالفعل الذى يحاذى صورة الفلك . وكذلك ال محال فى 
عقل عمّل؛ وفلك فلك » حتى يننهى إلى العمل الفعال الذى يدير أنفسنا . ولیس يجب أن 
يذهب هذا المعنى إلى غير النهاية حنى يكون نحت كل معارف معارف. فإنا مول : إنه إن لزم 
وجود كثرة عن العقّول فيسب المعانى الى فيها من الكثرة. وفولنا هذا لس ينعكس حى 
يكون كل عمل فيه هذه الكثرة يلزم كثرته هذه المعلولات ؛ ولا هذه العقول aaia‏ الأنواع, 
حتى يكون مقتضى lee‏ متفقا . 

OO)‏ ولنبتدئ old‏ هذا المعنى ابنداء آخر فتقول: إن الأفلاك كثيرة فوق العدد 
Shy oe Sell shall 3 oil‏ نار كررة«وخصوض ]13 Juad‏ 5ل تلك اك جوري 
BG) poole SC jos, cc es‏ 
كل جرم متعدم منهأ علة للمتاخر. وذلك لان الحرم بما هو جرم لا يجوز أنيكون مدا حرم 
وما له قوة تفسانية لا يجوز أن يكون مبدأ جرم ذى نفس أخرى. وذلك لاتا بينا أن كل 
at‏ فلك Ay gery AILS go‏ ولس د Byles‏ برو له كان غاا Lads‏ .ركان 
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is its perfection and form and not a separate substance. Otherwise, it 
would be an intellect and not a soul, and it would not at all move by way of 
desiring, and there would not occur [any] change to it from the body’s 
movement, [nor] imagination and estimation from its participation with 
the body. Theoretical reflection had led us, as you know, to affirm these 
states for the souls of the spheres. If such is the case, then, it is not possible 
for the souls of the spheres [to be such] that there would proceed from them 
acts in other bodies except through the mediation of their [own] bodies. 
For the forms and perfections of bodies are of two [alternative] sorts: 

(14) [The first alternative] consists of forms whose subsistence is in 
the materials of the bodies. Thus, just as their subsistence is in the mate- 
rials of their bodies, similarly, that which proceeds from their subsistence 
proceeds through the mediation of these bodies. For this reason, the heat 
of fire does not warm anything that happens to be, but that which 15 con- 
tiguous with its body, or is of its body in some manner; and the sun docs 
not illuminate all things, but only which is opposite its body. 

(15) [The second alternative] consists of forms that subsist in them- 
selves, not in the materials of bodies—as, for example, souls. Every soul 
has been made to belong specifically to a body, because its act is through 
that body and in it. If it were separated in both essence and act from that 
body, it would then be the soul of all things, not the soul of only that body. 
For it has become evident in every respect that the celestial powers that 
are impressed in their [individual] bodies act only through the mediation 
of their bodies. It is impossible to enact a soul through the mediation of 
the body, because the body is not an intermediary between one soul and 
another. If, then, it were to enact a soul without the mediation of the 
body, it would have individual subsistence without the body and a special 
act separated from its essence and the essence of the body. But this is not 
the state of affairs we are mentioning. If, then, it does not enact a soul, 
it does not enact a celestial body, because the soul is prior to the body in 
rank and perfection. 

(16) If one posits for every celestial sphere something within its sphere 
from which there emanates a thing and an influence without the essence 
[of the former] being absorbed in and by the work of that body—its 
essence being, however, separate in subsistence and action from that 
body—T[this is something] we do not disallow. [But] this is the thing we 
call pure intellect, making the emanation of what succeeds it from it. 


YYY‏ الإلهات ص الشماء 


Y‏ بتحرك ألبنة على سبيل OEN‏ وكان لايحدث فيه من حركة الجرم تغير» ومن مشاركة 
الحرم تخيل ونوهم . وقد ساقنا النظر إلى إثبات هذه الأحوال لأنفس الأفلاك كما علمت . 
وإذا كان الأمر على هذا » فلا يجوز أن تكون أنفس الأفلاك تصدر عنها أفعال فى أجسام 
أخرى غير أجسامها إلا بوساطة أجسامها . فإن صور الأجسام وكمالاتها على صنفين : 

)٠١(‏ إما صور قوامها مواد الأجسام» فكما أن قوامها مواد تلك الأجسامء 
فكذاك ما يصدر عن قوامها يصدر بواسطة مواد تلك الأجسام. ولهذا السبب فإن النار 
لانسخن [EAT‏ حرارتها أى شىء اتفق بل ما كان Lk‏ لجرمها e‏ أو من جسمها بحال. 
والشمس لاتضئ کل شىء » بل ما کان مابلا لحرمها . 

(15) وإما صور قوامها بذاتها لا مواد الاجسام» كالأنفس؛ ثم كل نفس LB‏ 
جعات خاصة لحسم بسبب أن فعلها بذاك الجسم وفيه . ولو كانت مفارقة الذات والفعل 
جميعا لذلك الحسم» لكانت نفس كل شىء لا نفس ذلك الجسم فقط . فمّد بان على 
الوجوه كلها أن القوى السماوية المنطبعة باجسامها » لا تفعل إلا بواسطة جسمها . ومحال 
أن تفعل بواسطة الجسم نفساء GY‏ الجسم لا يكون منوسطا بين نفس ونفس؛ فإ ن كانت 
تفعل تسا بغير توسط الجسم» فلها اتفراد قوام من دون الجسم واختصاص بفعل مفارق 
لذاتها وذات الحسم. وهذا غير الأمر الذى نحن فى ذكره. وإن لم تفعل نفساء لم تفعل 
ue‏ سماويا » GV‏ النفس متقدمة على الجسم فى المرتبة والكمال. 

)19( فإن وضع لكل فلك شىء يصدر عنه فى ذلكه شىء ly‏ من غير أن يستغرق 
ذاته فى شغل ذلك الجرم وبه» ولكن ذاته مباينة فى القوام وقى الفعل لذلك الجسم» فنحن 
لا منع هذا . وهذا هو الذى نسميه العمّل المجرد » ونجعل صدور ما بعده عنه . Sy‏ هذا 
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This, however, is other than that which is subject to the body’s action, other 
than that which participates with it, [other] than that which becomes a 
form proper to [the body], and [other] than that which comes to be in the 
manner we have talked about when we affirmed the existence of this soul. 
(17) It has thus become evident and clear that the celestial spheres 
have noncorporeal principles which are other than the forms of the bodies 
[of the] spheres, and that each sphere is specifically related to one of 
[these principles], while all have one principle in common. There is no 
doubt that there are here simple intellects that are separable that come 
into existence in time with the coming into existence in time of the bod- 
ies of humans, and that [these intellects] are not corrupted but endure 
[eternally after bodily death]. This has been shown in the natural sciences.? 
These do not proceed [directly] from the First Cause because they are 
numerous, despite their unity in species, and because they are originated 
[in time]. They are, hence, the effects of the First through mediation. 
(18) It is impossible for the efficient causes mediating between the first 
[principles] and [these intellects] to be lower than them in rank whereby 
[these intermediary causes] would [themselves] not be intellects that are 
simple and separate. For, the causes that bestow existence are more per- 
fect in existence, whereas the recipients of existence would be more lowly 
in existence. It follows necessarily, then, that the first effect? must be an 
intellect, one in essence. And it is furthermore impossible that there 
should proceed from it a multiplicity that is identical in species.* This is 
because, if the meanings that became multiple in it and through which 
the existence of multiplicity in it becomes possible are different in their 
realities, then that which each decrees as a consequence would be, in 
species, other than what the other decrees. Thus, what becomes a neces- 
sary concomitant of the one is not a necessary concomitant of the other, 
but would be a different nature. If [on the other hand] these [meanings] 
coincide in their real [natures], then in terms of what do they become 
varied and multiple when there is no divisibility there through matter? 
(19) Therefore, it is impossible for a multiplicity to proceed from the 
first effect unless [it is a multiplicity] that differs in species. These terres- 
trial souls, then, also do not come to be from the first effect without the 
mediation of another existing cause; and, similarly, [nothing comes to be 
without mediation] from every first high effect, until a first effect is reached 
that comes to be with the elements receptive of generation and corrup- 
tion that are multiple in both species and number. Thus, the multiplicity of 


oL YYY‏ من الشماء 


غير المنفعل عن الجسم وغير المشارك A‏ والصائر صورة خاصة به » والكائن عن الجهة 
الى حدثنا عنها حين KLE‏ هزه النفس . 

(W)‏ فقد بان ووضع أن DN‏ مبادئ غير جرمانية » وغير صور الأجرام» 
وأ نكل فلك يختص بمبدأ منها ء والجميع بشترك فى lan‏ واحد . وما لاشك فيه أن ههنا 
عقولا بسبطة مفارقة؛ bat‏ مع حدوث أبدان الناس» ولا تفسد بل gd‏ . وقد نين ذلك 
فى العلوم الطبيعية؛ وليست صادرة عن العلة الأولى» لأنها كثيرة مع وحدة النوع» ولأها 
حادثة. ]0°48[ فهى إذن معلولات الأول بوسط . 

)04( ولا يجوز أن تكون العلل الفاعلية المتوسطة بين الأولى وبينها » دونها فى 
ال GSS We‏ ستولا Maus‏ :وما db‏ :كان lal‏ العطلة رة اكت ووا آنا 
القابلة للوجود فقد تكون أخس وجودا ؛ Cond‏ إذن أن يكون المعلول الأول Kir‏ واحدا 
ore‏ أن تكون عنه كثرة متفقة النوع؛ وذلك لان المعانى المتكثرة الى 
فبه» وبها مكل وجود الكثرة فيه » إن كانت مختلفة الحقائق» كان ما يقنضيه كل واحد 
منها Lt‏ غير ما بقتضى الآخر فى النوع. فلم يلزمكل واحد منها ما يازم الآخر. بل طبيعة 
ا وإن كانت متفقة الحقائق » BLS‏ تخالفت وتكثرت» ولا انقسام مادة هناك ؟ 

)94( فإذن المعلول الأول لا يجوز عنه وجود كثرة إلا مخنلفة الأنواع . فليست هذه 
الأشى Lad oN‏ ع ا س عله ی م OF WS‏ 
كل معلول أول عال حتى ينتهى إلى معلول أول كونه مع كون الاسطقسات القابلة للكون 
EH GL‏ بانع والعدد مع . فيكون تکار ابل SS‏ فل ae‏ واحد 
بالذات. وهذا بعد اسنتمام روا US‏ . فيلزم دائما عمل بعد عقل حتى 
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the recipient becomes a cause for the multiplicity of the act of a principle 
that is one in essence—this after the completion of the existence of all 
celestial things. Hence, one intellect always follows another necessarily, 
until the lunar sphere comes into being, and then the elements come 
into being and become disposed to receive an influence from the last 
intellect—one species, many in number. For, if the cause [of multiplicity] 
is not in the agent, it must necessarily be in the recipient. Hence, there 
must come into being from each intellect an intellect below it, [the 
process] stopping where it becomes possible for the origination of the 
intellectual substances that are divisible—numerically multiple due to 
the multiplicity of the causes. [The process] ends there. 

(20) It has thus become clear and evident that every [celestial] intel- 
lect that is higher [than another] in rank [is so] because of a meaning 
in it—namely, that, inasmuch as it intellectually apprehends the First, 
there follows necessarily from it the existence of another intellect below 
it; and that, inasmuch as it intellectually apprehends itself, there neces- 
sarily proceeds from it a sphere with its soul and body. The body of the 
sphere comes into being from [the intellect] and is sustained through 
the mediation of the celestial soul. For every form is a cause for its matter 
to be in actuality, because matter itself has no subsistence. 


Chapter [Five] 


On the state of the generation of 
the elements by the first causes 


(1) Once the celestial spheres’ number becomes complete, the exis- 
tence of the elements follows necessarily thereafter. This is because the 
elemental bodies are generable and corruptible. Thus, their proximate 
causes must be things that receive a species of change and motion; and [it 
must also be the case] that that which is a pure intellect is not alone a 
cause for their existence. This must be verified through principles we have 
repeated [only] too frequently and have finished with establishing. 

(2) Tothese elements belongs matter in which there is participation and 
form in which there is differentiation. It must be, then, that the difference 
in their forms [is something] that is helped by a difference in the states of 
the celestial spheres and that the agreement in their matter is [something] 


TL‏ الإلهيات من الشماء 


تكونكرة القمر ثم تتكون الاسطقسات» وتتهيا لقبول اثر واحد بالنوع كثير بالعدد عن 
fas‏ الأخير. فإنه إذا لم يكن السبب فى الفاعل» وجب فى القابل ضرورة. فإذن يجب 
أن يحدث عن كل عمل عقل AS‏ ويقف حيث يكن أن Gat‏ الجواهر العقلية منقسمة 
aS‏ اندم cos tae CLAN SS‏ 

(Y)‏ وقد اتضح وبان أن كل Jie‏ هو أعلى فى المرتبة» فإنه لمعنى cad‏ وهو أنه 
با يعمل الأول يحب عنه وجود عقل آخر دونه» وما يعمل ذاته يحب عنه فلك بنفسه 
وجرمه . وجرم الفلك كائن عنه» ومستبقى بتوسط النفس AS‏ فإن كل صورة فهى 
علة لآن يكون مادتها بالفعل» OY‏ المادة نفسها لا قوام لها . [ 2٠١‏ ] 


[H jal] 
زه ) فصل‎ 


SIN Mall عن‎ olden فال كر‎ 


)١(‏ فإذا استوفت الكرات السماوية عددها c‏ لزم بعدها وجود اسطمّسات؛ وذلك 
لأن الأجسام الاسطقسية كائة فاسدة» فيجب أن تكون مبادتها القريبة أشياء تقيل نوعا 
من التغير SL,‏ وأن لا يكون ما هو fir‏ محض وحده سببا لوجودها . وهذا يجب 
أن بتحقق من أصول» IST UST‏ فيها » وفرغنا من تقريرها . 

(Y)‏ ولهذه الاسطقسات مادة يشترك فيها c‏ وصور يختاف بها ؛ فيجب أن يكون 
GS‏ صورها ما يعن فيه اختّلاف فى أحوال الأفلاك» gly‏ يكون اتفاق مادتها مما بعين 
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that is helped by an agreement in the states of the celestial spheres. [Now,] 
the celestial spheres agree in the nature of what the circular motion entails. 
It follows necessarily, then, that what that nature entails is of aid in the 
existence of matter, and that that in which there is disagreement is the 
principle of the disposition of matter for [the reception] of the varied forms. 

(3) The many things," however, that share a common species and 
genus are not, by themselves, without participation on the part of one 
[thing] that aids, a cause of an entity” that in itself is uniform and one but 
rendered subsistent by another. Hence, this one [and uniform thing] does 
not come into being through these [many celestial motions] except by a 
conjoinment with one thing that reduces them to one thing. It follows 
necessarily, then, that the separate intellects—rather, the last of them, 
which is close to us, is the one from which there emanates, in participation 
with the celestial movements, something having the configuration of the 
forms of the lower world by way of passive receptivity to action, just as 
there is in that intellect or intellects the configuration of the forms by way 
of enactment. The forms then emanate from it through their being speci- 
fied [by other factors], not singly by its essence—for the one enacts in the 
one, as you have known, [only] one [thing]—but by association with the 
heavenly bodies. Thus, if this thing is specified by one of the celestial influ- 
ences, either without the mediation of an elemental body or through a 
mediation that renders it of a special disposition after the general one that 
had been in its substance, then from the separate [intellect] a specific 
form emanates and is imprinted in this matter. 

(4) And you know that the one does not render [another] one specific, 
inasmuch as each of them is one, by one thing rather than another that 
would belong to it. Rather, there is a need for various things that specify. 
The things that specify matter are the things that prepare it. The preparer 
is that through which there comes to be, in the thing prepared, something 
by virtue of which its appropriateness for [the reception] of a specific 
thing is more appropriate than [the reception of some] other thing. This 
act of preparing renders preponderant the existence in it of the more 
appropriate [form] from the principles that bestow forms. 

(5) If matter [remains] in the first [state of] preparedness,’ then 5 
relation to the two contraries would be similar, so that neither one 15 ren- 
dered preponderant unless in terms of a state in which the things exercising 
the influence differ. [But then] this difference would also be related to all 


نفك الإلهمات من الشفاء 
Slat ad‏ فى أحوال الأفلاك . والأفلاك نتف فى طببعة اقتضاء الحركة المستديرة؛ فيجب 
أن يكون ee‏ تلك الطبيعة يعين فى وجود المادة» ويكون ما HY‏ فيه مبدأ P:‏ 
Ay alas‏ 

)1( لكن الأمور الكثيرة المشتركة فى النوع والجنس لا تكون وحدها بلا مشاركة 
من واحد معين» علة لذات هى فى نفسها Mate‏ واحدة؛ Uly‏ يقيمها غيرها ؛ فلا يوجد 


gal‏ هذا الواحد عنها إلا بارتباط بواحد boy‏ إلى أمر واحد . فيجب أن OK‏ العقول 


المفارقة بل آخرها الذى يلينا هو الذى يفيض عنه - بمشاركة الحركات السماوية - شىء 
فبه رسم صور العالم الأسفل على جهة JN‏ كما أن فى ذلك العمل أو العقول رسم 
الصور على جهة التفعيل. ثم تفيض منه الصور فيها بالتخصص لا [ENV] oleh‏ ذاته» 
فإن الواحد يفعل فى الواحد - كما علمت - واحدا » بل مشاركة الأجسام السماوية . 
فيكون إذا خصص هذا الشىء تآثير من OLADI‏ السماوية بلا واسطة جسم عنصرى» 
أو بواسطة alat‏ على استعداد خاص بعد العام الذ ى كان ذلك فى جوهره فاض عن هذا 
المعارق صورة خاصة وارتسمت فى تلك المادة . 

eg وأنت تعلم أن الواحد لا يخصص الواحد‎ )٤( 
و مهات‎ alse oleate دون أمر يكون له» > بل يحماج إلى أن زاك‎ yh 
wi يحدث عنه فى المستعد وما تصير مناسسته لذلك‎ Gall المادة معداتها . والمعد هو‎ 
لشىء بعينه أولى من مناسبته لشىء آخر. ويكون هذا الإعداد مرجحا لوجود ما هو‎ 
: الصو‎ Lal gh الاوائل‎ ye ad hy 

)0( ولو كانت المادة على التهيؤ الأول لتشابهت ns‏ إلى الضدين فما يرجح 
أحدهما c‏ اللهم إلا SNe aos cee.‏ ابه Dees‏ 
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materials in one [and the same] way. Thus, no one [particular] matter 
rather than another would be specified by what [this difference] neces- 
sitates, except also by something that must exist in that matter. This 
is nothing other than complete preparedness, complete preparedness 
being nothing other than the complete appropriateness for a specific 
thing—namely, that for which it is prepared. 

(6) This is similar to water when its warming is made excessive, 
whereby the alien warmth and the watery form combine, [the former] 
being remote in appropriateness from the watery form [but] greatly 
appropriate for the fiery form. If that [warming] is rendered excessive 
and the appropriateness intense, the preparedness becomes intense. I: 
thus becomes aright for the fiery form to emanate and aright for this 
[watery form] to cease. 

(7) Because matter does not remain without form, its being ren- 
dered subsistent is not due to what is attributed to the first principles 
alone,* but to them and to the form. And, because matter existed, sub- 
stantiated without the form that is now rendering it subsistent, its being 
rendered subsistent is not due to form alone, but to [form] and to the 
remaining principles—through the mediation either [of the form] or [of] 
some similar intermediary. For, if it were due to the first principles alone, 
[matter] would have no need of form; and, if it were [due] to form alone, it 
would not have been preceded by [a different] form. Rather, just as there 
[in the celestial realm] that [aspect] of the circular motion in which there 
is agreement is a necessary consequence of a nature rendered subsistent 
by the natures proper to each sphere, similarly, matter here (in conjunc- 
tion with the common nature) 15 rendered subsistent by that which comes 
about through the special natures—namely, the forms. 

(8) Just as motion there [in the celestial realm] is the lowest of the 
states, similarly, matter here [in the terrestrial realm] is the lowest of 
entities. And, just as motion there follows the nature of that which is in 
potency, similarly, matter here is a companion of that which 15 in potency. 
And, just as the proper and common nature there are principles or aids 
for the nature of proper and common [things] here, similarly, what nec- 
essarily accompanies the proper and common natures there by way of the 
various changing relations that take place in them by reason of motion 
is a principle for the change of states and their transformation here. 
Similarly, the mixing of their relations there is either a cause or an aid 


۳۳٦‏ الإلهيات من الشماء 


جميع المواد Ana‏ واحدة. فلا يبحب ان تختّص بموجبه مادة دون مادة إلا لامر Lai‏ بكون 
فى تلك المادة» ولس إلا الاستعداد الكامل» ولس الاستعداد الكامل إلا مناسية كاملة 
اق جه هو الو 

N AU es ay (4)‏ حتت chal E E‏ والصورة 
المائية» وهى بعيدة المناسبة للصورة ASUI‏ وشديدة المناسبة للصورة النارية . فإذا 
ادرظ لك bl kd ably‏ ا قفا رمن حدق الضورة tall‏ ان ف 
ومن حق هذه أن Ses‏ . 

(V)‏ ولان المادة ليست تبقى بلا صورة» فليس قوامها عما ينسب إليه من المبادئ 
الأولى وحدها ء بل عنها وعن [EVV]‏ الصورة. ولأن الصورة النى تقيم هذه المادة الآن 
قد كانت المادة قائمة دونها » فليس قوامها عن الصورة وحدها بل بها ؛ وبالممادئ ABU‏ 
daly gl olay‏ لخر كارا TE teal Ge CI)‏ امف عن 
ee a Ween E‏ العورة Sy‏ ان التق هين 
الحركة المستديرة هناك يلزم طبيعة تقيمها الطبائع الخاصة بفلك فلك» فكذلك المادة ههنا 
يقيمها مع الطبيعة المشتركة ما بكون عن الطبائع الحاصة» وهى الصور . 

LSG (4)‏ ان asl SLI‏ الاحوال WIS cee‏ الاه اخس الذواك هيدا : 
وكنا أن SLI‏ هال Le dads del‏ التق Waal ge soll LIS‏ اة كنا .ان 
الطبائع الخاصة والمشتركة هناك ممادئ أو معبنات لطبعة الخاصة والمشتركة ههنا » فكذلك 
ما يلزم الطبائع الخاصة والمشتركة هناك من النسب المختلفة المتّبدلة الواقعة فيها بسبب 
الحركة ميدأ لتغير الأحوال وتبدلها ههنا . وكذلك امتزاج نسبتها هناك سبب لامتزاج نسب 
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for the mixing of the relations of these elements [here]. The celestial 
bodies also have an influence on the bodies of this world through the 
qualities proper to them, some of which flows to this world. Through 
these ideas it becomes known that the nature that governs these bodies 
in terms of perfection and form comes to be from the soul dispersed in 
the heavens, or through its aid. 

(9) Some people among those associated with this [metaphysical] 
science have said, “Because the sphere is circular, it must circulate around 
something stationary in its center. Its friction with it necessitates warmth 
to the extent that it changes into fire. That which is farther away from it 
remains at rest and undergoes cooling and condensation until it becom 2s 
earth. That [part] of it which is close to fire becomes hot, but of lesser 
heat than fire, and that which is closer to the earth becomes condensed, 
but of lesser concentration than the earth. Paucity of heat and paucity of 
condensation necessitates moistening. For dryness is due either to heat 
or to cold. But the moistness close to the earth is colder and the one close 
to the heat hotter. This is the cause of the generation of. the elements.” 

(10) This is what they have said. It is not one of those [things] whose 
correctness can be ascertained by syllogistic discourse, nor is it [found to 
be] accurate after investigation. It seems that the state of affairs [fol- 
lows] another law and that this matter that comes into being [through] a 
common [celestial cause is something] on which there emanates from the 
celestial bodies—either from four bodies or from several] that are restricted 
to four groupings, [but in either case] from each of them—that which 
prepares it for [the reception] of a simple body. When it becomes pre- 
pared, it attains the form from the giver of forms. [Alternatively,] all this 
[preparation] may emanate from one body, there being a cause among 
those causes unknown to us that necessitates a division. For, if you desire 
to know the weakness of what they have said, ponder [the fact] that they 
make it a necessity that existence should belong first to the body without 
its having in itself any of the substantiating forms other than the corpo- 
real form, {making it] acquire the rest of the forms secondarily only 


نضا الإلهمات من الشماء 


هذه العناصر أو معين. ولأجسام السماويات اثر فى أجسام هذا العالم بالكيفيات الى 
تخصها » ويسرى منها إلى هذا العالم» ولأنفسها تآثير أيضا فى أنفس هذا العالم. وبهذه 
المعانى يعلم أن الطبيعة الى هى مديرة لهذه الأجسام بالكمال والصورة» حادثة عن النفس 
E‏ ا 

(A)‏ وقال قوم من المتتسبين إلى هذا العلم : إن الفلك لأْه مستدير فيجب أن يستدير 
على شىء ثابت فى حشوه» فيلزم محاکنه له التسخن حتى يستحيل نارا» وما عد 
مسا E‏ ادرو يوا كلتو بع ule ay) gaan‏ انا مقط كه 

حار عرو كله اق بغرا رقن لقا Kame ZN he Lag‏ كد Jol Sy‏ كني 
من الأرض . وفلة الحر وقلة GSCI‏ يوجبان الترطيب . فإن اليبوسة إما من الحرء وإما 
من البرد ؛ لکن الرطب gal‏ يلى الأرض هو أبرد » Milly‏ النار هو أشد حرارة. فهذا 
سبب کون العناصر . 

)٠١(‏ فهذا هو ما قد قالوا ولیس SU‏ أن يصحح بالكلام القياسى» ولا هو 
بسدید عند اللعسش . ويشيه أن يكن ارغ راي ol‏ تكون هزه المادة الى 
تحدث بالشركة بفيض إليها من الأجرام السماوية» إما عن أربعة أجرام» Uly‏ عن عدة 
منحصرة فى أربع جمل » عن كل واحد منها ما [تهيؤه]' لصورة جسم بسيط . فإذا 
استعد نال الصورة من واهب الصور ؛ أو يكون ذلك كله at‏ عن جرم واحد » وأن يكون 
ف لاست و ا BALI GLU‏ علدا Loyd O‏ طعت 
ما قالوه» فتامل أنهم يوجبون أن يكون الوجود أولا الجسم» ولیس له فى نفسه إحدى 
الصور المقُومة غير الصورة الجسمية» Lily‏ يكتسب سائر الصور بالحركة والسكون ثانا ؛ 
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through motion and rest. We ourselves have shown the impossibility 
of this earlier. We have shown that existence does not become complete 
for the body purely through corporeal form, if no other form is conjoined 
to it. Its form that renders prime matter subsistent does not consist of the 
[spatial] dimensions only. For in their existence the dimensions follow 
other forms that precede the dimensions. If you wish, reflect on the state 
of rarefaction in heat and of condensation in cold. Rather, the body does 
not become body until it becomes such that it follows another in motion, 
becoming thereby hot through its continued following of these successive 
motions (which we have shown to be not compulsory, but natural), where- 
upon its nature would have become complete. It 1s possible, however, 
that once its nature becomes complete it would retain the best of places 
for conserving it. [This is] because the heat is conserved where there is 
motion, and the cold is conserved where there is rest. Moreover, [these 
people] do not think about [the reason] why it became necessary for 
some of this matter to descend to the center, coldness occurring to it as 
a result, and for some to go above. 

(11) Now, however, the cause of this is known. In the case of univer- 
sals, it is [due to] lightness and heaviness. As for the two parts of one 
element, this is because it 1s true that the parts of the elements are gener- 
able and that, if one part of it is necessarily generated in a place, then it 
follows necessarily that a surface close to what is above [is such that], if 
[the element] moves upward, then that surface has the priority over the 
other surface for being above. At the beginning of its generation, however, 
one surface of it [turns] upward, [another] surface downward. [ This is] 
because it has been necessarily changed by some motion, and the motion 
has necessitated a certain position for it. 

(12) What seems most likely for me is [the view] that we have main- 
tained. And I believe that the one who had stated this about the genera- 
tion of the elements has sought to make the matter easy [to understand] 
for one of the common people who had corresponded with him. [Then] 
some who came after him maintained conclusively that what he said was 
[the doctrine he actually] held [but that] the writer of this discourse 1s 
extremely hesitant and troubled. 


ol gy YYA‏ من الشماء 


Ly‏ نحن قبل هذا استحالة هذاء bang‏ أن الجسم Y‏ يستكمل له وجود بمجرد الصورة 
الجسمية» مالم تقترن بها صورة أخرى . وليست صورته المقيمة للهيولى الأبعاد فقط . فإن 
الابعاد تع فى وجودها صورا خی تضق ا و Mines‏ عدال SAAN‏ 
الحرارة» واللكائف من البرودة. بل الجسم لا يصير جسما حنى يصير بحيث بشع غيره 
QS Aes rans At) es‏ اسيك 
قسربة بل طبيعية» إلاوقد مت طببعته . لكن يجوز أن يكون إذا تمت Cab‏ يستحفظ 
hel‏ المواضع لاستحقاظها » لأن الحار يستحفظ حيث LI‏ والبارد يستحفظ حيث 
ny on‏ ثم لا يفكرون أنه لم وجب لبعض تلك المادة أن يهبط إلى المركز» فعرض له 
البرودة» ولبعضه أن جاوز الفوق. 

)99( أما الآن فإن السبب فى ذلك معلوم. أما فى الكليات فالخفة والثقل» وأما فى 
جزئی عنصر واحد» فلأنه قد صح أن أجزاء العناصر كاثنة» وأنه إذا تكون جزء منه فى 
موضع ضرورة» لزم أن يكون سطح منه يلى الفوق إذا تحرك فوق» كان ذلك السطح أولى 
بالفوقية من السطح الآخر . وأما فى أول Eb SG‏ يصير سطح منه إلى فوق» وسطح إلى 
E‏ ل E‏ ال os‏ 

(؟1) فالأشه عندى ما قد ذهمنا cat)‏ وأظن أن الذى قال ذلك فى تكون 
الاسطقسات» رام تقريبا للأمر عند بعض من كاتبه من العاميين» فجزم علبه القول من تآخر 
عنه على أن كانب ذلك الكلام شديد التذيذب والاضطراب . 
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Chapter [Six] 


On providence, showing the manner of the entry 
of evil in divine predetermination 


(1) It is proper for us, now that we have arrived at this point, to 
ascertain the true statement on divine providence. No doubt that it 
became clear to you, from what we have previously explained, that it is 
not permissible that the exalted causes should perform what they per- 
form for our sake, or that in general they should care about anything 
[relating to us], [or act] motivated by some motive, and [it is likewise not 
permissible] that a preference should occur to them. [At the same time, ] 
there is no way for you to deny the wondrous manifestations in the for- 
mation of the world, the parts of the heavens, and the parts of animals 
and plants—l[all of] which do not proceed by coincidence but require 
some [kind of] governance. It must, hence, be known that providence 
consists in the First’s knowing in Himself [the mode] of existence of the 
order of the good in His being, in Himself, a cause of goodness and per- 
fection in terms of what is possible, and in His being satisfied [with the 
order of the good] in the manner that has been mentioned.' He would 
thus intellectually apprehend the order of the good in the highest possi- 
ble manner, whereby what He intellectually apprehends in the highest 
possible way as an order and a good would overflow from Him in the 
manner, within the realm of possibility, that is most complete in being 
conducive to order. This, then, is the meaning of providence. 

(2) Know that evil is spoken of in various respects. Thus, “evil” is 
said of what is akin to deficiency [such as] ignorance, weakness, and of 
deformity in physiognomy. “Evil” is [also] said of such [things] as pain 
and distress that consist in an apprehending of something that has a 
cause, not merely in the loss of a cause. For the cause that negates the 
good, impedes the good, and necessitates its nonexistence may be some 
separate thing not apprehended by that which suffers the harm—as 
when, for example, the clouds cast their shadows and prevent the sun’s 
shining on that which needs the sun to perfect itself. If what is in need 
is an apprehender, he will apprehend that he is not benefitting. But, 
inasmuch as he apprehends this, he does not apprehend that the clouds 
have intervened but only inasmuch as he has sight. [Moreover,] it is not 
inasmuch as he has sight that he is harmed, afflicted, or suffers some 


PAT DOA) من‎ oly ۳۳4 


hadi]‏ السادس] 
زو ) فصل 


فى العناية oly‏ [كيفية]' دخول الشر فى القضاء الإلهى 


)9( وخليق بنا إذا بلغنا هذا المبلغ» أن gies‏ القول فى العناية. ولا شك أنه قد 
اتضح لك ما سلف منا ببانه أن العلل العالية لا يجوز أن تكون تعمل ما تعمل لأجلناء أو 
OS‏ ]£90[ بالجملة يهمها شىء» ويدعوها داع ويعرض لها إيثار. ولا لك سبيل إلى 
أن UG‏ العجيبة فى تكون العالم » وأجزاء السموات» وأجزاء الحيوان والنبات» 
ما لا يصدر ذلك اتفاقاء بل Goth‏ تدبيرا ما . فيجب أن يعلم أن العناية هى كون الأول 
We‏ لذاته ما عليه الوجود فى نظام الخير» وعلة لذاته للخير والكمال بحسب IKN‏ 
Lis‏ به على التحو المدكور » فبعقل نظام الخير على الوجه AM‏ فى الإمكان . فبفيض 
عنه ما alin‏ نظاما وخيرا على الوجه AN‏ الذى يعمّله فيضانا على Al‏ تآدية إلى النظام ء 
بحسب الإمكان» فهذا هو معنى العناية. 

(؟) واعلم أن الشر بقال على وجوه: فيال شر» لمل النقص الذى هو الجهل 
والضعف والنشويه فى الخلقة ؛ ويقال: شرء لما هو مثل الألم والغم الذى يكون إدراك ما 
بسبب لا فقد سبب فط . فإن السبب المنافى للخير alll‏ للخير» والموجب لعدمه» ريما 
كان مباينا لا يدركه المضرور » كالسحاب إذا ظلل فمنع شروق الشمس عن الحتاج إلى أن 
JS‏ بالشمس . فإ نكان هذا cB‏ دراكاء أدرك أنه غير منتفع ولم يدرك من حيث 


يدرك ذلك أن السحاب قد حال» بل من حمث هو ممصر. ولس هو من حث هو مبصر 
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deficiency by that; but [he is harmed] inasmuch as he 1s some other thing. 
[The cause opposing the good] may be connected [not a separate thing] 
which an apprehender to whom is denied the state of wholeness appre- 
hends,? as in the case of someone who, because of a rupturing heat, suffers 
the loss of the connectedness of an organ. For, inasmuch as he appre- 
hends the loss of the connectedness by a power in that organ itself, he 
also apprehends the harmful heat. Two apprehensions would thus have 
been combined there: an apprehension, in the manner previously [men- 
tioned], of our apprehending nonexisting things, and an apprehension, in 
the manner previously [mentioned], of our apprehending existing things. 

(3) This existing apprehended thing is not evil in itself but in cor- 
nection with this thing. As for [the thing’s] lack of perfection and whole- 
ness, [this] is not an evil simply in relation to [the thing] such that [this 
imperfection] would have an existence that is not an evil for [that thing]. 
Rather, its very existence is nothing but an evil in it, and in the [very] 
manner of its being an evil. For blindness can be only in the eye; and, 
inasmuch as it is in the eye it can only be an evil, having no other aspect 
in terms of which it would not be an evil. As for heat, if, for example, it 
becomes an evil relative to the sufferer from it, it has another aspect in 
terms of which it is not an evil. Thus, evil in essence’ is privation, though 
not any [type] of privation but only privation of that to which the nature 
of the thing necessarily leads in terms of the perfections that belong 
permanently to its species and nature. Accidental evil [on the other 
hand] is the nonexistent, or that which keeps perfection away from that 
which deserves it. 

(4) There is no informative statement about absolute privation” but 
only about the utterance [of the term]. Hence, [absolute privation] is not 
a realized evil. If it were to have some realization, it would be a general 
evil. Thus, [in the case of] each thing that exists in its final perfection, 
having nothing in it which is in potency, evil does not attach to it. Evil 
attaches only to that which has what is potential in its nature—this by 
reason of matter. Evil attaches to matter because of a first thing that hap- 
pens to it in itself and because of something that occurs to it thereafter. 

(5) As for the thing [that happens to it] in itself, [this comes about] 
by way of the occurrence to some matter at the first [stage] of its exis- 
tence of some of the external causes of evil, so that a certain disposition 
takes hold of it—that disposition resisting [matter’s] proper prepared- 
ness for the perfection that is [being] afflicted by an opposing evil. An 
example of this is when the matter from which a man or a horse is formed 


1 الإلهات من الشماء 


مدرك عدم السلامة كمن ally‏ بفقدان اتصال عضو بحرارة ممزقة. فإنه من حيث يدرك 
فتدان الاتصال بقوة فى نفس ذلك العضوء يدرك المؤذى الحار أيضا . فيكون قد اجتمع 
هناك إدراكان : إدراك على نحو ما سلف من إدراكا الأشياء العدمية؛ وإدراك على ما 
نحو سلف من إدراکا ار الخ 

(Y)‏ وهذا المدرك الوجودى pened‏ شرا ]099[ فى نمسه بل wll‏ إلى هذا 
الشىء . وأما عدم کماله وسلامته فليس شرا بالقياس إليه فقط Se‏ يكون له وجود 
ليس هو به شرا ؛ بل ولس نفس وحوده إلا شرا Ad‏ وعلى نحو كونه شرا . فإن العمى لا 
يجوز إلا أن يكون فى العین » ومن حيث هو فى العين لا يجوز أن یکون إلا شرا » ولیس له 
جهة أخرى حنى يكون بها غير شر. وأما الحرارة مثلاإذا صارت شرا بالقياس إلى njat‏ 
بهاء فلها جهة اخری تكون بها غير شر؛ فالشر بالذات هو العدم ولا كل عدم بل عدم 
مقتضى طباع الشىء من الكمالات الثابئّة لنوعه وطبيعته» والشر بالعرض هو المعدوم» أو 

(E)‏ ولا خبر عن عدم مطلق إلا عن لفظه. فليس هو بشر حاصل . ولو كان 
له حصول ما » لكان الشر العام . فكل شىء وجوده على كماله الأقصى : وليس فيه ما 
Oddly‏ اله tll Uy. pb‏ يلكو Lact > be‏ و pidly dalll‏ 
يلحق المادة لامر dy!‏ يعرض لها فى نمسھا › ولامر طارئ من بعد . 

Ga ALL (0)‏ .فى معا GS GE‏ فى عرض Lesa‏ فى اول Lar gory‏ 
ee‏ امات القن الخارجة» فتمكن منها ye‏ الهيئات» تلك الهيئّة يانم استعدادها 
ا ای Goris Nash‏ ا 
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encounters one of the random causes that makes it of a worse bodily 
composition and the least malleable in substance, rendering it thereby 
not receptive of designing, shaping, and correct formation. What is gen- 
erated thus becomes deformed, and what is needed for the perfection of 
bodily composition and constitution would not exist—not because the 
agent has been denied [it], but because the patient would not receive [it]. 

(6) As for the external random thing, it is one of two things: either an 
impediment, an obstruction that renders perfection remote, or an arriving 
opposing [entity] that obliterates [the thing’s] perfection. An example of 
the first is the presence of many clouds and their accumulation, and the 
shading by high mountains [that] impede the sun’s influence on fruit for 
[its] perfection. An example of the second is the cold’s freezing of plants, 
afflicting them at the time ripe for their perfection, so that [their] proper 
preparedness and what is consequent on it become corrupted. 

(7) All cause of evil is found only within the sublunar sphere. All that 
is in the sublunar sphere is insignificant in comparison with the rest of 
existence, as you have known. Evil, moreover, afflicts individuals at certain 
moments of time, whereas the species are preserved. Real evil, excepting 
one kind of evil, does not pervade the majority of individuals. 

(8) Know that evil, in the sense of privation, is either [(a)] an evil 
according to a necessary thing or to a beneficial [thing] close to the nec- 
essary; or [(b)] not an evil according to this, but an evil according to 
something that is possible in a minority [of cases} and [which], if it were 
to exist, would be by way of an excess of the perfections [that come] after 
the secondary [perfections] and is not required by the nature of the pos- 
sible thing in which it exists. This division, however, is other than the 
one with which we are involved and is the one we have made the second 
alternative® [above]. [In addition to] this, it is not an evil according to 
species but with respect to a consideration above and beyond what is a 
necessary requirement for the species—as, for example, ignorance of 
philosophy, geometry, or the like. For this is not an evil inasmuch as we 
are humans but an evil [as it affects] the perfection of bringing about 
rectitude that would be pervasive.” You will further know that in truth it 
becomes an evil only if an individual human or his individual soul decrees 
it. [However,] the individual decrees it, not because he is a human or a 
soul, but because the [mistaken] goodness of that [thing] has become 
established for him, and he yearns for it and has become disposed ‘or 


عرض لها من الأسياب الطارئة ما جعلها أرداً مزاجا وأعصى جوهرا » فلم JE‏ التخطبط 
والنشكيل والتقوبم ؛ 008 ALI oa‏ ولم يوجد الحتاج إليه من كمال امزاج والبنية؛ VY‏ 
الفاعل حرم» بل oY‏ المنفعل لم يقبل . 

)3( الامر الطارئ من خاريج فاحد شسين : إما ple‏ وحائل وسعد AEA‏ 
وإما مضاد واصل ممحق للكمال. مثال الأول وقوع سحب كثيرة وتراكمها > وإظلال جبال 
شاهقة نع تأثير الشمس فى الثمار على الكمال. [ENV]‏ ومثال الثانى حبس البرد 
oll‏ المصيب لكماله فى by‏ حتى يفسد الاستعداد الخاص وما (dans‏ 

(y)‏ وجميع سبب الشر Lil‏ يوجد فيما بحت فلك القمر. وجملة ما بحت فلك القمر 
طفيف بالقياس إلى سائر الوجود كما علمت. ثم الشر Lil‏ يصيب أشخاصا » وفى أوقات» 
والأنواع محفوظة» وليس الشر الحقيقى يعم أكثر الأشخاص» إلا نوعا من الشر . 

)4( بواعك أن gall pl‏ هرهس LL cpa‏ ار يكن Ly‏ بسي راراب 
أو نافع قريب من الواجب» وإما أن لا يكون شرا بحسب ذلك» بل شرا بحسب الأمر 
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شرا من جهة ما نحن ناس» بل هو شر بحسب كمال الإصلاح فى أن يعم . وسعرف 
انا رق rae‏ لافنا شمن لماوع تخي للبيةب ونا باضه 
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that [thing] with that disposition which we will be explaining to you later 
on. Before this, however, it is not one of the things toward which a thing 
is impelled in preserving the nature of the species in the [same] manner 
in which it is impelled toward its secondary perfections that succeed the 
primary perfections. If it did not exist, it would have been a privation of 
something that is entailed in the nature [of things]. 

(9) Hence, evil in individual existents is sparse. Even so, the exis- 
tence of evil in things is a necessity that follows the need for the good. For, 
if these elements were not such that they oppose each other and receive 
the action of [the element] that dominates [over the others], it woule 
have been impossible for these noble species to have ensued from them. 
And if fire, among these [elements], were not such that, if the collisions 
occurring in the course of the totality of things did [not] lead it neces- 
sarily to contact the garment of a noble man, [the garment] necessarily 
burning, then fire would not be [something] from which one derives that 
benefit which is a benefit general [to all]. 

(10) It thus follows necessarily that the good that is possible in these 
things is only a good after it has become possible for the likes of this evil 
to ensue from it and with it. Hence, the emanation of the good does not 
necessitate that the prevalent good should be forsaken because of an evil 
whose occurrence is rare and where, consequently, the forsaking of [the 
good] becomes a greater evil than that evil. [This is] because, if the priva- 
tion of that whose existence is possible within the nature of matter con- 
sists of two privations, [this] would be more evil than one evil. For this 
reason, the rational person prefers being burnt by fire, on the condition 
that he escapes from it alive to painless death. If, then, this kind of good 
were to be left out, this would be an evil above the evil that comes to exis- 
tence through it. It would also lie within the requirement of the mind that 
knows the manner of the necessary arrangement [of things] in the order 
of the good to intellectually apprehend the desert by the likes of this pat- 
tern of things of an existence that allows for the evil that by necessity 
occurs with it. Hence, the emanation of [such an] existence 15 necessary. 

(11) If someone says, “It is possible for the First Governor to bring 


into existence a pure good, free from evil,” we say: 


rey‏ الإلهمات من الشفاء 


لذلك الاستعداد كما سنشرح لك بعد . وأما قبل ذلك فليس ما ينبعث الشىء إلبه فى بقاء 
طبيعة النوع انبعائه إلى الكمالات الثانية الى تناو الكمال الأول. فإذا لم يكى» كان عدما 
فى أمر ما يقتضى فى الطباع . 

)4( فالشر فى أشخاص الموجودات قليل» [EA]‏ ومع ذلك فإن وجود الشر 
فى الأشياء ضرورة تابعة للحاجة إلى الخير. فإن هذه العناصر لو لم تكن بحيث تتضاد 
وتنفعل عن الغالب» لم يمكن أن تكون عنها هذه الأنواع الشريفة . ولو لم تكن النار منها 
يق ly ool bl‏ المصادنات الواقعة فى عجري الكل .عن الضرورة إلى Hla) We‏ 
رجل شريف» وجب احتراقه» لم تكن النار Lite‏ بها النفع العام . 

)٠١(‏ فوجب ضرورة أن يكون الخير الممكن فى هذه الأشياء إا يكون خيرا بعد 
أن يكن وقوع ملل هذا الشر عنه ومعه. فإفاضة الخبر لا توجب أن يرك الخير الغالب 
لشر يندر» فيكون تركه شرا من ذلك الشر. لأن عدم ما كن فى طباع المادة وجوده إذا 
كان عدمان شرا من عدم واحد . ولهذا ما يؤثر العاقل الاحتراق بالنار بشرط أن يسلم منها 
حيا على الموت بلا ألم . فلو ترك هذا القبيل من الخير لكان يكون ذلك شرا فوق هذا الشر 
الكائن بإيجاده» وكان فى مقنضى العقّل الحبط بكيفية وجوب الترتيب فى نظام الخير أن 
Jaw‏ استحقاق مثل هذا النمط من الأشياء وجودا مجوزا ما يع معه من الشر ضرورة. 
فوجب أن يفيض وجوده. 
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(12) This is not permissible in the likes of this pattern of existence, 
even though it is permissible in absolute existence as being [one] mode of 
absolute existence free [from evil] which, however, is not this mode. [This 
mode] is among the things that have emanated from the First Governor 
and, hence, [have] come to exist in intellectual, psychological, and celes- 
tial things. This other mode would, then, remain [in the realm] of the 
possible. Refraining from bringing it into existence would not have been 
[the same as in the case of that which exists]? because of what may be 
mixed with it by way of evil [that is such] that, if its principle did not 
exist to begin with, and [if the existence] of this evil is left out, this 
would result in a greater evil than it, so that its existence is the better 
of two evils. Moreover, [if this mode were not confined to the realm of 
possibility,] it would then follow necessarily that the good causes prior to 
the causes leading accidentally to evil would not exist. For the existence 
of [the former causes] renders the others consequential on them." In 
this there would be the greatest fault in the universal order of the good. 

(13) But even if we do not pay attention to this and confine our atten- 
tion to that into which the possible in existence is divided by way of the 
types of existents differing in their states, [we will hypothesize that] the exis- 
tence that is free from evil is realized. There would then remain a pattern 
of existence which is, in this way, [of not being free from evil, but] where 
its nonbeing would constitute a greater evil than its being. [We will then 
find] that the existence [of this latter pattern] must necessarily emanate, 
inasmuch as what is most right emanates from Him—and in the mode 
which has been stated. Indeed, we will start from the beginning and say: 

(14) Evil is spoken of in [various] ways. Thus “evil” is said of the 
blameworthy acts, and “evil” is said of their principles in moral disposi- 
tions. “Evil” is said of pains, distresses, and their like. “Evil” is [also] said 
of the falling short by each thing of its perfection and of its loss of that 
which would naturally belong to it. It [looks] as if pains and distresses— 
even though their meanings are existential, not privative—follow [from] 
privation and deficiency. Evil in acts is also [evil] in relation to the one who 
loses his perfection by its reaching him, as with injustice, or in relation to 


OW rer‏ من الشماء 


)17( هذا لم يكن جائزا فى مثل هذا النمط من الوجود » وإ نكان جائزا فى 
he allel 9 yo‏ أنه طروي allel aged ye‏ و لقن Lae‏ ارت وان قر 
ناض pall Ge‏ الاولء تو وق > E‏ ا E E T‏ 
فى الإمكان ولم يكن ترك إبجاده لأجل ما قد يخالطه من الشر الذى إذا لم يكن مبدؤه 
موجودا اصلا؛ وثرك للا يكون هذا الش ر کان ذلك شرا من أن يكون هوء فکونه خير 
«yl‏ ركان بها ونب أن لاجد الأسباب الخيرية الى هى قبل هذه الأسباب الى 
تؤدى إلى الشر بالعرض. فإن وجود تلك مستتع لوجود هذه؛ فكان فيه أعظم خال 
فى نظام الخير الكلى . 

OY)‏ بل وإن لم نلتفت إلى ذلك» وقصرنا التفاتنا [EVN]‏ إلى ما ينسم إليه 
الإمكان فى الوجود من أصناف الموجودات المختلفة فى أحوالها » فكان الوجود المراً 
من الشر قد حصلء lay‏ نط من الوجود Ul‏ يكون على هذه السبيل» ولاكونه أعظم 
شرا من كونه . فواجب أن ants‏ وجوده من حيث يفيض ae‏ الوجود الذى هو أصوب» 
وعلى Lendl‏ الذى قيل؛ بل تقول من رأس : 

)56( إن الشريقال على وجوه. فيال شر للأفعال المذمومة» Sling‏ شر لمبادتها من 
DEM‏ ویقال شر للآلام والغموم وما يشبهها » Way‏ شر لنقصان كل شىء عن كماله 
وفقدانه ما من OLS‏ أن يكون له . فكان الالام والغموم» وإنكانت معانيها وجودية ليست 
Wb EE‏ تتبع الأعدام والنقصان . والشر الذى هو فى الأفعال هو أيضا Li‏ هو بالقباس 
إلى من بفقد كماله بوصول ذلك إلبه» مثل الظلم» أو بالقياس إلى ما aia‏ من كمال يجب 
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a perfection necessary in the religious regime, as [when] adultery [takes 
place]. Similarly, moral dispositions are only evil by virtue [of such acts] 
proceeding from them. And they are connected with depriving the soul 
of perfection that ought to belong to it. 

(15) Among acts you will not find anything that is said to be evil but 
[is said] to be a perfection in relation to the cause enacting it. Perhaps it is 
only an evil in relation to the cause receptive of it, or in relation to another 
agent prevented from his act in that matter for which it has a better claim 
than [this preventive] act. Thus, injustice proceeds, for example, from a 
power that is a seeker of subjugation—namely, for example, irascible 
| power]—and subjugation is its perfection. It is for this reason that it has 
been created inasmuch as it is irascible—that is, it was created to be 
directed toward subjugation, seeking it and rejoicing in it. Thus, this act 
relative to it is a good for it; and, if it becomes feeble [in performing] it, 
[this] becomes, in relation to it, an evil for it. It is only an evil to the 
sufferer of injustice, or to the rational soul whose perfection [includes] 
subduing this power and controlling it. If [the rational soul] is unable to 
do this, [such] would be an evil for it. The case is similar with the cause 
enacting pains and [with] the act of burning as, for example, with fire 
when it burns. For burning is the perfection for fire but is an evil in rela- 
tion to one who is denied health by it through whatever loss he incurs. As 
for the evil whose cause is a deficiency and a shortcoming that occurs in 
one’s inborn natural constitution—not because an agent has enacted it, 
but because an agent did not enact [something perfecting it]—this in 
reality is not a good in relation to something. 

(16) In the case of evils attached to things that are goods, these are 
due to two causes: a cause with respect to matter [in] that it is receptive 
of form and privation, and a cause with respect to the agent. For, since it 5 
necessary that material things must come into being through [an agent], 
it being impossible for matter to have [that] existence" that would [both] 
fulfill the role of [its] being matter and perform the act of matter (unless 
such existence is receptive of form and privation, it being [furthermore] 
impossible for it not to be receptive of contraries), and [since] it is impos- 
sible for the active powers to have [distinctive] acts—contrary to other 
acts—whose existence is realized and which yet do not perform their acts 
(for it is impossible [that] the purpose for which fire is intended [should] 
be created but that [the fire] should not burn), and [since] the whore 
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)991( وأما الشرور النى تتصل بأشياء ھی خيرات» UP‏ ھی من سببيين: سبب 
من جهة المادة أنها قابلة للصورة والعدم» وسبب من جهة الفاعل . فإنه لما وجب أن يكون 
ar‏ الماديات» وكان مسسّحيلا أن يكون للمادة وجود الوجود الذى يغنى غناء المادة ويفعل 
فعل المادة إلا أن يكون قابلا للصورة والعدم» وكان مستحيلا أن لا يكون قابلا COMME‏ 
وكان مستحيلا أن يكون للقوى الفعالة أفعال مضادة لأفعال أخرى» قد حصل وجودها 
وهى لاتفعل فعلها » فإنه من المستحيل أن يخلق ما يراد منه الغرض المقصود بالنار» وهى 


١6 


P 
اف‎ 


10 


20 


30 


345 Book Nine, Chapter Six 


is only perfected in that it should include that which is burned and that 
which is warmed, and that it should include that which burns and warms, 
it follows inescapably that the beneficial purpose in the existence of these 
two things has, as its consequences, harmful [things] that accidentally 
occur from [the act of ] burning and of being burnt—as, for example, the 
fire’s burning a limb of an ascetic person. 

(17) The thing which occurs for the most part, however, is the reali- 
zation of the good [that is] intended in nature. [This is] also [the case] with 
that which is permanent. As for [that which occurs] in most cases, most 
of the individuals of the species are within the shelter of safety from 
burning. As for the permanent, this is because many species are not per- 
manently conserved except through the existence of a thing like fire, 
being [something] that burns. It is only [in a] very few instances that the 
harmful things that [may] proceed from fire do proceed from it. The 
same applies to the rest of the causes that are similar to this. 

(18) Thus, it would not be good that the benefits that [occur] for the 
most part, and [those] that are permanent, should be relinquished because 
of evil objectives that [form] a minority [of cases]. Hence, the goods that 
are generated by these things have been primarily willed in the manner 
where it would be appropriate to say: “God, exalted be He, wills [all 
things], and evil was also willed in the way of what is accidental. Since 
He knew that it exists by necessity, He paid it no heed.” The good, hence, 
is necessarily required essentially, while evil is necessarily required acci- 
dentally—everything being by predetermination. 

(19) Similarly, it is known, with respect to matter, that it is incapable 
of [certain] things and that in [certain] things perfections fall short of 
[reaching] it. Nonetheless, what is perfect for it is immeasurably greater 
than that which falls short [of reaching it]. If this, then, is the case, it does 
not lie within divine wisdom to relinquish the superior, the permanent, 
and the more numerous goods because of evils in individual nonperma- 
nent things. On the contrary, we say: 

(20) Things in the [faculty of] estimation are either [(a)] things 
which, if [reckoned in the] estimation as existing, cannot but be abso- 
lutely evil; [(b)] things whose existence [consists] in being good, it 
being impossible for them to be evil and deficient; [(c)] things in which 
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goodness predominates if their existence comes to be, anything but this 
being impossible for their natures; [(d)] things in which evilness pre- 
dominates; or [(e)] things in which the two states are equal. 

(21) Regarding that wherein there is no evilness, this has been found 
in the natures [of things]. As for that which is either entirely evil or in 
which evil predominates, or also where it equals [even the good], this 
never exists. As for that in whose existence the good predominates, it is 
the more appropriate [for it] to exist if what is predominant in it is its 
being good. If [however] it is said, “Why is evilness not prevented from it 
to begin with so that it would be entirely good?” one would then say: 

(22) [If evilness was prevented from it,] then [these things] woul ] 
not be what they are, since we have stated that their existence is that 
which cannot be such that no evil occurs from them. If, then, they are 
made to become such that no evil occurs from them, their existence would 
[no longer] be the existence which is theirs, but the existence of other 
things that have come to be which are other than they and which have 
been realized. [By this] I mean what is created in such a way that evil does 
not follow from it primarily. An example of this is [as follows]: 

(23) If, in the case of fire, its existence [consists] in its burning [some- 
thing], and [if] the existence of what burns [is such] that if it touches the 
garment of a poor man, it burns it, and [if] the existence of the poor man’s 
garment [is such] that it is receptive of burning, and [if] the existence of 
each of the two [involves] the occurrence to it of the motions of some- 
thing, and [if] the existence of the various motions in things having this 
description is [a certain] existence where encounter takes place, and [if] 
the existence of the encounter between agent and patient recipient is by 
nature an existence from which action and affection necessarily ensue, 
so that, if the secondary [causes] do not exist, the primary [causes] are 
nonexistent—if all this is the case,] then the whole [is such] that the 
active and passive powers, celestial and terrestrial, natural and psycho- 
logical, have been organized in it in such a way only so that they would 
lead to the universal order—with the impossibility that they [should be] 
what they are without leading to evils. It thus follows necessarily, from the 
states of the world in their relations to each other, that there would occur 
in some soul the form of a bad belief, impiety, or some other evil in the 
soul or body such that, if this were not the case, the universal order would 
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تؤدى إلى النظام الكلى مع استحالة أن تكون هی على ماهى عليه ولا تؤدى إلى شرور . 
فيلزم من أحوال العالم بعضها بالقياس إلى بعض أن يحدث فى نفس ما صورة EEN‏ ردى 
أ وكفر أو شر آخر فى نفس أو بدن» بحيث لو لم یکن كذلك لم يكن النظام الكلى ينبت . 
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not be preserved. Hence, He gives no heed and pays no attention to the 
bad consequences that occur by necessity." It has been said, “I created 
these for the fire and I care not; and I have created these for paradise 
and I care not.” And it has [also] been said, “Everyone is facilitated to 
follow that for which he has been created.” 

(24) If someone said, “Evil is not something rare or numerically the 
lesser but is numerically the greater,” [we answer that] this is not the case. 
Rather, evil is numerous but not the numerically greater; for there is a dif- 
ference between the numerous and the numerically greater. For there are 
many things that are numerous but which are not numerically greater-— 
for example, maladies (for they are numerous but not the numericaly 
greater). If you reflect on this type of evil we are mentioning, you will find 
it less than the good that is its opposite and which exists in its matter—to 
say nothing [of its proportion] in relation to the rest of the eternal goods. 

(25) Yes, the evils that are deficiencies in terms of the secondary per- 
fections are numerically the greater. But these are not the evils that we 
are discussing. These evils—such as ignorance of geometry, not having 
outstanding beauty, and the like—do not have an effect on primary perfec- 
tions, nor on [those of the] secondary perfections that succeed them whose 
benefits are manifest. These evils are not the result of an agent’s enact- 
ment but [are due] to the agent’s inaction—because the recipient either is 
not prepared or does not move toward receiving [the action]. These evils 
are the privations of goods in the category of superabundance and excess. 


Chapter [Seven] 


Concerning “the return,” [the hereafter] 


(1) It behooves us [now] to ascertain here the states of the human 
souls when they separate from their bodies and to what state they will 
come to be. We say: 

(2) It must be known that, [as regards] “the return,” there is [to 
begin with]! that which is conveyed by the religious law. ‘There is no way 
to establish [this] except by way of the religious law and through belief 
in the report of prophecy. This is [the return] that pertains to the kody 
at the resurrection. Bodily goods and evils are [well] known and have no 
need to be taught. The true religion which was brought to us by our 


فلم be‏ ولم يلتفت إلى اللوازم الفاسدة النى تعرض بالضرورة. وقيل: خلقت هؤلاء للنار 
ولا أبالى» وخلقت هؤلاء للجنة ولا أبالى» وقبل: كل ميسر لما خلق له. 

)11( فإن قال قائل: ليس الشر شيا نادرا أو أقلياء بل هو أكثرى» فليس هو 
كذلك. بل الش ركثير» ولیس بأكثرى ؛ وفرق بين الكثير والأكثرى» فإن ههنا أمورا كثيرة 
على کو راسك کے کر BB‏ كر ay ST ety‏ يناذا Vie LE‏ الي 
الذى نحن فى ذكره من الشر وجدته أقل من الخير الذى بقابله» ويوجد فى مادته فضلا 
عنه بالقياس إلى الخرات الأخرى الأبدية. 

)18( نعم الشرور النى ھی تقصانات للكمالات الثانية ھی WL ANT‏ ليست من 
الشرور A‏ كلامنا فيها . وهذه الشرور» مثل الحهل بالهددسة؛ ومثل فوت الحمال čb‏ 
وغير ذلك ما لا يضر فى الكمالات UN‏ ولا فى OMSK‏ تلها ما بظهر منفعتها . 
زه ارو eal‏ عد ei‏ يل ea GY‏ لاع لجل WAG)‏ الس stew‏ او 
لبس يتحرك إلى القبول . وهذه الشرور هى أعدام خيرات من باب الفضل والزيادة. [ ٠۲۳‏ ] 


[ المصل السابع [ 
(ز) فصل 
فى المعاد 
)1( وبالحرى أن gies‏ ههنا أحوال الأنفس الإنسانية إذا فارقت أبدانها ‏ وأنها إلى 
أية حال ستصير» فنقول : 
)1( يجب أن يعلم أن المعاد منه ما هو متقول من الشرع ولا سبيل إلى إثباته إلا من 
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Prophet, our lord, and our master, Muhammad (God’s prayers be on him 
and his family), has set down for us the state of happiness and misery 
according to the body. 

(3) Then, [secondly, as regards “the return,”] there is that which is 
apprehended by reason and demonstrative syllogism; this, prophethood 
has confirmed. It consists of the happiness and misery established by 
[syllogistic argument ]* and which belong to souls, even though [our] esti- 
mative powers fall short of conceiving them now, due to causes which we 
will be explaining. The metaphysical philosophers’ desire for attaining 
this [latter] happiness is greater than their desire for bodily happiness 
Indeed, it is as though they pay no heed [to bodily happiness,} even if it 
is granted them. They do not deem it great beside this happiness, which 
consists in drawing close to the First Truth and which we will be describ- 
ing shortly. Let us, then, make known the state of this happiness and the 
misery that is its opposite. For [the description of ] bodily [happiness and 
misery] has been completely given in the religious law. We thus say: 

(4) You must know that, for every psychological power, there is a 
pleasure and a good proper to it and a harm and an evil proper to It. 
[Thus,] the example of [this] is that the pleasure and the good for the 
appetitive [power] consists in the coming to it of a suitable sensitive 
quality of the five [senses], the pleasure of anger is [that of ] vanquishing, 
the pleasure of estimation 1s hope, the pleasure of memory is remem- 
brance of past agreeable things. The harm of each [of these powers] is the 
opposite of [its pleasure]. They all have a kind of sharing in common that 
consists [in the fact] that the awareness of the agreeability and suitability 
[of what is experienced] constitutes the good and pleasure proper to them, 
while that which agrees with each of them essentially and in reality is the 
attainment of the perfection which, in relation to it, is a perfection in act. 
This is [one] principle. 

(5) Moreover, even though these powers share in these meanings, in 
reality their levels are different. For, with that whose perfection is better 
and more complete, that whose perfection is more abundant, that whose 
perfection is more enduring, that whose perfection is more accessible to it 
and more readily realized for it, that which in itself performs its act more 
perfectly [and performs] a better [kind of act],* and that which in itself 1s 
more intense in apprehension, fit follows] inevitably that the pleasure it 
has is greater and more abundant. This is [another] principle. 


معلومة لا يحتاج إلى أن تعلم c‏ وقد بسطت الشريعة الحقّة التى أتانا بها نبينا وسيدنا eer‏ 
محمد صلى الله عليه وعلى آله حال السعادة والشقاوة الى بحسب البدن. 

(Y)‏ ومنه ما هو مدرك بالعمل والقياس البرهانى وقد صدقه النبوة وهو السعادة 
والشقاوة GE EH‏ بالقياس اللتان للأنمّس » وإ ن كانت الأوهام ههنا تقصر عن تصورهما الآن 
لا نوضح من العلل . ASA,‏ الإلهيون رغبتهم فى إصابة هذه السعادة أعظم من رغبتهم 
فى إصابة السعادة البدنية» ب ل كانهم لا يلتفتون إلى تلك» وإن أعطوها c‏ ولا يسشعظمونها 
فى جنبة هذه السعادة الى هى مقاربة الحق الأول» وهى على ما سنصتها عن قريب . 
فلنعرف حال هذه السعادة والشعاوة المضادة لها . فإن البدنية مقروع منها فى الشرع » فتقول: 

(E)‏ يجب أن تعلم أن لكل قوة تفسائية لذة وخيرا يخصها وأذى وشرا يخصها ؛ 
E vee aG‏ يوق لني كا مسبو امون الخدم رار 
الغضب الظفرء ولذة الوهم الرجاء » ولذة الحنظ تذكر الأمور الموافقة الماضية. [EYE]‏ 
واد کل والجيق مها ماده ورك کا غا من الشركة أن امور راف 
وملائمتها هو الخير واللذة الخاصة بها » وموافق كل واحد منها بالذات deadly‏ هو حصول 
الكمال الذى هو بالقياس إليهكمال بالفعل . فهذا أصل . 

(5) وأيضا فإن هذه القوى وإن اشتركت فى هذه المعانى فإن مراتها فى الحقيقة 
مختلفة . فالذى AUS‏ أفضل وأتم» والذى ALS‏ أكثرء والذى كماله أدوم» والذى كماله 
أوصل all‏ وأحصل له» والذى هو فى نفسه أكمل فعلا وأفضل » والذى هو فى نفسه أشد 
ادراكا ء فاللذه التى له هى abl‏ وأوفر لا محالة. وهذا أصل . 
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(6) Again, actualization in a certain perfection may be such that it is 
known to exist and to be pleasurable; but, as long as it is not [experien- 
tially] realized, its manner is not conceived and its pleasure is not felt. 
For, that which one does not feel one neither desires nor inclines toward. 
An example of this is the sexually impotent [man]. For he realizes full well 
that there is pleasure in sexual intercourse, but he neither desires it nor 
longs for it with the desire and longing proper to it; rather, he has another 
desire, similar to the [desire] of someone who tries [something], even if 
harmful, for the sake of gaining an apprehension. In brief, he does not 
imagine [sexual pleasure]. The state of the blind with respect to beautiful 
pictures and [of] the deaf with respect to harmonious tunes is similar, 

(7) For this reason, the rational person ought not to imagine that 
every pleasure is similar [to the pleasure] the donkey has in its belly and 
betwixt its thighs, that the primary principles drawn close to the Lord of 
the worlds are privative of pleasure and exuberance, and that the Lord 
of the worlds does not have within His authority and special property— 
[namely,] the majesty that is His [alone], and His infinite power—some- 
thing which is the ultimate in virtue, in nobility and goodness, which we 
exalt above naming it “pleasure,” while the donkey and the beasts have 
a good and pleasurable state. Nay, indeed, what comparison can there be 
between what belongs to the lofty [pleasure] and this base one? We, how- 
ever, imagine this [latter] and perceive it but do not know that [former] 
by direct awareness, only by analogy. For our state with respect [to the 
celestial pleasures] is similar to the state of the deaf person who had 
never had any hearing® in not imagining musical pleasure while yet being 
certain of its pleasantness. This is [another] principle. 

(8) Furthermore, perfection and the suitable thing may be available 
to the apprehending faculty while there is [also yet] an impediment or a 
distraction for the soul. It thus would hate [this perfection and suitability], 
preferring its opposite. An example [of this] is the aversion of some ill 
persons to sweet taste and their desires for tastes that are in themselves 
bad and hateful. Sometimes there may be no aversion, but [simply] the 
absence of taking pleasure in [the thing], as with someone in the grip of 
fear who encounters victory or pleasure but neither feels nor enjoys them. 
This is [another] principle. 

(9) Also, the apprehending faculty may be afflicted by the opposite 
of what constitutes its perfection, neither feeling nor shunning (this 
opposite], such that, once the impediment ceases to be and it returns tO 
its natural state, it is harmed by [what had afflicted it]. An example of 


)3( وأيضا فإنه قد يكون الخروج إلى الفعل ف ىكمال ما بحيث بعلم أنه كائن ولذيذء 
ولا بنصور aS”‏ ولا بشعر بالتذاذه» مالم يحصل . ومالم بشعر به لم يشت إليه ولم نزع 
نحوه؛ مثل العنين فإنه متحقق أن للمجماع لذة» لكنه لا يشنهيه ولا يحن نحوه AEAN‏ 
والحنين اللذین GIS‏ مخصوصين به. بل شهوة أخرى » كما يشنهى من يجرب من حيث 
يحصل به إدراك وإن كان مؤذيا » ALLL,‏ فإنه لا يتخله . وكذلك حال ASV‏ عند الصور 
الجميلة» والأصم عند SLY‏ المنتظمة . 

(Y)‏ ولهذا يجب أن لا ينوهم العاقل أن كل لذة Ug‏ كما للحمار فى بطنه وفرجه» 
gly‏ اماق JV‏ غر ا oy gly alastly sil‏ الغا لمان ن 
فى سلطانه وخاصيته البهاء الذى له وقوته الغير المتناهية أمر فى غاية الفضيلة والشرف 
والطيب تله عن أن نسميه cad‏ وللحمار والبهائم حالة طيبة ولذيذة . كلاء بل أى نسبة 
تكون لما للعالية إلى هذه الخسيسة؟ I,‏ تخيل هذا ونشاهده ولم عرف [EVO]‏ ذلك 
ار ان دالا عندهكحال الأصم الذى لم يسمع قط » فى عدم تخيل 
ال و 

Lady (4)‏ فإن الكمال والامر الملائم قد بتيسر للقوة الدراكة وهناك مانع أو شاغل 
النفس » فتكرهه وتؤثر ضده عليه » مل كراهية بعض المرضى للطعم الحلو وشهوتهم للطعوم 
الردية الكربهة بالذات . وربما لم يكن كراهية» ولكن كان عدم الاستلذاذ به» كالخائف يجد 
الله او الد فلا غر بها ولا يلزه وها احا 

Lal, (A)‏ فإنه قد تكون القوة الدراكة منوه بضد ما ه وكمالها ولا تس به ولا تنفر 
cae‏ حى إذا زال العائق ورجعت إلى غريزتها » تأذت به؛ مثل الممرور» فربما لا بحس 
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this is the bilious [person]. For he may not feel the bitterness in his mouth 
until his humors are set aright and his organs purified. He would then 
become averse to the state that afflicted him. In a similar way, an animal 
may not be desirous of food at all but may hate it, [although food] is 
[normally] the most agreeable thing to it, and may remain [in this state] 
for a long time. Once the impediment disappears, [the animal] returns 
to what is requisite in its nature. Its hunger and appetite for food would 
then become so intense that it cannot withhold itself from it and would 
perish if [the food] is not found. The cause of a great pain, such as burn- 
ing by fire and freezing by frost, might come about, [in which] the senses 
however, are stricken by a malady so that the body is not harmed by ii 
until the malady ceases, when the great pain is then felt. 

(10) If, then, these principles have been established, we must move 
on to the objective we are seeking. We thus say: 

(11) [In the case of] the rational soul, the perfection proper to it con- 
sists in its becoming an intellectual world in which there is impressed 
the form of the whole; the order in the whole that is intellectually appre- 
hended; and the good that emanates on the whole, beginning with the 
Principle of the whole [and] proceeding then to the noble, spiritual, 
absolute substances, then to the spiritual substances— [substances] that 
in some manner are connected to bodies—then to the exalted bodies’ 
with their configurations and powers, and so on until it completes within 
itself {the realization of ] the structure of existence in its entirety. It thus 
becomes transformed into an intelligible world that parallels the existing 
world in its entirety, witnessing that which is absolute good, absolute bene- 
ficence, [and] true absolute beauty, becoming united with it, imprinted 
with its example and form, affiliated with it, and becoming of its substance. 

(12) If this is compared with the loved perfections belonging to the 
other faculties [of the soul], it would be found to be of [so high a] rank that 
it would be® repugnant [even] to say that it is better and more complete 
than [these lower perfections]. Indeed, [these latter] have in no respect 
any comparison with it in terms of virtue, completion, abundance, and 
the rest of that with which the pleasures of apprehended things are com- 
pleted, which we have mentioned. 

(13) As for duration, how can eternal duration be compared with the 
duration of the changeable and corruptible? As for the intensity of reach- 
ing [the object of apprehension], how would the state of that whose 
reaching consists of meeting surfaces be compared to [that whose reach- 
ing consists in acquiring that] which flows in the substance of its recipient 


YO.‏ الإلهمات من الشفاء 


مرارة فمه إلى أن يصلح مزاجه ويستنقى أعضاءه» Sod‏ ينفر عن الحال العارضة له. 
LUIS‏ قن 9K‏ الباق oe‏ وق ته RI ribald‏ يل LS‏ له وهو byl‏ شو cab‏ 
abe as,‏ ا IS‏ ارال الغا daly ale‏ عه AE LSD‏ شرن 
للغزاء حتى لا يصبر عنه ويهلك عند فقدانه . وقد يحصل سبب الألم العظيم مل إحراق 
النار وتبريد الزمهرير» إلا أن الحس منوف» فلا تأذى البدن به حى نزول الآفة» فبحس 
حي بالألم العظيم . 

: فإذا تقررت هذه الأصول يجب أن صرف إلى الغرض الذى نؤمه فنقول‎ )٠١( 

)99( أن youl BLS AML ict‏ بها ان تضم Whe‏ غلا Land yo‏ فا صو 
الكل والنظام المعقول فى الكل والخير الفائض فى الكل مبندئة من ميدأ الكل سالكة إلى 
الجواهر [OYA]‏ الشريفة الروحانية المطلقة ثم الروحانية المنعلقة نوعا ما بالأبدان» ثم 
الأجسام العلوية lle‏ وقواهاء ثم كذلك So‏ تستوفى فى نفسها هيئّة الوجود كله. 
Ule les‏ عدولا مو انا للعالم الموجود AS‏ مشاهدة لما هو الحسن المطلق والخير 
المطلق والحمال الحق المطلق» ومتحدة به» ومنلقّشة بمثاله ding‏ ومنخرطة فى سلكه, 
وصائرة من جوهره. 

(؟1) فإذا قبس هذا بالكمالات المعشوقة الى للقوى الأخرى وجد فى المرتبة الى 
بحيث يقح معها أن يقال : إنه أفضل وأتم متها . بل لا نسبة لها إليه بوجه من الوجوه فضيلة 
Lli‏ وكثرة» وسائر ما يتم به النذاذ المدركات مما ذكرناه . 

)0( وأما الدوام فكيف يقاس الدوام الأبدى بدوام المتغير الفاسد؟ وأما شدة 
الوصول فكئف يكون حال ما وصوله بملاقاة السطوح بالقياس إلى ما هو سار فى جوهر 
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so to become as though identical with it, without separation—since the 
intellect, the intellectual apprehender, and the intelligible are one or 
close to being one? As for the [rational] apprehending faculty being more 
perfect [than the other faculties of the soul], [this] is something evident. 
As for its being more intense in apprehension, this is something you will 
also know with minimum reflection and a recalling of what has been pre- 
viously explained. For the rational soul has a greater number of objects 
of apprehension, probes deeper into the object of apprehension, and is 
more intense in denuding it of the additional things that are included 
only accidentally in its meaning. To it [alone] belongs [the prerogative! 
of delving into [both] the internal and external [aspects] of the object of 
apprehension. Indeed, how [can] this [intellectual] apprehension be 
compared with that [lower] apprehension; or how [can] this [intellectual] 
pleasure be compared with the sensuous, animal, and irascible pleasure? 
(14) We, however, in both this, our world, and [in] this, our body, and 
in our immersion in vices, do not sense that [higher] pleasure when some 
of its causes reach us—as we have hinted in some of the principles we have 
presented. For this reason, we neither seek it nor long for it, unless, by 
God, we have cast off of our necks the noose of appetite, anger, and their 
sister [vices] and acquainted ourselves with something of that pleasure. 
For then we may imagine of it a faint, weak image, particularly when prob- 
lems are resolved and questions [that are] sought by the soul become 
clarified. The relation of this, our pleasure, [when we have such a faint 
image] to [what would be] our pleasure in that [higher state] is the rela- 
tion between the sensory pleasure in smelling the odor of delicious foods 
to the pleasure of tasting them—nay, limitlessly more remote than that. 
(15) You know that, if, [while] reflecting on a difficult [problem that 
is] important to you, an [object of sensuous] desire is presented to you and 
you are given a choice of successfully attaining one of the two [objectives], 
you would, if you are of a noble spirit, disdain the [object of sensuous] 
desire. Common souls also forsake intervening appetites, preferring 
penalties and excessive pains for the sake of [avoiding] scandal, shame, 
blame, or defamation. All these are rational states that, with the oppo- 
sites [of the intervening appetite], are preferred to natural influences and 
for whose sake hateful natural things are endured. From this, one knows 
that rational ends are, for the soul, nobler than base things. How [much 
more would this be the case] with majestic, lofty things? The base soul, 
however, perceives what is consequential on base things in terms of good 
and evil but does not perceive what is consequential on majestic things 
with regard to what [we have] said about the excuses [explaining this]. 


Yoy‏ الإلهمات من الشقاء 


قابله حتى يكون كأنه هو هو بلا اتفصال؛ إذ العمّل والعاقل والمعمول واحد أو قريب من 
الخد all gl bly‏ قن pS aud‏ :نامر Ll, ate Y‏ انه اعد ور كا Lal ob‏ 
ojos sae State idl jib aly de UL S355 ob gob 4,0‏ ر 
al lage atl, Joa Laid‏ عن dl By apt Woes SASI pall sly‏ 
فى باطن المدرك وظاهره. بل كف يقاس هذا الإدراك بذلك الإدراك GS gh‏ تقاس هذه 
اللذة باللذة hnal g AH!‏ والغضية؟ 

)14( ولكنا فى عالمنا Ling‏ هذين وانغمارنا فى الرذائل لا نحس AG‏ اللذة إذا 
حير عدر Sy eal ey‏ اومان التاق مط نا قتع وض peli‏ ولاك 
لا نطلبها ولا نحن إليها » اللهم إلا أن تكون قد خلعنا ريقة الشهوة والغضب وأخواتهما 
عن أعناقنا » وطالعنا شيئًا من تلك [EVV]‏ اللذة. Ley eed‏ تخبلنا منها خالا uab‏ 
ضعيفا» وخصوصا عند انحلال المشكلات واستيضاح المطلوبات النفسية. ونسبة 
SN‏ هذا إلى cd CITT‏ ونسبة الالتذاذ الحسى بدشق روائح المذاقات اللذيذة إلى 
so‏ ولعيو deal‏ للق عد ا ر جد 

)12( وأنت تعلم إذا تأملت عويصا يهمك وعرضت عليك شهوة وخيرت بين 
الظفرين» استخففت بالشهوة إن كنت كرم النفس ؛ والأنفس العامية أيضا فإنها تثرك 
الشهوات المعترضة وتؤثر الغرامات والآلام الفادحة بسبب افتضاح أو خجل أو تغبير 
أو سوء قالة. وهذه كلها أحوال adis‏ تؤثر هى وأضداد (Ls)‏ على المؤثرات الطبيعية 
وبصر لها على المكروهات الطبيعية. فيعلم من ذلك أن الغايات العقلية أكرم على النقس 
بن مات LAY‏ كت :قن الأمور:النهعة SASL‏ إلآ ان ال اة ينها 
Lael ged‏ ين bl‏ والقره. ولا عن ما باحق الامو JOU‏ .من العا در 


١ 


Ve 


wy 


10 


20 


30 


352 Book Nine, Chapter Seven 


(16) If, however, we are separated from the body—the soul in us 
having had a sudden awareness of its perfection? (which is the object of 
its love) when [still] in the body but having not attained it, being [then] 
naturally desirous of it, since it had intellectually apprehended in actuality: 
that it exists (except that [the soul’s] preoccupation with the body, as we 
have said, had made it forget its essence and object of its love in the way 
that disease makes one forget the need for replenishing [bodily] dissolu- 
tion, and the way disease makes one forget the pleasure of what is sweet 
and the desire for it, inclining the sick to desire things that in reality are 
repulsive )—then, because of the loss [of attaining its perfection], pa n 
occurs [to the soul] commensurate with the pleasure [in the hereafte |] 
whose existence we have [shown] to be necessary and whose high status 
we have indicated. This, then, would be the misery and punishment which 
are not equaled by the fire’s rupturing of connected [organs] and the 
action of severe frost in changing bodily temperament.!° Our example 
would then be [the case] of the benumbed we have previously pointed 
to—that is, where fire or frost acts on him, but the substance contiguous 
with the surface of the sense prevents feeling [either one] and, hence, he 
is not hurt by it. But, thereafter, once the impediment happens to be 
removed, he would then experience great tribulation. 

(17) If [on the other hand] the rational faculty had brought the soul 
to a degree of perfection by which it is enabled, when it separates from 
the body, to achieve that complete perfection that is [appropriate] for it to 
attain, its example would then be that of the benumbed person made to 
taste the most delicious taste and exposed to the most appetizing state 
but [who] does not feel [this], but [who thereafter] has the numbness 
removed, experiencing [as a result] momentous pleasure all at once. 
This pleasure would not be of the same genus as sensory and animal 
pleasure, but a pleasure that is similar to the good state that belongs to 
the pure, living, [celestial] substances. It is more elevated than every 
[other] pleasure, and more noble. 

(18) This, then, is happiness; and that [former] is misery. That mis- 
ery does not belong to everyone who is deficient, but [only] to those who 
have acquired from the rational faculty the desire for its perfection. This 
[takes place] when it is demonstrated to them that it is a function of the 
soul to apprehend the quiddity of the whole by acquiring knowledge of the 
unknown from what is known and to become complete in actuality. For 
this is not in it [as] a first nature, nor also in the rest of the faculties. 


ole YOY‏ من الشماء 


)33( واما إذا bheit‏ عن البدن» وكانت النفس منا تهت فى البدن لكمالها 
ill‏ هو معشوقها ولم تحصله» وهى alak‏ نازعة إلبه إذ عقلت بالفعل أنه موجود» إلا 
أن اشتغالها بالبد نكما قلنا قد أنساها ذاتها ومعشوقها كما بنسى المرض الحاجة إلى بدل 
ما يتحلل وكما ينسى المرض الاستلذاذ بالحلو واشتهاءه» ويميل بالشهوة من المريض إلى 
المكروهات فى LAL‏ عرض لها Se‏ من الألم لفقدانه كفاء ما يعرض من اللذة الى 
أوجبنا وجودها ودللنا على عظم منزلتها . فيكون ذلك هو الشمّاوة والعقوبة الى لا يعدلهما 
تفريق النار [EVA]‏ للاتصال وتبديل الزمهرير للمزاج. فيكون مثلنا dee‏ مل الخدر الذى 
اوا لهك ede‏ ى اللا ىت عسات قن نان اوور قنك الما الاس وه 
المس عن الشعور به فلم يتاذ ؛ ثم عرض أن زال العائق فشعر بالبلاء العظيم . 

(Ww)‏ وآما إذا كانت القوة العمّلة بلغت من النفس حدا من الكمال Ye‏ به إذا 
فارقت البدن أن تستكمل الاستكمال الام gall‏ لها أن تبلغه» كان مثلها مثل الخدر الذى 
أذيق المطعم IN‏ وعرض للحالة الأشهى وكان لا يشعر به» فزال عنه الخدر وطالع اللذة 
العظلمة دفعة . وتكون تلك اللزة لا من جنس اللذة الحسسة والحموانة بوجهء بل لذة تشأكل 
pal od go Mat JL‏ ا برعو sal a Jel‏ 

(A)‏ فهذه هى السعادة وتلك هى الشماوة. وتلك الشقاوة ليست تكون لكل واحد 
من الناقصين» بل للذين LST‏ للقوة العقلية التشوق إلى كمالها . وذلك عندما يرهن لهم 
أن من شان النفس إدراك ماهية الكل بكسب المجهول من المعلوم والاستكمال بالفعل. OB‏ 
ذلك لبس فبها بالطبع الأول» ولا Lal‏ فى سائر القوی› بل شعور أكثر القوى UEILS‏ 
يحدث بعد أسباب. وأما النفوس والقوى الساذجة الصرفة» فكانها هيولى موضوعة لم 
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Rather, the awareness of most of the faculties of their perfections comes 
to be after [the occurrence of certain] causes. As regards the purely simple 
souls and faculties, they are as though they were prime matter posited as 
a subject that had not acquired this desire at all. [This is] because this 
desire comes into existence as [a new] event and [becomes] imprinted in 
the substance of the soul only if it is demonstrated to the psychological 
faculty that there are things here the knowledge of which is acquired 
through middle terms, as you have known. Before this, however, it does 
not come about, because this desire is consequent on an opinion (since 
every desire is consequent on an opinion), and this opinion does not 
belong to the soul as a primary opinion but as an acquired opinion. !! 
Thus, if these [individuals] acquire this opinion, then this desire adheres 
necessarily to the soul. If it separates and that with which it attains 
[completion] after complete separation has not been realized, it falls 
into this kind of eternal misery. [ This is] because the primary [elements] 
of the positive disposition of knowledge are acquired only by means of 
the body, [and] nothing else—and this [body] is no more. These findi- 
viduals, moreover,] have either fallen short in striving to acquire the 
highest perfection, or else they are obstinate opponents [of truth], ingrate 
[unbelievers], partisans of corrupt opinions that are opposed to the true 
views. The ingrates are of a worse state because of what they have 
acquired of dispositions opposed to perfection. 

(19) As to [the question of] how much conception of the intelligibles 
the soul of the human ought to achieve so that, by it, he might transcend 
the bound in which the like of this misery is found and [where], in crossing 
it and going beyond it, this happiness is hoped for, [this] is [something] to 
which I cannot testify [with any exactitude], but only by approximation. 
I am of the opinion that this [entails] that the human’s soul [should] 
have a true conception of the separate principles, having belief in them 
that is certain because of their existence for it through demonstration, 
[that the soul] should know the teleological causes of things occurring In 
universal motions, not the particular infinite ones; that there [should] 
become established for it the structure of the whole [cosmos], the relation 
of its parts to each other, and the order deriving from the First Principle 
[down] to the most remote of the existents that fall within its arrangement 
that [the soul should] conceive providence and the manner thereof; that 
it should ascertain what proper existence and what proper unity belongs 
to the essence that precedes the whole, and the manner in which [this 
essence] knows (whereby neither multiplicity nor change attaches to It 


PAV BoA الإلهمات من‎ vor 


LS‏ تهنا Spall‏ اهنا الشوق Ul‏ يحدث حدوثًا وينطبع فى جوهر التفس 
إذا برهن للقوة النفسانية أنههنا أمورا يكتسب العلم بها بالحدود الوسطى على ما علمت . 
وأما قبل ذلك فلا يكون» لأن هذا الشوق ينع رأيا » إذ كل شوق يتبع UL‏ وليس هذا 
الرأى للتفس UL‏ أوليا بل رأيا LAS‏ فهؤلاء إذا أكنسبوا هذا الرأى» لزم النفس ضرورة 
هذا الشوق؛ وإذا فارقت ولم يحصل معها ما تبلغ به بعد الانقصال [4A] pl‏ وقعت فى 
هذا النوع من الشمّاء الأإبدى؛ GY‏ أوائل الملكة العلمية إا كانت تكتسب بالبدن لا غير 
Ge Uy OU a,‏ عن انس قن کی lye WS‏ ان 
اجو wera a‏ ا ri‏ لدو ا Greta‏ ولد اجون اشوا خالا 
أكنسبوا من هيات مضادة للكمال . 

)94( وأما أنه كم ينبغى أن يحصل عند نفس الإنسان من تصور المعقولات Fo‏ 
يجاوز به الحد الذى فى مله تفع هذه الشقاوة؛ وفى تعديه وجوازه ترجى هذه السعادة» 
فليس يمككنى أن أنص عليه نصا إلا بالتقريب. وأظن أن ذلك أن يتصور نفس الإنسان 
egal‏ المناارقة Sarat e Ly geal‏ ب ا Lane Lasgo d Lad‏ انان 
وتعرف العلل الغائبة للأمور الواقعة فى الحركات الكلبة دون SAL‏ لا تتناهى» وتتمرر 
عندها ae‏ الكل ونسب أجزاء بعضها إلى بعض» والنظام الآخذ من المبدأ الأول إلى 
أقصى الموجودات الواقعة فى ATS‏ وتتصور العناية وكفيتها » وتتحقق أن الذات المتقدمة 
لكل a ey‏ جروا سيره Ce‏ كنك تروك عدن ايلاطيا كر قير 
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seeking the perfection belonging to it, from the pleasure of perfection if 
realized for it, and from the feeling of pain when it falls short of attain- 
ing [this perfection]. [This, however, takes place] not in that the soul is 
imprinted or submerged in the body, but [because] the principle of the 
relation existing between the two—which are, namely, [(a)] the soul’s 
inborn desire to manage [the body], to preoccupy itself with its influences, 
and [(b)] what it [itself] brings about by way of its accidents and what- 
ever positive dispositions become established for [the body]—is the body. 
If, then, [the soul’s substance] separates [from the body] and there is in it 
the positive disposition [that is] realized because of its connection [with the 
body], then its state is very similar to its state when in [the body]. To the 
degree that this [disposition] diminishes, [the soul’s] inattention” to the 
movement of the desire it has for its perfection ceases. What remains 
with it of [the disposition] would be veiled from the pure connection with 
the place of its happiness, and confusing motions would occur that would 
greatly increase Its harm. 

(23) Moreover, that bodily state is opposed to [the soul’s] substance— 
[indeed,] harmful to it. What used to divert it from [this opposition] is 
the body and its total immersion in it. Once the soul separates from the 
body, it feels this great opposition and is greatly harmed by it. But this 
harm and pain are not due to something necessary, but to an accidental 
alien thing. The accidental alien thing neither endures nor remains. It 
disappears and ceases with the cessation of the acts that, by their repeti- 
tion, used to confirm this disposition. It follows necessarily, then, that the 
punishment according to this is not eternal but disappears and is erased 
little by little until the soul is purified and attains the happiness that is 
proper to it. 

(24) As for imbecile souls that have not acquired the desire [for their 
perfection], if these separate from the body and have not acquired bad 
dispositions, they come to a comfort!* from the mercy of God, exalted be 
He, and a kind of rest. If, however, [these imbecile souls] had acquired 
bad bodily dispositions, having no other dispositions except these, and no 
meaning that opposes and denies them, they would necessarily be afflicted 
with their desire for what [these bodily states] require. They would thus 
become greatly tormented by the loss of the body and the requirements 
of the body without the object of the desire being attained (because the 
instrument for this has ceased to exist, whereas the temperament of 


attachment to the body remains). 


YOO‏ الإلهات من الشقاء 


الكمال الذى لهء وعن الشعور بلذة الكمال إن حصل cal‏ والشعور بألم الكمال إن قصر 
عنه ؛ لا بأن النفس منطيعة فى الدن أو منغمسة فيه» ولكى العلاقة الى كانت بينهما وهو 
الشوق الحبلى إلى تدبيره والاشنغال باثاره وما تورده عليه من عوارضه» وبما yyy‏ فيه 
من ملكات مسدؤها المدن. فإذا فارق a5,‏ الملكة الحاصلة بسبب الاتصال به كان قريب 
aul‏ من حاله وهو فيه . Lb‏ ينقص من ذلك» تزول غفلنة عن حركة الشوف الذى له الى 
كماله؛ وما فى منه معه يكون محجوبا عن الاتصال الصرف محل سعادته» وبحدت 
هناك من الحركات المشوشة ما يعظم [OPN]‏ أذاه. 

(yY)‏ ثم أن تلك الهيئّة البدنية مضادة لجوهرها مؤذيةاله: GS ly‏ لبها غا اشا 
البدن plty‏ انغماسها فيه. فإذا فارقت النفس البدن أحست A,‏ المضادة العظيمة وتأذت 
بها أذى عظيما . لكن هذا الأذى وهذا الألم لبس لامر لازم» بل لأمر عارض غريب. 
Ai‏ العارض الغريب لا يدوم ولا «iste‏ وبزول وببطل مع ترك الأفعال الى كانت تثبت 
تلك Zyl‏ بتكررها . فيلزم إذن أن تكون العقوبة الى بحسب ذلك غير خالدة» بل تزول 
وتتمحى فلبلا قليلا حى $$ النفس وتلغ السعادة الى تخصها . 

(YE)‏ وأما النفوس البله الى لم تكتسب الشوق فإنها إذا فارقت البدن وكانت 
غير مكدسبة للهيئات الردية» صارت إلى سعة من رحمة الله تعالى ونوع من الراحة . وإن 
كانت Gl old LS‏ الردية وليس لها عندها de‏ غير ذلك ولا معنى تضاده 
als,‏ فتكون لا محالة ثمنوة بشوفها إلى Goad Late‏ عذابا شديدا aia‏ البدن 
ومتتضبات gall‏ من غير أن يخضل GLAM‏ إله لان آله ذلك فد بطلت وخاق التعلق 
بالبدن قد بھی . 
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(25) It also seems likely that what some scholars have said 15 true, 
namely: If these [imbecile souls] were pure [of vice] and separated from 
the body when a mode of belief in [consequences] in the hereafter had 
been embedded in them (which, for their like, would be like [something] 
akin to that with which one can address the commonality), and this is 
represented in their souls; and if, then, [these souls] separate from [their] 
bodies, having no meaning attracting them to the direction above them— 
neither a perfection so as to attain that [higher] happiness, nor the desire 
for a perfection that [by dint of remaining unfulfilled] makes them suffer 
that [real] misery—all their bodily dispositions, moreover, being direct: d 
downward, attracted to the body ([at the same time] there being no prot i- 
bition on the part of the celestial materials [for these souls] to be subjects 
for the action of a soul on them), then, [these scholars] say, [their souls] 
will imagine all that they had believed in regarding the states of the 
hereafter. The instrument [these scholars go on to explain] by means of 
which [such souls] are enabled to imagine would be something that 
belongs to the celestial bodies. They thus experience all that they have 
been told in the [terrestrial] world about the states of the grave, the res- 
urrection, and the goods in the hereafter. The bad souls [these scholars 
continue] also witness punishment according to what had been portrayed 
to them in the [terrestrial] world, and they suffer it. For, the forms in the 
imagination are not weaker than the sensible [forms] but are greater in 
influence and clarity, as one sees in sleep. For sometimes what is dreamed 
is, within its category, of greater consequence than what is sensed. The 
[representations] in the hereafter,” however, are more firmly fixed than 
what exists in dreams, due to the paucity of impediments, the soul’s 
detachment [from the body], and the clarity of the recipient. Neither the 
representation that is seen in sleep nor, indeed, the one sensed in the 
state of being awake are [anything] other than the [representation] 
impressed in the soul, except that one of them originates internally and 
descends on [the recipient], whereas the other has its origin externally and 
ascends to it. If impressed in the soul, then the perceived apprehension 
is complete. In reality, what gives pleasure or harm is this [thing] impressed 
in the soul, not the external existent. Hence, whenever it is impressed In 
the soul, it performs its act, even if not due to an external cause. For the 
essential cause is this thing which is the impressed [thing], the external 
[thing] being either an accidental cause or a cause of the cause. 


yon‏ الإلهيات من الشفاء 


)10( ويشبه أيضا أن يكون ما قاله بعض العلماء حمًا وهو أن هذه الاتقس إنكانت 
AS‏ وفارقت البدن وقد رسخ فيها نحو من الاعتقاد فى العاقبة الى تكون لأمثالهم على 
SK vee‏ أن يخاطب به العامة وتصور ذلك فى أنقسهم من ذلك» فإنهم إذا فارقوا 
الأبدان ولم يكن لهم معنى جاذب إلى SAL‏ فوقهم» SUSY‏ فيسعدوا تلك السعادة, 
ولاشوق كمال فيشقوا تلك الشعّاوة» بل جميع هيثاتهم التفسانية متوجهة نحو الأسفل 
منجذبة إلى الأحسام» ولا منع من المواد السماوية من أن تكون موضوعة لفعل نفس فيها » 
قالوا فإنها تتخيل [OPV]‏ جميع ما كانت aM gy Ay eV Wye y satel‏ 
التى WG‏ بها التخيل شينا من الأجرام السماوية. فتشاهد جميع ماقيل لها فى الدنيا 
من أحوال القبر والبعث والخيرات الأخروية» وتكون الأنقس الردية أيضا تشاهد العقاب 
بحسب ذلك المصور لهم فى الدنيا وتقاسيه. فإن الصور الخيالية لست تضعف عن 
الحسية بل تزداد عليها Ib‏ وصفاء كما يشاهد فى المنام . فرما كان الحلوم به أعظم شان 
فى بابه من الحسوس» على أن الأخروى أشد استفرارا من الموجود فى المنام بحسب 
قلة العوائق وسحرد النفس وصفاء القابل. وليست الصورة التى ترى فى المنام» بل ولا الى 
تحس فى ala‏ كما علمت» إلا المرتسمة فى النفس . إلا أن أحدهما taa‏ من باطن 
وبنحدر call‏ والثانى Gate‏ من خارج ويرتقع إليه . فإذا ارتسم فى النقس ثم هناك الإدراك 
المشاهد . Lely‏ يان ويؤذى بالحقيقة هذا المرتسم فى النفس لا الموجود من خارج. فكلما 
ارتسم فى النفس فعل فعله وإن لم يكن يسبب من خارج. فإن السبب الذاتى هو هذا 
الرتسم» والخارج هو سبب بالعرض أو سبب السبب . 
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(26) These [two], then, are the base happiness and [the base] misery 
that are in relation to base souls. As for the hallowed souls, they are remote 
from states such as these. They unite with their perfections essentially 
and become immersed in the pleasure that is real. They free themselves 
entirely from looking backward and [from looking] toward the kingdom 
that used to belong to them. If there were to remain in them a trace [of 
the worldly kingdom], whether in belief or moral disposition, they would 
be harmed by it; and, because of it, they would be delayed in [attaining] 
the rank of the exalted [souls] until [such a trace were] detached and 


ceased to exist. 


Yov‏ الإلهمات من الشفاء 


)17( ا patti E AEE‏ اة 
ا ا de fe ye aad‏ و کا اذاف و 
اة اة ونر عو النظر إلى ما خلنيا» :وال yek adi‏ 
الترئ. ول و کان بی فيها من ذلك أثر اعتقادى أو خلقى oS‏ به وتخلقت لأجله عن 
درجة العليين إلى أن تتفسخ وتزول . 
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BOOK TEN 
Consisting of five chapters 


Chapter [One] 


A brief statement on the beginning and “the return”; 
on inspirations, dreams, and prayers that are answered, 
and celestial punishments; on the state of prophecy 
and of astrological predictions 


(1) When existence commences from the First, every successive exis- 
tent proceeding from Him continues to be of a lower rank than the first 
and continues to degenerate in rank. The first of these is the rank of the 
spiritual angels denuded [of matter] that are called “intellects,” then the 
ranks of the spiritual angels called “souls’—namely, the active angels— 
then the ranks of the celestial bodies (some being nobler than others) 
until the last [of these] is reached. 

(2) Thereafter begins the existence of matter receptive of the gen- 
erable and corruptible forms. [Existence] first of all assumes the forms of 
the elements and then, little by little, [ascends in such a way] that the first 
existence in [matter] is more base and lower in rank than the one that 
comes after it. Thus, the most base [of these] would be [prime] matter, 
then [on a higher level] the elements, then the inanimate compounds, then 
the animate beings. The best [in this ascending, terrestrial order of exis- 
tence] is the human, then [below the human] the animals, then the plants. 
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المعالة العاشرة 


وضها 5 e‏ فصول 


[الفصل الأول ] 
(١)فصل‏ 
o‏ فى المبدا والمعاد بقول مجمل» وفى الإلهامات والمنامات» والدعوات المستجابة» 
والعقوبات السماوية» وفى أحوال النبوة» وفى حال أحكام النجوم 


[tre] )١(‏ فالوجود إذا LG!‏ من عند الأول لم يزل كل تال منه أدون مرتبة من 
الاول:» Soleo dase diy Vy‏ انا ول للك درخ اللهك اروا نة المحرؤة A SM‏ 
عقولاء ثم مراتب الملاتكة الروحانية النى تسمى نفوساء وهى الملائكة العملة» ثم مراتب 
0٠‏ الأجرام السماوية؛ وبعضها أشرف من بعض إلى أن يبلغ آخرها . 

(Y)‏ ثم بعدها يبتدئ وجود المادة القابلة للصور الكائنة الفاسدة. فيلبس أول شىء 
صور العناصر ثم يدر يسيرا يسيرا فيكون أول الوجود فيها أخس وأدون مرتبة من الذى 
ينلوه» فيكون أخس مافيه المادة ثم العناصرء ثم المركبات الجمادية» ثم [الناميات]'» 
وأفضلها الأنسان» وبعده الحيوانات ثم النبات. وأفضل الناس من استكملت نفسه عملا . 
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The best of people is the one whose soul is perfected [by becoming] an 
intellect in act and who attains the morals that constitute practical 
virtues. The best of [the latter] is the one ready [to attain] the rank of 
prophethood. This is the one who, in his psychological powers, has three 
distinctive properties which we have mentioned—namely, that he hears 
the speech of God, exalted be He, and sees His angels that have been 
transformed for him into a form he sees. We have shown the manner of 
this.' We have shown that the angels take visible shape for the person who 
receives revelation and that there occurs in his hearing a voice, [coming] 
from the direction of God and His angels. He thus hears it without this 
being speech from people and the terrestrial animal. This is the one to 
whom revelation is given. 

(3) Just as the first of beings [proceeding from the First], from the 
commencement [down] to the rank of the elements, had been intellect 
and then soul and then body, so here [in the terrestrial world] existence 
begins with bodies, then souls coming into being, then intellects. [All] 
these forms necessarily emanate from these [celestial] principles. The 
temporal events that take place in this [terrestrial] world come about [as 
a result] of the collision of the active celestial powers. The passive ter- 
restrial [powers] follow the collisions of the celestial active powers. 

(4) As for the powers of the terrestrial world, that which occurs 
therein is completed by reason of two things: one is the active powers in 
them, whether natural or voluntary; the second is the passive powers, 
either natural or psychological. As for the celestial powers, their effects 
upon these bodies beneath them take place in three respects. 

(5) One is by themselves, such that there is no causal [action] in any 
manner whatsoever on the part of terrestrial things. [The second? is that 
these effects] are due either [(a)] to the natures of [the celestial] bodies 
and their bodily powers, in accordance with the configurations [they cause] 
jointly with the terrestrial powers and the relations between them, or 
[(b)] to their psychological natures. 

(6) The third* way involves some manner of sharing with the terres- 
trial states and causal activity in the manner I [now] state: It has become 
clear to you that the souls of these celestial bodies have a mode of doing 
things with particular meanings by way of an apprehension which is not 


۳0۹ الإلهيات من الشعاء 
الفعل» ومحصلا للأخلاق الى تكون فضائل عملية» وأفضل هؤلاء هو المستعد لمرتة 
Syl‏ وهو GH‏ قن قرا الان حفاص ثلا دک اها وهي أن يسمع كلام الله 
تعالى » ویری ملائکنه وقد حولت له على صورة براها . وقد be‏ كيفية هذاء وبينا أن هذا 
اذى يوحى إلبه تتشيح الملائكة له ويحدث له فى سمعه صوت يسمعه OK‏ من قبل الله 
oy teed SOUL,‏ غر LOT] gl‏ يكن :ذلك LIS‏ من الاس وا ران الارضى: 
los‏ هو لوخي إله. 

)1( وكما أن اول الكائنات من LAV‏ إلى درجة العناص ركان عمّلا ثم نفسا ثم 
جرما c‏ فههنا يبتدئ الوجود من الأجرام؛ ثم تحدث نفوسء ثم عقول. ly‏ تفيض هذه 
الصور لا محالة من عند تلك المبادئ» والأمور الحادثة فى هذا العالم تحدث من مصادمات 
co gl‏ التغالة .dylautl‏ بو اللشلة E‏ لمناوداتك NAE‏ 

(؟) Uy‏ القوى الأرضية فينم حدوث ما يحدث فبها بسبب شين : أحدهما القوى 
الفعالةضيها : إما الطبيعية وإما الارادية . والثانى القوي الانمعالة : إما الطبعية وإما النفسانية. 
وأما القوى السماوية فتحدث عنها آثارها فى هذه الأجرام اللى YA‏ على ثلاثة وجوه: 

)0( أحدها من تلقاتها بحيث لا تسبب فيها للأمور الأرضية بوجه من الوجوه؛ 
وتلك إما عن طبائع أجسامها وقواها الجسمانبة بحسب التشكيلات الواقعة منها مع القوى 
pile Ge Uly «ley olay 2,4‏ القيانة: 

)1( والوجه [الثالث]' فيه شركة ما مع الأحوال الأرضبة وتسبب يوجه من 
الوجوه على الوجه الذى أقول: إنه قد اتضح لك» أن لتفوس تلك الأجرام السماوية ضربا 
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purely intellectual, and that it is for the like of [such celestial souls] to 
arrive at an apprehension of particular events. This is possible by reason 
of apprehending the differences in their realized efficient and receptive 
causes—inasmuch as they are causes—and to what these lead. [It has 
also become clear to you] that these always terminate in a nature or ina 
necessitating will—not a lukewarm will, neither binding nor decisive. 
But they do not end up being compulsory. For the compulsory is either 
compulsion by nature or compulsion by will. At these two, all analysis in 
compulsory things terminates. [Now,] all voluntary [events] come to be 
after not being. They thus have sufficient causes that necessitate them. 
No will comes to be through another will; otherwise, this would lead tc 
an infinite regress. Nor does it come about through a nature belonging 
to the willer, otherwise the will becomes necessary as long as the nature 
exists. Rather, wills come about with the coming to be of causes that 
necessitate. Motives depend on both terrestrial and celestial [states] and 
are necessarily necessitating of that will. As for natural [causes], if they are 
permanent, they constitute a principle; and, if coming to be in time, then 
they inevitably also depend on celestial and terrestrial matters. 

(7) All this you have previously known. [You have also known] that 
the crowding of these causes—their collisions and their continuance— 
have an order that is drawn in accordance with the celestial motion. Thus, 
if you know the primary [causes], inasmuch as they are the primary 
[causes], and the way they lead toward the secondary,’ you will necessarily 
know the secondary [causes]. From these things we know that the celestial 
souls and those above them have knowledge of particulars. As for those 
above them, their knowledge of particulars is in a universal way; but, as 
for [the celestial souls, their knowledge of particulars] is in a particular 
way, akin to the direct, to that which leads to the direct, or to that which 
is observed by the senses. Hence, [these latter] necessarily know what will 
be. And, in the case of many, they necessarily know, of two possible things, 
the side which is more correct, bettcr, and closer to the absolute good. 

(8) We have shown that the conceptions possessed by these [celestial] 
causes are the principles for the existence of these forms here, [(a)] if 
[these latter] are possible [in themselves] and [(b)] if there were no celes- 


tial causes stronger than these conceptions among the things that are 


qe‏ الإلهمات من الشماء 


من التصرف فى المعانى الحزئية على سبيل إدراك غير عقلى محض وأن WO‏ ان يتوصل 
إلى إدراك الحادثات الحرثية . وذلك Ke‏ بسبب إدراك تفاريق أسابها الفاعلة والقابلة 
tom ip dled‏ ھی lind‏ ونا fd Lats Wily cad] golly‏ إلى طليعية أو إرافية 
موجبة ليست إرادية فائرة غير حامة ولا جازمة. ولا تتنهى إلى pall‏ فإن الفسرية Ul‏ 
o‏ قسر [OPV]‏ عن طببعة» وإما قسرعن إرادة» وإليهما يننهى التحليل فى القسربات أجمع . 
ثم إن الإرادات كلها كائ بعد ما لم SG‏ فلها أسباب تنوافى فتوجبها . ولبس توجد 
إرادة بإرادة وإلا لذهمت إلى غير النهاية » ولاعن deb‏ للمريد وإلاللزمت الإرادة ما دامت 
اط at lal Vf‏ جرت هل هن الرخات والذواعى ated‏ إن ارضات 
وسماويات» وتكون موجبة ضرورة MS‏ الإرادة. Lily‏ الطبيعية فإن كانت BEE‏ 

GL eel ©‏ نك تتوص نلك انلز dle‏ اما Lal acs‏ الى امور سداوية jy‏ د 
(۷) عرفت جميع هذا ا لازدحام هذه العلل وتصادمها واستمرارها 
نظاما ينجر بحسب ال حركة السماوية» فإذا علمت الأوائل بما هى أوائل وهيئة انجرارها إلى 
cade « JI‏ الاق Leche LDV aha ad ayy pee‏ ان التو ا 
عالمة Ll, cols Lh‏ ماقوقها فعلمها بالحزثيات على نحو کلی » bly‏ ھی فعلى نحوجزئى 
٠‏ كالمباشر أو المتأدى إلى المباشر أو المشاهد بالحواس. فلا محالة أنها تعلم ما يكون» لا 
محالة أنها تعلم فى كثير منها على الوجه الذى هو أصوب والذى هو أصاح وأقرب من 

الخير المطلق من الأمرين الممكين . 

(A)‏ وقد بينا أن التصورات الى UI‏ العلل مبادئ لوجود تلك الصورههنا إذاكانت 
AK‏ ولم تكن هناك أسباب سماوية» تكون أقوى من تلك التصورات ما هو أقدم وما هو 
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prior and that belong to one of the two divisions of the three (other than 
this third). If this, then, is the case, then it follows necessarily that that 
possible thing should be realized as existing, not due to any terrestrial 
cause, nor to a natural cause in the heaven, but due to some influence of 
these matters in celestial things. In reality [however] this is not an influ- 
ence; rather, the influence for the principles of the existence of that 
thing belongs to celestial things. For, if they intellectually apprehend the 
primaries, they intellectually apprehend that thing; and, if they intellec- 
tually apprehend that thing, they intellectually apprehend that which 
has the greater priority to be; and, if they apprehend this, then there is 
nothing to impede [its existence] other than the absence of a natural 
terrestrial cause or the existence of a natural terrestrial cause. 

(9) As regards the absence of the natural terrestrial cause, it is, for 
example, that that thing should bring about the existence of warmth [but] 
that there would be no natural terrestrial warming power. That warmth 
would occur to the celestial conception, in a manner where the good lies 
therein, in the same way that [warmth] would come about in the bodies 
of people due to causes of people’s conceptions, and [in the ways] you 
have previously known. As for the example of the second, [this is} where 
the impediment is not only the absence of the cause of warming but the 
existence of that which cools. Thus, the celestial conception of the good, 
[as consisting] in the opposite of what is necessitated by that which cools 
in it, also subdues that which cools in the way that our conception of 
what induces anger subdues the cooling cause, whereby warmth comes 
to be. The kinds of this part would then consist of transformations of 
natural matters, inspirations that connect with the supplicant or some 
other, or combinations of these that individually or altogether lead to 
the useful end. 

(10) The relation of supplication to invoking this power is [similar to] 
the relation of cogitation to the summoning of clarification, all [of which] 
emanates from above. This does not follow the celestial acts of imaged 
representation, but the First Truth knows all this in the manner we have 
said is appropriate to Him, and from Him begins the existence of all 
that comes to be—but [this comes about] through mediation. The same 
[applies to] His knowledge. It is by reason of these things that benefits are 
gained through prayers and offerings, particularly in the matter of the 
seeking of rain and other things. For this reason, [punishments] for evil 


۳۹۱ الإلهيات من الشفاء 
ف ا و AN Gh lly‏ کو Joa jh‏ 
ذلك الأمر الممكن موجودا لاعن سبب أرضى ولا عن سبب طبيعى فى السماء » بل عن 
Sk‏ يوخ لون اموق الامو E‏ بمو ieee‏ واه انك ey‏ 
وحود ذلك من الأمور السماوية؛ فإنها إذا cae‏ الأوائل عمّلت ذلك الأمر؛ وإذا cis‏ 
ذلك الأمر» عقلت ما هو الأولى [OPA]‏ بأن يكون . وإذا عملت ذلك كان لا مانم فيه إلا 
عدم de‏ طببعية أرضية أو وجود ile‏ طبيعية أرضية . 

uly (4)‏ عدم العلة الطبيعية الأرضيةء مثلا أن يكون ذلك الشىء هو يوجد 
حرارة» فلا يكون قوة مسخنة طببعية أرضية» فلك السخونة bad‏ للتصور السماوى 
بوج هکون الخير فبه» كما أنها pos‏ فى أبدان الناس عن أسياب من تصورات الناس 
وعلى ماعرفته فيما سلف . وأما مثال الثانى فآن يكون ليس المانع عدم سبب التسخين 
فمطء بل وجود المبرد . فالتصور السماوى للخير فى وجود ضد ما يوجبه المبرد فى 
ذلك أيضا يقسر المبرد كما يقسر تصورنا المغضب السبب المبرد فينا فيكون الحر . فتكون 
Glee‏ هنذا الس OV!‏ رر طح cdl fed OLY!‏ اوبره ار 
Los‏ عق AGM ALI SI davon dee gl [pe rely so ol‏ 

)٠١(‏ ونسبة التضرع إلى استدعاء هذه القوة نسبة التفكر إلى استدعاء البيان» 
وكل يفيض من فوق. وليس هذا يسع التصورات السماوية» بل الأول الحق يعلم جميع ذلك 
على الوجه الذى قلنا إنه يليق به ومن عنده یبندیء کون ما يكون» ولكن بالتوسط ؛ 
وعلى ذلك علمه. فبسبب هذه الأمور ما Peer er rien pics‏ 
الاستسقاء وفى أمور أخرى . ولهذا ما يجب أن يخاف المكافات على الشر ويتوقع 
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are to be feared and recompense for the good 15 to be expected. For, in 
the establishment of the truth of this is a prevention of evil. The estab- 
lishment of the truth of this is through the manifestation of His signs, 
and His signs consist in the existence of His particular [creations]. This 
state of affairs is intellectually apprehended [by] the principles; hence, it 
must necessarily have existence. If it does not exist, then there is either 
an evil and a cause that we do not apprehend, or some other impeding 
cause. But the [former] has then greater claim to exist than this [latter], 
and the existence of that and this together is impossible. 

(11) If you wish to know that the things intellectually apprehendec 
as useful [and] conducive to benefits have been brought into existence in 
nature in the manner of the bringing to existence which you have known 
and ascertained, contemplate the state of the usefulness of the organs in 
animals and plants and how each has been created. There is [for this] no 
natural cause at all, but its principle is necessarily [divine] providence in 
the way you know [it in our previous discussion]. In a similar way, one 
arrives at the true belief in these meanings. For they are dependent on 
providence in the way you have known providence to attach to these. 

(12) Know that most of what the populace confesses, takes refuge in, 
and upholds is true. It is only those who are pseudophilosophers who 
reject it, due to ignorance on their part of its grounds and causes. We 
have written on this subject the Book of Piety and Evil. Reflect on the 
explanation of these things there, and believe what is related about 
divine punishments that fall upon corrupt cities and unjust individuals. 
Perceive how right is rendered victorious. [Moreover, perceive] that the 
cause of supplication on our part, of almsgiving and other things, [and] 
similarly the coming to be of injustice and evil comes only from there. 
For the principles of all these matters terminate in nature, will, and 
coincidence. The principle of nature is from there. The volitions that we 
have, come into being after not being, and everything that comes into 
being after not being has a cause. Hence, every will we have has a cause. 
The cause of this will is not a will that regresses in this ad infinitum, but 
consists of matters that occur from external [sources], terrestrial and 
celestial. The terrestrial terminates in the celestial and the combination 
of all that necessitates the existence of the will. As for coincidence, it comes 
into being due to the collisions of these. When all matters are analyzed, 


Yay‏ الإلهيات من الشقاء 


المكافات على الخير ؛ فان فى وت حقية ذلك مزجرة عن الشر. وشوت حفية ذلك يكون 
بظهور آياته ogy pauls‏ جزئياته » وهذه الخال معقولة عند المبادئ» بحب أن.يكون 
لها وجود . فإن لم يوجد نهناك شر وسبب لاندرکه» أو سبب آخر يعاوقه. وذلك أولى 
بالوجود من هذا ء ووجود ذلك ووجود هذا معا من اخحال. 

O)‏ وإذا شنت أن تعلم أن الأمور الى [EVN] chic‏ نافعة مؤدية إلى المصالم 
قد أوجدت فى الطيعة على النحو من الإيجاد الذى علمته it,‏ فتامل حال منافع 
الأعضاء فى الحيوانات والتباتات» وأن كل واحد كف خلق. ولس هناك KN‏ مسب 
طبيعى » بل مدؤه لا محالة من العناية على الوجه الذى علمت العناية. WIS‏ يصدق 
بوحود هذه المعانى ؛ فإنها متعلفة بالعناية على الوحه الذى علمت العناية تعلق تلك . 

(Y)‏ واعلم أن أكثر ما يقر به الجمهور ويفزع Al‏ ويقول به» فهو حق . Uly‏ يدفعه 
هؤلاء المتشبهة بالفلاسفة جهلا متهم بعلله وأسبابه. وقد عملنا فى هذا الاب كناب البر 
والإثم» فتأمل شرح هذه الأمور من هناك وصدق با Soe‏ من العقوبات الإلهية النازلة على 
auld jo‏ ی Sy Ab‏ ا كك eh Dreier‏ 
منا أبضا وفى الصدقة وغير ذلك وكذاك حدوث الظلم Ul Y‏ يكون من هناك . فإن 
مبادئ جميع هذه الأمور G5‏ إلى الطببعة والإرادة GUY,‏ والطببعة مبدؤها من هناك. 
Sobol Yl,‏ لنا كاثنة بعد مالم تكن وكل كان بعد مالم يكن فله علة > وكل إرادة لنا فلها 
عله dey‏ ك اراو لمت Molds GALL cab‏ كين by lll‏ امور رصن فن 
خارج» أرضية وسماوية . والأرضية تنتهى إلى السماوية » واجتماع ذل ك كله يوجب وجود 
الإرادة . واما GUY‏ فهو حادث عن مصادمات هذه . فإذا حالت الأمو كلها Dalal‏ 
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[they are found] to rest on the principles that necessitates them, descend- 
ing from God, exalted be He. The decree from God, exalted be He, is the 
first simple placing [of things]. Predetermination is that toward which 
the decree gradually directs itself, as though necessitating aggregates of 
simple things that are attributed, inasmuch as they are simple, to the 
first divine decree and command. 

(13) If it were possible for some human to know all the temporal 
events on earth and in heaven, and their natures, he would comprehend 
the manner of all that will occur in the future. [But] this astrologer who 
professes astral [predictions]—in addition [to the fact] that his first posit- 
ings and premises are not based on demonstration (although he may 
claim [for them] experiment or inspiration and may attempt poetic and 
rhetorical syllogism to establish them)—depends on [only] one genus of 
evidential indicators of the causes of generated things: namely, those 
that are in heaven. But he cannot guarantee for himself knowledge of all 
the states that are in heaven. And, [even] if he were to guarantee this 
for us and to fulfil [his promise], he would be unable to make us and him- 
self know the existence of all of them in every [moment of] time, even if 
all were known to him with respect to their [kind of] action and nature. 
This is not sufficient for one to know that [something] exists or does not 
exist. This is because, in order to know that [fire] has warmed [a partic- 
ular thing], it is not sufficient for you to know that fire is hot [and that it] 
warms and enacts such and such a thing, as long as you [still] do not 
know that it is realized [in existence]. What method in calculation would 
yield to us the knowledge of every event and innovation that occurs In 
the [celestial] sphere? 

(14) [But, even] if he were able to make us and himself such as to 
know all of this, it would not suffice to make the transition [to knowledge 
of ] the hidden. For things that are absent [but] on the way of coming to 
be are completed only through mixtures between celestial matters (which, 
out of tolerance, [we will grant] that we have achieved knowledge of all 
their numbers); and terrestrial matters, anterior and posterior; that 
which enacts them; and that which receives their action—those that 
are natural and those that are voluntary. [These] do not become com- 
plete through celestial [matters] alone. Thus, the one who does not have 


rir‏ الإلهيات من الشغاء 


إلى مبادئ إيجابها » تنزل من عند الله تعالى . والقضاء من الله تعالى هو الوضع الأول 
السبط . [20؟] والتقديرهو ما يتوه إله القضاء على التدريح كانه وا ت 
Mieke i‏ ی مو Bal aig Vy Ci, dao, were‏ 

E ye bled Sal gly (11)‏ دروك E E doll‏ 
جميعها وطبائعها » لفهم كيفية جميع ما يحدث فى المستقبل. وهذا المنجم القائل 
بالأحكام - مع أن AE‏ :مكايا نه لسع سه إلى برها وال عست ان 
يدعى فبها التجربة أو الوحى» وربما حاول قياسات شعرية أو خطابية فى إثاتها - فإنه 
Lil‏ يفول عن PVD‏ جس ye aay‏ اسان ات gy‏ ال و he Las‏ انه 
Y‏ يضمن من عنده الإحاطة بجميع الأحوال الى فى السماء . ولو ضمن لنا ذلك ووفى 
به لم AS‏ أن يجعلنا ونفسه بحيث نقف على وجود جميعها فى كل وقفت»› وإن كان 
جميعها من حيث فعله وطبعه معلوما عنده؛ وذلك ما لا يكفى أن يعلم أنه وجد أو لم 
بوجد . وذلك لأنه لا يكفيك أن تعلم أن النار حارة مسخنة وفاعلة كذا وكذاء فى أن 
تعلم أنها سخنت مالم تعلم أنها حصلت. وأى طريق من الحساب يعطينا المعرفة بكل 
حدث وبدعة فى الفلك؟ 

)6( ولو أمكنه أن يجعلنا ونفسه بحيث ذف على وجود جميع ذلك» لم يتم 
نا به الانتقال إلى المغيبات . فإن الأمور المغيبة الى فى طريق الحدوث إما تنم بمخالطات 
ين الأمور السماوية النى لنا تسامح Ul‏ حصلناها بكمال عددهاء وبين الأمور الأرضية 
المتقدمة واللاحقة» فاعلها ومنقعلها » طبيعبها وإراديها . وليس تتم بالسماويات وحدها . 
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knowledge of all that is present of the two states of affairs and [knowl- 
edge of] that which necessitates each of the two—particularly that 
which is connected with the hidden—will be unable to make the transi- 
tion [in knowledge] to the hidden. We thus have no reliance on their 
statements, even if we admit as a concession that all that they give us of 
their philosophical premises are true. 


Chapter [Two] 


On the proof of prophecy; the manner of the Prophet’s call 
to God, exalted be He; and the “return” to Him 


(1) We now say: It is known that the human differs from the rest of 
the other animals in that he does not lead a proper life! if isolated as a 
single individual, undertaking the management of his affairs with no 
associate to help him satisfy his basic needs. [It is further known] that 
the human needs to be complemented by another of his species, the 
other, in turn, [being complemented] by him and one like him. Thus, for 
example, this [person] would provide that [person] with vegetables, [and] 
that [person] would bake for him; this [person] would sew for another 
while that [other] would provide him with the needle, so that, associated 
in this way, they become self-sufficient. For this reason, [humans] have 
found it necessary to establish cities and form associations. Whoever 
among them, in the endeavor to establish his city, has no knowledge of 
the requirements necessary [for setting up] a city and who, with his com- 
panions, has [thus] been limited to forming a mere association—[such 
an individual] changes into a genus most dissimilar to people, negating 
the perfections of people. Nevertheless, even the ones like him cannot 
escape forming an association and imitating the citizens of a city. 

(2) If this is obvious, then man’s existence and survival require part- 
nership. Partnership is achieved only through reciprocal transactions, 
just as this is inescapably needed in the various trade practices that 
belong to [man]. Reciprocal transactions must have law and justice, and 
law and justice necessarily require a lawgiver and a dispenser of justice. 
This [lawgiver] must be in a position that enables him to address people 
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and make them adhere to the law. He must, then, be a human being. He 
must not leave people to their private opinions concerning [the law] so 
that they disagree, each considering as just what others owe them, unjust 
what they owe others. 

(3) Thus, with respect to the survival and actual existence of the 
human species, the need of this person is greater than the need for such 
benefits as the growing of hair on the eyebrows, the concave shaping of 
the arches of the feet, and many others that are not necessary for sur- 
vival but are, at best, useful for it. [Now,] the existence of the righteous 
man to legislate and to dispense justice is possible, as we have previousl:: 
remarked.’ It becomes impossible, therefore, that divine providence shoulu 
ordain the existence of those [former] benefits and not these [latter], 
which are their bases. Nor [is it possible] that the First Principle and the 
angels after Him should know [the former] but not [the latter]. Nor yet 
[is it possible] that that whose existence (in the order of the good) He 
knows to be [only] possible [in itself and yet] necessary for introducing 
the order of the good should not exist. And how can it not exist, when that 
which depends on its existence, [and is] built on its existence, exists? A 
prophet, therefore, must exist, and he must be a human. He must also 
possess a special characteristic not present in other people so that people 
would recognize in him something they do not have, whereby he is differ- 
entiated from them. Therefore, he will perform the miracles about which 
we have been informed. 

(4) When this man’s existence comes about, he must lay down laws 
about men’s affairs by the permission of God, exalted be He, by His com- 
mand, inspiration, and “the descent of the Holy Spirit” on him [Quran 
16:102]. The first principle governing his legislation is to let them know 
that they have a Maker, One and Omnipotent; that “He knows the hidden 
and the manifest” [Qur’an 16:19]; that obedience to His command is His 
due, for “command must belong to Him who creates” [Quran 7:54]; that 
He has prepared for those who obey Him an afterlife of bliss, but, for those 
who disobey Him, an afterlife of misery, so that the multitude will hear 
and obey the decrees put in the prophet’s mouth by God and the angels. 

(5) [But] he ought not to involve them with anything [doctrinal] per- 
taining to the knowledge of God, exalted be He, beyond the knowledge 
that He is One, the Truth, and has nothing similar to Him. ‘To go beyond 
this and obligate them to believe in His existence as being not referred to 
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in place, as being not subject to verbal classifications, as being neither 
inside nor outside the world, nor anything of this kind [is to ask too 
much]. He will [simply] render their task too great, confuse the religion 
they have, and cause them to fall into something from which deliverance is 
only for one who is [divinely] helped and led to success, [the occurrence 
of [ whose existence is unusual, his coming to be [most] rare. For it is only 
with great strain that they can conceive the true states of such matters 
in their true aspects; it is only the very few among them that can under- 
stand the truth of divine “unity” and divine “transcendence.” {The rest] 
would come to deny the truth of such existence, fall into dissensions, and 
indulge in disputations and analogical arguments that stand in the way 
of their performing their civil [duties]. This might even lead them to adopt 
views contrary to the city’s welfare, opposed to the imperatives of truth. 
Their complaints and doubts will multiply, making it difficult for a human 
to control them. For it is not for everyone that [the acquisition] of divine 
wisdom is facilitated. 

(6) Nor is it proper for any human to reveal that he possesses knowl- 
edge he is hiding from the commonality. Indeed, he must never permit 
any reference to this. Rather, he should let them know of God’s majesty 
and greatness through symbols and similitudes derived from things that, 
for them, are majestic and great, adding this much: that He has neither 
an equal, nor a partner, nor anyone like Him. Similarly, he must instill ın 
them the belief in the resurrection in a manner that they can conceive and 
in which their souls find rest. He must tell them about [eternal] bliss and 
misery in parables derived from what they can comprehend and conceive. 
Of the true nature of [the afterlife] he should indicate only something in 
general, that it is something that “no eye has seen and no ear heard” 
and that there are pleasures that are great possessions and miseries that 
are perpetual torture. 

(7) Know that God, exalted be He, knows that the good lies in [such 
a state of affairs]. It follows, then, that that which God knows to be the 
good must exist in the way that [He knows it], as you have known [from 
our preceding discussion]. But there is no harm if the legislator’s words 
contain symbols and signs that might call forth those naturally disposed 
toward theoretical reflection to pursue philosophic investigations. 
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Chapter [Three] 
On acts of worship: their benefits 


in this world and the next 


(1) Moreover, this individual who is a prophet is not one whose like 
recurs In every period. For, the matter receptive of a perfection like his 
occurs only in few bodily compositions. It follows necessarily, then, that 
the Prophet (may God’s prayers and peace be upon him) must plan with 
great care to ensure the preservation of what he prescribes and legislate 
in matters pertaining to human welfare. Without doubt, the fundamental 
principle in this is that men must continue in their knowledge of God 
and the resurrection and that the cause for forgetting these things with 
the passage of the century succeeding [the mission of] the Prophet (may 
God’s prayers and peace be on him) must be absolutely eliminated. 
Hence, there must be certain acts and works incumbent on people that 
the legislator must prescribe to be repeated at proximate intervals, so 
that the time in which [the act] is enacted would be close to the one that 
succeeds it. Thus, the memory of [the act] is renewed and reappears 
before it dies. 

(2) These acts must be combined with what brings God and the 
afterlife necessarily to mind; otherwise, they are useless. Remembering 
is achieved through words that are uttered, or [by] resolutions made in 
the imagination, and by telling men that these acts bring them closer to 
God, exalted be He, and are richly rewarded. And these acts must in 
reality be of such a nature. An example of these are the acts of worship 
imposed on people. In general, these should be reminders. [Now,] 
reminders consist either of motions or the absence of motions that lead 
to [other] motions. An example of motions is prayer; of the absence of 
motion, fasting. For, although the latter is a negative notion, it so greatly 
moves one’s nature that he who fasts is reminded that what he is engaged 
in is not a jest. He will thus recall the intention of [his fasting], which is 
to draw him near to God, exalted be He. 
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(3) These states must, If possible, be mixed with other beneficial 
[acts pertaining to] the strengthening and the spreading of the law. To 
perform these will also be [conducive] to people’s worldly benefits, as in 
the case of fighting for the faith and the pilgrimage. Certain areas of 
land must be designated as best suited for worship and as belonging to 
God, exalted be He. Certain acts which people must perform—as, for 
example, sacrificial offerings—must be specified as belonging exclusively 
to God, exalted be He, for these help greatly in this connection. Should 
the place that is of such a benefit contain the legislator’s home and abode, 
this will also be a reminder of him. Remembrance of him in relation tu 
the above mentioned benefits is next [in importance] only to the remem. 
brance of God and the angels. [Now,] the one abode cannot be within the 
proximate reach of the entire community. It therefore becomes fitting to 
prescribe a migration and a journey to it. 

(4) The noblest of these acts of worship, from one point of view, 
should be the one in which [the worshipper] considers himself to be 
addressing God (exalted be He), beseeching Him, drawing close to Him, 
and standing in His presence. This is prayer. [The legislator] should 
therefore prescribe for the worshipper in preparation for prayer those 
[postures] people customarily adopt when they present themselves to 
human kings, such as purification and cleanliness (indeed, he must pre- 
scribe fully in these two things). He should [also] prescribe for [the wor- 
shipper] the behavior one customarily requires of himself when meeting 
kings: reverence, calm, the lowering of the eyes, the contracting of the 
hands and feet, the avoidance of turning around or of restiveness. Like- 
wise, he must prescribe for each time of prayer praiseworthy manners and 
customs. These acts will benefit the common people by way of instilling 
in them? remembrance of God and the resurrection. Because of this, their 
adherence to statutes and the laws will continue. For, if they did not have 
such reminders, they would forget all of this with the passing of a century 
or two. It will be also of a great benefit for them in the afterlife inasmuch 
as their souls will be purified in the manner you have known [in our dis- 
cussion]. As for the elect, the greatest benefit they derive from these 


things pertains to the afterlife. 
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(5) We have established the true nature of the afterlife and have 
proved that true happiness in the hereafter is achieved through the soul’s 
purification. The soul’s purification removes it away from the acquisition 
of bodily dispositions opposed to the means for happiness. This purifica- 
tion is realized through moral [states] and positive dispositions. Moral 
states and positive dispositions are acquired by acts whose task is to turn 
the soul away from the body and the senses and to make continuous its 
remembrance of its [true] element.* For, if the soul continually returns 
to itself, ıt will not be affected by the bodily states. What will remind [the 
soul] of this and help it [achieve this state] are certain arduous acts tha. 
lie outside natural habit; indeed, they are more on the side of a burdenes 
exertion. These tire the body and overcome the [natural] animal desire 
for rest, for laziness, for the rejection of toil, for the quieting of the hot 
humor, and for the avoidance of all exercise except that which is [con- 
ducive] to the acquisition of objectives pertaining to bestial pleasures. 
The soul attempting these [activities] must be required to recall God 
(exalted be He), the angels, and the world of felicity whether it desires 
[to do this] or refrains [from it]. Because of this, the soul is instilled with 
the propensity to be repelled from the body and its influences and with the 
positive disposition to control the body. Thus, it will not be affected by it. 
Hence, when the soul encounters bodily acts, these will not produce in it 
the propensity and positive disposition that they would normally produce 
when the soul inclines toward them and submits to them in all respects. 
For this reason, the one who speaks the truth® said, “Surely the good deeds 
drive away the bad deeds” [Quran 11:114]. If this act persists in man, 
then he will acquire the positive disposition of turning in the direction of 
truth and away from error. He thus becomes extremely well prepared to 
be delivered unto [true] happiness after separation from the body. 

(6) If these acts were performed by someone who did not believe 
them to be an obligation coming from God, exalted be He, and who, 
despite his believing this, adheres in all his actions to remembering God, 
rejecting [all that is] other than Him, [such an individual] would be wor- 
thy of winning some measure of this virtue. How much more worthy will 
be the one who performs these acts, knowing that the prophet comes 
from God, is sent by God, that his being sent is necessitated by divine 
wisdom, that all that [the prophet] legislates is what is necessitated by 
God for him to legislate,’ that all that he legislates comes from God 
(exalted be He)? For the prophet was obligated by God to impose these 


۳۹ الإلهمات من الشماء 


E E dy (0)‏ 
E ayy «pal‏ ن gl GLAST‏ ات اة ال ادوا سات عة وا 
ا و oy Slat SS SUN, DEY,‏ ن شن 
ntl‏ عن البدن والحس وتديم تذكيرها للمعدن الذى لها ؛ فإذا كانت كثيرة الرجوع إلى 
ذاتها لم تتفعل من الأحوال البدثية. ey‏ يذكرها ذلك ويعينها عليه أفعال متعبة خارجة 
عن عادة الفطرة» بل هى إلى GI‏ أقرب. فإنها تتعب البدن والقوى الحبوانية وتهزم 
إرادثها من الاستراحة والكسل ورفض العناء وإخماد الحرارة الغريزية Gals Wola,‏ 
إلافى اكتساب أغراض ]469[ من اللذات البهيمية . ويفرض على النفس الحاولة للك 
الحركات LŚ]‏ الله تعالى SOU,‏ وعالم السعادة شاءت | أبت ؛ فتمرر لذلك فها 
هيّة الانزعاج عن هذا gall‏ وتآثيراته» وملكة التساط على البدن» فلا تنفعل عنه؛ فإذا 
جرت عليها أفعال بدنية لم تؤثر فبها ae‏ وملكة Lays‏ لوكانت مخلدة إلها منقّادة لها من 
كل وحه . ولذلك قال القائل الحق : «إن الحسنات يذهين السيّات» ob.‏ دام هذا المعل من 
الإنسان استفاد ملكة التفات إلى جهة الحق وإعراض عن الباطل» وصار شديد الاستعداد 
sales‏ ااا | 
)7( وهذه الأفعال لو فعلها فاعل ولم يعنقد أنها فريضية من عند الله» وكان مع 
اعنماده ذلك يلزم فى كل فعل أن SH‏ الله ويعرض عن غيره» لكان جديرا بأن يفوز من 
هذا الركاء بحظ ؛ فكيف إذا استعملها من يعلم أن النبى من عند الله تعالى وبإرسال الله 
تعالى» وواجب فى الحكمة الإلهية إرساله» Gly‏ جميع ما يسنه U‏ هو تما وجب من 


عند الله أن يسنه» وأن جميع ما يسنه عن عند الله تعالى؟ فالنبى فرض عليه من عند الله 
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acts of worshipping Him. The benefit of these acts of worship to the wor- 
shippers consists in their perpetuating through them adherence to the 
law and [to the] religion that are the causes for their existence and in 
[the fact] that, by virtue of the goodness they inspire, [these acts] bring 
[the worshippers] closer to God in the hereafter. 

(7) Moreover, this is the man who is fully [endowed with the ability] 
to govern the affairs of people in accordance with what will set in order 
the means of their livelihood [in this world] and of their well-being in 
their life to come. He is a man distinguished from the rest of mankind 
by his godliness. 


Chapter [Four] 


On establishing the city, the household—that is, marriage — 
and the universal laws pertaining to [these matters] 


(1) The legislator’s first objective in laying down the laws and organ- 
izing the city must be [to divide] it into three [groups]:' administrators, 
artisans, and guardians. He must place at the head of each [group]? a 
leader under whom he will place other leaders, under these yet others, 
and so forth until he arrives at the common run of men. Thus, none in the 
city will remain without a proper function and a specific place; each will 
have his use in the city. Idleness and unemployment must be prohibited. 
[The legislator] must leave the way open to no one for acquiring from 
another that share of a livelihood necessary for man while exempting 
himself from any effort in return. Such people he must vigorously 
restrain. If they do not refrain [from such practice], he must then exile 
them from the land. But should the cause here be some physical malady 
or defect, [the legislator] must set aside a [special] place for them and 
those like them, under someone in charge. 

(2) There must exist in the city a common fund, part of it consisting 
of duties imposed on acquired goods and natural profits, such as fruit 
and agricultural produce; part of it imposed as punishment; while 
another part should consist of properties taken from those who resist the 
law—that is, of war booty. Thus, the fund will serve to meet the exigen- 
cies of the common good, to meet the needs of the guardians who are not 


Yy-‏ الإلهمات من الشقاء 


ان يفرض عباداته . وتكون القائدة فى العبادات للعابدين فيما يبقى به فيهم السنة والشربعة 
اتی ھی hel‏ وجودهم» وفيما يقربهم عند المعاد من الله زلفی بركائهم . 

(V)‏ ثم هذا الإنسان هو الملىء بندبير أحوال الناس على ما phis‏ به أسباب 
معايشهم ومصالح معادهم» وهو إنسان متميز عن سائر الناس ]٤٤۷[ agi‏ 


] الرابع‎ jail] 
(د )فصل‎ 


فى عمد Ryall‏ وعد cell‏ وهو النكاح والسان الكلية فى ذلك 


)0( فيجب أن يكون القصد الأول للسان فى وضع السان وترتيب المدينة على 
اجزاء AN‏ المدبرون» والصناع» والحفظة؛ gly‏ برنب فى كل جنس منهم رئيسا يرب 
cs‏ رؤساء يلونه ؛ يترتب عنهم رؤساء يلونهم؛ إلى لين ان أفناء الناس . فلا يكون 
فى المدينة إنسان معطل ليس plied‏ محدود » بل OS‏ لكل واحد منهم منفعة فى المدينة . 
وأن تحرم البطالة والتعطل» gly‏ لا يجعل لأحد سبيلا إلى أن يكون له من غيره الحظ الذى 
ad‏ منه للإنسان» وتكون Cae‏ معافاة» ليس يلزمها كلفة ؛ فإن هؤلا يجب أن يردعهم كل 
الردع . gb‏ لم يرتدعوا pall‏ من الأرض . فإ نكان السبب فى ذلك مرضا أو آفة أفرد لهم 
موضعا يكون فيه أمثالهم ؛ ويكون عليهم ّم . 

(۲) ويجب أن يكون فى المدينة وجه مال مشترك» بعضه من حقوق تفرض على 
الأرباح المكسية والطبيعية > zily AIT‏ وبعضه يعرص ha gic‏ وبع يكن من 
أموال المعاندين للسنة» وهو الغنائم . ويكون ذلك عدة لمصالح مشتركة» وإزاحة لعلة 
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employed in a craft, and as expenditure on those prevented by maladies 
and chronic diseases from earning their livelihood. Some people have 
held the opinion that those among them whose recovery is not to be 
expected should be killed. But this is bad; for their sustenance will not 
hurt the city. If, [among] the likes of these people, [an individual] has a 
relative enjoying a superfluity of means, then [the legislator] must impose 
[on the relative] the responsibility [for this individual]. 

(3) All fines must not be imposed on the perpetrator of a crime 
[alone]. Some of these must be imposed on the [criminals] protectors 
and relatives who fail to restrain and watch over him. But the fines legis- 
lated [as penalties for these] should be mitigated by allowing delay in 
payment. The same should apply to crimes committed inadvertently. 
These must not be ignored, even though they do occur by mistake. 

(4) Just as idleness must be prohibited, so should professions like 
gambling, whereby properties and utilities are transferred without any 
benefit being rendered in exchange. For the gambler takes without render- 
ing any benefit at all. Rather, what one takes must always be a compensa- 
tion given in return for work—either a compensation that is substance, a 
compensation that is a utility, a compensation that 15 good remembrance, 
or any other thing reckoned a human good. Similarly, professions that lead 
to the opposite of welfare and usefulness—such as the learning of theft, 
brigandage, pandering, and the like—must be prohibited. Professions 
that allow people to dispense with learning those crafts pertaining to the 
association—professions such as usury—must be prohibited. For [usury] 
seeks excess profit without practicing a craft to achieve it, even though it 
does render a service in return, Also, [those] acts must be prohibited 
which, even if permitted, would be detrimental to the city’s growth—like 
fornication and sodomy, which dispense with the best foundation on 
which the city stands: that 1s, marriage. 


OLY ۳۷۱‏ من الشقاء 


الحفظة الذين لا يشغلون بصناعة» ونققة على الذين حيل بينهم وبين الكسب بأمراض 
وزمانات . ومن الناس من رأى IB‏ الميئوس من صلاحه منهم . وذلك قبيح» فإن منُونتهم 
لا تححف بالمدينة؛ ob‏ كان SEY‏ هؤلاء من قرابته من يرجع إلى فضل استظهار من قوته 
فرض ale‏ كفايته . [ith]‏ 

)1( والغرامات كلها لاتسن على صاحب جناية ماء بل يجب أن يسن بعضها 
على أوليائه وذويه الذين لا يزجرونه ولا يحرسونه. ويكون ما بسن من ذلك عليهم 
ld‏ فيه بالمهلة للمطالبة. ويكون ذلك فى جنايات تفع خطأ ‏ فلا يجوز إهمال layl‏ 
مع وقوعها خط . 

(؟) وكما أنه يجب أن ترم البطالة كذلك يجب أن på‏ الصناعات gil‏ يمع فبها 
انتقالات الأملاك أو النافم من غير مصالح تكون بإزائها ؛ وذلك مثل القمار. فإن المقامر 
كزين كران يفطن iia‏ ی حكن EN‏ م Bag eles‏ 
بها فائدة تكون Lage‏ إما عوضا هو جوهر» أو عوضا هو cinia‏ أو عوضا هو ذكر 
جميل» أو غير ذلك ماهى معدودة فى SIDI‏ البشرية . وكذلك يجب أن تحرم الصناعات 
الى تدعو إلى أضداد المصالح أو المنافع؛ مثل تعلم السرقة واللصوصية والقبادة وغير 
ذلك. وتحرم Lal‏ الحرف النى تغنى الناس عن تعلم الصناعات الداخلة فى الشركة» مثل 
المراباة؛ فإنها طلب زيادة كسب من غير حرفة abet‏ وإن كانت بازاء منفعة. ورم 
Lai‏ الأفعال الى ان وق فبها ترخيص أدى إلى ضد ما عليه بناء أمر المدينة» مثل الزن 
واللواط» الذى يدعو إلى الاستغناء عن أفضل أركان المدينة وهو التزويج. 
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(5) The first of the legislator’s acts must pertain to marriage resulting 
in issue. He must call and urge [people] to it. For [by marriage] is achieved 
the continuity of the species, the permanence of which is proof of the 
existence of God, exalted be He. He must arrange it [in such a way] that 
matrimony takes place as a manifest affair, so that there will be no 
uncertainties concerning progeny causing defects in property transfer of 
inheritances, which are the sources of wealth. (For wealth is indispensable 
for livelihood. [Now,] wealth divides into sources and derivatives. Sources 
consist of wealth inherited, found, or granted. Of these three sources, 
the best is inherited wealth, for it does not come by way of luck or chance 
but is of an order akin to the natural.) Through this—I mean, the con- 
cealment of marriage—defects in other respects occur. For example, 
[they occur] in the necessity that one party should undertake expenditure 
over the other, in rendering mutual assistance, and other matters that 
will not escape the rational person after reflection. 

(6) [The legislator] must also take firm measures to assure the per- 
manence of the union, so that not every quarrel should result in a sepa- 
ration that disrupts the bond between the children and the parents and 
renews the need of marriage for everyone. In this there are many sorts 
of harm. Also, [such permanence 15 needful] because what is most con- 
ducive to the general good is love. Love is achieved only through friend- 
ship, friendship through habit, [and] habit is only produced through long 
association. The assurance with respect to the woman consists in not 
placing in her hands the right to make the separation. For, in reality, she 1s 
of a feeble intellect and is quick to follow passion and anger. But a way of 
separation must be left open and not all doors closed. To prevent separa- 
tion under all circumstances results in all kinds of harmful consequences. 
Of these is [the fact] that some natures cannot adapt themselves to 
others; the more effort is made in bringing them together, the greater 
the resulting evil [and] aversion—and life is rendered loathsome. [Or, 
again,] someone might get an unequal partner; one who is of bad char- 
acter; or hateful, repulsive to [one’s] nature. This will induce the other 
partner to desire someone else—for desire is natural—and this, in turn, 
may lead to many harmful consequences. It [also] might so happen that 


oly Yyy‏ من الشماء 


ويحرض عليه . فإن به cla‏ ا a‏ بماؤها دليل وجود الله و ان ةينف 1 


يمع ذلك وقوعا ظاهرا للا يقع ريبة فى الدسب فيفع بسبب ذلك خال فى JEN‏ المواريث 


التى [445 ] هى أصول الأموال» GY‏ المال لا بد منه فى المعيشة» والمال منه أصل » ومنه 
فرع : | والأصل موروث» أو ملقوط أو موهوب . وأصح الأصول من هذه الثلاثة الموروث› 
فإنه لیس عن بخت واتفاق» بل على مذهب كالطبيعى . وقد يقع فى ذلك - أعنى 
خفاء المناكحات - أيضا خال فى وجوه أخرى مل وجه وجوب BE‏ بعض على بعض , 
Gow Malus‏ عطي by‏ للك قا Ib]‏ مله العاف 436 

)1( ويجب أن يوكد الأمر Lal‏ فى ثبوت هذه الوصلة؛ So‏ لا يقم مع كل نزق 
فرقة؛ فيؤدى ذلك إلى تنشّت الشمل الجامع للأولاد ووالديهم» وإلى تحدد احنياج كل 


إنسان إلى المزاوجة . وفى ذلك أنواع من الضرركثيرة» ولآن أكثر أسباب المصلحة الحبة. 


wees Y LAL,‏ الا الاه pat Vaal,‏ الآ fet Vaolally doll‏ إلا ل 
المخالطة . وهذا SE‏ يحصل من جهة المرأة بأن لا يكون فى بدبها pled‏ هذه الفرقة ؛ فإنها 
fall dol, Mal‏ مها درق col E‏ بو لقص کو Heo yl‏ 
ماء وأن لابسد ذلك مكل وبجهء لأن حسم أسباب التوصل إلى 35,31 الكلية يقتضى 
وجوها من الضرر والخال ؛ منها أن من الطبائع مالا يؤالف بعض الطباع» فكلما اجئهد فى 
الجمع بينهما زاد الشر gly‏ ونغصت المعايش . ومنها أن من الناس من يمنى بزوج غي E‏ 
Gall jue Vy‏ ف الفشرة» US pad dade Mls ae yl‏ واعة إلى AEN‏ 
SL cape 2‏ و Legg‏ اید ل رخو الاو كان hee IPL‏ 
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the married couple do not cooperate for procreation and that they would 
if exchanged for other partners. Hence, some means for separation is 
necessary. But [the law] must be strict about it. 

(7) The means for separation must not be placed in the hands of the 
less rational of the two—the one more prone to disagreement, confusion, 
and change. Instead, this must be relegated to the Judges, who will effect 
the separation when they ascertain the woman’s mistreatment by the 
other partner. In the case of man, an indemnity must be imposed on him 
so that he will approach separation only after ascertainment and after 
he finds it to be the right thing for him in every way. 

(8) Nevertheless, [the legislator] must leave the way open for recon- 
ciliation without [however] eagerly directing toward it, lest this encour- 
age thoughtless action. On the contrary, he must make reconciliation 
more difficult than separation. How excellent was that which the great- 
est of legislators commanded*— that man, after thrice pronouncing the 
formula for divorce, is not to remarry the woman until he brings himself 
to drink a cup unsurpassed in bitterness, which is to first let another man 
marry her by a true marriage and have relations with her [see Quran 
2:229—30]. If such a prospect awaits a man, he will not approach separa- 
tion recklessly, unless he has already determined that the separation is to 
be permanent or unless he is of a defective character and takes [perverted] 
pleasure in scandal.° But the likes of these fall outside [the pale of people} 
who deserve the seeking of their welfare. 

(9) Since woman by right must be protected, inasmuch as she can 
share her sexual desire with many; [and since she] is much inclined to 
draw attention to herself and, in addition to that, is easily deceived and 
is less inclined to obey reason; and since sexual relations on her part 
[with many men] cause great disdain and shame, which are well-known 
harms—whereas [sexual relations] on the part of man [with other 
women] only arouse jealousy, which one should ignore as it is nothing but 
obedience to the devil—it is important to legislate that the woman should 
be veiled and secluded from men. Thus, unlike the man, she should not be 
a bread-earner. For this reason, it must be legislated that her needs be 
satisfied by the man upon whom must be imposed her expenses. For this 
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E E ES 
] ٤٥۰ [ سبيل» ولكن يجب أن يكون مشددا فيه.‎ 

Jee ا‎ Wel Lal, okie ھی‎ yadl LE (Vv) 
فى يديه من ذلك شىء» بل يجعل إلى الحكام» حتى إذا عرفوا سوء صحبة تلحقها من‎ 
علبه إلا بعد‎ pay الزوج الآخر فرقوا . وأما من جهة الرجل فإنه يلزمه فى ذلك غرامة لا‎ 
التشت واستصابة ذلك لنفسه من كل وحه.‎ 

)4( ومع ذلك فالأحسن أن يترك للصلح وجه من غير أن يمعن فى توجبهه » فبصير 
Le‏ إلى طاعة الطيش » بل يغلظ الأمر فى المعاودة أشد من التغليظ فى الابتداء . فنعم ما 
ay yl‏ دقل cps Lad‏ ام JAY‏ له بعد الثالثة إلا بعد أن بوطن نفسه على جرع مضض 
لا مضض فوقه» وهو SE‏ رجل آخر من حليلله أن يتزوجها بنکاح «poe‏ ويطاها 
بوطىء صريح ؛ فإنه إذا كان بين عينيه مثل هذا الخطب لم يقد على الفرقة با زاف إلا أن 


بصمم على الفرقة الثامة» أو يكون هناك [SH]‏ فلا يرى بأسا بنضبحة تصحبها لذه. 


وأمثال هؤلاء خارجون عن استّحمّاق طاب المصلحة لهم . 
)4( ولا كان من حق المرأة أن تصان» لأنها مشتركة فى شهوتها » وداعية جدا 


إلى نفسها » وهى مع ذلك اشد اناغ hells Saal) Joly‏ والاشتراك فبها يوقم ai‏ 


وعارا عظيما » وهى من المضار المشهورة , والاشتراك فى الرجل لا يوقع عارا Nene‏ 
والحسد غير ملتفت إليه» فإنه طاعة للشيطان» فبالحرى ان يسن عليها فى Fo Wh‏ 
ار ی ll 9 SGV‏ ادويق coe HA Jo ISLS al‏ ان 


بسن لها أن تكفى من جهة الرجل» فيازم الرجل SER‏ الرجل يجب أن يعوض من 


b › ص‎ E SE, AE,’ 


١6 


wa 


10 


20 


30 


374 Book Ten, Chapter Five 


the man must be compensated. He must own her, but not she him. Thus, 
she cannot be married to another [at the same time]. But, in the case of 
man, this avenue is not closed to him—though he is forbidden from tak- 
ing a number of wives which he cannot satisfy and support. Hence, the 
compensation consists in his ownership of the woman’s genitalia. By the 
ownership of the genitalia I do not mean sexual intercourse—for the 
[ pleasure] of sexual intercourse is common to both, and the woman’s share 
in It is even greater, as is her delight with the pleasure in children— [but] 
by this I mean that no other man can make use of them. 

(10) It must be legislated with respect to the child that both parents 
must undertake his proper upbringing—the woman in her special area, 
the man by provision [of its needs]. Likewise, it must be prescribed that 
the child must serve, obey, respect, and honor his parents. For they are the 
cause of his existence and, in addition, have borne his support—somc- 
thing on which we need not enlarge, as it 1s evident. 


Chapter [Five] 


Concerning the caliph and the imam:' 
the necessity of obeying them; remarks on 
politics, transactions, and morals 


(1) Next, the legislator must impose as a duty obedience to whoso- 
ever succeeds him. [He must also prescribe] that the designation of the 
successor can be made only by himself or by a consensus of those who 
have precedence,” on the condition that [the latter] should verify openly 
to the public that the man of their choice can hold sole political authority; 
that he is of independent judgment; that he is endowed with the noble 
qualities of courage, temperance, and good governance; and that he 
knows the religious law to a degree unsurpassed by anyone else. [This 
verification] must be made in a clear manner, [must be] openly pro- 
claimed, and must find unanimous agreement by the entire public. [The 
legislator] must lay down in the law that, should they disagree and quar- 
rel, succumbing to passion and whim, or should they agree to designate 
someone other than the one possessing virtue and who is deserving, then 
they would have committed an act of unbelief in God. Designation of the 
caliph through appointment by testimony is best; it will not lead to parti- 
sanship, quarrels, and dissensions. 


۳V4‏ الإلهمات من الشماء 


ذلك عوضا c‏ وهو أنه Le‏ وهی ٤٥۱ [ LEY‏ ] فلا یکون لها أن تنک غيره. وأما 
الرجل فلا بحجر عليه فى هذا الباب» وإن حرم عليه جاوز عدد لا يفى بإرضاء ما وراءه 
ويعوله . فيكون البضع المملوك من المرأة بازاء ذلك . ولست أعنى بالبضع المملوك الجماع ؛ 
فإن الانتفاع بالجماع مشترك بينهما c‏ وحظها أكثر من حظه» والاغتباط والاستمتاع بالولد 
heels‏ ان لآ كن إلى sy Ye‏ 

ACIP اما‎ E الو لون‎ eons زتره كز وا‎ E TE 
Ey E اننا يسن كله‎ well LUIS اعطق‎ Wil O رخص‎ lad 
ونه الى لاحاجة‎ ced وإكارهما وإجلالهما » فهما سبب وجوده؛ ومع ذلك فقد‎ 
. إلى شرحها لظهورها‎ 


[الفصل انامس ] 
(ه) فصل 


فى Aidt‏ والإمام ووجوب طاعتهما » والإشارة إلى OLLI‏ معاملات DEW‏ 


)۱( لجع gl‏ رض لحار ye delb‏ لادان PUDELW KY‏ 
age‏ أو بإجماع من أهل MEL‏ على من يصححون علانية عند الجمهور أنه مسقل 
E‏ اميل ا E etd MEY ae joke‏ ا و 
التدبير» وأنه عارف بالشريعة حتى لا أعرف منه» تصحيحا بظهر ويستعان iay‏ عليه 
الجمهور عند الجميع . ويسن عليهم أنهم إذا افترقوا أو تتازعوا لبوق الا و ج 
على ]401[ غير من وجد الفضل فيه والاستحقاق له فقد كفروا بالله. والاستخلان 
all‏ أصوب gb‏ ذلك لا يؤدى إلى التشعب والتشاغب والاختلاف. 
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(2) [The legislator] must then decree in his law that, if someone 
secedes and lays claim to the caliphate by virtue of power or wealth, then 
it becomes the duty of every citizen to fight and kill him. If the citizens 
are capable of so doing but refrain from doing so, then they disobey God 
and commit an act of unbelief. The blood of anyone who can fight but 
refrains becomes free for the spilling after this [fact] is verified in the 
assembly of all. The legislator must lay down the law that, next to belief 
in the prophet, nothing brings one closer to God, exalted be He, than the 
killing of such a usurper. 

(3) Ifthe seceder, however, verifies that the one holding the caliphate 
is not fit for it, that he is afflicted with an imperfection, and that this 
imperfection is not found in the seceder, then it is best that the citizens 
go along with [the latter]. The determining factor here is [superiority 
of | intellect and excellence in political management. The one whose 
attainment in the rest of the virtues is moderate—although he must not 
be ignorant of them, nor act contrary to them—but excels in these two is 
more fit than the one who excels in the other virtues but is not foremost in 
these two. Thus, the one who has more knowledge must join and support 
the one with the better mind of the two. And the one with the better 
mind, in turn, must accept the former’s support and seek his advice, as 
was done by ‘Umar and “.الث‎ 

(4) He must then prescribe certain acts of worship that can be per- 
formed only in the caliph’s presence, in order to extol his importance and 
make them serve his glorification. These are the congregational affairs, 
such as festivals. He must prescribe such public gatherings, for these 
entail calling people to hold fast to solidarity, to the use of the equipage 
of courage, and to competition. It is by competition that virtues are 
achieved. Through congregations, supplications are answered and bless- 
ings are received in the manner discussed in our statements. 

(5) Likewise, among transactions there must be [those] in which the 
imam participates. These are the transactions that lead to the building of 
the city’s foundations, such as marriage and communal activities. He must 
then prescribe, in the transactions involving exchange, laws that prevent 


oly ¥0‏ من الشماء 


)1( ثم يجب أن يحكم فى سنه أن من خرج فادعى خلافته بفضل قوة أو مال 
فعلى الكافة من أهل ا لمدينة AES‏ وقئله ؛ فإن قدروا ولم يفعلوا ققد عصوا الله وكفروا به؛ 
وبحل دم من فعد عن ذلك وهو SR‏ بعد أن يصحح على رأس SUI‏ ذلك منه. ويجحب 
أن يسن أنه لاقربة عند الله تعالى بعد الإ يمان بالنبى أعظم من إتلاف هذا المتغلب . 

gb (Y)‏ صحح الخارجى أن المولى للخلافة غير أهل لهاء وانه من بتقص» وأن 
لك النقض غر جود «cath‏ فالاولى ان يطابقة اهل Sgally Ryall‏ عليه 
الأعظم «fel‏ وحسن الإيالة. فمن كان متوسطا فى الباقى batay‏ فى هذين بعد أن 
لا یکون Lye‏ فى البواقى وصائرا إلى أضدادها ‏ فهو أولى of‏ يكون متقدما فى البواقى 
ولا يكون بمنزلته فى هذين . فيلزم أعلمهما أن يشارك أعمّلهما « ويعاضدهء وبلزم أعقاهما أن 
dann,‏ به ويرجع Sad‏ ملل Jol‏ عمر وعلى . 

)6( ثم يجب أن بفرض فى العبادات أمور WY‏ بالخليقة تنوبها به وجذبا إلى 
ced se iy a ice oe‏ ادها عاق 
مل هذه» فإن فيها دعاء للناس إلى التمسك بالحماعة» وإلى استعمال عدد الشحاعة» 
وإلى المنافسة. وبالمنافسة تدرك المضائل» وفى الاجتماعات استجابة الدعوات» ونزول 
اللركات على الأحوال الى عرفت من أقاويلنا . 

)0( وكذلك يجب أن يكون فى المعاملات معاملات بشتّرك فيها الإمام» وهى 
المعاملات النى تؤدى إلى ابتناء أركان deal‏ مل oSA‏ والمشاركات الكلية. ثم 


يحت Lid (oy gl‏ في orbelall‏ الؤدية إلى الاخد والإعطاء سننا تمنع وقوع الغدر 
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treachery and injustices. [He must] forbid unsound transactions where 
the objects of exchange change before being actually received or paid—as 
with money-changing, postponement in the payment of debts, and the like. 

(6) He must [also] legislate that people must help protect others, 
their properties and lives—without this entailing, however, that the con- 
tributor should penalize himself as a result of his contribution. 

(7) As for enemies and those who oppose the law, [the legislator] 
must decree waging war against them and destroying them—after calling 
on them to accept the truth—and [decree] that their property and women 
must be declared free for the spoil. For, when such property and women 
are not administered according to the constitution of the virtuous city, they 
will not bring about the good for which property and women are sought. 
Rather, these would contribute to corruption and evil. Since it is necessary 
that some people serve others, such people must be forced to serve the just 
city. The same applies to people that are far removed from acquiring 
virtue. For these are slaves by nature—as, for example, the Turks and the 
Negroes and, in general, all those who do not grow up in the noble climes? 
where the conditions, for the most part, are such that nations of good 
temperament [and] of sound innate intelligence and mind abound. 

(8) If a city other than his has praiseworthy laws, the legislator must 
not interfere with it unless the times are such that they require the dec- 
laration that no law is valid save the revealed law. For, when nations and 
cities go astray and laws are prescribed for them, adherence to the law 
must be assured. If the adherence to the law becomes incumbent, it might 
well be the case that to ensure this adherence requires the acceptance of 
the law by the whole world. If the people of the [other] city that has a 
good way of life find that this [new] law is also good and praiseworthy 
and that the adoption of the new law means restoring the conditions of 
corrupt cities to virtue, and yet [they] proceed to proclaim that this law 
ought not to be accepted and [they] reject as false the legislator’s claim 
that this law has come to all cities, then a great weakness will afflict the 
law. Those opposing it could then use as an argument for their rejecting 
it that the people of that [other] city have rejected it. In this case, these 
latter must also be punished and war [must be] waged on them; but this 
war must not be pursued with the same severity as against the people 


oly ۳۷٦‏ من الشماء 


والحيف. وأن يحرم العاملات النى فيها غرر» والتى تتغير فبها الأعواض قبل المراع من 
الإيفاء والاستّيفاء ؛ كالصرف» [EOF]‏ والنسيئّة» وغير ذلك . 

sy (1)‏ يسن على الناس معاونة الناس والذب عنهم ووقاية أموالهم وانقسهم» من 

(۷) وأما الأعداء والمخالفون للسنة فيجب أن يسن مقا تلنهم وإفناءهم بعد أن 
Lew‏ إلى الحق» وأن تناح أموالهم وفروجهم . فإن تلك الأموال والفروج إذا لم تكن مدبرة 
oe‏ المدينة الفاضلة لم تكن عائدة بالمصلحة النى يطلب JUN‏ والفروج لها » بل معينة على 
cp a Bly «tll olen‏ ا gorse‏ الناس gh Cond‏ كن OMG Stel‏ كرون 
على خدمة أهل المدينة العادلة. وكذلك من كان من الناس بعيدا عن تلقى الفضيلة فهم 
عبيد call‏ مثل الثرك LLL, CBs‏ الذين نشأوا فى غير الأقاليم الشريفة النى أكثر 
أحوالها أن يدشأ فيها أم حسنة الأمزجة صحبحة القرائح والعقول . 

(A)‏ وإذاكانت غير مدينة ولها سنة حميدة لم يتعرض لها إلا أن يكون الوقت يوجب 
التصريح RAY Gb‏ غير السنة النازلة . فإن A‏ والمدن إذا ضلت فسنت عليها سنة» فإنه 
يجب أن يوكد إلزامها . وإذا أوجب إلزامها » Lege‏ أوجب توكيدها أن يحمل عليها العالم 
با سرود ذا 6 اهل ease cea‏ دا E‏ 
فى laast‏ إعادة أحوال مدن فاسدة إلى الصلاح» ثم صرحت بأن هذه السنة ليس من 
حتها أن تقبل» وكذبت السان فى دعواه أنها نازلة على gall‏ كلها > كان فى ذلك وهن 
عظيم يستولى على السنة» ويكون للمخالفين أن يحتجوا فى ردها giat‏ أهل تلك المدينة 
عنها Shed.‏ يجب أن يودب هؤلاء Lal‏ ويجاهدوا Sy c‏ مجاهدة دون مجاهدة أهل 
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utterly in error. Or else an indemnity must be imposed on them in lieu 
of their preference. [In any case,] it must be enunciated as a truth that 
they are negators [of the law]. For, how are they not negators when they 
refuse to accept the divine law which God the Exalted has sent down? If 
they are destroyed, they would have met their [ just] deserts. For in their 
death there is the destruction of their individual selves, [but there is 
also] a permanent good, particularly when the new law is more complete 
and better. It should also be legislated, with regard to these, that, if 
clemency on condition that they pay ransom and tax is desired, this 
should be done. In general, he must not place them in the same category 
as the other [nonbelievers]. 

(9) The legislator must also impose punishments, penalties, and pro- 
hibitions to prevent disobedience to the divine Law. For not everyone is 
restrained from violating the law because of what he fears of the after- 
life. Most of these [punishments and prohibitions} must pertain to acts 
contrary to the law that are conducive to the corruption of the city’s 
order—for example, adultery, theft, complicity with the enemies of the 
city, and the like. As for the acts that harm the individual himself, the 
law should contain helpful advice and warning and not go beyond the 
prescription of obligatory duties. The law concerning acts of worship, 
marriage, and prohibitions should be moderate—neither severe nor 
lenient. The legislator must relegate many questions, particularly those 
pertaining to transactions, to the exercise of individual judgment [of the 
jurists]. For, different times call for decisions that cannot be predeter- 
mined. As for the further control of the city—involving knowledge of the 
organization of guardians, income and expenditure, preparation of 
armaments, legal rights, border fortifications, and the like—it must be 
placed in the hands of the ruler in his capacity as caliph. The legislator 
must not impose particular prescriptions concerning these. Such an impo- 
sition would be defective, since [conditions] change with time. Moreover, 
it is impossible to make universal judgments that cover every contingency 
in these matters. He must leave this to the body of councilors. 

(10) It is necessary that the legislator should also prescribe laws regard- 
ing morals and customs that advocate justice, which is the mean. The 
mean in morals and customs is sought in two things. As for the one, 
involving the breaking of the dominance of the powers [of the passions], 
this is for the soul’s purification and for enabling it to acquire the power 
of self-mastery so that it can liberate itself from the body untarnished. 


Yvy‏ الإلهبات من الشماء 


الضلال الصرف» أو بازموا عرامة على مايؤثرونه» وبصحح عليهم أنهم مبطلون. وكيف لا 
يكونون مبطلين» وقد امتنعوا عن طاعة الشريعة النى أنزلها الله تعالمى؟ فإن أهلكوا فهم لها 
أهل. فإن فى هلاكهم فسادا لأشخاصهم» وصلاحا BY‏ وخصوصا إذا كانت السنة 
Aland‏ وأفضل . ]400[ ويسن فى بابهم أيضا فى أنهم إن أريدت مسامحتهم على فداء 
أو جزية فعل . وبا لحملة يجب آلا يجربهم وهؤلاء الآخرين مجرى واحدا . 

)9( ويجب أن يفرض عقوبات وحدودا ومزاجر ليمنع بذاك عن معصية الشريعة ؛ 
pal’‏ ا STA So Gl Cony 5S‏ لنياف MSL SLA‏ 
السنة الداعية إلى فساد نظام المدينة» مثل الزنا » والسرقة» وموطاة أعداء المدية وغير 
Ps yea Ul‏ شين aN‏ نعي ار eS‏ 
بلغ به المفروضات» ويجب أن تكون السنة فى العبادات والمزاوجات والمزاجر معتدلة لا 
تشدد فها زلا ony «Jakes‏ ان بفوض كثير من الأحوال خصوصا فى المعاملات إلى 
الاجتهاد . فإن للأوقات أحكاما لا يكن أن تنضط . وأما ضظ المدينة بعد ذلك بمعرفة 
ريب الحفظة ومعرفةالدخل ولج وإعداد اهب الأسلحة والمقوق الور وغير ذاد 
فينبغى أن يكون ذلك إلى السايس من حيث هو ALE‏ ولا يفرض Yd‏ أحكام Sie‏ 
فإن فى فرضها YY lad‏ تتغير مع تغير الأوقات. وفرض الكليات فبها مع مام الاحتراز 
SE pe‏ .تبه نيعفل ذلك إن Jal‏ المشورة: 

)٠١(‏ ویجب أن يكون السان يسن ee Lal‏ الأخلاق والعادات سننا تدعو إلى 
العدالة الى هى الوساطة . والوساطة تطاب فى الأخلاق والعادات بجهتين : فأما ما فيها من 
كسر ale‏ القوى» فلأجل زكاء النفس خاصة» واستقادتها ADL LYN‏ وأن يكون 
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The other, involving the use of these powers, is for worldly interests. As 
for the use of pleasures, these serve to conserve the body and [allow] pro- 
creation. As for courage, it is for the city’s survival. The vices of excess 
are to be avoided for the harm they inflict in human interests, while the 
vices of deficiency are to be avoided for the harm they cause the city. By 
“wisdom” as a virtue (which is the third of a triad comprising, in addi- 
tion, temperance and courage) is not meant theoretical wisdom—for the 
mean is not demanded in the latter—but, rather, practical wisdom per- 
taining to worldly actions and behavior. For it is deception to concentrate 
on the knowledge of this wisdom, carefully guarding the ingenious ways 
whereby one can attain through it every benefit and avoid every harm to 
the extent that this would result in bringing upon one’s associates the 
opposite of what one seeks for oneself and result in distracting oneself 
from the attainment of other virtues. To cause the hand to be thus fettered 
to the neck [means] the Joss of a man’s soul, his whole life, the instrument 
of his well-being, and his survival up to that moment at which he attains 
perfection [see Quran 17:29]. 

(11) Since the motivating powers are three—the appetitive, the iras- 
cible, and the practical—the virtues consist of three things: [(a)] mod- 
eration in such appetites as the pleasures of sex, food, clothing, and 
comfort, [as well as] other pleasures of sense and imagination;® [(b)] 
moderation in all the irascible passions, such as fear, anger, depression, 
pride, rancor, jealousy, and the like; [and (c)] moderations in practical 
matters. At the head of these virtues stand temperance, practical wisdom, 
and courage; their sum is justice, which, however, is extraneous to theo- 
retical virtue. [But] whoever combines theoretical wisdom with justice is 
indeed the happy man. And whoever, in addition to this, wins the prophetic 
qualities becomes almost a human god. Worship of him, after the worship 
of God, exalted be He, becomes almost allowed. He is indeed the world’s 
earthly king and God’s deputy in it. 


YVA‏ الإلهمات من الشفاء 


تخلصها من البدن تخلصا نميا . ]£00[ Lily‏ ما فيها من استعمال هذه القوى فلمصالح 
E‏ اتان اللذاك و اء ابر وهر الا عه GSM, yall Val‏ 
الإفراطية 4 لضررها فى المصالح ALY‏ والتقريطية لضررها فى المدينة. والحكمة 
الفضملية الى هى SI‏ العفة والشجاعة» فليس يعنى بها الحكمة النظرية . فإنها لا يكلف 
فا aL AS EU Lee gt‏ الث قن انال ار والتصردات اة ان 
الإمعان فى تعريتها والحرص على القن فى توجيه الفوائد من كل وجه منها » واجدّناب 
أسباب shall‏ م نكل وجه » حتى يسع ذلك وصول أضداد ما يطلبه لنفسه إلى شركائه» أو 


بشغله عن اكنساب الفضائل الأخرى » فهو الحريزة. وجعل اليد مغلولة إلى العنق هو إضاعة 


من الإنسان نفسه وعمره والة صلاحه وبقائه إلى وقت استكماله . 

)99( ولان الدواعى شهوانية» وغضبية» وتدبيرية. فالفضائل ثلاثة : هيئّة التوسط 
فى الشهوانية مل لذة المنكوح والمطعوم والملبوس والراحة وغير ذلك من اللذات الحسية 
والوهمية» وهيئة التوسط فى الغضبيات كلها مثل الخوف والغضب والغم alh, Yl‏ 
والحسد وغير ذلك» Lay‏ التوسط فى التدبيرية. ورؤوس هذه الفضائل عفة وحكمة 
وشجاعة» ومجموعها العدالة» وهى خارجة عن الفضيلة النظرية . ومن اجتّمعت له معها 
الحكمة النظربة فقد سعد » ومن فاز مع ذلك بالخواص النبوي ة كاد أن يصير ربا إنسانيا وكاد 
أن Je‏ عبادته بعد الله تعالى» وهو ساطان العالم الأرضى وخليفة الله فيه . 


Notes to the English Text 


Translator’s Introduction 


l. The Metaphysics constitutes the fourth “part,” or as Avicenna terms it, 
“grouping,” (jumla) of The Healing. The first jumla consists of the Logic with its 
nine treatises, each referred to as a fann (“topic” or “discipline”); the second 
jumla contains the Physics, with its eight treatises; and the third consists of the 
Mathematics, with its four treatises. Avicenna also refers to the Metaphysics as 
being the thirteenth fann of the theoretical sciences, which are comprised of 
the Physics, Mathematics, and Metaphysics. 

2. Isagoge 1.2. For a translation, with commentary, of the entire chapter, see 
Marmura, “Division of the Sciences.” 

3. It is in this context that the expression al-mawujud bi ma huwa mawjud, 
as it first appears in Metaphysics 1.1 and 2, is translated as “the existent inas- 
much as it is an existent,” rather than “being qua being.” This is partly because 
of the difficulty of finding in Arabic, lacking as it does the copula “is,” an ade- 
quate equivalent to the term “being.” It is also because of the way Avicenna 
tends to put things in his endeavor to define metaphysics as a theoretical 
science in The Healing. A key to this is found in his opening comments for the 
Isagoge of The Healing, 1.2.12: 


The purpose in philosophy is to know the true nature of all things to the 
extent that man is capable of knowing. Things that exist are either existing 
things whose existence is not by choice and action, or else those things that are 
of our choice and action. Knowledge of things of the first division is called theo- 
retical philosophy, and [knowledge] of things of the second division is called prac- 
tical philosophy. . . . 

The things existing in external reality whose existence is not by our choice 
and action divide first into two divisions: one consists of things that are mixed 
with motion; the second, of things that do not mix with motion, for example, 
mind and God. ... 


— 38] - 
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We note that Avicenna is speaking about cither “things” that “exist” duc to 
our own actions, or “things” that are not due to our choice and action. Of the 
latter, he is concerned with “things” that have an extramental existence, 
which divide into “things” that are associated with motion and “things” that 
are not. He thus sums up his position as follows: 


The various kinds of sciences, therefore, treat of cither [(a)] the consideration 
of the existents inasmuch as thev are in motion, both in cognitive apprehension 
(fasawieuran) and in subsistence and are related to materials of particular specics; 
{(b)] the consideration of the existents inasmuch as they separate from materials 
of a particular species in cognitive apprehension but not in subsistence; or [(c)] 
the consideration of existents Inasmuch as they are separated from matter in 
subsistence and cognitive apprehension (ibid., 14). 


The concern in metaphysics (so far as expressed in the above passage) is with 
the class of the extramenta! existing things that are immaterial to begin with— 
such as God and mind—and those that become immaterial abstractions when 
considered in themselves. In the Metaphysics, there is a more explicit broadening 
of the term al-mawjid where it denotes both the mental and the extramental 
existents. In Metaphysics 1.5 Avicenna also distinguishes between affirmative 
existence (al-wujid al-ithbati) and proper existence (al-wujiid al-khass), which he 
identifies with quiddity (al-mahiyya). For the most part in the Metaphysics, Avi- 
cenna is using the term wujud to signify “affirmative existence.” Thus, while 
the translation of the expression al-mawujud bi ma huwa mawjid as “being qua 
being” is certainly not illegitimate, its translation as “the existent inasmuch 
as it is an existent,” or for that matter even “the existent inasmuch as it exists” 
is more in tune with Avicenna’s definition of metaphysics as expressed in the 
Arabic of The Healing—the text with which we are concerned. 

4. For the centrality of the concept of God as final cause in Avicenna, sec 
Wisnovsky, Avicenna’s Metaphysics in Context. 

5. Isagoge, 10. 

6. This is how Dimitri Gutas interprets it. See Gutas, Avicenna and the 
Aristotelian Tradition, 52. 

7. Although existence is not an inner constituent of the quiddity, so to 
speak, it is its necessary concomitant. A quiddity must exist cither in the mind, 
externally, or both in the mind and externally. Nonetheless, considered in itself, 
it excludes the idea of existence. Thus, to use Avicenna’s example, “animality” 
exists, true enough, particularized in an individual animal. Nonetheless, “[it] 
itself with another is still itself,” and, considered in itself, “animality” excludes 
the idea of existence. 

8. This is the essential pattern of Avicenna’s proof from contingency for 
the existence of God. It has a number of versions in his writings. In the Meta- 
physics the pattern is spread out in various parts and has to be assembled 
and reconstructed. For this reconstruction and for its a priori character, see 
Marmura, “Avicenna’s Proof.” 

9. For all of these translations, sce the bibliography, under Avicenna. 
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Book One, Chapter One 


l. Inniyya/anniyya: In one of its meanings, the term refers to the essential 
characteristics of a thing that identify it as an individual. (See Goichon, Lexique, 
9-12). In his Isagoge, 1.5 (page 29), Avicenna speaks of al-inniyya/anniyya al- 
shaksiyya—the individual inniyya/anniyya of a thing; and in 1.8 (page 46) it is 
explained as the individual essence, distinct from the quiddity (al-mahiyya) of a 
thing which is shared by many of a kind. Thus, he explains, while mahiyya 
refers to what pertains essentially to the question of “what” (mā) a thing is, the 
inniyya/anniyya refers essentially to the question of “which” (ayy) thing it is. 
This perhaps is the background of the comment of al-Naraqi (d. 1209/1764) on 
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the title above—namely, that the “n” in anniyya could be read as a “y” as well, 
so that if one were to follow al-Naraqi’s suggestion, the term in the title could, 
in effect, be read as ayyipya (al-Naraqi, 3). 

The term in Avicenna’s writings often refers also to individual existence— 
hence the distinction between essence and existence is expressed as the dis- 
tinction between al-mahiyya and al-inniyya/anniyya. In certain contexts it is 
best to translate inniyya/anniyya as “existence,” as in paragraph 10. 

Inniyya derives from the emphatic particle inna, and is probably associated 
with the Aristotelian demonstration of the fact—the burhan inna/anna in Avi- 
cenna’s logic (as distinct from burhan lima, the demonstration of the reasoned 
fact—literally the demonstration of the “why”). In Kitab al-alfaz al-musta‘mala 
fi al-mantig (The Utterances Used in Logic), al-Farabi, after discussing the 
emphatic particle inna, states that “sometimes the existence (al-wujud) of the 
thing is called its inniyya, sometimes the essence [or possibly entity] (dhat) of 
the thing is called innipya, and sometimes, likewise, the substance (jawhar) of a 
thing is called its inntyya” (page 45). 

Scholarly discussion of this term is extensive. The substantial article by 
d’Alverny, “Anniyya-Anitas,” offers a comprehensive critical review of various 
interpretations of the term by nineteenth and twentieth century scholars. It 
emphasizes its medieval and renaissance Latin translations. Of special inter- 
est is the discussion of the use of the term in chapter 4 of Risdla adhawiyya fi 
amr al-ma‘ad, Avicenna’s treatise on the hereafter for which d’Alverny gives a 
fine French translation. 

Avicenna’s language in this chapter suggests that the term anniyya derives 
for him (at least in this discussion) from the first personal pronoun and, “1,” in 
the same way the term huwiyya, “haccceity,” derives from the third personal 
pronoun, kuwa. 

2. Al-‘ilm al-siiriyy wa al-tasdigiyy: Knowledge consisting either of concepts 
or of declarative statements open to assent or denial. 

3. Literally, “through things that are not that they are (hiya hiya) in being.” 

4. Ray: In the medieval Arabic version of Aristotle’s Metaphysics, ray is 
given as the translation of the Greek theoria. 

5. Avicenna makes this distinction between theoretical and practical 
knowledge at the beginning of the Shifa’, in Isagoge, 1.2 (page 12). 
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6. This division of the sciences is also discussed in [sagoge, 1.2 (page 12). 

7. Avicenna, Demonstration, 2.7 (page 166). 

8. Inniyyat Allah: See n. | above. 

9. Wujud: The term normally used for “existence.” 

10. Here, guzewa and fil as metaphysical terms translate normally as 
“potency” or “potentiality” and “act” or “actuality.” (In Avicenna’s psychologi- 
cal discussions al-quwwa normally translates as “faculty,” but in certain contexts 
also as “potentiality.”) For Avicenna’s discussion of some aspects of the evolution 
of various meanings of the term guwwa, see 4.2.1—5. 

HI. Avicenna acknowledges that observation of a constant association of 
events does not lead to affirming a causal connection between the associated 
things. Elsewhere—in Demonstration, 1.9 (pages 95, 96); 3.5 (page 223); 8 
(pages 249-50)—he argues that, in addition to what is observed, there is a 
hidden syllogism to the effect that if the observed regularity of the past had 
been coincidental or accidental, it would not have continued always or for the 
most part. 

12. Mashhir (not mashshid, as given in text): That is, belonging to the class 
of generally accepted statements that are not necessarily always true. 


Book One, Chapter Two 


I. That is, from having their existence as their subject. 

2. Avicenna speaks in places of the primary intelligibles as the self-evident 
truths received without mediation from the active intellect. The secondary intel- 
ligibles are those arrived at through syllogistic inferences that presuppose— 
and therefore depend on—the primary. But Avicenna also speaks (in the De 
Interpretatione, for example) of the primary intelligibles as those that are first 
abstracted from what is perceived by the senses and the secondary intelligibles 
as those that are inferred from them. 

3. The subject matter of logic is not the status of quiddities in their role, so 
to speak, as existents in the mind, but rather “inasmuch as they are predi- 
cates, subjects, universals, particulars, and other things that occur to their 
meanings” (Avicenna, Jsagoge, 1.4 [page 22]). When Avicenna speaks of things 
having an intellectual existence that is either immatcrial or attached to mat- 
ter, he is speaking of intelligibles having as thcir object (a) that which is totally 
immaterial—as with God and mind; (b) that which is necessarily mixed with 
a specific kind of matter—as with human beings; or (c) mathematical objects 
that in external reality always exist with matter (though not always with a 
specific kind of matter) but which, in the mind, are abstracted from any specific 
kind of matter. In the case of (b), though we have an intellectual concept of 
man that includes the concept of matter, this is already simply a concept in 
the mind—an intelligible. As a concept, humanity is attached to a specific kind 
of matter; but, as a concept, this matter is now noncorporeal. See Jsagoge, 1.2 
(page 13). 

4. ‘Awarid (plural of ‘drid): That which occurs to something, but not nec- 
essarily in a temporal sense of “occur”; used rather than a‘rdd, the plural of 
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‘arad (accident). In certain contexts, however, the term carries with it the idea 
that what occurs to something is an accident—as, for example, when Avicenna, 
in Metaphysics, 3.10, speaks of the relative as an accident. 

5. Inniyyatihi: See 1.1 n. 1 above. 

6. Existence is not a genus and hence, strictly speaking, has no species. 

7. ‘Awarid: Here Avicenna is using the term in the sense of accidents. 

8. A ‘rad: Meaning “accidents.” Here Avicenna is using the term in avery gen- 
eral sense that includes ‘awarid, meaning “the occurrences [a thing undergoes].” 

9. Alternatively, “the whole of existence” or “all of existence.” 

10. That is, principles common to all the paths followed by each. 

11. Lrada: The term usually means “will” or “volition,” but in this context it 
refers to what is wanted or desired. 


Book One, Chapter Three 


l. Martaba: As the context dictates, this is best translated as “order”—that 
is, the order in which it is studied or learned, rather than its “level” or “rank.” 

2. Avicenna, Demonstration, 2.1 (pages 117-20). 

3. Reading wad‘an, not wasfan, which means, literally, “by position.” 

4. More literally, “demonstration of the ‘that’” and “demonstration of the 
why.” 

5. Ta‘allug: Meaning “dependency” here, rather than “connectedness” or 
“connection.” 

6. The faculty that, for Avicenna, exists in both animals and humans. In 
animals it is the faculty which enables an animal to discern a notion or mean- 
ing (ma nd) in another animal, the usual example being the ewe’s discernment 
of enmity in the wolf. In humans, it is a thinking faculty that operates on the 
particular, concrete level and is strictly incapable of abstract thought—that 1s, 
abstract thought in the purest sense. There is, however, a measure of abstrac- 
tion undertaken by this faculty—namely, separating some quality from the 
matter in which it inheres and making a judgment that is not sound. For 
example, one might see a yellow substance and judge it to be honey and, 
hence, sweet. It also partially abstracts mathematical quantities or figures. 
Thus, in this instance Avicenna holds that, since number can be found in 
natural things, a “mode of” abstract being can occur to such a faculty. See 
Psychology, 2.2 (pages 52-53); 4.1 (pages 147-48); Isagoge, 1.2 (pages 13-14); 
Proof of Prophecies, 56 ff. See also Black, “Estimation in Avicenna.” 


Book One, Chapter Four 


1. Amkana: A more literal translation as “it is possible,” which loses some- 
thing of the nuance of the use of the term in this context, would be as follows: 
“In the case of [an accident] where it is possible to think it to be a substance 
when it is not, we will demonstrate its accidentality.” 

2. Literally, its “accidentality.” 

3. Al-a ‘yan al-juz’iyya: That is, particulars existing outside the mind. 
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4. Mufariga li al-a‘yan: In certain contexts, ayan can be translated as 
“existents in the concrete,” as long as this does not convey the idea that these 
are only physical existents. The celestial intellects and souls have such an exis- 
tence. The question Avicenna is raising in the above passage is whether the 
universals are Platonic forms having an existence independent of particulars 
both of the soul and external to the soul. For ‘ayn/a‘yan, see also Goichon, 
Lexique, 257-58. 

5. Literally, “and what follows their course.” 

6. Al-huwa huwa: Literally, “the he that is he,” or “the it that is it.” The 
term huwwiyya—haecceity—relates to this expression. 


Book One, Chapter Five 


|. Ma‘ani, the plural of ma ‘na (the intentio of the medieval Latin transla- 
tions of Avicenna): Translated as “meaning,” “idea,” “notion,” “signification,” 
or “concept,” depending on context. 

2. Strictly, “for, just as... ,” complemented by “similarly. . . .” This is a very 
lengthy, involved, complex sentence. A translation that follows the original 
structure would read something like this: “For, just as in the category of 
assent, there are primary principles found to be truc in themselves, causing 
[in turn] assent to other propositions—[principles of such a nature that,] if the 
expression designating them does not occur to the mind or is not understood, 
it would be impossible to know whatever is known through them—[this,] even 
though the informative act striving to bring them to mind or explain the 
expressions designating them is not engaged in an endeavor to impart knowl- 
edge not [already] present in the comprehension of what the speaker intends 
or upholds (something that may occur through things which, in themselves, 
are Jess evident than the things intended to be made known but which for 
some cause or some expression have become better known); similarly, in con- 
ceptual matters, there are things which are the principles of conception that 
are conceived in themselves.” 

3. Fi bab al-tasdiq: The category of declarative statements to which the val- 
ues of truth and falsehood are applicable. 

4. The Mu’tazilite theologian Abū ‘Ali al-Jubba°i (d. ca. 915) argued that 
we can refer to God as a “thing” because “the thing is that about which infor- 
mation is given.” Al-Ash‘ari, Magalat al-Islamiyyin, 519. 

5. For Avicenna, existence is a necessary concomitant of “the thing” but is 
not identical with it. It is a necessary concomitant because it would be meaning- 
less to use the term “thing” if existence—whether mental or extramental—is 
not necessarily associated with it. This point becomes central in what follows 
when Avicenna rejects the Mu‘ tazilite notion that “nonexistence” is “a thing.” 

6. This is the esse proprium of the medieval Latin translations. In this histor- 
ically significant passage and the discussion that follows, Avicenna identifies the 
“proper existence” of something with its quiddity, differentiating it from what 
he calls “affirmative existence.” Entailed in this is the distinction between quid- 
dity and “thatness,” al-mahiyya wa al-inniyya—in effect, essence and existence 
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(see 1.1 n. 1 above). In Lsaguge, 1.2 (page 15), he states that quidditics exist cither 
in external reality or in the mind but that they have a consideration in them- 
selves simply in terms of what they arc, where the idea of existence—or, to be 
more precise, of affirmative existence—is excluded. Existence is not included as 
a constituent of quiddity. And in Jsagoge, 1.6 (page 34), he also states that “the 
triangle has as a necessary concomitant that the sum of its threc angles should 
equal two right angles, not by reason of the two [kinds] of existence [that is, 
mental and extramental] but [simply] because it is a triangle.” 

7. Al-a‘yan: Sce 1.4 nn. 2 and 3 above. 

8. Avicenna is not contradicting what he said earlier. What he denied at 
that point is not the truth of this statement, but the idea that it constitutes a 
definition of “the thing.” 

9. Avicenna views this as an absurd position since, in his estimation, in 
order to speak meaningfully about nonexistence, one must have a “thingness” 
in mind to which there is reference. This discussion of nonexistence is directed 
at a Mu‘tazilite view, attributed to al-Shahham (d. ca. 845), that nonexistence 
is “a thing”; see al-Ash‘ari, Magdalat, 161, 522-23. For an exposition of this 
Mu‘ tazilite doctrine, sce al-Ghazali, Incoherence, 216. 

10. This analysis is closely related to Avicenna’s discussion of relations, 
below (3.10), where the no-longer-cxistent past and the not-yet-existing future 
events can nonctheless have their conceptions existing in the mind. 

11. Here, Avicenna has as his target another Mu’ tazilite doctrine, the doc- 
trine of “states” (al-ahwal) intended as a solution to the problem of afhrming 
God’s eternal attributes without infringing on His utter unity—a doctrine 
associated with the Mu‘ tazilite theologian Abū Hashim al-Jubba’i (d. ca. 933). 
According to this doctrine, when one describes God as a knower, for example, 
what is being affirmed is simply a state that differentiates Him from a non- 
knower. This state can only be understood in terms of the divine essence, but 
it Is not a positive attribute, an ontological entity. Accordingly, it would be 
improper to speak of it as either existing or nonexisting. 

12. Avicenna, Syllogism, 16 fF. 

13. There are uncertainties about what Avicenna means in this entire argu- 
ment. Commentators have disagreed in interpreting it. Sce, for example, 
Muhammad Mahdi Naraqi (d. 1764), Sharh al-ilahiyyat min kitab al-shifa’. 
284-094. The argument and what follows it are directed against the Mu‘ tazilite 
explanation of how bodily resurrection takes place. In the statement in the 
preceding paragraph that “the nonexistent can be brought back into existence 
because it is the first thing about which information is given in terms of cxis- 
tence,’ Avicenna is in all probability referring to the Mu‘ tazilite doctrine that 
nonexistence is a “thing” to which existence occurs as a state and that, as such, 
it is the thing about which information concerning its coming into existence 
after nonexistence is first given. The sentence that comes immediately after 
the one just cited, commencing “This is because . . . ,” at first suggests that it is 
Avicenna who is arguing against the first sentence. But on closer scrutiny this 
seems an unlikely interpretation, and the statement is probably better under- 
stood as a continuation of the Mu‘tazilite argument that what is resurrected is 
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not a replica of what had existed, but an actual return of the very same thing. 
(Avicenna, it should be noted, insists that what 15 supposed to be returned to 
existence can only be a replica. See Mubahathat, 1131-32). But the Mu‘tazilite 
position is impossible. It means, in effect, that that which at one stage had no 
relation to existence—whether mental or extramental—becomes an existent. 
Avicenna’s position becomes clearer as he goes on to argue that past events, by 
their very definition of being past events, cannot become present events. 

14. More literally, “as having correspondence with an existent by reason of 
some accident or another.” In Al-Ta ‘ligat, 132, Avicenna refers to the Mu‘ tazilite 
doctrine that time is “nothing but an accident.” 


Book One, Chapter Six 


l. In the case of nonexistence, the cause would be the absence of a cause. 

2. This translation follows the vocalization given in the Cairo edition as 
bu‘dun. Reading ba ‘du, “yet,” is also possible. 

3. Literally, “thing.” 

4. This second alternative is given (at the beginning of paragraph 13 below) 
after a serics of conditionals that form part of the first alternative is given. The 
structure becomes complex, and for the sake of clarity I have altered it. A morc 
literal translation would be as follows: “This is because the existence of each 
of the two and its true nature would consist either [(a)] in their being with 
[each] other, whereby the existence of [each] in itself would not be necessary, 
becoming thereby possible and, hence, becoming caused (its cause, as we have 
stated, would [then] not be equivalent [to it] in existence [and] as such, its 
cause would be something else; and, hence, [the existent] and its cause would 
not be the cause of the relation between the two, but [the cause would be] that 
other [existent]); or [(b)] it would not [consist] in so being, in which case...” 

5. Al-wujid al-khass: See 1.5 n. 6 above. 


Book One, Chapter Seven 


1. Alternatively, “in itself.” 

2. Huwa al-fardu wa ghayryhu zawjun tarkibiyyun: Literally, “He is the odd, 
and [every] other a composite, even.” In this last sentence, fard and zawj are 
the terms for odd and even numbers, respectively. By using such terms, Avi- 
cenna is emphasizing the singularity and simplicity of the Necessary Existent. 


Book One, Chapter Eight 


l. Avicenna, Demonstration, 2.5 (page 155). 

2. To be in itself a syllogism, as the subsequent discussion indicates, means 
to have premises that are themselves true and, hence, a conclusion that 1s not 
only valid but also true. 

3. Qiyas bi al-qiysds: This is Avicenna’s peculiar wording and there is uncer- 
tainty as to how it should be translated. What Avicenna 15 referring to 15 an 
argument that has the form of a syllogism but does not meet the requirement 
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of a true syllogism, where the premises are themselves true and are better 
known than the conclusion, and where the conclusion is valid. As shown in the 
discussion that follows, this type of argument is used in a debate where the one 
being debated admits the truth of the premises (regardless of whether or not 
they are true) and the conclusion drawn from them. 

4. Literally, “that are in themselves true.” This literal rendition may give 
the impression that Avicenna is speaking only of self-evident truths. This is 
not the intention. Rather, he is speaking of premises that “are themselves 
true,” regardless of whether or not they also happen to be self-evident. 

5. Literally, “if it is admitted.” 

6. Admitted, that is, because they arc true. 

7. That is, they are admitted because they are themselves true and are 
“prior” in the epistemological sense of being better known than the conclusion. 

8. That is, as opposed to a universal science. 


Book Two, Chapter One 


l. More literally, “The second is the existent that is not, with this descrip- 
tion, in any other thing.” 

2. Hence, Avicenna does not agree with the Kalam doctrine developed carly 
by the Mu‘tazilites that one accident does not inhere in another. 

3. A more literal translation would be “as a whole.” 

4. Avicenna, Categories, 1.4 (page 28ff.). 


Book Two, Chapter Two 


l. Avicenna, Physics, 3.3 (page 184 ff.). For a discussion of Avicenna’s cri- 
tique of atomism, see Marmura, “Avicenna and the Kalam,” 183-94. 

2. Rasm: “Description,” giving the properties of a thing but not, as with 
“definition” (haadd), its essential nature. See 3.5 n. 2 below. 

3. More literally, “receptive of what we have said [with respect] to hypothe- 
sizing the three dimensions.” 

4. Avicenna, Categories, 3.4 (page 113 ff.). 

5. Avicenna is referring here to the atomism of Democritus and his school. 
In Physics, 3.4 (pages 184-85, 186-87), Avicenna points out that Democritus 
and his school, unlike other atomists (those in Islam, for example) who insist 
that an atom by itself is not a body but a constituent thereof, regard the indi- 
vidual atom (which differs in shape from other atoms) as a body. Avicenna 
criticizes and rejects both atomic theories. 

6. Tawahumman (an adverbial form of the verb tawahhama): In Avicenna’s 
technical terminology, this means “to exercise the faculty of estimation”; but 
sometimes it is used less technically to mean, in an ordinary sense, “to imagine.” 
The usage here is in the technical sense and refers to the estimative faculty. 

7. Juz”: “Part”—meaning “the indivisible part” or “the atom,” as distinct 
from gism, meaning “a part [of something].” 

8. Reading fa kullu ittisali bu “din, not as vocalized in the Cairo text: fa kullu 
ittisdlin bu “dun (every connection is a dimension). 
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9. Avicenna, Categories, 3.4 (page 114 ff.). 

10. Reading fa gad hasala ba'da akhara, not fa gad hasala bu ‘dun akharu. 

11. Avicenna, Demonstration, 1.10 (pages 99-105). 

12. Here tawahammna seems to be used in a general, ordinary sense. See 
n. 6 of this chapter, above. 


Book Two, Chapter Three 


1. That is, prime matter, which for the Aristotelians underlies all material 
things and is known through abstraction but which has no existence by itself 
without form. 

2. Wujud khass: This is not to be confused with proper existence, which is 
identical with quiddity (see 1.5 n. 5 above). 

3. Wujuduhu: The masculine pronoun du refers to the masculine jawhar 
(substance) in the sentence immediately preceding. 


Book Two, Chapter Four 


l. What follows is a refutation of the second alternative—namely, that “the 
connection between the two is between two things equal in existence.” What is 
denied is that they are the simultancous effects, “equal in existence,” of one 
cause—not that they are both caused by a third thing. But, as the argument 
proceeds, the third thing—the cause of both—causes one directly and causes 
the other through the mediation of the first, so that the two are not “equal in 
existence,” but one is the proximate cause of the other. Avicenna’s language 
could have been clearer, but the argument is not impossible to follow. 

2. See, for example, Demonstration, 1.7 (pages 79-80), where the cxample 
of two effects of the same cause is given and where, in effect, the denial of one 
effect means the denial of the other. 

3. Implicit here is the idea that the removal of this third thing would in 
turn necessitate the removal of the second. This point becomes explicit as this 
alternative is discussed. 

4. What is denied herc is not that their removal is caused by the removal of 
the third thing, which is their cause; what is denied is that their removal follows 
simultaneously from the removal of the cause, not sequentially. (It should be 
emphasized that the sequence here is not temporal but in the order of existence.) 
Thus, A causes both B and C, but A causes C through the mediation of B. If A is 
removed, then B is also removed; and the removal of B causes the removal of C. 

5. The alternative is false only as explained in the note above. 

6. Origination for Avicenna is not ex nihilo but presupposes a preexisting 
substratum. 

7. More literally, “in setting up this matter.” 

8. Jawhar: Normally rendered as “substance,” but “essence” is more appro- 
priate here. 

9. Reading the verbs vocalized as _yulhiquha (not yalhagaha) and yulzimuha 
(not _yalzamaha), the feminine possessive pronoun Ad referring to the feminine 
noun a ‘rad, “accidents.” 
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Book Three, Chapter One 


1. Discussed in both the Isagoge and the Categories of Avicenna. 

2. The term ‘arid in this context carries with it the connotation that what 
is occurring is an accident. The relative, as discussed by Avicenna in chapter 10 
of this book, is an accident. 

3. Fit An “act” or “action,” which can mean either the agent’s activity, the 
object, or the action received. Here, the opponent is using it in the sense of the 
reception of action. Avicenna concedes this meaning for the sake of argument 
but argues that it does not make any difference to the point he is making. The 
text has no vowels, and the Arabic for “act” can be read as fa‘/ where it refers 
to what is performed, its nuance hence being toward the action received. It is 
doubtful that Avicenna intended it as Jal. The ambiguity is essential to the 
brief discussion above. 

4. Al-kumun: The doctrine in medieval Islam associated with the Mu‘ tazilite 
theologian al-Nazzam (d. ca. 840), according to which God creates latent prop- 
erties in things that manifest themselves thereafter without the necessity of 
further divine intervention. 

5. Avicenna does not identify this group. In Physics, 3.3 (page 184), he speaks 
of those atomists who regard the atom as an indivisible line, a doctrine attrib- 
uted to Plato. See Furley, Tivo Studies, 104-8. Whether or not Avicenna identifies 
those who hold the atom to be the indivisible line with those who hold it to be 
the point is not clear. 

6. Literally, “in that thing.” 


Book Three, Chapter Two 


1. Bi al-tashkik: This is not the use of one word that has different meanings 
(as in, for example, ‘ayn meaning both “a spring of water” and “an eye”). 
Rather, it is a word that has the same meaning but differs in priority and pos- 
teriority, as explained more fully above—in Physics, 1.2 (page 96), for example— 
but also in its essential and accidental usage, as seen from what follows in 
the next paragraph. 

2. Al-bab al-awwal: “The first topic,” “the first section,” “the first chapter.” 
The reference here is not entirely clear; it is doubtful that it means the first 
chapter of book 3, since there is nothing in it to indicate this. The bab may simply 
mean the topics or classifications that Avicenna had just discussed. If so, the 
first of these would be the generic one, where the division he seems to have in 
mind—and this is not certain—is that of the remote genus that has a parallel 
with the remote species, although they differ. In Isagoge, 1.12 (page 70), he writes: 


Know that things that in nature are the genera of genera are more than one and 
finite, as will become clear to you, but in themselves are infinite in potency. As 
for the things that are the species of species, those that are retained in nature 
are finite, but in themselves are infinite in potency. For the species of the specics 
of many categories (to which you will be coming later on) are infinite, as in the 
case of the specics of the species of quantity, quality, position, and others. As for 
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individuals, these are finite with respect to generation, priority, and posteriority. 
But the sensible among them that are restricted within a limited time arc nec- 
essarily finite. 


3. In this section Avicenna is referring to the particulars in the celestial 
realm, where each particular is the only member of its species. See Demonstra- 
tion, 2.4 (page 144 ff.); Metaphysics, 5.1; but especially Metaphysics, 8.6, where 
Avicenna discusses the question of God’s knowledge of particulars and argues, 
in effect, that the celestial entities, inasmuch as each represents the sole mem- 
ber of its species, are in a sense known individually by God. This knowledge, 
however, is not extended to the particulars in the terrestrial world for the very 
reason that cach species in this realm has many instances. In the terrestrial 
realm, according to Avicenna, God knows the species—the universal—but not 
its individual instances. 

4. The text gives infirdj ‘ala zawiya, but the ‘ala suggests that the expression 
could read in ‘iraj ‘ala, “swerving onto an angle.” In either case, what is intended 
is a uniform spherical body, a polygon, or a surface that is not serrated. 

5. Al-kathriyya: Strictly, “being multiplicity.” 

6. Literally, “the nature to which unity occurred.” 

7. Munasaba. 

8. Idha. 


Book Three, Chapter Three 


l. Badiyyan: “Initially,” “to begin with,” not as a result of sense perception 
or the requirement of a prior intellectual principle—though, as the text gocs 
on to indicate, a prior imaginative principle may possibly be needed. 

2. See the opening section of Metaphysics, 1.5 above. There, oneness is not 
included as an example of primary concepts, but it is affirmed as such in this 
chapter. 

3. Literally, “Our making known.” 

4. Janbihan: For Avicenna, we may know things and yet not be aware that 
we know them. An act of “alerting,” of “directing attention,” of “awakening” 
makes us conscious of this knowledge. For a discussion of this aspect of Avi- 
cennan epistemology, see Marmura, “Avicenna’s ‘Flying Man’ in Context.” 

5. In other words, we do have the concept of unity as an intelligible in the 
mind, but we do not conceive its presence there. The act of defining oneness in 
terms of multiplicity—an act of the imagination that has no rational validity— 
serves to alert us that oneness already exists as an intelligible in our minds, 
“as one of the first principles of conception.” 

6. Alternatively, “in [terms of] themselves,” or “in themselves.” 

7. This is the case because accidents can only exist inhering in substance. 

8. What Avicenna seems to be saying here is that unity would be, by 
definition, that which is indivisible, and not simply something that does not 
divide. Indivisibility, in other words, would not be merely a necessary concom!- 
tant of unity, but its essential defining charactcristic. 

9. Literally, “the reality of unity is an accidental meaning.” 


Notes to Book Three, Chapter Four 393 


Book Three, Chapter Four 


1. Magadir: Determined, measured quantities; sometimes, “amounts.” 

2. See, for example, Categories, 3.4 (page 112ff.). What Avicenna means by 
“body in the sense of form” is body in its general definition as that which is 
receptive of the three dimensions, without reference to any particular body. 
Ibid. (page 113, lines 9-11). 

3. In Metaphysics, 2.3-4 above. 

4. That is, not even in the estimation. 

3. That is, the surveying never terminating. 

6. What Avicenna seems to be saying is that it is a relation by virtue of its 
being measure—a relation, however, in the absolute sense of the term: that is, 
of being related to something, but not in the restricted sense of relation as a 
category. Put in another way, measure falls within the category of quantity and 
not the category of relation, although, as measure, it is also always a relation. 

7. Categories, 4.3 (page 143ff.). 

8. That is, in the sense of being a relation. 

9. Dhat: In this instance, “entity” rather than “essence.” In Physics, 2.5 
(page 200, lines 10-11), arguing against the atomists, Avicenna states, “We do 
not concede to them that the accident is of a real nature (min hagigatihi), that 
it should have an entity (dhat) equivalent to the entity of the receptacle, spread 
in it, coinciding with it (mutabiga lahu).” The language herc ts spatial. 

10. It appears in various places and contexts, often in passing, usually when 
accidents or composite corporeal substances are discussed. Sec, for example, 
Physics, 1.6 (pages 34, 37, 50), and n. 9 of this chapter, above. 

11. Al-migdariyya: Literally, “measureness.” 

12. See above, 1.5.24—25. 

13. Tawahhuman: The reference is to the estimative faculty, not the imagi- 
native faculty. 

14. The fourth being time. 

15. More literally: “For we mean, by the equality and inequality that make 
measure known, this meaning.” 


Book Three, Chapter Five 


I. Awa’il. One of the concerns of this chapter is the question of what con- 
stitutes the first number: the one or the two. 

2. Rusum, plural of rasm: “Discourse composed from a thing’s genus and its 
necessary concomitants,” as Avicenna defines it. (Sce Goichon, Lexique, 143.) 
Although rasm can identify a thing, it is distinct from definition. Thus, “Man is a 
rational animal” is a statement of definition; “Man is a featherless biped” is a rasm. 

3. Wahda: In this context, “oneness” rather than “unity.” 

4. That is, the smallest collection of indivisible odd ones. 

5. The Cairo text has na‘udduha, meaning “we enumerate it,” corrected as 

ya‘udduha. The argument above is that, since the smallest of ones is three, the 
ones cannot be used to enumerate the two. 

6. Literally, “the utmost.” 
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Book Three, Chapter Six 


l. Categories, 2.7 (page 241 ff.). The four kinds of opposition, as mentioned 
on pages 242-43, consist of contradiction (horse and not-horsc), negation (A is 
a horse and A is not a horse), contraries (such as odd and even, blindness and 
sight), and those in the category of relation (fatherhood and sonship). 

2. More literally, “annuls [the fact] that this unity would come about by it.” 

3. Min sha?nthi: Meaning “whose affair,” “whose function,” “whose task,” 
or sometimes, perhaps, “that in whose nature it is to be,” or, In certain contexts, 
“that which has the prerogative of.” A more literal translation in this instance 
would be something like “whose affair/function/task pertains.” 

4. Again, min sha’nihi. See n. 3 immediately above. 

5. Malaka: In psychology, habitus, when referring to a certain level or levels 
of being a potential intellect; perhaps best rendered as a “positive disposition.” 

6. Again, min sha°nihi. See n. 3 of this chapter, above. 

7. Yakin: Here Avicenna uses “to be,” rather than the stronger “to exist” 
(yüjad). 

8. Fa yakiinu innma yu‘galu: In the translation, the fa yakūnu is taken to 
refer to that “whose ‘role’ is to be.” Alternatively, it could refer to privation, in 
which case the sense would be that privation would not be apprehended in 
itself but “in terms of [what has] possession”—that is, privation would be 
apprehended only as the negation of its opposite. 

9. More literally, “to render possession [itself] to be unity and to render 
plurality [itself] to be privation.” 

10. The reference secms to be to what has been just discussed—namely, 
the contradiction in regarding the opposition of the one and the many as an 
opposition of possession and privation. A more literal translation of the sentence 
above would be as follows: “There would then occur, by way of the impossible, 
what would occur in [the manner] we have said [it would occur].” 

11. See, for example, Categories, 4.3 (pages 145-46). The quiddity of the 
roof, for example, is not predicated with respect to the wall, even though the 
roof exists by reason of the wall. Roof and wall, however, can have the relation 
of being predicated with respect to each other. This can be as a nisba, a one- 
sided relation, the roof having the relation of resting upon the wall; but a 
roofless wall may not be related in any way to a roof. However, the wall can 
have the relation of being rested upon, so that roof and wall are related, one 
having the relation of resting upon, the other of being rested upon. But, while 
this is the case, this relationship is not the defining characteristic of either. 

12. Bi al-wad‘: The reference here is to some standard unit of measure 
agreed on for practical purposes. 

13. Qariba ilā al-wujud: What Avicenna seems to have in mind is the defini- 
tion of the heavenly circular motion as being a continual process of change 
toward actuality—that is, the process of actualization that is never fulfilled as 
a “stable” actuality, so to speak—such that it is, in this sense, forever close to 
“stable” existence, renewal, and division. 

14. That is, the one conventionally set down; see n.12 of this chapter, above. 
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13. See al-Farabi, Kitab al-musiga al-kabir (The great book on music), 260. 
I owe this reference to Dr. George D. Sawa. 

16. Literally, “it is possible that the other. . . .” 

17. Yakilu kulla shay'in: With the verb in the active, this is clearly a variant 
expression of the dictum “Man is the measure of all things,” associated with 
Protagoras, who seems to be the individual to whom Avicenna is referring. 

18. Mudayifan: “Being related”; not mudafan, which would translate as 
“related.” 

19. Categories, 4.2 (pages 134-43). The main theme of this discussion is that 
measure as such has no contrary. In the case of the relations “greater” and 
“smaller,” a part in cach of the related things must equal a part in the other. 
Without this, one would not be greater or lesser than the other—there could 
be no inequality. Avicenna does not agree, therefore, with those who maintain 
that “it is not necessary that there should be an existing equal between them.” 

20. Reading wa ashya’a, as given by a number of manuscripts, not bi ashya’a, 
as given in the body of the text, where the entire sentence would translate: 
“Its privation in the point, unity, color, and mind is not [a privation] in things 
that have no measurement, but in things that have measurement and quantity.” 
The syntactical structure of this version is laysa . . . bi ashya’a. 


Book Three, Chapter Seven 


l. More literally, “no doubt about their existence takes place.” 

2. The intricate and lengthy argument that follows has the following form: 
If (A) qualities arc substances, then they would have to be either (B) bodies or 
(C) not bodies. It is taken as true that they are not (B) bodies. Avicenna finds 
that there is no need to argue this point. Then, through a series of disjunctive 
proofs (embodying other forms of argument), he argues that C is false. Hence, 
if A, then neither B nor C. A is therefore false. 

3. The preceding verb, yantagil, is in the masculine. Its subject is a singular 
masculine, the hypothesized jawhar of the arguments. 

4. Bi inqilab ‘aynihi: That is, a change in its concrete existence—its exis- 
tence outside the mind—from what it is to something else. 

5. Sihhat wujidihi: Literally, “the correctness/soundness of its existence.” 

6. This is included in Avicenna’s refutation of transmigration. See Psychology, 
5.4 (pages 202-7). 


Book Three, Chapter Eight 


l. Literally, “there is in it a seeming difficulty.” Shubha—liiterally, “doubt” 
or “suspicion”—has different nuances in different contexts and can translate, 
for example, as “ambiguity” and “sophism.” The general idea is that it is a 
difficulty that can be resolved. 

2. Fi al-a‘yan: Sometimes translated as “concrete existence,” meaning an 
existence outside the mind and independent of it but not necessarily a physical 
existence. The celestial souls and intellects have such an independent existence, 
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and so does the human mind itself, as will be scen in the third paragraph below. 
Sce also 1.4 nn. 3 and 4 above. 

3. Fa al-‘agl aydan min al-a‘yan: See n. 2 immediately above. 

4. That is, if motion is a quiddity that is the perfection of what is potential 
in every place wherein it is found, but it is subsequently found in the soul with- 
out this characteristic, then the reality or true nature of this quiddity would be 
different in these two places. This, however, is not the case, because it is not the 
perfection of what is potential in every place wherein it is found, as is illustrated 
by the example of the magnet that follows. 

5. Fi al-a‘yan: Al-a‘yan, in the plural, affects the grammar of the sentence. 
A possible translation of al-a‘yan here would be “in external things,” in which 
case a more literal translation would be as follows: “it would exist in external 
things at one time [as] an accident and at one time [as] a substance, whereby 
in external things it would need some subject and in them (Aha) not need a 
subject at all.” 

6. The feminine ending in biha refers to dhdtaha, the essence of the sepa- 
rate celestial entity. 

7. Psychology, 2.2 (pages 50-52) and 5.5 (pages 209-10). 

8. Metaphysics, 5.1 and 5.2. 

9. That is, the separate celestial intelligences. 

10. La dhawataha: Alternatively, “not their entities”; preferable to “not their 
essences,” which is also possible. 

11. Metaphysics, 7.2 and 7.3. 

12. That is, even if one supposes for the sake of argument that there are 
separable Platonic forms and separable mathematical entities. 

13. That is, the cognitions that we have of the separable celestial principles. 


Book Three, Chapter Nine 


l. The chapter embodies a critique of atomism and complements Avi- 
cenna’s critique of atomism in Physics, 3.3-5. For a discussion of some aspects 
of Avicenna’s criticism of atomism in both the Physics and in this chapter of 
the Metaphysics, see Marmura, “Avicenna and the Kalam,” especially pages 
183—94, for the discussion of atomism. 

2. Muta‘alliga: This may also translate as “connected” or “related,” but the 
connection or relation herc is that of dependence. 

3. In addition to the reason that immediately follows for the geometer’s 
inability to demonstrate their existence, there also seems to be the implicit 
notion that demonstrating their existence is not the task of the geometer, but 
of the philosopher, either in physics or (as in this case) in metaphysics. 

4. Literally, “its existence would be true,” or “its existence would be correct.” 
The point here is that the existence of the circle is a necessary condition for the 
existence of the triangle. 

5. Literally, “if the circle is correct” or “if the circle is true.” Avicenna is 
here speaking of the existence of circles in the physical world. Very much the 
Aristotelian in his philosophy of mathematics, he rejects any idea of Platonic 
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mathematical entities. (See Avicenna’s criticism of Platonism in Metaphysics, 
1.2-3). The geometer’s circle is a partial abstraction by the estimative faculty 
of circles that exist in sensible matter. This need not exclude the existence of 
“perfect” circles in material things, a notion rejected by the atomists. Sec 
Avicenna’s Isagoge, 1.2 (pages 12-13); and Marmura, “Avicenna on the Division 
of the Sciences,” 239-51. 

6. Literally, “the existence of his indivisible part.” 

7. Literally, “to complete.” 

8. Avicenna is arguing in terms of the atomists’ premise that the circum- 
ference of the sensible circle (which is not in reality a true circle) consists of 
indivisible parts where, unlike the Aristotelian circle, the circumference is not 
infinitely divisible (in potentiality). Hence, in principle, the operation can be 
repeated with each and every part. 

9. Literally, “those parts”—that is, if I read Avicenna aright, those that 
form the circumference of the circle. 

10. Literally, “from all”; the “all” (in the feminine) must refer to the indi- 
visible parts, not the surface (in the masculine), the intention being, as I read 
Avicenna, “from any,” as I have it in the translation. But the wording leaves 
much to be desired. This whole passage suffers from ambiguity. 

11. The assumption is that the notches are always subject to being filled. 
According to Avicenna, as will be seen shortly, if one accepts the vacuum of the 
atomists for the sake of argument and hence accepts the existence of empty 
space between atoms, this space can always be filled. 

12. As I read this, it is in principle divisible, even if, due to physical circum- 
stances (such as its being too hard, or for lack of sufficient force), one is unable 
to divide it. 

13. Literally, “shortest.” 

14. Al-ganin: “The canon,” “the law,” “the rule.” 

15. See 2.2 n. 5 and 3.9 n. 5 above. This faculty is a thinking faculty that 
operates and judges in terms of the particulars of sense but is bound to err 
when it makes particular judgments on purely abstract and universal matters 
rather than particular ones. It is, however, capable of a measure of abstraction, 
of “partial” abstraction. It is this faculty, for example, that “strips” within the 
mind the circle found in a particular, designated matter from that particular 
matter, forming a concept applicable to circles found in any other kind of matter. 

16. The bihi in the masculine has to refer to the rule, or canon—that is, 
the canon of the atomists. Avicenna seems to be reiterating what he had said 
earlier (paragraph 5 above)—namely, that, regarding the atomist who denies 
the existence of the real circle, “it would be possible to prove against him the 
existence of the circle from his [own] principles.” Two manuscripts read biha, 
in the feminine, where the reference would be to the canon of those who 
uphold the existence of the circle. 

17. That is, the side of the triangle within the circle with the diameter as 
the base. 

18. More literally, “and every linc composed of indivisible parts shares what 
is common to every line.” 
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19. Literally, “its cut by the straight is the circle,” or “cutting it by the 
straight is the circle.” 

20. That is, the movement of the line or body hinged at one end to the end 
of another line or body so as to become cither contiguous with the latter, par- 
allel to it, or situated in its position. 

21. That is, in terms of contiguity, parallelism, or occupation of the same 
position. 

22. Avicenna refers to those atomists who, in observing the rotating motion 
of a circular device like the millstone, explained what they considered to be the 
paradox of the difference in speed between a part close to the circumference 
and one close to the center by maintaining that the slower, more central parts 
have more “rests” than the parts closer to the circumference. Hence, there is a 
“loosening” of the indivisible parts from cach other to allow some parts to have 
more rests. Avicenna discusses this in Physics, 3.3 (pages 187-88). 

23. Meaning the argument in paragraph 14 above, where the point is made 
that “it is evident” that there is a natural simple body—namely, the sphere, 
which represents a spatial continuum—that does not allow discrete indivisible 
parts within it. 

24. That is, every point above the point in contact with the surface on 
which the erect body rests. 

25. Avicenna is speaking of the inclination of the top-heavy erect body, in 
which each point would follow a (circular) path where each point traversed 
would be equidistant from the hypothesized center. 

26. This is because, in the hypothetical case of the top-heavy body on the 
surtace, the point at the surface is not fixed, so that the weight at the top, in 
inclining to follow a curved course, would neither bend it nor break it but 
would cause it to move upward, in the opposite direction from the path the 
heavier part would take. 

27. That is, if the end of the lower, lighter part of the body is fixed, the rota- 
tion caused by removing the support that kept the body erect and steady on the 
surface exhibits the existence of the circle more clearly (see alternative (a), 
paragraph 18 above). The fixed point would represent the center of the circular 
motion, and the erect body rotating to form the circle would represent a radius. 


Book Three, Chapter Ten 


l. The use of the terms “the relative” and “relation” sometimes overlaps. 
Avicenna refers to a distinction between the two in his Categories, 4.3 (page 
144): “It is easier for the mind to know relatives (al-mudafat) than to know pure 
relations (al-idafat) that constitute the category.” The distinction which becomes 
apparent in the discussion that follows parallels that of ordinary English— 
namely, the distinction between a related thing, like “brother,” and the relation 
itself, “brotherhood.” 

2. Avicenna’s extensive discussion of the relative in the Logic of the Shifa” 
(Categories, 4.3-5), to a large extent an expansion on Aristotle’s treatment in his 
Categories, overlaps with the metaphysical discussions above. But the intention 
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is different. Thus, as Avicenna puts it (Categories, 4.3 [page 143]), “It is not for 
the logician to prove the existence of the relative and explain its state in exis- 
tence and conception. Whoever undertakes this, undertakes, inasmuch as he is 
a logician, that which is of no concern of his and which is not his special task.” 
The primary concern in the Categories is linguistic and logical; in the Meta- 
physics, it is ontological. For a discussion of this and other matters, see an carlier 
version of the translation of this chapter with commentary and notes: Marmura, 
“Avicenna’s Chapter ‘On the Relative,” 

3. The reference is to existence. 

4. Hay’a: Translated here in its most general meaning as “state,” the term 
also translates as “gestalt,” “shape,” “appearance,” “configuration,” “structure,” 
“form,” or “disposition,” depending on context. 

5. Mungasan ila al-akhar: “Compared with the other” is a more literal trans- 
lation, but such a phrase is not applicable to all relations. Mungas can also 
mean “to be measured”—again, not applicable to all relations. 

6. See n. 4 of this chapter, above. 

7. See Aristotle, Metaphysics, 5.15.1021°30 ff. 

8. More literally, “considerations.” 

9. Bi al-qiyas ila al-akhar: Alternatively, “with reference to the other.” ‘To 
translate qiyas in this context (and, subsequently, in the absolute definition of 
the relative in paragraph 15) as “comparison” (see n. 5 above) can be mislead- 
ing. Throughout this chapter, I have adopted the phrase “with respect” as the 
translation of bi al-giyds or its derivatives. 

10. Literally, “that differ in relation.” Avicenna is speaking about nonsym- 
metrical relations. 

H. Alternatively, “extramentally.” 

12. This relates to Avicenna’s discussion of the three modes of existence of 
quiddities in Lsagoge, 1.2 (page 15), where he writes: “The quiddities of things 
may exist in the real instances of things or in conception. They will thus have 
three aspects: [(a)] a consideration of the quiddity inasmuch as it is that quid- 
dity, without being related to either of the two [kinds] of existence, and what 
attaches to it inasmuch as it is such; [(b)] a consideration thereof inasmuch as 
it is in external reality, where there will then attach to it accidents proper to 
this existence it has; [(c)] a consideration thereof inasmuch as it is in concep- 
tion, where there will then attach to it accidents proper to its existence—for 
example, being a subject, predication, universality and particularity in predi- 
cation, essentiality and accidentalness in predication, and other things you will 
learn [in this book].” 

13. The point of the argument is that, regardless of which of the three 
alternatives is true, the positing of relations as existing in the concrete would 
still lead to the infinite regress of such relations. 

14. See 3.8 n. | above. 

15. In Categories, 4.3 (page 144), Avicenna writes: “Things belonging to the 
relative are those whose quiddities are predicated with respect to other 
[things], either absolutely or through some other mode of connection (nisba).” 
Those predicated absolutely, he explains, are those whose names denote their 
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full meaning—as, for example, “brother.” Those predicated through some other 
mode of relation are terms which in themselves are not relatives but become 
relatives through a linguistic connection. For example, power and knowledge 
are in themselves qualities, not relations, but become relations when attributed 
(through the use of a particle) to one who has power or knowledge. 

16. If A is a relative with respect to another, B, then B is a relative with 
respect to A, which is other than it. 

17. Alternatively, “for its essence.” 

18. Proper existence as distinct from affirmative existence, which is identi- 
cal with the quiddity considered as such, in abstraction. See 1.4 n. 4 above. The 
meaning of this sentence is not too clear. The paragraph that follows, however, 
indicates that when Avicenna speaks of “existence when it is intellectually 
apprehended,” he is speaking of the mind’s apprehension of what presently 
exists. It also indicates that “the intelligible that does not derive from proper 
existence” means, in part (but only in part), that which at the present has no 
“instantiation” in extramental existence—for example, the quiddity “the resur- 
rection.” A variant reading, given by three manuscripts, reads /aysa ma ‘khudhan 
min al-wujud al-hadir (does not derive from existence that is present). The 
reading al-wujud al-khass, given by most manuscripts and adopted in this edi- 
tion, should, however, stand. Accordingly, the point Avicenna wishes to make is 
that the relation is not between the concept of what presently exists and the 
abstract quiddity of proper existence (that is, the quiddity considered strictly 
for what it is, which does not include the notion of affirmative existence). As 
such, it would have no reference to time. Hence, it would be meaningless to 
speak of it as either temporally prior or temporally posterior. This finds sup- 
port in Categories, 4.4 (page 154), where Avicenna writes: 


As for knowledge of the resurrection, it belongs to the category (hukm) of [what] 
will be. For knowledge that [the resurrection] will be is [(a)] knowledge of its 
state existing in the mind together with [(b)] knowledge that it will be—that is, 
knowledge existing in the mind, not when it comes into being but prior to that, 
when it 15 nonexistent in the concrete, existing in the soul. As for conceiving the 
quiddity of the resurrection in abstraction, it is not, Inasmuch as it is conception, 
related to anything in existence. 


The key term is “in abstraction”—that is, the quiddity conccived in itself, 
simply as quiddity. 


Book Four, Chapter One 


|. Al-hudith: For Avicenna, “origination” is the coming into existence of 
something after nonexistence. He differentiates between essential origination 
(al-hudith al-dhatiyy) and temporal origination (al-huduth al-zamaniyy). In both 
cases, the cause that “originates” the effect coexists with it in time. In both cases, 
the existence of what is originated is, in itself, only possible: its existence 
becomes necessary “after” it receives this existence from its necessitating 
causc. The “after,” however, is not temporal, as far as the cause is concerned. 
God is prior to the world in the essential sense only, since the world as a whole 
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is preeternal and is not preceded by time. Temporal origination refers to the 
temporal events within the world. Such events are preceded by temporal non- 
existence, but the cause that originates them coexists with them. The priority 
of such an essential cause remains nontemporal. In this chapter, Avicenna is 
concerned with the essential cause operative in the two types of origination. 
This has to be differentiated from the accidental, preparatory cause that tem- 
porally precedes the potential effect, preparing it to become actualized by its 
essential, coexisting cause. 

2. Strictly speaking, existence as such, which is the proper subject matter 
of metaphysics, has neither genus nor species nor any other of the modes of 
being classified under Porphyry’s predicables. The things that stand as though 
they are species in relation to existence and unity are substance, quantity, and 
quality. See 1.2.13. Substance, quantity, and quality are discussed in 1.1-3, 3.4, 
and 3.7, respectively. 

For a discussion of this chapter and an earlier translation, see Marmura, 
“Avicenna on Causal Priority.” The chapter takes its cue from Aristotle’s Categories, 
10.2, and Metaphysics, 5.2, but is largely devoted to the question of the priority of 
the essential cause to its effect, where the analysis gocs beyond Aristotle. 

3. ‘Ala sabil al-tashkik: Literally, “by way of ambiguity.” See 3.2 n. 1 above. 
The concept of tashkik develops further in the history of Islamic metaphysical 
thought, where, according to F. Rahman, it became, with Mulla Sadra (d. 1641), 
a principle of “systematic ambiguity.” Sec Rahman, Philosophy of Mulla Sadra, 
35. See also, for example, its use by Avicenna in Syllogism, 9.2 (page 432); and 
see Goichon’s Lexique, 162, where bi al-tashkik is interpreted as “in analogical 
manner.” 

4. See Aristotle, Metaphysics, 5.11.1018"20. 

5. See ibid., 5.11.1018" 14. 

6. More literally: “They thus made the thing that has existence first, even 
though not [yet] belonging to the second ([where] the second would have pos- 
session of it only when the first has had existence), prior to the other.” 

7. Sce Aristotle, Categories, 12.14°29—35. 

6. As in the case of the Necessary Existent, God. 

9. Literally, “it is not remote.” 

10. Alternatively, “its essence.” 

l1. More literally, “There is not, in the state made distinct by its being ({as 
opposed to] its non-being), the distinction .. .” 

12. Dhat: Herc, “entity,” rather than “essence.” 

13. A similar argument is used by the Ash‘arite theologian al-Baqillani 
(d. 1013) against those who held that the world is the product of the four eter- 
nal natures and is, hence, eternal. Referring to such a nature, he asks: “If the 
nature is pre-eternal and post-eternal and the thing generated by it is likewise 
pre-etcrnal and post-cternal, then why is it more proper for one of the two to 
necessitate and cause the other than it is for the effect to be the cause and 
ground?” (Al-Baqillani, Kitab al-Tamhid, 48). 

l4. That is, what this argument implies regarding the concept of a cause 
necessitating its effect and coexisting with it. 
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15. That is, in extramental existence. Likewise, the expression “in exis- 
tence” through the remainder of this paragraph refers to extramental existence. 

16. Literally, “what has passed”—that is, what has been stated to the effect 
that the occurrence of the effect is necessitated by the cause. 

17. Since the mind may be inferring the existence of the cause from the 
effect, the effect may be prior to the cause (in the mind), not only in time but 
“logically.” For the effect would then constitute the premise of the argument, 
and the cause, its conclusion. 


Book Four, Chapter Two 


l. Ma‘na: “Intention” seems to be the most appropriate translation here of 
this term, which normally translates as “meaning” or “idea.” The temptation 
is to use such a term as “characteristic,” “quality,” “attribute,” or “cause,” sug- 
gested by some of the Kalam uses of the term. “Intention,” however, seems more 
consonant with Avicenna’s language. 

2. The pronoun refers to hayawan, or “animal,” which is in the masculine; 
and, since hayawan includes insan, or “human,” which is also in the masculine, 
the pronoun has been left in the masculine. 

3. More literally, “in terms of which it would be for him to act or not to act.” 

4. Literally, “according to will, and the absence of will.” 

5. See Aristotle, Metaphysics, 5.12.1019715—-22. 

6. The example is also used by Avicenna in his Physics, 1.10 (pages 48-49) 
to argue that cause and effect are never identical, even in the case of the physi- 
٠ clan treating himself. 

7. Min sha’nihi: Literally, “that whose affair it is,’ sometimes translated as 
“that whose function it is,” “one given to be or act in a certain way,” or “one 
whose nature, state, or circumstances it is to be or act in a certain way,” depend- 
ing on the context. See 3.6 n. 3 above. 

8. Again, min sha°nihi an yaf ‘al: See note immediately above. 

9. Avicenna’s statement is enigmatic. What he seems to be saying is that 
the ontology of this will—whether “it so happens” (and this seems to be the 
force of wudjudan ittifagiyyan) that it is an attribute of the willer coexisting with 
him or whether it is related to the willer essentially, so that its nonexistence 
with him is impossible—is not the issue. As long as the agent is perpetually 
willing, regardless of whether this will is an essential attribute or happens to 
be a perpetual concomitant, such an agent has power. 

10. Istithnd’: For a discussion of this term in conditional syllogisms, see 
Geyke, “The Term Istithna’ in Arabic Logic.” 

11. Tawahhama: Here, in the sense of “to imagine.” 

12. That is, without the decisive will. 

13. The Arabic of this sentence is convoluted and is not without redundancy. 
What Avicenna seems to be saying is that if these powers exist with the prospec- 
tive recipient of their action but without the decisive will conjoining them, 
their effect will not proceed. The power becomes a sufficient cause, necessitating 
the effect, only when conjoined with the decisive will. By itself, the power, though 
a necessary condition for the production of the effect, is not sufficient. 
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An alternative translation of “when these are still a power” is “when these 
are still [in] potency,” meaning that these powers, without the decisive will, 
remain potentially necessitating causes and become actually necessitating 
causes once conjoined with it. 

14. Al-amr; “The state of affairs,” or “the matter’—namely, the action of 
the power. 

15. Possibly a corruption of al-Maghariqiyytin, the “Megarians.” See Anawati, 
1:362. 

16. Avicenna may be referring to the Ash‘arite doctrine that the power 
God creates in the human does not precede the act that God also creates for 
such a human. This is the act that God creates and the human “acquires.” For 
the Ash‘arites, the created power is simultaneous with the created “acquired” 
act. It never precedes it. 

17 The argument is reductio ad impossibile. 

18. Wujudihi: The form is in the masculine, but the sense dictates that the 
reference is to al-nafs, meaning “the soul,” which is feminine. Syntactically, the 
clause in the translation beginning with “at which point the possibility of exis- 
tence” also translates as “at which point the possibility of its existence in that 
[body] would be subsisting in it.” But this would mean that the soul has the 
possibility of existing “in” the body, which doctrine Avicenna denies; he insists 
that the soul exists “with” the body and is not imprinted “in” it. 

19. Literally, “because this is evident.” 

20. Literally, “in the proceeding of that act from it.” 

21. Hence, this alternative is false. 

22. The “it” seems to be referring to the potency, not the act. But this is 
not clear. 

23. Akthariyya: Otherwise translated as “majority,” or “for the most part,” 
this term is rendered here and after as “prevalent” in order to avoid gram- 
matical confusion. 

24. Strictly, “and that which is prevalently.” Avicenna’s sentence is com- 
plex. A close following of its structure would read as follows: 


If it [renders it to occur] prevalently—and that which is prevalent, as you have 
learned in the Physics, is identical with that which is necessitated, except that it 
has an impediment, because its having the property of having the matter [occur] 
prevalently is due to an inclination in its nature in the direction of what |pro- 
ceeds] from it so that, if [that which would proceed from it] does not exist, this is 
duc to an impediment—then that which is prevalent is also in itself necessitated 
when there is no impediment, the necessitated being that to which the affair 
comes safely, free from an impediment. 


25. Falta: Medieval Islamic critics of the above theory caricatured falta as 
“the passing of wind.” The theory Avicenna is criticizing is that of the physician- 
philosopher Abū Bakr al-Razi (Raziz) (d. 926). 

26. Literally, “He did not perform the managing well and did not become 
perfect for a good endowing with form.” 

27, This is possibly an allusion to Plato’s theory of creation in the Timaeus. 
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28. See paragraph 27 of this chapter. The doctrine that potency is prior to 
act in an absolute sense, held by a majority of the Ancients, is the view Avicenna 
rejects. What he is saying in this paragraph is that the doctrine of the absolute 
priority of potency to act has been shown to be not true. 


Book Four, Chapter Three 


l. Reading ‘urrifa. It is possible to read the word as ‘urifa, meaning “to be 
known” or “to be recognized.” An alternative translation would read some- 
thing as follows: “The complete, [when] first recognized, was recognized in 
things possessing number...” 

2. Literally, “things possessing number.” 

3. Literally, “in tenness and ninencss.” 

4. Literally, “threeness.” 

5. Literally, “the perfections to which must belong one thing after another 
thing, not combining all at once.” 

6. The reference is to the motions of the celestial spheres. 

7. Lahu: “For it.” Grammatically, this could refer to a/-kudl (the whole); but 
this sentence goes back to the statement that “it is not ... a condition of ‘com- 
pleteness’ that it should encompass a plurality, either in potency or in act.” 


Book Five, Chapter One 


l. That is, particular. 

2. That is, any other alternative affirmative statement. 

3. What Avicenna scems to be saying here is that, in the case of the first 
two affirmative statements, they are exhaustive but need not be mutually 
exclusive, whereas those that “have the potentiality of two contradictories” are 
two affirmative statements that exclude other alternatives and are, in addition, 
mutually exclusive. 

4. Strictly, “If it is said,” followed by the lengthy statement, to which some- 
one then asks about a possible response, followed by Avicenna’s corrective to 
such a possible response. 

3. Literally, “Is it, then, like this?” 

6. The distinction is between humanity inasmuch as it is humanity not 
being A, and humanity being A, but not inasmuch as it is humanity. 

7. What Avicenna seems to be saying is that, in the question about humanity 
as such, if, out of tolerance, we negate the terms in both senses—that is, by 
saying both that (1) humanity inasmuch as it is humanity is not B and (2) 
humanity is B, but not inasmuch as it is humanity—then it does not follow 
that humanity is either one or many, or that it refers to itself as a designated 
humanity or to some other thing designated by it, even though ultimately, as 
the passage that follows indicates, it must refer either to itself as a designated 
humanity or to some other thing designated by it. 

8. Literally, “it is prior in existence to the animal, which is particular with 
its accidents or universal, existential, or intellectual.” 

9. The reference here is to “proper existence.” See above, 1.5 n. 6. 
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10. Here Avicenna is speaking of “affirmative existence,” whether extra- 
mentally or mentally. Sec, again, 1.5 n. 6. 

ll. See paragraph 18 above. 

12. Bi mand al-‘udul: “in the sense of equipollence,” that is, in the above, 
rendering the negated term into a positive equivalent. The reference is to al- 
ma‘diulat, those statements where what is negated is not the statement as a 
whole, but only a term, usually the predicate—for example, X is not-Y, where 
Y is treated as a positive term and for which a positive equivalent can some- 
times be found. Thus, “Zayd is not seeing,” translates into “Zayd is blind.” See 
Avicenna, Isharat, 239-40; Najat, 54-55; and Remarks and Admonitions (S. Inati’s 
translation of Ishdrat, part one), 83 ff. 

In the above passage Avicenna is denying that “not particular” translates 
into “being gencral.” Thus, as he puts it, “animality is neither particular nor 
non-particular which is general.” 

For a discussion of ‘udu/ and its antecedents in Greek philosophy (more 
specifically in Theophrastus), see Zimmermann, Al-Farabi’s Commentary, lxxxi 
and n. 1, where ‘udul is translated as “metathetic,” and page 98 n. 1. Sec also 
Inati, “Ibn Sina on Single Expressions,” 154 ff. 

13. Literally, “for this meaning.” 

14. Fi al-a‘yan: This quite often refers to concrete reality in the particular, 
sensible things, but not in this context, where Avicenna is rejecting the Platonic 
theory of ideas. 

15. Literally, “for this meaning.” 

16. That is, the form as an individual existent in the soul would itself have 
a higher universal form that is predicable not only on its individual counter- 
parts in other souls, but also on itself. 


Book Five, Chapter Two 


l. The reference in particular is to Jsagoge, 1.12, pp. 65-66. For a study and 
translation of the entire chapter, see Marmura, “Avicenna’s Chapter on Uni- 
versals in the Isagoge of His Shifa’.” Humanity in its concrete instances out- 
side the soul, when abstracted and considered in itself, is neither one nor many 
but relates to the instances wherein it is individuated. It is this external cir- 
cumstancc that allows its being predicated of many in the mind. 

2. The reference is to the celestial souls and intelligences. 

3. See Psychology, 5.5 (pages 208-11). 

4. See above, 5.1.2—3. 

5. See Psychology, 5.5 (pages 209-10). 

6. That is, the form is a universal as it is predicated of other mental enti- 
ties of the same kind, but, viewed in terms of its being an entity existing in the 
soul, it is an individual. See 5.2.6 above. 


Book Five, Chapter Three 


l. Strictly, “in our art.” 
2. That is, the term “genus” refers to onc of the five predicables, but also 
to a subject of which something clse is predicated. 
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3. That is, genus, species, difference, property, and general accident. See 
Avicenna’s chapter devoted to universals in his Lsagoge, 1.12 (page 65 {f.). 

4. This is the beginning of a lengthy, complex conditional statement that 
should not be broken if one is to retain its sense. The structure is as follows: 
If,..we take body as a substance . . . , then the thing taken [in this manner] 
would be the body that is genus. 

5. Alternatively, “its corporeality belongs.” 

6. Wa suwariht appears in the masculine, which would refer it to alf ma‘na 
(a thousand meanings). But sense dictates that it refers to substantiality. 

7. The reference seems to be to the “thousand meanings” mentioned earlier. 


Book Five, Chapter Four 


l. An alternative translation, “in the [above] mentioned manner,” is possi- 
ble. But previous references to whiteness in relation to bodies relates to onto- 
logical matters not directly bearing on the question of whether whiteness, in 
being contained in a body, renders the latter a species. 

2. The method of division enunciated in Plato’s Sophist (219a ff.) that is 
commented on critically in Aristotle’s Prior Analytics, 1.31.46", mentioned in the 
Posterior Analytics, 2.13.96°25. Avicenna foliows Aristotle in commenting on it 
in his Syllogism; see, for example, 10.5 (pages 457-58). 

3. That is, neither white, black, nor any other color. 


Book Five, Chapter Six 
l. See Avicenna’s Jsagoge, 1.13 (page 82), where he writes: 


Know that differentia, which is onc of the five [universal predicables], is “the 
rational” that 15 predicated absolutely of the species, not “rationality” that 1s 
predicated of the species through derivation. This is because these five are the 
parts of one thing, namely the universal utterance. The form of the universal 
utterance, in all its [aspects], is that it is predicable on its individual [instances]. 
What is common to [the form of the universal utterance] is that it gives [the 
individual instances] its name and definition, whereas “rationality” does not give 
any of the individuals its name or definition. If it is said of it, “differentia,” this 
would be “differentia” in a sense different from that one we are discussing. Sim- 
ilarly, understand the state of affairs with respect to property and accident. For 
the predication of these five ought to be analogous to the predication of the 
genus and species, inasmuch as it is predication, even if it is not with respect to 
essentiality and accidentalness. 


2. Literally, “is what I say.” 

3. For example, man and horse both participate in the genus animal. Being 
rational is the differentia that separates man from horse, but being rational is 
not something other than the essence and quiddity of man. Hence, there 1s no 
need for any further differentiae that would lead to an infinite regress. 

4. “Ind al-‘aql wa al-dhihn: The distinction here is not clear. Al-‘ag/, more 
frequently used to mean “intellect” or “intelligence,” is the more inclusive 
term, as it applies to the human mind as well as to the celestial. Dhihn, on the 
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other hand, is used to refer only to the human mind. But this distinction is 
not very helpful here. Al-‘agl, which for convenience has been translated as 
“intellect,” has other nuances and meanings; the closest in this context is 
probably “reason.” Hence, when Avicenna speaks of fi al-‘ag/, he is probably 
referring to something being according to the principles of reason as regarded 
in itself, irrespective of the question of its existence. Fi al-dhihn, on the other 
hand, seems to refer to existence in the mind. If this is Avicenna’s intention, 
then the relevance of this to the argument is not clear. 

5. Again, “definition” seems to refer to the content of what is defined, not to 
the existence of definition in the mind. The general thrust of the use of these 
terms—where one is tempted to think of them (mistakenly) more or less as 
synonyms, simply for the sake of emphasis—is clear. What is less clear is the 
more specific intention in the choice of these terms. See the preceding note. 


Book Five, Chapter Seven 


l. Ka anna: Possibly a corruption in the manuscripts of li anna (because). 

2. The thrust of the argument is that what is being discussed is a specific 
animal, not the quiddity animal in itself, which, as has been explained earlier 
(see, for example, 5.1.4 ff.), excludes the idea of existence. Quiddities must 
exist either mentally or extramentally, but their existence is an extrancous 
necessary concomitant. 

3. Mubham: “Unclear,” “obscurc,” “vague,” “ambiguous.” 

4. More literally, “but in that the very line is that, or that that very surface 
is that.” 

5. That is, it exists in itself, for example, as cither a line, a surface, or a depth. 


9) ¢ 


Book Five, Chapter Eight 


l. Fa yarid min dhalika an takin: What Avicenna intends by this is not entirely 
clear. Perhaps this should be translated as, “From this it occurs that they come 
to be [defined].” 

2. See Aristotle, Metaphysics, 7.5.1030°29. 

3. The renowned ninth-century man of Ictters and Mu‘ tazilite theologian, 
master of Arabic prose, noted for his wit and encyclopedic knowledge (d. 869). 

4, That is, even in the case of a composite, the descriptions may not be 
confined to that composite but may refer to many other things. 

5. Laqab: In this context, an agnomen identifying one specific person. 

6. Avicenna is speaking of the eternal celestial entities, whether intellects, 
souls, or corporeal spheres, cach of which represents the only member of its 
specics. This relates to Avicenna’s theory of God’s knowledge of particulars in 


8.6 below. 


Book Five, Chapter Nine 


l. The reference being to both the right angle and the circle. If read as 
referring to the circle alone, then it would translate as “its matter.” 
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2. Lakinnaha: The the feminine pronoun Ad refers to al-hadda (the acute 
angle). The wording of the entire complex sentence that follows is awkward 
and problematic. 

3. Reading waga’at fihi al-idafa as a relative clause, not the predicate of a 
nominal sentence. 

4. Bayan: “Explanation,” rather than “manifestation” or “appearance.” 

J. Fi idkhali idafa fi al-f‘l: Literally, “in bringing a relation in actuality.” 
What seems to be the sense is perhaps conveyed by the following paraphrase: 
“it indicates the potentiality of bringing in a relation in actuality.” But this is 
not certain; the wording remains problematic. 

6. One that is not actually existing, as what follows also shows. 


Book Six, Chapter One 


1. Where the agent, the giver of existence, is also the teleological cause. 

2. Strictly, “... the imparting of motion (tahrik) in one of the forms of 
imparting motion.” 

3. Sayrira, strictly, “coming to be.” 

4. That is, neither can matter separate from the cause (namcly, the form), 
nor can the composite of form and matter separate from the cause (again, the 
form). 

3. That is, the existence belonging to the latter. 

6. Presumably, “through it,” the reference being to the form. As I understand 
this, the giver of existence, the celestial intellectual principle, bestows existence 
on matter through the form. The form itself does not bestow existence. 

7. That is, its having the characteristic of coming into existence after non- 
existence does not derive from the agent. 

8. Avicenna is speaking of all existents other than God. In the case of the 
celestial existents—the celestial intellects, souls, and bodics—noncexistence is 
prior to their existence ontologically, not temporally. See below, 6.2.8 ff. 

9. Namely, the absence of a cause. 

10. The wording of this last sentence, beginning with “unless,” is ambiguous. 
What Avicenna seems to be doing is directing attention to the one exceptional 
case where nonexistence does not precede existence. This would be the existence 
of God. All other caused existents have nonexistence as a priority—whether 
this priority is essential, temporal, or both (see 6.2, paragraphs 9-12 below). 
God alone—the ever-cternal, uncaused cxistent—does not have nonexistence 
as an ontological priority. 

11. Literally, “unless it is said.” 

12. That is, the three kinds of conditions just mentioned (“originated, [or] 
onc of the attributes of the quiddity, or something different”). 

13. What is coincidental is not the thing’s coming to existence, but the fact 
that it comes into existence after nonexistence. 

14. Li nafs al-wujud: Literally, “for existence itself,” or “for the sake of exis- 
tence itself.” The intention, as the context indicates, is that the giver of existence 
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bestows only existence itself; it does not bring about the state of its being an 
effect preceded by nonexistence. The cause, in other words, is the cause of exis- 
tence, not of the circumstance of “existence ... after privation” (6.1.15). 


Book Six, Chapter Two 


1. More literally, “confusion occurring with respect to the cause in [its] reality.” 

2. Literally, “not prior in existence in a way that it would cease to exist with 
the coming into being of the effect.” 

3. Tawahhamna: Alternatively, “esteem [it].” 


Book Six, Chapter Three 


l. If we read Avicenna correctly here, the point he is making is that the 
second would be equal to the first (whose existence is prior) only if one con- 
siders the latter’s existence, without the idea of its priority. For then, as he 
goes on to argue, they would be equal in their respective definitions, where 
neither of them would be cither the cause or the effect. 

2. That is, of the cause and the effect. 

3. Al-musta id: Literally, “(the thing] disposed,” “[the thing] prepared.” 

4, “Aynan wahidan: as we read it, ‘ayn indicates that which exists extramen- 
tally. The reference is to the celestial intelligences, each one of which repre- 
sents the only instance of its species. 

5. That is, cause and effect, agent and paticnt, action and affection of 
action can only be on a par when the ontological relation between them 1s acci- 
dental, not essential. If the priority of the cause to the effect is essential, they 
cannot be equal. 

6. Ahkam (plural of hukm): Often translatable as “governing rulc,” some- 
times as “value” or “status.” 


Book Six, Chapter Four 


1. Literally, “for he diminishes.” 

2. In the Psychology of the Shifa”, Avicenna states that the presence of the 
middle terms of the syllogism in the soul prepare it for the reception of the 
conclusion from the Active Intellect. See Psychology, 5.5 (page 208). 

3. That is, it does not need anything additional to the bearer—such as a 
motion or something lacking in this bearer. 

4. Alternatively, “[the bearer] necds an additional thing: either only a 
motion—whether locomotion, qualitative motion, [or] quantitative motion 
(positional or substantial)—or the loss of something else from its substance by 
way of quantity, quality, or the like.” 

J. Literally, “because they are the most intense in universality and in being 
genera.” 

6. That is, worthier than the genera and differentiae. 
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Book Six, Chapter Five 


1. ‘Abath: The term is difficult to translate, as it ordinarily carries different 
nuances of meaning, depending on context. “Trivial” is perhaps as close as one 
can get for a general meaning. The term can mean an impulsive act; a purpose- 
less act or sometimes one that may be purposeful but is futile; sometimes an act 
that is child’s plav; an act that is not serious in intent; an act performed for 
sheer amusement; or sometimes an act that is automatic and unconscious, a man 
stroking his beard while conversing being an example mentioned in this chapter 
(sce paragraph 15 below). Avicenna, however, defines ‘abath (see paragraph 10 
below) as an act motivated by the imagination alone, without any cogitation. 
For the mutakallimtn and the philosophers, divine action is never ‘abath. See 
Quran 24:15. 

2. That is, for every beginning in time. 

3. Physics, 1.13. 

4. Ijma‘a: Here, “resolve” or “decision,” as in ajma‘a ‘ald. This is clear in 
the discussion of the various animal faculties in Psychology, 4.4 (page 172 ff.). 
See also Metaphysics, 4.2.10 above. 

J. Psychology, 4.4. Avicenna speaks most of the time of desire in relation to 
the imagination, but he does speak of the healing activity of the physician and 
the activity of the carpenter in making the bed, where cogitation is implied. 

6. One should note here that Avicenna is speaking of imagination as the 
principle of desire, not as “the desired end,” of paragraph 10 above. That is, he 
is speaking of imagination as causing a desire which causes an act, without the 
accompanying imagined purpose. 

7. That is, the statement that triviality is the act that is devoid of a purpose 
that is good or imagined to be good. 

8. Lā tudbat: It is not clear whether what cannot be precisely ascertaincd is 
the number of such causes or something else. 

9. That is, the objection that subscribing to teleological causes would result 
in an infinity of ends. See paragraph 2 above. 

10. Physics, 1.13. 

11. Amore literal translation would make very awkward English, if English 
at all: “But the essential ends are, for example, that there would exist the sub- 
stance which is man, horse, or palm... .” 

12. Avicenna is speaking about the individuals or particulars in the world 
of generation and corruption. Each member of the species is transient, but 
the process of one transient individual being succeeded by another is eternal. 
The purpose of the universal nature—the nature of the species horse, for 
example—is to preserve the individual member of the species, without singling 
out any one specific individual. 

13. Bi ‘aynihi: Literally, “in itself.” 

14. Al-kawn: Here, the whole of the cosmos (which includes the world of 
generation and corruption) is meant. See nn. 18 and 19 below. 

15. More literally, “an act that begins anew from which proceeds a desert 
that it be called one that has a resumed agent.” 


Notes to Book Six, Chapter Five 41] 


16. See paragraph 2 above, regarding the priority of the final causes: “Why 
has [the teleological cause] been made the prior cause when it is the effect of 
[the other] causes?” 

17. See 1.5.8-]H above. Avicenna accepts the Mu‘ tazilite statement that 
the thing is that about which true information is given. However, for Avicenna, 
a thing must have existence—if not extramentally, then at least in the mind. 
Existence is a thing’s necessary concomitant. 

18. Avicenna (as suggested by paragraph 31 of this chapter) is discussing 
the fina] causes in the realm of the generated world—that is, of all existents 
that emanate from God. 

For discussions of the concept of “thingness” in Avicenna, sec Druart, “Res 
as Concomitant Being”; Jolivet, “Aux origins de l’ontologie d’Ibn Sina”; and 
Wisnovski, “Notes on Avicenna’s Concept of Thingness.” 

19. Fi al-kawn: While this certainly refers to the world of gencration and 
corruption, as the teleology discussed in terms of the human soul indicates, on 
our reading the reference is not confined to this terrestrial world. It refers to 
the entire emanative world as it proceeds from God. In the celestial realm, the 
cmanations proceed in the form of triads. Each triad consists of an intellect, 
a soul, and a body (the celestial sphere). Within each sphere, the soul desires 
the intellect and in doing so moves the sphere. The analysis of “thingness” in 
relation to final causality seems to apply here. The soul desires the intellect 
in its “thingness,” rendering it thereby a final cause “in existence.” Accordingly, 
when Avicenna states that the final cause “is not within [the realm] of gener- 
ated being, but its existence is higher than this realm,” the reference would 
clearly be only to God. And when he states that this “will become clear . . . in its 
proper place,” the reference would be to the discussion of the divine attributes 
in book 8, chapter 7, where God is above perfection and is not affected by any- 
thing extraneous to His essence. 

20. Li annaha dhat kawn: More literally, “because it possesses kawn.” As 
we read it, sawn in this instance is to be taken simply as “being” and seems to 
refer to the “thingness” of the final cause within the world as a whole. The 
sense one gets here is that it is not in its role as a final cause that it is not 
caused by the other causes, but that it is not caused by them in being “a thing.” 

21. If, as suggested in the note above, the reference is to the “thingness” of 
the final cause, then without this “thingness” its existence as a final cause can- 
not take place. 

22. More literally, “it is caused from the direction of [the realm of] gener- 
ated being.” 

23. Regarding the question of “whether purpose and the good are one and 
[the] same or different.” See paragraph 2 above. 

24. The reference is to (a) in paragraph 33 above. 

25. The refcrence ts to (b) in paragraph 33 above. 

26. Strictly, “something,” but as the argument proceeds it is clear that Avi- 
cenna is speaking of persons, not things. 

27. This last distinction is not explicitly stated at this point; but, as 
becomes clear from the last sentence of the paragraph, it 1s implied. 
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28. Reading mugabilhi, not mugabalatin. The giver of preponderance is a 
cause that tips the balance, so to speak, in favor of one of otherwise similar or 
equivalent alternatives. Without such a cause, the alternatives remain possible, 
not actualized. 

29. This disjunction is not explicitly stated. 

30. That is, admit for the sake of argument. 

31. Munna: “Power,” “strength.” It is not the task of the natural philosopher 
qua natural philosopher to demonstrate them. This is outside his province, so 
to speak. See n. 32 below. 

32. In the sense of demonstrating them. The natural philosopher is con- 
cerned with the operation of these causes, not the demonstration of them. 
Physics does not demonstrate its own principles; these principles are demon- 
strated in metaphysics. See 1.3 above. 


Book Seven, Chapter One 


l. More literally, “It is that which it is.” 

2. Shan: See 3.6 n. 3 above. 

3. That this is the referent of lahu becomes clear from the example of sight 
that immediately follows. 

4. See 3.6.19-21 above, especially 21: “The equal, then, is opposed only to 
its privation—namely, inequality.” 

5. That is, Aristotle. See Nichomachean Ethics 2.8, 1108? 11 fF. 

6. That is, if the term “lukewarm” did not exist, there would still be a real 
mcan—namely, the not-hot and the not-cold. 


Book Seven, Chapter Two 


l. See Aristotle, Metaphysics 6.2.1025°26-1026°5. 

2. That is, the previous group, discussed in paragraph 5, above. Paragraph 
7 resumes discussion of the view of the same group—a view suggestive of 
Speusippus (who abandoned the Platonic forms for mathematical entities) and 
his followers. 

3. This suggests thinking in the tradition of Xenocrates, who identified the 
Platonic forms with numbers. 

4. Literally, “in a manner devoid of the attention to its associate.” 

5. That is, the mind apprehends only that portion of the complex to which 
it gives attention and which, hence, has a separate existence. 

6. Reading ghayru mufarigin; but it is possible to read it as ghayrun mufariqun, 
which would form the predicate of huwa huwa in the compound nominal 
sentence. It would then translate, “For that which is mixed [with another], 
inasmuch as it is ‘an other’ is [in]separable from [its concomitant] by way of 
negation, not by way of equipolence, in terms of which separation in subsis- 
tence is understood.” 

7. For equipollence see 5.1 n. 12. As we read the last sentence in our trans- 
lation, namely, ghayru mufarigin, the “by way of negation” can be expressed 
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as “A is not separable from B,” while negation by equipollence would be the 
negation of the predicate, “not separable from B,” so that we would have “A is 
not not separable from B,” that is, A is separable from B. 

In the above passage, one reading in the apparatus criticus (from the British 
Muscum manuscript) gives al-mugarin, “the connected with,” instead of al- 
mafarig, which comes immediately after ghayr; it then adds cryptically: 


Some among them have understood it thus. For it is not separable (laysa bi 
mufarigin) [in the sense] that it is said that it is other than separate (innahu ghayru 
mufarigin [sic]). For al-‘udal is an expression of the privation of an existing quality/ 
attribute where its privation is a branch of its existence. Privation thus requires 
existence, unlike absolute negation. 


The comment is not entirely clear, but indicates that the commentator 
found this passage problematic. 

8. Underlving this example is Avicenna’s concept of the quiddity consid- 
ered in itself. As such, it does not include such concomitants of existence as 
the one and the many. If fatherhood refers to one father in relation to many 
sons, then multiplicity is not excluded from the relational essence fatherhood. 
Fatherhood, considered strictly in itself, is neither one nor many and 15 some- 
thing “akin” to speaking about fathers in relation to various sons, where neither 
fathers nor sons are partcularized. 

9. In Categories, 4.5 (page 163), Avicenna differentiates between a relation 
that is particular (the fatherhood of this particular man) and one that relates to 
the species (the fatherhood of a just man and of an unjust man, where being just 
or unjust is extraneous to the quiddity fatherhood). This is one other place where 
the concept of fatherhood in the context of the one and the many is discussed. 

When Avicenna spcaks of having “discussed this fully in other places,” this 
need not refer to the example of fatherhood as such, but rather to the concept 
underlying it—namely, that of the quiddity considered in itself. He has dis- 
cussed this, for example, in Jsagoge, 1.12 and in Metaphysics, 5.1 and 2. 

10. See Psychology, 3.5 (pages 209-10). 

11. Avicenna scems to be referring to the celestial intelligence, particularly 
the active intellect, wahib al-suwar, “the bestower of forms,” from which the 
forms of the sublunar sphere emanate. 

12. Sce Isagoge, 1.1 (page 12, line 14—page 13, line 4). The objects of mathe- 
matical knowledge must relate to matter, but are not confined to one specific 
kind of matter. For a translation of the Isagoge chapter with commentary, sec 
Marmura, “Aviccnna on the Divisions of the Sciences.” 


Book Seven, Chapter Three 


l. Hence, leading to an infinite regress. 

2. Laha: “It,” in the feminine, referring to matter (madda) in the feminine. 

3. Shakl: “Figure,” “shape,” also “form,” which in the above context scems 
to me the appropriate translation. 

4. More literally, “that has no realization [coming] to it.” 
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5. For Avicenna’s argument regarding the impossibility of the actual infinite, 
see Physics, 3.8 (page 212 ff.). 

6. Bi an takiina marratan ba‘da marratin: The referent of takūna is unity. 
Although the sentence could be translated as “unless there would be one suc- 
cession after another,” the expression marratan ba‘da marratin would ordinarily 
translate “one time after another.” But this translation assumes the temporal 
priority of unity to its repeated existence, when this is only one of the two pos- 
sible prioritics, the other being in essence, not time. 

7 The hyle which causes the hyle would in turn require another hyle to 
cause it, and so on ad infinitum. 


Book Eight, Chapter One 


l. Particularly in 6.2 above. 

2. Yahsul: As given in the text. Although the term may have been originally 
juhsad, meaning “to be enumerated,” none of the manuscripts give this possible 
alternative. The extreme that is not realized in this hypothetical situation 
would have to be the last effect in the causal chain. 

3. Physics, 3.8 (page 212): “It is impossible that a measure or a number 
among numbered things has an order by nature or by convention that is real- 
ized, that exists in actuality, that is infinite.” 

4. Ashaddu ta°akhkhuran: Literally, “more intense in posteriority.” 

3. That is, since the actual infinite has already been shown to be impossible, 
there is no need to show that an infinity of material causes is impossible and that 
the sequence of such material causes must come to an end with prime matter. 

6. More literally, “it is as though the two are two equivalents in existence.” 


Book Eight, Chapter Two 


l. Reading Fa inna ma kana, rather than Fa in ma kana, which is also possible, 
rendering what follows a complex conditional statement. The thrust of what is 
being said would be the same. 

2. Wa amma qawl hadha al-qail: “As for the statement of this one who says.” 
Avicenna may have in mind a particular critic or commentator. 

3. More literally, “It is not the case that, if it had the meaning of ‘after’ in 
whatever manner, then the generation we are seeking would not be.” 


Book Eight, Chapter Three 


I. More literally, “In reflecting on this much, there is sufficiency and the 
dispensing with lengthy elaboration.” 
2. Sec the discussion of essential priority and posteriority in 6.2.9 ff. 


Book Eight, Chapter Four 


l. Nisba: Strictly, a one-sided relation (see 3.6 n. 1] above); sometunes, a 
more gencral sense of relation. 
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2. See 3.10.15-18. 

3. Inniyya: See 1.1 n. | above. 

4. See 1.5.10. Here, however, Avicenna is probably referring to the begin- 
ning of the Shifa’ as a whole—that is, to the Isagoge of the Logic. 

5. When the discussion of “necessary existent” is of the generic concept, it 
is not capitalized. 

6. This is merely an illustrative example. Avicenna is not suggesting that a 
human 15 a necessary existent in himself. 

7. The distinction here is between God’s pure existence (confined to God, 
which involves negating (a) nonexistence and (b) all attributes additional to the 
divine essence) and absolute existence shared by God and all other existents. 
Absolute existence, since it is not confined to God, does not have the condition 
of negating attributes; and since God shares in it, it does not have as a condi- 
tion that it must relate only to things that have positive attributes. 

8. That is, the condition that there must be addition. 

9. A more literal translation would read, “For this reason, the universal is 
predicated of everything, whereas that is not predicated of all that has addition.” 

10. Avicenna is speaking about burhan lima, or demonstration of the rea- 
soned fact. See n. 11 below. 

11. Burhan lima: Literally, “demonstration of the ‘why ”—that is, demon- 
stration of the reasoned fact, where the inference is from the cause to the effect. 
Since God is not caused, there can be no demonstration of Him and of His act 
in this type of demonstration. Avicenna, however, is noted for his proof for 
God’s existence, which is a proof based on an examination of the concept of 
existence. It involves a causal argument, but in the final analysis, the demon- 
stration in this causal argument is a demonstration of the fact (burhan inna), 
not of the reasoned fact, wherc the inference is from the effect to the cause. This 
comes about indirectly in Avicenna’s reference to the impossibility of an infinite 
chain of essential causes and effects. See Marmura, “Avicenna’s Proof.” 

12. Literally, “a reality other than ‘A-ness.’” 
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Book Eight, Chapter Five 


1. “Alā sabil al-intaj: The term intdj has the nuance of drawing a conclusion 
from a syllogistic argument. 

2. Literally, “is that in terms of which He Himself is Himself.” 

3. Al-lawniyya: Literally, “colorness.” 

4. See 8.4 n. Il above. 

5. Avicenna sums up his position on the proof of God’s existence in the 
Isharat (page 482): 


Reflect on how our proof for the existence and oneness of the First and [of] His 
being free from attributes did not require reflection on anything except existence 
itself, and how it did not require any consideration of His creation and acting, even 
though [these] latter [provide] evidential proof (dalil) for Him. This mode, however, 
is more reliable and noble. That is, when we consider the state of existence, we 
find that existence inasmuch as it is existence bears witness to Him, while He 
thereafter bears witness to all that comes after Him in existence. 
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Book Eight, Chapter Six 


L More literally, but less clearly: Nothing of the genus of his existence, 
extrancous to His existence, exists in another, as it exists extrancously in 
another, as In the case of the human. 

2. Alternatively, “with its permanence being to itself, not to another.” 

3. Li dhatihi: Meaning, throughout this part of this discussion, as the con- 
text shows, “for itself”—that is, as an object of knowledge for itself or, when 
used as li shay’, “for some thing.” The bi dhatihi in the sentence that follows is 
first used to mean “in itself” and subsequently “by itself.” 

4. Huwa: The reference is to that which 1s denuded from matter under dis- 
cussion. What Avicenna is, in effect, saying is that the intelligible is, by definition, 
something denuded from matter and an object of intellectual knowledge. This 
definition applies to any intelligible and is not restricted to any specific knower. 

5. Huwa: Literally, “it.” 

6. That is, the reciprocal relation between two things. 

7. Nisba: See 8.4 n. 1 above; normally, the relation of one thing to another, 
usually without mention of reciprocity. This is implicit in Avicenna’s use of the 
term (rendered above as “relating”) as the attribution of something to 
another, rendering it as being related to it—as, for example, wing to the pos- 
sessor of a wing. See Avicenna’s discussion in Categories 4.3 (page 144) and its 
source in Aristotle’s Categories 7.7. 

8. The actual infinite being impossible. 

9. Avicenna is primarily concerned here with God and the immaterial quid- 
dities in the celestial realm, which include the celestial intelligences. (The fact 
that, for Avicenna, the divine quiddity is God’s very existence does not aflect the 
argument.) The main thrust of his argument is that self-knowledge does not 
necessitate multiplicity in the knower. This is a necessary premise for his argu- 
ment that divine self-knowledge—which has as its consequence the existence 
of the world and, hence, divine knowledge thereof—does not imply multiplicity 
in the divine essencc. His insistence that things are related in themselves and 
not by another relation (which, in turn, would require another relation, so 
leading to an infinite regress) is relevant to this discussion. See 3.10.14-17. 

10. That is, the eternal celestial entities, whether intellects, souls, or bodies. 

Il. See Psychology, 5.2 (page 187 ff.). 

12. The language of this sentence is Qur°anic; see Qur°an 10:61. 

13. That is, the circumstance, like the particular, will not be known as a 
particular. 

14. Rasm, or “description.” See 3.3 n. 2. 

15. One notes here that the reference is to celestial bodics. Hence, intel- 
lectual knowledge of the particular is not confined to the celestial souls and 
intelligences but also extends to the celestial bodics. The criterion for such 
knowledge is that the object of knowledge is the only member of its specics. 
See Michael E. Marmura, “Some Aspects of Avicenna’s Theory of God’s 
Knowledge of Particulars.” 

16. See 9.1.2-3. 

17. Literally, “if a preventer.” 
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Book Eight, Chapter Seven 


1. Psychology, 5.6 (particularly pages 215-16). 

2. The Tehran manuscript adds, after “essence,” min ghayri an tatakaththar 
suratuha fi haqiqati dhatihi bi suwariha (and without its form becoming multiple 
in the reality of His essence through their forms). 

3. La al-nafsaniyya: Literally, “not psychological.” 

4. God, in other words, would only know that He is the principle or cause of 
the cxistent that previously did not exist only when it came into existence. 

5. This seems to be the sense of this awkwardly worded sentence. A more lit- 
cral translation would yield a closely related but slightly different meaning: 
“Thus, among the assemblage of these intelligibles, there would be that where 
what is intellectually apprchended of it is [the fact] that He is a principle of it 
without an intermediary, its existence, rather, emanating from Him first; and 
there would be that where what is intellectually apprehended of it is [the fact] 
that He is a principle of it through mediation, emanating from Him secondarily.” 

6. Wa huwa: Strictly, “when it is.” 

7. Annahu innun wa mawjid: More literally, “consists in that He is ‘a that’ 
and an existent.” For the closely related term inniyya, sce 1.1 n. 1. 

8. Al-mujarrad: That is, the being denuded [of matter]. 

9. Tasawwur: Strictly, “intellectually apprehends.” Conception is a form of 
intellectual apprehension. 


Book Nine, Chapter One 


l. More literally, “not formed in a temporal way.” The idea here is that the 
circular heavenly motion did not have a beginning in time. 

2. Literally, “at first.” 

3. If a cause is created, then another cause is needed to explain its creation, 
and if this other cause is created, then another ts needed, and so on ad infinitum. 
If an effect E is delayed after the cause, then another cause must be posited to 
explain the delay, requiring in turn a cause to explain its existence, and so on 
ad infinitum. 

4, Alternatively, “both of an existing essence.” This is alternative (b) in 
paragraph 3 above. 

5. This is alternative (c) in paragraph 3 above. 

6. This is alternative (d) in paragraph 3 above. 

7. The reference is to the Mu‘ tazilite theologians. 

8. The allusion here is to the Ash‘arite criticism of the Mu‘ tazilite doctrine 
that the divine will is created. The Ash‘arite criticism is that the creation of 
the will requires another will to create it, the latter requiring another will to 
create it, and so on ad infinitum. 

9. Those who uphold the doctrine of the world’s temporal creation ex nihilo. 

10. Namely, time, as the argument that follows endeavors to show. 

11. This is how it is worded in the text. The intention, however, is not 
difficult to follow: If one is to opt for the possibility of its being created with it, 
this would lead to an impossible consequence. 
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12. That is, the nonexistence of the world prior to its creation, for those 
who uphold the doctrine of the world’s creation in time. 
13. Hal, can also mean “time,” or “moment of time.” 


Book Nine, Chapter Two 


l. Manuscripts h and s begin as follows: “We have shown in the Physics 
that every motion has a mover; hence, this motion has a mover [such that] it 
is not possible for the mover of this to be a natural power. For we have shown 
in the Physics...” 

2. Literally, “by compulsion” as, for example, when fire is placed under it. 

3. Dhubulan maradiyyan: Literally, “a diseased withering”—presumably, as 
distinct from the natural process of aging. 

4. Taskhir: The term used in the Qur’an where the movements of the heav- 
ens, the clouds, and the winds are said to be compelled by God. This suggests 
that Avicenna is speaking of natural action being compelled by something. 
Thus, natural action has no choice either because it is compelled by something 
else or because it acts necessarily by its essence. 

3. That is, the prior motion no longer exists and the posterior motion 
would not as yet have come into existence. 

6. Literally, “would be a ‘necessitator’ of an existence.” 

7. Yutawahham: In this context, “thought by the estimative faculty.” The 
meaning “imagined” would not be accurate in terms of Avicennan psychology. 

8. The reference here is to events in the celestial realm, such as eclipses 
and the individual movements of the heavenly bodies, but not to particular 
events in the world of generation and corruption. 

9. Reading ba ‘du not, bu “dun. 

10. That is, rather than intellectual and universal. 

11. Literally, “its estimations.” 

12. That is, the celestial sphere. 

13. If the good is attained through motion, there would be no need for 
motion; hence, motion would cease. 

14. Alternatively, “Hence, eternal endurance in the most perfect [way] 
belonging to a thing’s substance, in its statcs and necessary concomitants, 
necessitates a perfection for that [which imitates it].” 

15. The beginning of the emanative process from God, a beginning which 
is not temporal—the reference being to the celestial intellect (as distinct from 
the celestial soul and the celestial body) that emanates from God and imitates 
Him in being eternally changeless, immobile. 

16. Meaning, presumably being numerically one and devoid of multiplicity. 

17. Literally, “according to possibility.” 

18. In the triadic emanative scheme, the celestial soul, which moves the 
body, moves it by desiring the intellect in the triad; this is its first intention. 
The intellect in the triad desires a higher intellect, ultimately God. 

19. That is, this new desire has the samc high objective but is itself of a 
lower rank. 
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20. Min hadhihi al-jumla: More literally, “from this assemblage [of state- 
ments].” 

21. That is, the pure celestial intellects and the celestial souls in the Avi- 
cennan triadic emanative scheme. 


Book Nine, Chapter Three 


l. That is, as opposed to the direction of the motion; thus, if this is allowed 
as regards the direction of motion, it should be allowed with respect to whether 
there is motion or no motion. 

2. What Avicenna seems to be saying is that, if the good is dependent on 
the “quest and intent for a thing,” so that bringing about the existence of the 
thing sought is more worthy of the agent, this would constitute deficiency. The 
deficiency is this dependence on the intent and the quest, not the fact that the 
bringing about of the existence of the thing sought would not be more worthy 
of the agent. 

3. For Avicenna, (b) is clearly not true; hence, (a) is true. 

4. That is, any individual part of the motion. 

5. Limmiyyatahu: Literally, “its why-ness.” 

6. That is, the spheres of the planets—the spheres whose astral bodies in 
their mobility do not maintain a constant distance from each other, as distinct 
from the sphere of the fixed stars, where the distances betwcen them remain 
constant. See Astronomy, 7.1 (page 437). 


Book Nine, Chapter Four 


l. That is, numerically identical effects. 

2. Psychology, 5.4 (page 202 ff.). 

3. That is, the first intellect emanating from God. 

4. Every celestial entity that proceeds through a scries of emanations from 
the first intellect is of a species different from the ones that precede and suc- 
ceed it. In the triads, each member of the triad is the only member of its species. 


Book Nine, Chapter Five 


l. Umar: “Things,” “matters,” or “states of affairs.” The reference is to the 
various movements of the spheres that share the circular nature of their 
motion in common. 

2. The reference here is to prime matter. 

3. That is, the general—as distinct from the specific—state of prepared- 
ness referred to in paragraph 3 above. 

4. That is, the celestial circular motions. 

5. Alternatively, though less likely: “Some who came after him maintained 
conclusively that what he said was [the doctrine he actually] held. The [former] 
who wrote these words, is, however, extremely hesitant and troubled.” 
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Book Nine, Chapter Six 


l. Sec above, 9.1.15 and 9.4.3. 

2. Reading yudrikhu mudrikun ‘udima al-salama. It could be read yudrikuhu 
mudriku “adami al-salama, which would translate, “which an apprehender of the 
absence of wholeness apprehends.” 

3. That is, in the example given in the preceding paragraph, the heat in 
itself is evil only in that it has resulted in the lost connectedness of the organ. 

4, That is, essential evil, as distinct from accidental evil. 

5. See 1.5.11-17. 

6. Istathnaynahu: Rather than “made an exception.” 

7. Literally, “in that it becomes pervasive.” 

8. This suggests that “the collisions occurring in the course of the totality 
of things” are not haphazard but occur within a system of necessary causes 
and effects. 

9. This interpolation is implicit. Without it, this oblique, convoluted sen- 
tence would make little sense. 

10. That is, the good causes are a sufficient condition for the accidental 
causes of evil, so that, if the existence of the latter is denied, the existence of 
the former is denied. 

11. Literally, “for matter to have the existence of the existence.” 

12. M reads yazid: “He adds.” The Najat reads yurid: “He wills.” 

13. Alternatively, “Since it is known that it exists by necessity, one pays it 
no heed.” 

14. Alternatively, “Hence, no heed and no attention is given to the bad con- 
sequences that occur by necessity.” 

15. A version of a prophetic tradition (hadith) reported as number 17207 in 
the Musnad of Ibn Hanbal. 

16. An oft repeated tradition—for example, see Ibn Hanbal, Afusnad, nos. 
13846 and 16194; and al-Bukhari, Sahih, nos. 4949 and 7551. 


Book Nine, Chapter Seven 


l. Literally, “there is of it.” 

2. Reading tu‘allam rather than tu ‘lam, meaning “to be known.” 

3. Literally, “by syllogism.” 

4. The statement in the original is very condensed and translates more 
literally, “that which in itself is of a more perfect and a better act.” But “a 
better” act can easily be read as an enforcement of the “more perfect act.” The 
statement, however, is making two related but distinct assertions: (a) a more 
perfect execution of an act, and (b) the enactment of an act of a different and 
better kind. 

5. More literally, “rather, he has another desire, in the way [that] someone 
who tries [something]—even if harmful—for the sake of gaining apprchen- 
sion desires.” 

6. Literally, “who has never heard at all.” 
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7. The references, after the First Principle, are to the celestial intellects, 
the celestial souls, and the celestial bodies, respectively. 

8. More literally, “it would be found to be of the rank which is such that, 
with it, it would be repugnant to say...” 

9. More literally, “when the soul in us had, in the body, been aware of its 
perfection.” 

10. More literally, “in causing exchanges in bodily temperament.” 

ll. Ra’y: Here, “opinion,” rather than theoria, since the desire consequent 
on ray need not be limited to the rational faculty. 

12. The reference is to Aristotle. 

13. Strictly, “the inattention of [the substance (jawhar) of the soul],” as the 
subsequent pronoun referring to it is in the masculine. 

14. Sa‘a: Alternatively, “a widcness,” which calls to mind the verse in the 
nineteenth-century English hymn by Frederick William Faber: “There’s a 
wideness in God’s mercy, like the wideness of the sea.” 

15. Literally, “the otherworldly.” 


Book Ten, Chapter One 
l. Psychology, 4.2 (pages 151-52). 


2. These “collisions” are not haphazard or accidental. Sce above, 9.6.9 n. 8. 

3. This is implicit. In the Najat it is explicitly stated, where it reads “wa al- 
thani imma ‘an...” See Avicenna, Kitab al-Najat, 333 line 3. 

4. As given in B, H, D, and T, and in the Najat ibid., 335 line 8. 

5. Wa hay’at injirarthr ila al-thawani: More literally, “the disposition, or 
state, or manner of their being drawn to the secondary.” 


Book Ten, Chapter Two 


1. Literally, “make good his life.” 
2. See above, 10.1.2 n. 1. 
3. A “sacred” tradition. 


Book Ten, Chapter Three 


L. More literally, “Thus, the memory [of the act] returns; and, before [its] 
severance, the succeeding [renewed memory] follows.” 

2. Alternatively, “in their souls.” 

3. Sec above, 9.7.14 ff. 

4. Literally, “of the element that belongs to it.” 

5. Literally, “motions.” 

6. The reference is to God. 
/. Wajaba min “ind al-allah an yassunnahu: The language herc is ontological, 
although “an obligation [demanded of him] by God to legislate” seems a legiti- 
mate alternative. 
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Book Ten, Chapter Four 


l. Literally, “must consist in three parts.” 

2. Literally, “genus.” 

3. More literally, “bad in the ways he associates [with others].” 

4. The reference is to the prophet Muhammad. 

5. Literally, “and sees no harm in scandal accompanied by pleasure.” 


Book Ten, Chapter Five 


I. Imam: The leader of prayer in the community, and often the leader of 
the community. The term is interchangeable with “caliph,” although in Shiite 
Islam it is restricted to descendants of the fourth caliph, “Ali (d. 661). 

2. Al-Sabiga: In early Islam, those who were first to become converts to the 
new religion. 

3. A‘agalahuma: Alternative translations might be “the more rational! of 
the two,” “the greater intellect of the two,” “the more sagacious of the two,” 
“the morc sober of the two.” 

4. “Umar ibn al-Khattab (d. 644) and ‘Ali ibn Abu Talib (d. 661). 

5. That is, temperate climes. 

6. Wahmiyya: Here, translated more appropriately as “imagination,” rather 
than “estimation.” 
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